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Abstract

By presenting the image of the ideal modern and secular Turkish woman as an integral component of their modernization project, the modernizing Turkish state attempts to prove that it is powerful and developed enough to accede to the European Union.  The modernization project is strife with contradictions, however, and women utilize both subtle and public strategies to displace power structures and create their own identity performances.  This thesis explores definitions of modernity, modernization, Orientalism, and Occidentalism; the formation of the political subject and spaces of contestation between woman and nation; the beginnings of the Turkish modernization project and the establishment of the Republic; and contemporary discourses regarding women, Turkey, and the West, focusing on Turkey’s attempts to accede to the European Union as a historically-implicated movement, discussions and ramifications of neoliberal restructuring, and arguments regarding women’s rights and Islam.  This thesis is an attempt to create an alternative reading of Turkish women’s historical and continuing efforts toward empowerment to the narratives of contemporary media discourses regarding women in Turkey.

Women, Turkey, and the Modernization Project in Contemporary Discourses


The Turkish state seeks to prove that it is modern and developed enough to accede to the European Union by presenting the image of the ideal modern and secular Turkish woman as an integral component of their modernization project.  Rather than promoting this idea in the interests of individual rights and egalitarianism, however, state modernists in elite, privileged positions create and disseminate the image of the ideal Turkish woman for their own political and economic interests.  The ideal Turkish woman is utilized in two primary ways.  First, she is used as a model for the ideal political subject, which woman citizens are taught and regulated to emulate for neoliberal state interests.  Second, the ideal Turkish woman citizen as described by White (2003) is used to symbolize Turkey’s embrace and employment of Western political and ideological progressiveness, or modernity, for a Western audience.  Ultimately, this ideal female political subject, essential to the Turkish modernization project, works to enable state modernists to join the ranks of Western political and economic power.  

The modernization project and the projection of the ideal Turkish woman, however, are neither uniform nor linear over time and location; rather, the ideas and implementations of the project and the ideal Turkish woman are multiple and contradictory, and open to contention and negotiation.  When women act in opposition to the modernization project, enacting the very political philosophies the modernizing Turkish state and society wishes to simulate, it is quick to assert authority over women, suggesting that both Turkish patriarchal state and society are more invested in social control than allowing for participation in their professed ideals.  

The state’s actions notwithstanding, women in Turkey continue to negotiate state power and act in their own interests.  These actions – both subtle strategies and public performances – constitute a traditionally ignored narrative of the Turkish nation-state.  By examining women’s everyday individual, and out of the ordinary collective resistances, one sees multiple ways women in Turkey resist state control, create new identities, and utilize local, national, and international stages for empowerment, creating an alternate narrative to traditional narratives of Turkish nation and society.  


To begin this discussion one must first address the Turkish modernization project in the framework of Western hegemony.  Ahıksa’s (2003) analysis of Turkish modernization in a history of Orientalism, and his term ‘Occidentalism,’ are useful to conceptualizing the relationship between Turkey and the West.  Ahıksa argues that Turkish modernists have internalized the Orientalist notion that Turkey perpetually lacks modernity at its core, and that the modernization project and regulation of its citizens in simulations of Western ideals seeks to bridge this gap to become modern.  

The second section of this thesis addresses the formation of the political subject, and relationships between women and nations, both generally and in the context of Turkey.  Though the state seeks to create ideal political subjects through ‘national pedagogies’ (Alarcón, Kaplan, and Moallem 1997), subjects can utilize ‘subtle strategies’ (Erman, Kalaycıoğlu, and Rittersberger-Tılıç 2002) in private spheres and international stages in public spheres to negotiate power.  

The third section details the centrality of women’s roles in the creation of the Turkish nation-state, and the contradictions of these roles in the context of the modernization project.  The fourth section is an analysis of contemporary discourses regarding Turkey’s attempts to accede to the European Union.  In these discourses one finds repetitions of the history of Turkish modernization and the relationship between Turkey and the West; economic reasons for accession and implications for those who will not benefit from neoliberal restructuring; and debates about women’s rights and Islamism.  Ultimately, the debates centers largely on whether Turkey is ‘modern’ enough for European philosophical and economic membership.  This points to the continuing Orientalism and Occidentalism central to relations between the West and Turkey, how these relationships affect women in Turkey, and how women in Turkey are utilizing these overarching power structures for their own empowerment.  In the concluding section this thesis addresses implications of this narrative of Turkish state and nationhood, criticisms of this work, and future suggested work.  This is not to be read as a criticism of Turkey but an examination of a national narrative – how nation-states control power and define and regulate citizens in contexts of global political and economic structures, and how women citizens act as part of and shape these overarching structures.  

Modernity, Modernization, Orientalism, and Occidentalism


The terms ‘modernity’ and ‘the Turkish modernization project’ are not neutral and universal terms and ideas, but must be examined in the framework of Western hegemonic power.  To begin to formulate an alternative narrative of Turkish nation one must observe the modernization project’s inextricability from Orientalism and Occidentalism.  National elites’ political and economic interests must be placed in the context of Orientalist Western hegemony, and this location must inform the construction of the ideal Turkish subject.


Though the word ‘modern’ simply refers to the present, in modernization theory it “indicates the Western set of values of individualism, secularism, and equality produced by the Enlightenment, the industrial revolution, and pluralistic democracy” (Göle 1996, 7).  Western tradition is the origin and definition of modernity, or the position of being modern.  ‘Modernization,’ the drive to become modern, is central to the identity of the Turkish nation-state identity and characterizes its relationship with ‘the West.’  As a “continuous endeavor to overcome the lag in scientific, economic, and political development” (Göle 1996, 7-8) it assumes that the Turkish state will never reach its goal of modernity and take a place in the ranks of those who define modernity and power – the West.  Turkey’s modernizing project is deeply tied to Turkey’s inferior positioning in Orientalist and Occidentalist discourses, creating a perpetually unreachable end state of Western modernity.

Turkey’s drive toward modernity has been characterized as a project entailing a total embrace and internalization of European civility and development (Göle 1984; Göle 1997; Kasaba 1997; Keyder 1997).  Keyder writes that of “all the words derivative of the radical ‘modern,’ that which applie[s] most readily to Turkish experience is ‘modernization’ – defined as a project” (Keyder 1997, 39).  In addition to organizing the state as a centralized entity, planned and implemented social transformation through secularization; development of the idea of individual autonomy; and equality of men and women (Keyder 1997) were essential to the formation of Turkey as a nation-state.  The modernizing project was and remains tied to the liberalization of the individual from the weight of ‘tradition’ to enable free market participation, and works to create a political subject that is adaptable to the demands of the state and the global market (Gökariksel and Mitchell 2005; Kasaba 1997).  This subject serves the interests of the Turkish state to establish economic as well as political legitimacy on the route to Western modernity.

Turkey’s modernization project began as an organized effort that a privileged few created and implemented onto a large and variegated population.  Young political elites implemented a top-down, ‘from above’ modernizing mission that designed and sought to create the Turk, the new citizen-subject (Arat 2001; Hatem 1999; Kasaba 1997; Keyder 1997).  The creation of the Turk ignored the multitude of voices that existed in the boundaries of the new state but sought to mold them into loyal subjects of the nascent state.  Mustafa Kemal Atatürk, the first president of the Republic and the self-named ‘Father Turk,’ was at the core of the modernizing vision for the new Republic.  He drove the supposedly populist modernization project with an ideology of “for the people against the people” (Arat 1997, 106) working to bestow Enlightenment upon the ignorant masses.  Formal gender equality was an essential aspect of the modernizing project for Atatürk and other Kemalists
.  “Proclamation of universal rights for men as well as women was both the goal of the modernist project and the means by which to actualize it” (Arat 1997, 109).  Gender egalitarianism was at the center of the task of ‘catching up’ to the West and what was implemented in order to ‘catch up.’  Equality between women and men was emphasized in a number of Kemal’s speeches as a central tenet of the new republic; visual evidence of women’s liberation from Islamic tradition, through unveiling and entrance into public spaces for participation in the labor force and politics, was essential to the Kemalist modernist vision.  From the beginning of the establishment of the Turkish state, social and economic identification with the West defined and remains definitive of its impetus for progress.

Rather than an easy and perfect transition, however, Turkish modernization remains mired in contradictions and discontinuities.  Though modernizing elites declare the state’s commitment to the individual rights of citizens, the small group that holds the most power seeks to limit and regulate its citizen-subjects in order to create flexibility for elites’ interests (Ahıksa 2003).  The implementation of ‘women’s rights’ is seen as a step toward a proper society rather than women’s rights in terms of social justice; legislation works “within the framework of policies that aim to serve ‘the social good’” rather than … the improvement of “civil liberties and individual rights” (Çağatay and Nuhuoğlu-Soysal 1995, 265).  One cannot dismiss the legal significance of these declarations, and the potential that declarations of egalitarianism hold.  However, the Turkish state’s establishment of official ‘values’ without valuing what it proclaims makes room for manipulation of its ideology in state officials’ interests.  This forms what Wedeen (1999) terms ‘as if’ politics.  In her discussion of the Syrian state, she suggests that false state ideology and rhetoric are legitimized as real through a collective artificial performance of its ideology.  Even as participants know they falsely proclaim the benevolence of the state and its service to citizens, their performance as if this is true enables the regime to continue.  In Turkey, the ability to create loyal citizens who believe or act as if they believe the state’s ideology enables the Turkish state to continue in its own interests, regardless of rights of citizens.  In looking at Turkey’s histories of discontent, however, one sees that largely, the population is willing to defy the state’s power; indeed, official Turkish history is written as if disruption of the state occurred in the interests of salvaging modernization and the protection of citizens’ rights, such as in the case of the 1982 coup d’état.

Declarations of Western modernity work to form ideal liberal subjects, but when one falls outside the established ideal, one falls outside of the boundaries of Turkish citizenship and is deemed a threat to the state (Kandiyoti 1997; Kasaba 1997).  Kasaba writes that its “claims of populism notwithstanding, the reforming elite has always been deeply suspicious of anything smacking of individual initiative … Liberal ideas that had been widely represented and even organized in the early phases of reform were eventually marginalized and committed to a perpetual slate of opposition” (Kasaba 1997, 29).  Anyone performing the ideals of Western modernity outside of the sanctions of the state was and continues to be deemed radical, fundamental, backward, or a ‘terrorist’ in the case of Kurds, and ultimately, “threats to unity and progress” (Göle 1997, 84).  Declarations of outsiders as threats are contradictions to modernizing elites’ declared philosophy of individual rights and democratic pluralism (Göle 1997; Kasaba 1997), suggesting that elites are more interested in creating passive rather than active citizens.

In spite of the contradictions of Turkey’s modernization project, Turkey was held for many years as the most successful model of advancement, touted as a “tutelary democracy” (Parla and Davison 2004, 4), a model Eastern nation-state that has proved itself able to enact progressive reforms.  It was heralded “as one of the most successful models of a universally defined modernization process” (Bozdoğan and Kasaba 1997, 3), making “‘immense advances” (Lewis 2004, 368) especially in regard to women’s rights and the establishment of an egalitarian and representative society.  Despite its legal declarations of equality and political reforms resulting in material changes, however, Ahıksa (2003) argues that Turkey still sees itself as inferior to the modern West.  The West is characterized as “constantly in motion, moving forward, encompassing the idea of progress” (Göle 1997, 85).  It is quickly and easily adaptable, always powerful and always moving forward in contrast to the stagnant East that Turkey represents.  The West is upheld as the perfect civilization and society, a teleological end state for Turkey and all powerful nations (Ahıksa 2003).  Though ‘the West’ is not “some monolithic entity but one from which different and contradictory discourses [emanate]” (Kandiyoti 1998, 274), modernizers imagine it as uniform and constant – not multiple and contradictory over space and time – and remains the goal of the Turkish state.   

According to Göle (1997), ignoring the West’s histories and biases, in particular its Christian religious traditions and focus on positivism through scientific rationality, it is deemed “universal, rational, and applicable everywhere and at any time” (Göle 1997, 84).  Kemalists’ idea of modernization results in a “total admiration for science … as an omnipotent tool” and “a peculiar inversion of Enlightenment” (Kasaba 1997, 26).  Kemalist modernizers utilize the idea that modernization is neutral, omnipotent and all knowing to create state subjects who are not autonomous but act as if they are, and provide the appearance of modernity and progress in the Republic.  The modernizing state implements Western ideology through secular, scientific positivism (Göle 1997) to create a unified, centralized nation-state and an official, authentic Turkish identity.

As evidence of its modernity, the Turkish state produces and presents to the West the ideal modern Turkish woman.  This woman is to embody the state, representing Enlightenment and liberal political philosophies, the “twin pillars … that generate what we in the West have become accustomed to name ‘modernity’” (Alarcón, Kaplan and Moallem 1999, 1).  Though the modernization project draws on Western philosophy, the establishment of a strong new Turkish state depended on redeeming itself after the crumbling of the Ottoman Empire.  To do so the state attempted to claim its own modernity, recognizing “no sources of legitimacy outside itself” (Kandiyoti 1989, 132).  Ziya Gökalp (1876-1924) was at the core of claims to the modernization project’s roots in a pre-Islamic ‘golden age’ (Arat 2000; Kandiyoti 1989; Kandiyoti 1997; Kandiyoti 1998; Kasaba 1997; White 2003).  Gender equality, Gökalp claimed, was central to this golden age, and he argued that modernization was not Westernization, but a return to essential Turkish roots (White 2003).  Like Gökalp, Lewis emphasized the “‘deeper affinities’ between the democratic ideals of Western society and the Turkish culture” (Kasaba 1997, 20).  As Çağatay and Nuhuoğlu-Soysal write, the “central element of the nation-building process is the construction of a national identity which is claimed to be ‘authentic’ and ‘indigenous’.  In the special case of the Middle East, the perception of the indigenous or authentic is conditioned by the East/West dichotomy” (1995, 268).  The construction of a central Turkish identity must be placed in the framework of the West and East binary, in which the West retains superiority and control.  By claiming authenticity and an essentially Turkish equality of sexes, Gökalp and other Kemalist modernizers sought Turkish legitimacy to implement onto its citizens and show to the West.  

In this framework, women as public citizens and women’s rights in general constituted the backbone of Kemalist reforms for Turkish modernization (Göle 1997), and were a strategy to legitimize the state (Hatem 1999) in this Western hegemonic framework.  The rights of women as such were not the goal of Kemalist reforms and the ongoing modernization project, but a way to simulate modernity for citizens.  This is not to say, again, that this was not an avenue to empowerment of women, but women’s rights were granted to show a modernizing Turkish state and society rather than to provide rights based on belief of these rights, seen in the marginalization of women who did not live in the bounds of the ideal Turkish woman.  In enacting the ideals of Western modernities, however, even while claiming a Turkish rather than Western modernity, Turkish modernizers attempt to legitimize Turkey as a state as capable and powerful as Western states.

To see why the Turkish state sought to prove itself modern and developed, and worthy of Western power, one must place the modernization project in a framework of Western Orientalism.  In his theory of Orientalism Said describes the Eastern Other as exotic, backward, stagnant, and threatening while the West is constructed as the embodiment of reason, knowledge and progress (Jhally and Talreja c2002; Said 1979).  A repertory of Orientalism legitimizes the West’s position as objective, rational, and scientific while codifying the vilification of the Islamic East (Jhally and Talreja c2002).  The demonization of Islam and constitution of ‘the East’ codifies Western states’ positions as rightfully powerful and superior, and provides a way to create and ‘understand’ the dark Eastern Other in a way that makes it easier to subdue and conquer.  Additionally, since many states that constitute the Eastern Other position depend on the economic and political support of Western powers, they are reluctant to criticize their demonization and marginalization (Jhally and Talreja c2002; Said 1977).  In order to defend and counter Orientalism against Turkey it aims to create an image of itself as unitary, liberal, rational, and secular – as moving toward a state and subjects after images of the West.  

To counter the Orientalism it has been subjected to and gain legitimacy in the gaze of the West, the Turkish state creates its own other – constituted of those who are outside of the bounds of its ideal liberal subject.  As Göle writes, “Turks, who for centuries symbolized to Europeans the barbarian, Muslim other, are now trying to enter the arena of the ‘civilized’ in part by inventing their own ‘barbarians’ in the form of, first, the Muslims, and second, the Kurds” (1997, 85).  In order to claim modernity the Turkish state creates an Eastern threat – those mired in the ‘fundamentalism’ and ‘tradition’ of Islamism and those in the still-backward rural countryside of the Southeast – to cast urban elites as modern and enlightened.  In her article regarding international understandings of Turkish honor killings Kogacioglu argues that the international media’s representations “recycle and reproduce existing dichotomous understandings of ‘East’ and ‘West’ that presume essentialized identities in a hierarchical way” (Kogacioglu 2004, 122).  The Turkish state in response displaces this Eastern essentialism to the dark, Islamic, Kurdish corners of the Southeast where terrorists compose sinister schemes for Western Turks.  This “enables other parts of the country to be imagined as somehow immune to the problem” (Kogacioglu 2004, 130), and allows for the military to intervene and implement order and stability.  The plurality found in Islamist discourses and rural areas of Turkey is seen as hindering a natural progression toward modernity, and simultaneously constitutes a threat to an urban, supposedly modern Turkish population.  In creating another other, modernizers are to be read as essentially Western, while those who exist outside the sanctioned boundaries of political identity are to be read as terrorists and threats to modernity.  Essentializing what is ‘West’ and ‘East’ in Turkey benefits those who are in powerful positions to define these terms and allow the state to take ‘corrective’ action.  However, borders between East and West and the meanings of ‘modern’ and ‘traditional’ shift according to who defines them, and become the means by which those in elite positions hold power.  Objective rationalism ‘proves’ the inferiority of the East and superiority of the West while erasing the non-neutrality of those who define borders, and ignoring that these terms are moldable and subjective.  

Ahıksa offers the term ‘Occidentalism’ “to conceptualize how the West figures in the temporal/spatial imagining of modern Turkish national identity” (Ahıksa 2003, 353).  He argues that Western modernity is both a goal of Turkish desire, and a source of frustration in its never reaching this goal.  Though the idea of ‘modernity’ is a construct, “its historicity is displaced in the polarity of East and West.  Hence the historical path of modernity in Turkey, very much intertwined with the development of world capitalism, colonialism, and nationalism, remains unacknowledged” (Ahıksa 2003, 368).  The constructions of opposing East and West ignore the rich and changing Turkish histories and their relationships with world philosophical and economic changes.  This framework also ignores Turkey’s histories of Ottoman power.  It renders the non-Western other’s history invisible “in the hegemonic conceptions of Western modernity” (Ahıksa 2003, 352), and allows for the construction of the West as modern and the East as backward.  
Ahıksa begins his discussion with his theorizing of the ‘hegemonic imaginary’ from Castoriadis’ concept of the social imaginary, a realm of representations that provide model subjects for a society (as cited in Ahıska 2003; Göle 2002).  Ahıska’s social imaginary is hegemonic as it is “reinforced by power relations as the dominant mode of being and channels the desires of people to appropriate that mode of being” (Ahıska 2003, 370).  Those in power control the ‘mode of being,’ the way a citizen is to act and identify herself.  National identity is created, internalized by citizens, and performed in the framework of Turkey’s hegemonic imaginary.  That is, Turkey’s frustration with and desire for Western modernity is what shapes its drive toward modernity, and is what forms the ideal Turkish subject.  The hegemonic imaginary is the abstract space in which those in power positions provide ideal models for political subjects.  In Turkey the Occidental fantasy is at the heart of the hegemonic imaginary (Ahıska 2003), and the drive for Western modernity shapes the ideal Turkish subject.  

Though the West is envisioned as progressive and changing, Ahıksa argues that it is fixed in its position as always ahead of Turkey.  Zürcher (2004) utilizes the fable of the race between the hare and the tortoise to characterize the Turkish state.  He argues that Turkey as the hare is always attempting to ‘catch up’ to the West.  Though it has enormous potential, it gets easily distracted.  The West as the tortoise continues to inch forward, always out of reach.  Despite Turkey’s attempts to join European ranks, this community remains ever elusive, and the West’s skepticism of Turkey as a modern state remains.  Ahıksa speaks of the perpetual position of the West ahead of Turkey as a “paradoxically immobile” “time lag” (Ahıksa 2003, 354).  The figuring of an ever-present time lapse between Turkey and the West informs the hegemonic imaginary’s fantasy of achieving modernity.  The Turkish hegemonic imaginary looks forward to the time in which it will be modern, but this is a constant future and never materializes.  This constant future constitutes the Turkish state’s national identity, wherein Turkey is neither completely ‘backward’ nor ‘modern’ but always in between, a bridge caught between the East and West that constitutes the “permanent crisis” of Turkish national identity (Ahıksa 2003, 356).  This crisis and perceived lack of modernity drives Turkey’s modernization project (Ahıksa 2003; Keyder 1997).

At the center of the Turkish drive for Western modernity is the desire to fill its defining lack (Ahıksa 2003).  In this process a construction of the Western other is produced, and a construction of how the West views Turkey (Ahıksa 2003).  This complex relationship reproduces and supports the hegemony of the West, as it is a repetition of what Ahıksa (2003) terms the fantasy of the West.  As a tactic of legitimation the Turkish state projects what it deems outside of its ideal (Eastern and undeveloped) outside of its national identity, and introjects the threat of outside power (Western and developed) into its national identity so as to appropriate it (Ahıksa 2003).  The national elite forms their modern identity by deeming the Turkish masses infantile and backward while claiming enlightenment and civility (Ahıksa 2003).  They divide the nation into binaries of developed and undeveloped, primitive and civilized, backward and modern.  Turkish elites take on the paternalistic, Orientalist view that they must instruct and discipline Islamic, Kurdish, and rural Southeastern Others to be civil and proper.  Orientalism and Occidentalism function “in the same economy of identity and desire” (Ahıksa 2003), wherein both hegemonies project themselves as the rightful teachers and discipliners of those outside the sphere of modernity.  Focus on the Occidental fantasy displaces needed attention in the areas of human rights, gender equality, violent action toward different ethnic groups, and religious freedom (Ahıksa 2003).  To focus again on these marginalized issues, the idea of modernization as natural, neutral, and essential to progress must be examined in the context of Western and Turkish hegemonies (Göle 1997), and the spaces where these state forces meet with Turkish citizens, and when citizens contest and resist Turkish subjecthood in the modernization project (Bozdoğan and Kasaba 1997).

The Formation of the Political Subject, and Spaces of Contestation

The Formation of the Female Political Subject
Through the formation of the ideal modern Turkish woman, the modernizing Turkish state seeks to create moldable subjects for its own political and economic purposes, and to show the West that Turkey is a powerful nation.  Through national pedagogies (Bhabha as cited in Alarcón, Kaplan, and Moallem 1999) and technologies of governance (Gökariksel and Mitchell 2005), modernizing actors in the Turkish state attempt to create ideal political subjects to suit their own interests.  In looking at the areas of negotiation and relationships between women and nation (Alarcón, Kaplan, and Moallem 1999), one can begin to formulate a narrative of women’s resistances in local, national, and global frameworks.  

Before discussing the state’s techniques of subject formation, however, one must first address what ‘the state’ is.  Yuval-Davis and Anthias’s discussion of the idea of the state (1989) is useful to begin.  They argue that the state is not monolithic but consists of many actors and complex relationships, wrought with contradictions.  They criticize analyses of states that compose it as a conglomeration of ideological institutions such as religions, families, education, and medias.  They additionally criticize reading the state as a place merely where neoliberal and economic interests can play out.  Yuval-Davis and Anthias’ first criticism with these theories is the erasure of state officials’ intents and the tools officials utilize to reach their goals.  They believe that a discussion of power is central to any conceptualization of the state, and call for a view of the state as changing in accordance to the privileged actors who decide state structures.  Their second criticism is that the effects of the state “neither emanate from a given primary source nor do they have unitary effects” (Yuval-Davis and Anthias 1989, 5).  The state is an aggregation of multiple and often conflicting interests, consisting of the ideas of those in power.  The state’s effects are also not uniform as they disperse from multiple spaces, move through different avenues to citizens, changing along the way, and meet different citizens who interpret them or contest them in different ways.  The term ‘the state,’ then, is inaccurate and misleading.  Yuval-Davis and Anthias believe the concept is useful as it refers to “a particular ‘machinery’ for the exercise of ‘government’ over a given population” (1989, 5).  The term ‘the state’ can be used to conceptualize how those in power utilize certain tools in order to regulate and teach those in its boundaries a state-interested identity and function.  The modernizing state in Turkey similarly utilizes mechanisms of modernity and secularism to control its political subjects.

Yuval-Davis and Anthias describe five major ways in which women are utilized for the state: as biological reproducers of the desired national ethnic group; ideological reproducers of boundaries between ethnic groups; central disseminators of cultural boundaries and the ideal national culture; signifiers of nationality (for example in the ideal Turkish woman); and participants in economic, military, political, and national struggles (Yuval-Davis and Anthias 1989).  These roles include women as physical, ideological, and resource producers and reproducers, serving the state.   

To discuss how the state creates ideal female citizen subjects as these ideological and material reproducers and symbols, one can turn to Foucault’s (1977) theory of bodily regimentation.  Foucault argues that through constant coercion and regulation of intimate bodily movements and habit, the political body of the state can utilize technologies of power to manipulate and mold docile bodies.  This continual corporeal domination creates increasingly efficient, obedient, and deferent subjects integrated into state mechanics.  These subjects, who synthesize the nation with their everyday performance of identity, ultimately serve as machinations of the state.  Everyday manipulations in multiple minute locations discipline the body.  When combined over large spaces and populations over time, bodily regulation becomes an overarching web of state power over citizens.  The state teaches and regulates these movements and additionally, social imaginaries (Ahıksa 2003; Arthurs 2003; Göle 2002), through mechanisms that Bhabha describes as pedagogies of the nation (as cited in Alarcón, Kaplan and Moallem 1999) and what Gökariksel and Mitchell (2005) refer to as a technologies of governance
.  National pedagogies and technologies consist of many and often contradictory intermediaries of the state, including educational institutions, the military, and medias (Ahıksa 2003; Arthurs 2003; Foucault 1977; Göle 2002; Kasaba 1997).  The state disseminates proper ways to act and speak through direct and indirect state tools in order to create ideal subjects.  In the processes of becoming national citizens, subjects integrate state interests into themselves and act out the desires of the state.  

Many scholars find issue with the idea that the subject is a docile body to be inscribed upon.  Rather, they hold that subjects and collectivities are subjected to authorities other than the state, and create ideologies and bodily habits of their own, in addition to those of the state (Yuval-Davis and Anthias 1989).  Butler’s (1997) theory of performativity is useful to conceptualize the subject.  She argues that the body is not a being but a discursive performance of being, a “corporeal style” constituted of bodily repetitions that is given meaning and legitimacy in a space of social signification (Butler 1997, 121).  The space of social signification, she argues, is a compulsory system that has punitive consequences when bodies perform outside their designated performances.  Repeated identity performances are a strategy of survival in a regulatory system.  Butler suggests that a subject can displace the structures that define it through strategies of subversive repetition.  In the context of relationships between states and women, gendered citizenship is one performance of identity and an area where women can contest regulated identity performances through subversive strategies.

Similar to the idea of the subject, the category of ‘women’ is neither firm nor unified.  In terms of women and the state, there is no “unitary category of women which can be unproblematically conceived as the focus of … state policies and discourses” (Yuval-Davis and Anthias 1989, 7).  Women as a group are constituted of many different and contradictory individuals and groups; the term cannot be seen as a simple, unified concept.  Individual and groups of women creatively maneuver across boundaries to form identities in different groups at once rather than having a single identity (Alarcón, Kaplan, and Moallem 1997) and create their own ideological meanings and conceptualizations of themselves (Yuval-Davis and Anthias 1989).  


To examine negotiations of power through the contestation of the female political subject, one must look at where resistances between states and subjects can occur – the areas between woman and nation (Alarcón, Kaplan, and Moallem 1997).  Castoriadis terms broad, imagined structures of meaning social imaginaries (as cited in Arthurs 2003; Göle 2002).  Ahıksa (2003), continuing with Castoriadis’ term, calls this the hegemonic imaginary.  This social imaginary is what Butler (1997) seems to suggest with her notion of the exterior.  Subject performances are created in the social imaginary.  It is in this imaginary that a location of struggle between state and subjects can emerge.  Bordieu terms this space ‘habitus’ (as cited in Alarcón, Kaplan, and Moallem 1997), a space where everyday bodily movements, manners, and tendencies are regulated by state-sanctioned social norms, and performed reflexively by citizen subjects (Alarcón, Kaplan, and Moallem 1997).  Struggles occur when individuals and those in local networks subvert and displace the “masculinist nationalist agendas” (Alarcón, Kaplan, and Moallem 1997, 12) of the political and economic elites of the state.


This contestation “can provide substance to subjects emerging in the public sphere” (Arthurs 2003, 580), and can be locations of empowerment for subjects and dislocations of power for state forces.  Alarcón, Kaplan, and Moallem (1997) assert that “[n]ation and woman include a political economy that is related to the production, distribution, consumption, and circulation of discourses and practices dividing time and space between bodies who are the occupants of metaphoric and national homelands” (14).  This ideological political economy has tangible effects – the regulation of bodies not only serves the purpose of creating a regulated public, but also serves to enable the extraction of tangible resources from the public and its labor.  ‘Nation and woman’ includes not only an ideological political economy, but also an economy of power and its material effects on bodies and the regimentation of resources.  


Arthurs (2003) writes that new examinations of social imaginaries “thrusts theory onto difficult new ground” (582), and shows that there is “no single way of being modern” (581).  The examination of social imaginaries is neither clear nor simple.  Rather than revealing different concepts of modernity, however, this examination reveals that the concept of modernity is not only shiftable and manipulatable, but that modernity is a constructed national pedagogy that must be placed in politicized and negotiated spaces of power.

The Formation of the Turkish Female Political Subject
In Turkey, the modern female subject is shaped in the context of the modernizing state elite and their modernization project.  The modernizing state utilizes Enlightenment philosophies of order and movement to create the ideal modern Turkish woman (Göle 1997; Kasaba 1997).  These modernist philosophies were formalized in Mustafa Kemal’s six arrows of Cumhuriyetçilik (Republicanism), Milliyetçilik (Nationalism/Patriotism), Halkçılık (Populism), Devletçilik (Statism), Laiklik (Laicism/Secularism), and İnkilapçılık (Revolutionism/Reformism) (Ahmad 2003).  These points, constitutionalized in 1937, allowed Kemal at the beginning of the Republic to develop and implement a new social order toward the goal of Western modernity.  The Kemalist principles institutionalize Turkey as a liberal, secular nation-state acting in the interests of the public.  These principles and the repeated references to them in national discourses continue to provide a national pedagogy for Turkish citizens, shaping the Turkish social imaginary to facilitate ideal modern political subjects.  These six points shift according to the desires of the state (Ahmad 2003), and provide legitimized pedagogical tools for social regulation.  

The creation and regulation of the Turkish woman is significant to the drive for Western modernity she serves as the symbol of struggles over sovereignty, national identity, cultural authenticity, reform, and development (Çağatay and Nuhuoğlu-Soysal 1995).  Women citizens are significant as integral state subjects because in the Western dominated international political system, reforms in women’s rights bring legitimacy, and also because women’s participation is required in nascent economic and political systems (Çağatay and Nuhuoğlu-Soysal 1995).  “This implies the mobilization of women in the public sphere, as supporters of the liberation movement or as reproducers and producers within the new regime” (Çağatay and Nuhuoğlu-Soysal 1995, 264).  Women’s debuts as public actors are integral to the state’s claims of equality of citizens – they act as laborers, producers, and ideological and physical reproducers of the nation (Yuval-Davis and Anthias 1989).  The ideal modern woman is unveiled and secular (Göle 1997; Göle 1996), freed from her barbaric, repressive Islamic past and encouraged to participate in a modernizing Turkish national identity.


To implement Kemal’s six arrows, the modernizing state utilizes national pedagogies through the adoption of “Western norms, styles, and institutions, most conspicuously in education, law, social life, clothing, music, architecture, and the arts” (Bozdoğan and Kasaba 1997, 4).  Utilizing these norms, styles, and institutions in everyday life regiments the Turkish subject.  By regulating small, everyday movements, for example in Western chairs promoting certain postures (Kasaba 1997), the molding of bodily performances teach the subject how to physically poise oneself in an acceptable, modern manner.  By guiding subjects in efficient patterns through buildings, for example, and discouraging loud voices in public places, citizens learn to move and behave appropriately in a modernizing society (Kasaba 1997).  By listening to nationalist discourse about egalitarianism and liberation in educational institutions and legal systems (Kasaba 1997), subjects internalize proper discourses of rights, citizenship, and language.  By guiding and regulating everyday, bodily performances, the state penetrates into daily lives and form subjects that act in ways that support state authority.  Gökariksel and Mitchell (2005) discuss the ways in which secularism “is one of the many technologies of control that state actors wield to discipline the wayward bodies of those defined as existing outside the cultural boundaries of the nation, particularly women” (6).  By requiring women to unveil in the official and public places of the university and courthouse, the secular state establishes a uniform of national secularism, promoting movement, speed, and efficiency (White 2003).  Through formal and informal veiling regimes (Secor 2003; Secor 2004a), the modernizing state sets standards of social imaginaries that regulate the formation of women’s subject identities.  These promote women’s participation in public spheres of politics and in a neoliberalizing economy in specific ways ultimately serve the neoliberal state.  


Göle, however, discusses women’s “embodied practices that through habitualized performance institute publics of their own, reimagining them from below” (as cited in Ammann 2002, 276), creating new “(counter)publics” (Ammann 2002) that transform the given social imaginary.  Women utilize “subtle strategies” (Erman, Kalaycıoğlu, and Rittersberger-Tılıç 2002) to negotiate patriarchal bargains (Kandiyoti 1988) in the family and in public spheres by shifting different ways of veiling (Göle 2002; Secor 2002).  By shifting the state’s agenda of unveiling, new veiling practices are identity performances that resist the state.  By utilizing this strategy, many women find ways to empower themselves at home and in public, where the Western gaze attempts to judge whether the Turkish state is modern enough to be accepted into its ranks.  By utilizing different strategies of survival and manipulation of power, women show that they are not blank and easily regulated subjects but are autonomous actors, negotiating identity and action in overarching structures of power.  

In reporting and analyzing historical and contemporary discourses, this thesis examines private and public areas of contestation of state pedagogies.  This locates the spaces of power that women create and hold, rather than conceptualizing women as ‘docile bodies’ informed only by the state and molded by its tools.  This additionally looks at the ways in which the Turkish hegemonic imaginary shifts in different ways, times, and locations, and provides a new narrative about Turkish women’s lives.  

Beginnings of the Modernization Project and the Establishment of the Republic

In looking at political reforms in the late Ottoman Empire and during the establishment of the Republic of Turkey, one sees that the modernizing elite not only sought to implement a new organization of an emerging nation-state, but a new concept of national identity that corresponded with Western hegemony.  By implementing the Turkish modernizing project, state modernizers sought to forge new women citizens who were publicly active, contributed to the national economy, and established legitimacy for the emerging nation-state.  The implementation of the modernization project was not a linear, uniform process, however, but one occurring in multiple spaces in a variety of ways.  Additionally, the Turkish elites’ concepts of plurality or representation were not the driving factors behind the project so much as a desire to create new Turkish citizens in the interests of the new national elites.  In looking at the creation of the nation-state and the ideal woman citizen, one sees the centrality of Western hegemony’s shaping of the new Republic.

The early reforms in the Tanzimat period of the Ottoman Empire (1839-71) in administration, legislation and education were a response to Europe’s increasing marginalization of the Ottoman power (Kandiyoti 1989).  The Tanzimat reforms aimed to create a central government, integrate the state into the world economy, and reinforce the Empire’s legitimacy to the West while retaining bureaucratic power (Kandiyoti 1989).  Although these reforms granted some legal property rights and improved women’s education, sex segregation remained firm, as did support for patriarchal control in the family (Kandiyoti 1989).  As the Ottoman Empire comprised many ethnic and religious groups with different histories, cultures, and languages, Sultan Abdülhamid II (1876-1909) worked to create a unified identity of the Empire.  He stressed an official state religion and language, and implemented a Correction of beliefs, “accomplished largely through the efforts of Ottoman missionaries” (Deringil 1998, 219).  The official religion, the Hanefi sect of Islam, and official language belonged to a minority compared to the majority of the Empire (Deringil 1998, 219); to spread this sect and language as new cultural policy “intellectual mobilization literature” was disseminated and state officials such as vali
 Osman Nuri Paşa worked to codify an idea of Turkishness “to be the foundation of the Muslim Ottoman nation” (Deringil 1998, 220).  This early constitution of Turkish citizenship excluded those who did not belong or conform to modernizing reforms.  The central aim of the late Ottoman Empire was to create a dependable nucleus of citizens “duly imbued with the ‘correct’ ideology” (Deringil 1998, 220).  Creating this foundational constituency enabled the ideology of the Empire’s center to spread across its territories, and sought to form new Turkish subjects who identified with and were loyal to the state.  The late Ottoman Empire spent vast resources on the military and education, for example establishing primary schools to “‘preserve the morals and language of our people,’ particularly against the threat of missionary schools” (Deringil 1998, 221).  The Empire created its new unifying identity through early training and Islamic value-laden discourse to work against the increasing pressure from Western modernizers pushing from the outer boundaries of the Empire, to quell internal differences, and to enable easier extraction of resources for the state (Kandiyoti 1998; Kasaba 1997).  The Tanzimat reforms and the pedagogies of the Ottoman Empire worked to create woman citizens who were some rights in order to defend against discontent after exposure to Western ideology.  Women were additionally taught to be loyal to both patriarchal family and Ottoman power wielders.  The effects of the reforms were little, and they were not recognized beyond ideology.

During the First World War women’s roles were increasingly contradictory.  The demand for female workers increased while women’s roles as wives and mothers, “reproducers of the nation” (Kandiyoti 1989, 135) were simultaneously emphasized.  At the same time that women were encouraged to join the public labor force, the Empire’s policies targeted women to provide the foundation for labor in the home.  Official policies aimed at members of the Islamic Association for the Employment of Ottoman Women required women to marry by the age of 21.  Members were given 20% bonuses when they married and similar incentives for each child; 15% of their pay was withheld if they did not marry by the age of 21
 (Kandiyoti 1989).  The state’s subsidies for the worker’s family in a key women’s labor organization reinforced members’ duties to the state and integral role as generators of both the economy and of future Turkish citizens.  

The 1917 Family Code reveals more ambiguities of the modernizing project, and the reaches of the secularizing state in its entrance into what was previously a religiously organized domain.  The Code declared nonconsensual marriages illegal, made divorces more difficult to obtain, and legitimized polygamy even as it declared that the first wife must consent to her husband’s additional marriages (Kandiyoti 1989).  The Code, a flag to the West of Turkey’s Enlightenment ideals, granted some rights to women in the private sphere.  However, it left practices central to Islamic identity untouched, catering to the older Ottoman elite whose power remained vested in the crumbling Islamic Ottoman order.  The state intrusion into the private sphere aimed to ensure national loyalty in intimate spaces that were previously left to the private decisions of individuals.  This was an aim to penetrate and implement state presence in all aspects of social life, required for the creation of a strong state (Migdal 1988).  Moors additionally argues that “the codification and reform of Islamic family law was seen as a strong sign of the state’s commitment to modernity” (Moors 1999, 168).  The Code was seen as a modernizing step toward Western ideas of women’s rights as individuals, but simultaneously established legal power over women’s place in the home.  This modernizing reform was not objective and neutral, but implemented by politically powerful men interested in retaining control of women in the home.  It is clear that women’s voices were absent from legal reforms.

During the War of National Liberation and after the establishment of the new Republic in 1921, women’s active political participation increased.  General Mustafa Kemal promoted women’s public participation in the new state, a central to the shift from the old Ottoman regime to the new Kemalist (White 2003).  Encouraged by General Mustafa Kemal’s modernizing agenda, the wives, sisters, and daughters of the nascent middle class were active speakers and supporters of the liberation movement (Arat 1997; Kandiyoti 1989).  With the establishment of the new state women were encouraged to enter universities and become professionals, to run for government offices, and help promote the secularism of the state by unveiling and revealing the forward-looking face of the new nation.  The Kemalist revolution celebrated ideal modern women, bearers of Westernization and carriers of secularism, “actresses [who] gave testimony to the dramatic shift of civilization” (Göle 1996, 14).  Unveiling became the symbolic act and visual proclamation of the secularization and liberation of the new Republic from its old-fashioned and dangerous Islamic past.  Turkey’s rejection of this past and unabashed embrace of modernity through its modern woman served to entitle it to a glorified place in Western modernization discourse (Hatem 1999).  The ideal Republic woman was heralded as making modern history as demure beauty contestants (White 2003).  Kemal’s adoptive daughter, Sabiha Gokçen, was the first Turkish female pilot
.  The model of the “citizen-woman” was “urban and urbane, socially progressive, but also uncomplaining and dutiful at home” (White 2003, 146), characterized as serious, modest, and devoted (Göle 1996).  Arat (1997) suggests that Atäturk’s divorce from his Western-educated, outspoken, cosmopolitan wife Latifa Usakligil is an example of the fractures in the Kemalist modernization project and the firm boundaries in egalitarianism between the liberal public and conservative private spheres (Arat 1997).  Rather than ‘liberating’ women the regime “reined in and controlled the women’s movements” (Fleischmann 1999, 117) by deciding for women what their roles should be.  Though the Kemalist Republic utilized discourses of liberation it sought to define women’s roles as dutiful to men in their homes and to the modernizing nation.  

The secular Turkish Civil Code established in 1926 was inspired by the Swiss Civil Code and replaced the Shari’a
.   It granted women equal civil rights, rights to divorce and inheritance; abolished polygamy; and made civil marriage a state requirement (Arat 2001; White 2003).  Women were given the full right to vote in 1934, and in 1935, eighteen of the four hundred members of the Turkish Parliament, the Grand National Assembly, were women (White 2003).  The women among the political elite were publicly active in state processes, but their mannerisms had to be kept in line with the ideal Republican woman (Arat 2001).  For most women in Turkey, the atmosphere of everyday life remained conservative, showing the unevenness of the modernization project (Secor 2003) despite the heroic images of the kaymakam
 and the village teacher bringing “enlightenment where obscurantism prevailed” (Kandiyoti 1997).  Education for women was established, but for the highest political duty of becoming better mothers (White 2003).  “Motherhood was a patriotic duty.  Love and passion in the early Republic were to be subordinated to love of nation” (White 2003, 154).  Individual autonomy, in particular sexual autonomy, for the ideal female political subject was forbidden.  Any independent desire was convoluted and sublimated into a desire to serve and belong to the nation.  This was to counter women’s increasing autonomy in the public sphere, which was feared to create a crisis of family and community when it was thought that women would neglect their duties as domestic caretakers (White 2003).  The fear of the West overtaking Turkish values was regulated by socially prohibiting behavior that was not deemed acceptable to the ideal Turkish woman-citizen.  In this way women’s behavior, through discourses of modernization, was kept in controllable and rigid spaces.

Yeşim Arat (1997) discusses additional ways official discourse touted gender equality in the public sphere while limiting women’s autonomy in concrete ways.  Permission to form a Republican Women’s Party in 1923 was refused on the grounds that it should be an association rather than a political Party.  Decision-makers feared that a women’s political party would have the potential to take votes from Kemal’s Republican People’s Party (RPP).  The major project the Republican Women’s Party was planning was an educational congress.  The party was disbanded and the Ministry of Education took up the idea for the educational congress (Fleischmann 1999).  The First Historical Congress in 1932 established the framework for rewriting textbooks for primary and secondary schools (Kasaba 1997) and became a significant first step in standardizing and unifying the aims of education in the new Republic.  Granted that though the women in the Republican Women’s Party belonged to an elite, an opportunity for women’s participation in the founding of national education was dissolved and appropriated by male elite politicians.  

The Turkish Woman’s Federation was also closed after government pressure in 1935 after hosting the Twelfth International Congress of Feminism, which resulted in the issuing of a declaration against rising Nazism.  The Turkish government was attempting to remain neutral in an environment of increasing international tensions, and the Woman’s Federation was acting against this desired neutrality (Arat 1997; Fleischmann 1999).  On one hand, the Republic claimed that the promotion of women in the public sphere was one of its foundations.  On other hand, the expansion of rights “promoted by authoritarian, dirigiste regimes … typically discouraged the development of an associational sphere where women’s interests could be autonomously represented” (Kandiyoti 2001, 55).  The Kemalist regime worked to simulate a modernizing state founded in Western Enlightenment values, but ultimately it rigidly defined and limited women’s political and public empowerment.  Furthermore, even when women in elite classes benefited from privileged positions, public spaces for women were granted sparingly and existed tenuously.  Additionally, in the private realm women understood that they were to remain under a patriarchal system of authority.  

Kemal and other urban middle class elite reformers were at the core of the Republic’s new aims and policies.  Among the many positions about their modernizing project, many now debate and criticize it “as a patriarchal and antidemocratic imposition from above that has negated the historical and cultural experience of the people in Turkey” (Bozdoğan and Kasaba 1997, 4).  This ‘from above’ policy worked to solidify hegemonic positions of power that privileged elite men of specific ethnic backgrounds.  This program excluded and marginalized the multiplicities deemed outside of the urban elite’s modernizing regime.  Kemalists attempted to dictate the nation’s citizen-subjects, most of which lived far from urban centers
 and found the regime’s aims foreign and strange.  To instruct and create new Turkish citizens the state sent newly educated young women from Teachers’ Training Colleges (White 2003) to rural areas as messengers for the new social order.  The ideological shifts disseminated to the public received a mixed response.  Though some in urban areas embraced the modernization project, those who did not hold elite urban positions were wary of the “Westernizing aspect of modernization, fearing that encouraging women to be active in public might encourage individualism and a decline in their feelings of family duty and responsibility, thus leading to a moral breakdown of society” (White 2003, 147).  The rise of equality and individualism as a right of all new citizens was regarded as a threatening Western imposition on the solidarity of families, undermining hierarchical structures of power in rural households.  The idea of egalitarianism was uncomfortable for many.  Even if women wished to become publicly autonomous, many were enmeshed in what Kandiyoti calls the patriarchal bargain (1988), in which the interests of patriarchal power holders determine women’s gendered subjectivity and decide appropriate feminine mannerisms and behavior.  Rural Turkish women relied on deference to and compliance with the demands of the patriarchal power holder of their family in order to avoid negative social sanctions (Kandiyoti 1988).  These social regimentations continue, even as feminine deference is supposedly a characteristic the old Ottoman order.  Women were expected to be eager to unburden themselves of this backward Islamic tradition, but fear of violent retaliation halted many women’s embrace of a modernization project geographically or economically far removed from their daily lives (Erman, Kalaycıoğlu, and Rittersberger-Tılıç 2002; Kogacioglu 2004; Morvaridi 1992).  Additionally, as one sees in the contradictions of urban, elite, and public life, this patriarchal bargain is not restricted to the dark Southeast corners of Turkey but was and remains different in name across space and time.


Göle describes the Kemalist reformers’ efforts as going beyond modernizing state structures and “penetrat[ing] into the lifestyles, manners, behavior, and daily customs of the people” (Göle 1997, 83).  These efforts attempted to regiment everyday performances of citizenship in order to implement the modernizing project.  The modernizing state also attempted to create a desire to become part of the new, modern nation-state (Ahıksa 2003).  Not only did these efforts aim to create a central, constitutive, uniform idea of the ideal female and male citizen
, but they also attempted to overthrow its backward Ottoman tradition by manipulating overarching and quotidian bodily and social practices in order to form new Turkish citizens.  Internally, these subjects were created in order to support the new, modernizing Republic and to provide labor for the new market society (Kasaba 1997).  Externally, these new subjects showed the modernization and reinvigoration of Turkish society after the crumbling of the Ottoman Empire.  These subjects were additionally utilized to establish legitimacy in the Western eyes it was attempting to meet.  Egalitarianism and individual rights were not the aims of the new state so much as a pleasing façade for the West.  Arat (2001) argues that citizens of the new state “were expected to be passive agents and accept those civil, political, and social rights granted to them” (160).  Fleischmann (1999) argues that the granting of women’s rights weakened and undermined what might have been a flourishing women’s movement.  Although social equality was professed to be the ultimate aim of the reforms, this ideology was a tool for public internalization of Ahıksa’s hegemonic imaginary.  It additionally assured those in power that they would remain in privileged positions so long as the public believed state actors worked for the interests of the social good.  In looking at what the elites ignored, however – the dissenting voices of marginalized women and men in different social strata – one sees that the Kemalist modernization project was not a five-hundred year leap toward modernity as Gökalp prophesized (Kasaba 1997), but a dissemination of constructed ideals that privilege the so-called modernizing voice in a framework of Western hegemony.

Kasaba writes that for some, the discordant voices in the contemporary discourses of the Turkish modernization project signal its failures and ultimately, its collapse.  According to these voices “the fruits of progress in Turkey have been not a rational and universally progressive middle-class society but an economically polarized, politically contentious, and ethnically divided people” (Kasaba 1997, 31).   Kasaba brings the complexities of the modernization project to the fore – that the Kemalist modernization project’s benefits cannot be ignored because it put in place laws and reforms that enabled more participation in the public sphere, and allowed for movements against the state based on Enlightenment philosophy.  At the same time, the implementation of the modernization project was restricting, contradictory, and often violent, especially in the case of Kurdish rights, and marginalized those who were economically, politically, and spatially outside the urban middle class.  The intertwining and coexisting contradictions of these arguments continues in the contemporary and should not be read in oppositional terms, which Arat (1997) notes.  A multidimensional reading requires an analysis of the actors and ideologies behind the Western modernization project, and the actors and ideologies of those who have received and negotiated the project.  One can turn to contemporary analyses of the gendered modernization project, the spaces of negotiation between Turkish woman and nation, and the project’s placement in Occidental and Western hegemonic imaginaries for this reading. 

Contemporary Media Discourses regarding Women, Turkey, and the West – The BBC News Online and the Turkish Daily News

 To begin my discussion of contemporary discourses I analyzed 50 BBC News and 85 Turkish Daily News articles with dates ranging from January 1, 2002 to June 4, 2005.  Because the BBC News and Turkish Daily News are regarded as mainstream news sources I read them as representative of official and popular viewpoints
.  I searched for articles that referenced Turkey, women and the European Union.  As the BBC News articles tended to be longer and the Turkish Daily News articles shorter, despite the different numbers of articles the text amount I analyzed for each news source were the same.  The articles featured state and popular economic and political discourses regarding the Turkish state’s efforts to conform to European Union standards for accession.  Three topics were repeatedly addressed: Turkey’s historical position of ‘catching up’ to the West by reforming to the European Union’s standards; Turkey’s neoliberal Structural Adjustment Policies, globalization, and migration; and debates regarding Turkish secularism and Islamism, most notably regarding meanings of women’s rights in Turkey.  Rather than focusing on actual women’s arguments in the March 2005 International Women’s Day protests or why the police utilized force against participants, the discussion shifted to political arguments regarding Turkey’s image to the West, signaling that rather than focusing on the improvement of women’s conditions, the state seems more invested in looking as though women’s rights are equal rather than in improvement of women’s statuses as such. 

Historical and Continuing Relationships between Turkey and Western Organizations

Since its establishment, the Turkish Republic sought to establish international legitimacy and power through relationships with Western political and economic powers (Ahmad 2003).  Turkey joined the United Nations in 1945 (UN website).  Turkey additionally joined the North Atlantic Trade Organization in 1952 (NATO website) and was considered a strategic ally in the Cold War (Ahmad 2003).  Joining NATO facilitated a strong early relationship between the United States and Turkey, with Turkey benefiting from U.S. aid and influenced by exposure to new technologies, military methods, and anti-communist political ideologies (Ahmad 2003).  In 1963 Turkey signed an association agreement with the European Economic Community (now the European Union), which helped bolster the Turkish State Planning Organization’s five-year economic plan for rapid industrialization (Ahmad 2003; Arat 2001).  Turkey applied for full EEC membership in 1987 and a Turkey-EU Customs Union was signed in 1995, which economically benefited both entities (EU website).  Turkey was recognized as an official candidate to the EU in 1999 (Ahmad 2003; Arat 2001).  In December 2004 the EU decided to begin Turkey’s entry talks in October 2005.  If Turkey meets all EU demands the process is predicted to take 10 to 15 years.  Three primary concerns of the EU regarding Turkey are Turkey’s size, relative poverty and low living standards, and the fact that it is a Muslim country (‘EU paves way for Turkey to join’ 2004).  Since December 2004 Turkey has pushed through several reforms, for example restructuring its Penal Code so it no longer had gendered references to honor and chastity, and abandoning a presidential attempt to criminalize adultery (Murphy 2004).  Parliament additionally granted amnesty to students expelled from universities in the past five years, including women who refused to take off headscarves
 (Dymond 2005).  Although this is a positive step for women who cover to have access to higher education, Dymond goes on to report that the regulation regarding the headscarf will remain in place, and those women granted amnesty will still be required to take off headscarves if they would like to attend university (Dymond 2005).  

What is clear in these reforms and the changes in state policies is the dominant position of the EU over Turkey and its reforms.  Morris writes that EU negotiations “are not really negotiations at all.  They are a dictation of terms” (Morris 2004).  He forwardly states the fact that the EU is deciding Turkey’s policies if Turkey wants to join, and that Turkey must follow suit in order to even be considered for negotiations.  EU countries against Turkey’s accession include France, the Netherlands, Austria, and increasingly, Germany.  These countries cite the fact that Turkey is large and poor, and fear for Turkey’s impact on the labor market and the “culture of Europe” as reasons for their caution about Turkey’s accession (Horsley 2005; ‘Turkey’s EU bid’ 2004).  Most of the BBC News articles report ambiguous references to Turkey’s culture and tradition, or direct references to Turkey’s Muslim population.  This is indicative of what Kandiyoti (2001) calls a culturalist bias of whether Islam and individual rights such as feminism can be interwoven and mutually supportive.  Razack’s (2001) discussion of the culturization of racism is additionally informative in this context.  She argues that hegemonic references to ‘culture’ are not neutral, but are covert codes for racist and Orientalist ideologies utilized to solidify the superiority of supposedly neutral groups, e.g., white Judeo-Christian society.  References to Turkey’s Islamic culture or tradition are many, and signal women and girls’ repression (‘Turkish girls in literacy battle’ 2004); the unpredictability of Turks’ reactions to foreigners wearing fezzes, for example (‘Fans wearing fezzes 'may offend'’ 2005); a broad cultural challenge of the meetings of Eastern and Western cultures (Morris 2004; and even a security risk of a large, Muslim “haunting specter” to Europe (‘Newcomer states judge Turkey's EU bid’ 2004).  These references to culture and tradition covertly and overtly reference a threat to EU status quo.  Many of the articles reference specifically Islamic notions of honor (‘EU terms trouble Turkish press’ 2004) and that some states are concerned how Turkey’s predominantly Muslim population could affect the future EU
.    

News publications are commercial endeavors, so one must take into account that sales are of prime interest to publishers’ intents in running certain stories over others.  However, the fact that these references to a threat of Islamic tradition are so proliferous suggests that those countries opposing Turkey’s accession have Orientalist anxieties about Turkey joining a so-called Christian Club.  Combined with references to “speeding up” the closing of the “gap” between where Turkey is on a scale of modernization now and where it must be if it hopes to accede (‘No magic wand for Turkish women’s rights’ 2005; ‘Turkey’s long journey to Europe’ 2004), the discourse surrounding Turkey’s modernizing reforms sound increasingly like Said’s Orientalism and fear over what Secor (2004a) describes as the dark, feminine “Gap” in the world that has been resistant to globalization and thus constitutes a global security threat.  

Assumptions that tradition and Islam are roots of oppression and terrorism, however, are simply not true, according to Turkan Saylan, identified as a secular women's campaigner (Murphy 2004).  She states that girls’ lack of education, for example, “is because of poverty. Once the country develops economically, I am absolutely certain that this will change – that fathers will stop using Islam as an excuse to take their daughters out of school” (Murphy 2004).  Illiteracy and early marriage, according to Ms. Saylan, will disappear once the state reforms its economic policies and brings in revenue to the country.  Though this may or may not happen, as many hold that neoliberal restructuring is informal and uneven, have formed gecekondu
, and have perpetuated gender inequalities (Secor 2004a; WIN News 1995), Ms. Saylan’s assertion that poverty is the root of many social ills rather than an ambiguous reference to tradition or culture points to what some politicians term the rise of ‘Islamophobia’ (‘Struggle against Islamophobia’ 2005).  Compared to those of the BBC News Online, Turkish Daily News writers and interviewees have more variegated opinions about Turkishness and this identity’s placement in Western hegemony.  Editorial writer Yusuf Kanli writes that Turkey needs to transform the national mentality, “which is obsessed with a historical paranoia that the West never thinks good of Turkey” (Kanli 2005).  Another writer calls upon the need to remember that the EU itself is a work in progress (Ogutcu 2005).  State authorities such as President Erdoğan remain of the opinion that reforming Turkey will codify Turkey as a global power, and say furthermore that Turkey’s accession will make Europe a place where “civilizations meet” and will make Europe a global power (‘Sezer expects EU to honor promises to Turkey’ 2005).  

In looking at articles on the historical and continuing relationships between Turkey and the West, one sees that Orientalist discourses are reproduced in Western discussions, and continually referenced.  The repetition of Western authority over Turkey’s reforms and the cultural advancement of Europe serve to codify Turkey’s inferior position to the West.  Those in Turkey tend to defend Turkey to the West and attempt to show that it is powerful and capable to join and even help the EU.  Many, however, criticize the Turkish state when it does not show that it is independently modern and powerful.  Women in Turkey are often seen as victims of Islamic patriarchy, spoken of from a place of supposedly comfortable distance to any gender equality.  The discourse in the BBC News Online reports reference and help solidify these Orientalist ideologies, while generally, the Turkish Daily News comments on the Occidentalist discourses of Turkish state officials, and criticisms of Western and Westernizing hegemonies.

Discourse on Economic Restructuring, Globalization, and Migration


In Turkey, the focus on market imperatives translates to increasing privatization of the agriculture sector, and freeing labor to participate in burgeoning sectors, for example in the textile industry.  Commenting on the neoliberal reforms of the Turkish state, Ayşe Ozgun writes that Turkish farmers must “adopt the new systems or die” (Ozgun 2005b).  Ozgun’s comments signal the adverse effects of neoliberalism and globalization for the majority of Turkish citizens, albeit in a way that makes the outside world foreign and threatening.  Continuing shifts will likely affect women adversely in farming communities, as Morvaridi (1992) details in her study on Structural Adjustment Policy effects on gender relations in agricultural areas of Turkey.  In this study Morvaridi describes in depth the ways in which capital-intensive technologies increase pressures on women’s formal and informal labor, as new machinery make men’s work more efficient.  Women must work harder to keep up, and social sanctions and threats of gendered abuse and violence ensure that women stay within prescribed roles.  The feminization of labor
 that goes in hand with globalization and neoliberal restructuring is likely to be indicative of Turkey’s future economic partnership with European markets.  Turkey’s increasingly significant role as a main textile provider for Europe is another reason why Turkey’s accession is attractive to Turkish and European business owners.  Taking away taxes and border hindrances is useful for businesses in both Turkey and the EU (Gereffi and Memedovic 2004).  These relationships, however beneficial they are to business owners and those who have access to more capital, perpetuate inequalities and disproportionate power relationships.  A privileged population in Turkey may gain more economic returns from acceding to the EU, but it is likely that their economic relationship will follow their political relationship, and will follow the current global trends of economically powerful nations deciding in effect the economies of economically less powerful nations.  Not only may Turkey have a perpetually weaker bargaining position, economic inequalities within Turkey may widen.  This also may be an argument, however, for Turkey’s accession, so that Turkey’s economic relationship with those in the EU are standardized and have a chance to have parity.  Given the attitudes of the strongest EU members, however, it will likely take more than the predicted 10-15 years to accession for this to happen.


Neoliberal restructuring, though beneficial to some, requires a rethinking of democracy and citizenship, in particular regard to women’s rights (Kandiyoti 2001).  Women’s unpaid labor in the home is significant to the success of neoliberalism as well as women’s paid market participation.  This creates paradoxes for women and for politicians, who must negotiate what to say to women as reproducers of the state, defenders of the home and national values, and as laborers for the state.  President Erdoğan on International Women’s Day announced that women’s strength is the stronghold of the home (Ozgun 2005a), but additionally says that women should have equal public rights and participate in the workforce (‘Dec. 17 decision result of reforms’ 2005).  Despite discourse regarding commitment to women’s rights, the World Economic Forum recently reported that in a study of 59 countries, Turkey was scored second to last on women’s status (‘‘Gender gap’ is biggest in Egypt’ 2005).  Erman, Kalaycıoğlu, and Rittersberger-Tılıç (2002) show that earning income does not automatically lead to women’s empowerment, but must be placed in gendered systems of power that have historically disadvantaged women.  Indeed, though women are often the stable providers for the home, threats to men’s positions as primary income earners for a family as a result of economic restructuring can lead to increased violence against women.  Thus a push to recognize historically ignored forms of women’s labor such as home-based work (Esim and Sims 2000) and to recognize the degree upon which families depend on historically undervalued work, and organize empowerment and opportunities for these types of work.

Turkey’s large labor force was cited as a threat to the idea of European culture, but in terms of neoliberal economics Turkey’s accession is desired precisely because of its large labor pool for Europe.  There are nearly 2 million people from Turkey or with Turkish background living in Germany, for example, making up 2.4% of Germany’s population (CIA Factbook 2005).  Turkish accession to the EU would enable easier migration and facilitate movement across borders into more economically strong states such as Germany.  The majority of Turks who came to Germany were poor farmers and entered as guest workers who stayed on and formed new lives in Germany (‘German Turks question EU fate’ 2004).  This population finds accession a desirable option because of their continued relationships with family members and friends in Turkey.  Though Germans are afraid of competition for jobs when faced with influxes of Turkish workers, Jorn Madslien reports that Turkish workers will be good for an aging European workforce and will facilitate long-term economic growth for the EU (Madslien 2004).  This would be beneficial to Turkish migrants due to the historic dependence on German currency and remittances (Akat 2000).  Because of the current interdependence on Turkey and the EU’s economic relationship, acceding will likely be positive for workers.  However, as Kandiyoti (2001) warns, these policies must be negotiated with regard to the groups and individuals that economic restructuring usually harms.


Though a prime reason for Turkey’s reforms are because the state would ultimately economically gain from joining the EU, neoliberal restructuring and the effects of globalizing economies has gendered effects and perpetuates inequalities between states and within states.  Enabling migration, alternatively, can be beneficial to Turkish workers who send remittances home and have social ties to Turkey.  Weakening borders would also allow more integration between citizens of different states, and would likely facilitate better relationships between Turkish society and those in the EU.  It would allow for citizens who are currently members of the EU to come to Turkey and become more familiar with Turks and Turkish society.  Moreover, being members of a EU country could enable a better bargaining position for Turkish workers in Europe.  Ultimately, the Turkish state must take into account the gendered effects of economic reforms, currently ignored and existing as a paradox to the increasing references to women’s empowerment in Turkey.  

Women’s Rights and Islamism


After police tear-gassed and beat peaceful protestors during the March 2005 International Women’s Day rallies, the EU declared, “No EU entry for Turkey without women’s rights” (2005).  When women act outside of the ideal of the modern Turkish woman who is publicly active but not confrontational, shifting dominance where women and the state meet, the actions of the state can reveal the interests of the state.  Protests and women’s veiling practices are areas where the will of the state and women’s autonomy meet, and where debates over women’s rights, Islam and state secularism meet.  Examination of these spaces can serve as narratives of women’s general relationships with the state, and show the complexities of state and women’s interests.  Often these debates shift the public focus from women’s rights to politics.  However, by practicing contestation, resistance, and negotiation, women utilize public and subtle shifts to empower and provide new identities for themselves.  


The events surrounding the protests during the March 2005 International Women’s Day were indicative of the “dominance of the state over society” (Ergil 2005).  The reactions of the police and state to the protests reveal that the state’s investment is in maintaining state authority over allowing freedom of association.  At the protest police used tear gas and truncheons against peaceful protestors.  The images from this event were repeatedly shown in the international media, prompting the EU to denounce the “excessive” use of force and demand an investigation of the events (‘PM blames media exaggeration for tension with EU’ 2005).  President Erdoğan defended the police action, and suggested that the protestors provoked the police in order to mar a key Turkey-EU meeting in Ankara the next day (‘PM blames media exaggeration for tension with EU’ 2005).  He additionally accused the media of “acting as EU informants” (PM blames media for serving EU 2005).  A few days later more protestors gathered in front of the EU Information Center to protest the security force intervention at the previous protest (‘Women’s demonstrations go off without a hitch’ 2005).  These women used an international stage to protest the state’s discipline against free expression, and protested against the state knowing that the EU would further pressure Turkey to respond.  Opposition leader Deniz Baykal apologized, saying that all social changes begin with gender equality, while President Erdoğan remained defensive of the police (‘Baykal apologizes for the police’ 2005).  Resulting discussions between Turkey and the EU emphasized reforms for gender equality, and Erdoğan eventually conceded that the police be responsible for their actions.  Six police were additionally suspended several weeks later (‘No EU entry for Turkey without women’s rights’ 2005).  The use of international pressures had results, whereas worse police and state offenses have gone unpunished in the past.

A writer for Radikal commented that if the police had not used force, there would have been no news (‘AKP becoming ordinary conservative right-wing party’ 2005).  Though the writer was criticizing the police’s use of force and the president’s accusations against the protestors and the media, the writer additionally implied that the Women’s Day protests in themselves would not have been newsworthy.  This comment from early in the debates over the protests was a foreshadowing of the displacement of the issues the women were protesting – rights to wear headscarves in public places, freedom of expression, and it seems Kurdish rights – were pushed aside and ignored.  However, as Arat (2001) writes, though modest in scope, women’s demonstrations and actions significantly challenge state imposed notions of appropriate women’s citizenship.  The demonstrations, though utilized to fuel Western arguments that Turkey remains too barbaric to accede to the EU, remain publicly voiced criticisms against the Turkish government, and can be read as involvement in a wider commitment to ensuring rights.  The combined protests served as a solid protestation of overbearing government control and a voicing of concerns and desires.


Veiling is another highly charged area of debate over women’s rights.  Public opinions of veiling and covering are varied.  To the secular, modernizing Turkish elite, veiling signifies poverty and ignorance (White 2003), and is an affront to gender emancipation and progress (Göle 1996).  It signifies the antithesis to the modernization project and is grouped with Islamic fundamentalism and fanaticism.  Badran (2001) asserts that it is highly problematic to reduce Islamism to right-wing political Islam, and that Islamism is a broad project that can allow personal freedoms of identity expression public spaces.  Göle (2002) and Secor (2004b) both write of the differences between personal Muslim beliefs and politicized Islamic movements that seek to reform state and society in different ways.  In Turkey state secularism is utilized as a national pedagogy, or technology of governance (Gökariksel and Mitchell 2005) to create subjects in the form of the ideal modern Turkish woman, who performs gender in regulated capacities.  When women step outside of the roles set out for them, the state asserts its authority.  Secular, modernizing elites argue for the unveiling of women while many women who veil defend their practices.  Adding to the debate are male religious leaders who seek to impose veiling practices.  

Seventeen-year-old Zeliha’s defends her choice to wear a headscarf, saying, “I don’t feel I have to comply with what the state says.  This is my faith – and I want to live by my faith” (‘Turkey: Battle of the headscarf’ 2002).  Mehmet Ali Birand, described as a liberal commentator, replied that Zeliha “had a point before 11 September” (‘Turkey: Battle of the headscarf’ 2002).  By wearing her headscarf Zeliha asserts her opinions, utilizing her performance of identity as a point of agency and empowerment against secular, hegemonic regulations (Göle 1997).  Birand, on the other hand, imposes his ideas about Islamic fanaticism over her ideas of autonomy by calling to national and international security fears against Islamic terrorists.  His argument invokes the evils of tradition and Islamism in a hegemonically secular environment.  Dr. Nur Vergin, professor of Sociology at Istanbul University, goes on suggest that children in the countryside are taught to hate “whatever looks European … Little Taleban, you know” (‘Turkey: Battle of the headscarf’ 2002).  Calling children Taleban and invoking post September 11th emotions demonizes uneducated Muslim children in rural areas of Turkey, and Zeliha’s choice about what to wear.  Dr. Vergin and Mr. Birand attempt to extricate themselves from the idea of Muslims as threats to the Western world, and point to visible examples that can be demonized.  


Doğo Ergil in his opinion piece writes that the politicization of covering disables the expansion of personal freedoms beyond the freedom to wear a turban.  By displacing serious issues, for example the poor status of women in Turkey, with politically charged debates, the potential to win new freedoms of personal rights and expressions are lost.  He additionally points to the fact that women are rarely consulted on their views of covering and veiling.  He calls on the contradictions of powerful men who want the turban allowed, such as President Erdoğan, who have no explanations as to why they cannot enable and facilitate women’s equality.  On the other hand secularists who defend women’s rights have not delivered women from undereducation, poverty and patriarchy of men who defend against the turban, as the recent World Economic Forum report shows.  Ergil writes that women’s inequalities in wealth, education, and access to opportunities will persist as long as energy is wasted on useless and inciting political debates.  The modern world on the outside, meanwhile, will not be the saviors of anyone but will remain aloof to Turkey’s internal problems  (‘Turban, again’ 2005).   Ergil pointedly argues that issues of women’s inequalities are lost in political debates, and that state modernizers must stop attempting to look modern and instead enact changes in the interests of those who need them.
Göle (1997) and Secor (2002) argue for the practice of veiling as a place of empowerment against the hegemonic, secular social imaginary in Turkish urban spaces.  They discuss new patterns of veiling that through “repetition, rehearsal, and performance” (Göle 2002, 183) shift habitus to signify a “small difference” (Göle 2002, 181) that disturbs modernizing elites’ surety of power.  Emerging veiling practices shift hegemonic notions of Islam and modernity, and legitimize new social identities for women who cover, enacting the displacing strategies of resistance Butler (1999) suggests.  Veiling and other performances in urban spaces make the small differences that when combined over space and time, show linkages and webs of women’s autonomy and strength in self-made identities, and displace the power structures they perform within. 

The language utilized in the contemporary discussions regarding the Turkish state and its relationships with women show hegemonies of the West and of Turkish state, the contradictions that abound in their modernization projects, and women’s negotiations of those hegemonies.  Ultimately, the West remains skeptical of Turkey’s ability to perform as an economic and political power, and Turkey continues to attempt to approach a level of modernity acceptable to the EU.  The discourse remains grounded in Orientalism and Occidentalism, and Turkish state elites remain committed to promoting their modernization project in order to reap the economic and political benefits of joining the West.  Meanwhile, women use the power of the EU over Turkey to promote social awareness of women’s status in Turkey.  Public protests, such as those for the 2005 International Women’s Day, and subtle individual performances, such as creating new ways to wear headscarves, work to empower women and promote social change, shifting and displacing narratives that ignore and disadvantage women.  Overarching and local relationships of power provide narratives of state-society and suprastate-state relations that affect the everyday lives of women and men.  In forming counternarratives women show the ability to disrupt and influence those who seek control over their lives.  

Conclusions, Implications, and Future Work


This thesis examines ways in which the Turkish state seeks to assert authority over women in order to gain Western economic and political power.  Social elites’ historical and continuing modernizing projects are embroiled in Western Orientalist and Occidentalist hegemonic imaginaries and are nonlinear, multiple, and conflicting when read through time and space.  By regimenting and disciplining the public through the notion of the ideal Turkish woman, elite state actors seek to create docile and loyal neoliberal political subjects.  By displaying Western Enlightenment ideals through ideal political subjects, the Turkish state hopes to show that it is modern and developed enough to join in the ranks of Western political and economic power and furthermore, adds to it to become a global superpower.  By analyzing the spaces where the state’s intentions and authority meet with women’s choices, decisions, resistances, and negotiations, one sees that this project is not only contradictory, but that it is also a place of contention and struggles over women’s power as citizens and subjects of the state.  

One sees how integral modernity is to the Turkish state in its formation and continuing search for legitimacy and authority as a sovereign state after the fall of its reaches as the Ottoman Empire.  The references to this agenda of Western defined economic and social development and progress continue in the current discourses surrounding Turkey’s efforts to accede to the European Union.  Orientalist debates continue to create uproar, as do Turkey’s attempted assurances that it is truly modern, and women continue to negotiate spaces of power.  All of these impositions, debates, and negotiations of power are organic and ever changing.  The examination of what Göle (2002) describes as a snapshot of a social relationship serves as a useful tool of analysis of the social imaginary; this thesis is an attempt to perform an analysis of a snapshot of women’s relationships with the secular public and Western influenced Turkish state.  Analyzing specific moments in time and location can reveal wider workings of relationships of power.  By linking several of these moments together one can map hidden movements that negotiate how one lives in, moves through, and changes space and time.  This map provides a narrative of power relationships and negotiations; this one is an attempt to provide a narrative alternate to that of official rhetoric and Turkish state narratives, a description of social life in recognition of those who do not get repeated in public, national, and international media discourses.  Adding to other narratives of Turkish and Western histories, one can begin to see the complexities and multiplicities of even one snapshot, and in engaging with and experiencing multitudes of voices and dynamics of power in that moment or space, one engages and immerses oneself in that debate, moment, space, or snapshot.  If the body is a permeable, malleable place of performance and signification, it is worth examining what constitutes it and its places in overarching structures of power.

Future work that would provide more insight into this topic would be a more in depth analysis of current effects of Turkey’s structural adjustment process, and how different women in Turkey examine the effects and implications of the continuing modernization project.  Opinions on the EU accession reforms and discourses would additionally be insightful, as well as whether this holds much interest to rural, poor women who are significantly more disadvantaged in their everyday lives than women in urban and elite positions.  This thesis attempts to represent many different aspects of life in Turkey, but would benefit from more emphasis on rural lives of women in Turkey. 

References
Ahıska, M. (2003). ‘Occidentalism: The Historical Fantasy of the Modern’ The South Atlantic Quarterly, 102 (2/3), 351-379.

Ahmad, F. (2003). Turkey: The Quest for Identity. Oxford: Oneworld.

Akat, A. S. (2000). ‘The political economy of Turkish inflation,’ Journal of International Affairs, 54 (1), 265-284.

‘AKP becoming ordinary conservative right-wing party.’ (March 12, 2005). Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=8045
Alarcón, N., Kaplan, C. and Moallem, M. (1999). ‘Introduction: Between Woman and Nation,’ in N. Alarcón, C. Kaplan and M. Moallem (eds) Between Woman and Nation: Nationalisms, Transnational Feminisms, and the State. Durham and London: Duke University Press, 1-16.

Ammann, L. (2002). ‘Islam in Public Space,’ Public Culture, 14 (1), 277-279.  

Arat, Y. (1997). ‘The Project of Modernity and Women in Turkey,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 95-112.

Arat, Y. (2000). ‘From Emancipation to Liberation: The Changing Role of Women in Turkey’s Public Realm,’ Journal of International Affairs, 54 (1), 107-125.

Arat, Y. (2001). ‘Gender and Citizenship: Considerations of the Turkish Experience,’ in S. Joseph and S. Slyomovics (eds) Women and Power in the Middle East. Philadelphia: University of Pennsylvania Press, 159-165.

Arthurs, A. (2003). ‘Social Imaginaries and Global Realities,’ Public Culture, 15 (3), 579-586.

Badran, M. (2001). ‘Understanding Islam, Islamis, and Islamic Feminism’ Journal of Women’s History, 13 (1), 47-52.

‘Baykal apologizes for the police.’ (March 9, 2005). Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=7779
Bozdoğan, S. and Kasaba, R. (1997). ‘Introduction,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 3-14.

Butler, J. (1999). Gender Trouble: Feminism and the Subversion of Identity. London: Routledge.

Çağatay, N. and Nuhuoğlu-Soysal, Y. (1995). ‘Comparative Observations on Feminism and the Nation-building Process,’ in S. Tekeli (ed) Women in Modern Turkish Society: A Reader. New Jersey: Zed Press, 263-272.

‘Chirac backs Turkish EU entry bid.’ (Dec. 16, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4100031.stm
Germany. (May 17, 2005). CIA Factbook. Retrieved May 24, 2005 from http://www.cia.gov/cia/publications/factbook/geos/gm.html 

‘Dec. 17 decision result of reforms.’ (May 9, 2005). Turkish Daily News Online. Retrieved April 16, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=12774
Deringil, S. (1998). ‘From Ottoman to Turk: Self-Image and Social Engineering in Turkey,’ in D. C. Gladney (ed) Making Majorities: Constituting the Nation in Japan, Korea, China, Malaysia, Fiji, Turkey, and the United States. Stanford, CA: Stanford University Press, 217-221.

Dymond, J. (Feb. 23, 2005). ‘Turkey grants student amnesties.’ BBC News Online. Retrieved April 16, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4292771.stm
Ergil, D. (March 14, 2005). ‘Women; our women.’ Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=8126
Erman, T., Kalaycıoğlu, S., and Rittersberger-Tılıç, H. (2002). ‘Money-earning activities and empowerment experiences of rural migrant women in the city,’ Women’s Studies International Forum, 25 (4), 395-410.

Esim, S. and Sims, M. (2000). ‘Home-based work in Turkey: Issues and strategies for organizing January 2000,’ The International Journal of Sociology and Social Policy, 20 (9/10), 95-105.

European Union Enlargement. ‘Relations with Turkey.’ Retrieved May 16, 2005 from http://www.eu.int/comm/enlargement/turkey/index.htm
‘EU paves way for Turkey to join.’ (Oct. 6, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/1/hi/world/europe/3719052.stm

‘EU terms trouble Turkish press.’ (Dec. 17, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4104193.stm
Fleischmann, E. L. (1999). ‘The Other ‘Awakening’: The Emergence of Women’s Movements in the Modern Middle East, 1900-1940,’ in M. L. Meriwether and J. E. Tucker (eds) A Social History of Women and Gender in the Modern Middle East. Boulder, CO: Westview Press, 89-140.

‘Fans wearing fezzes 'may offend'.’ (May 20, 2005). BBC News Online. Retrieved May 26, 2005 from http://news.bbc.co.uk/1/hi/england/merseyside/4566339.stm
Foucault, M. (1977). Discipline and Punish (A. Sheridan trans). New York: Vintage Books. 

‘‘Gender gap’ is biggest in Egypt.’ (May 16, 2005). BBC News Online. Retrieved May 22, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/business/4550789.stm
Gereffi, G. and Memedovic, O. (2004). ‘The Global Apparel Value Chain: What Prospects for Upgrading by Developing Countries?’ in J. O’Loughlin, S. Lynn, and E. Greenberg (eds) Globalization and Its Outcomes. New York and London: The Guilford Press, 67-97.

‘German Turks question EU fate.’ (Dec. 10, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4086507.stm
Gökariksel, B. and Mitchell, K. (2005). ‘Veiling, secularism, and the neoliberal subject: national narratives and supranational desires in Turkey and France,’ Global Networks, 5 (2), 147-165.

Göle, N. (1996). The Forbidden Modern. Ann Arbor: University of Michigan Press.

Göle, N. (1997). ‘The Quest for the Islamic Self within the Context of Modernity,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 81-94.

Göle, N. (2002). ‘Islam in Public: New Visibilities and New Imaginaries’, Public Culture, 14 (1), 173-190.

Hatem, M. F. (1999). ‘Modernization, the State, and the Family in Middle East Women’s Studies,’ in M. L. Meriwether and J. E. Tucker (eds) A Social History of Women and Gender in the Modern Middle East. Boulder, CO: Westview Press, 63-88.

Horsley, W. (June 3, 2005). ‘Analysis: EU’s ‘enlargement blues.’ BBC News Online. Retrieved June 4, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4607955.stm
Jhally, S. (executive producer and director) and Talreja, S. (producer and editor). (c2002). Edward Said on Orientalism [videorecording]. Northampton, MA: Media Education Foundation.

Kandiyoti, D. (1988). ‘Bargaining with Patriarchy,’ Gender and Society, 2 (3), 274-290.

Kandiyoti, D. (1989). ‘Women and the Turkish State: Political Actors or Symbolic Pawns?’ in N. Yuval-Davis and F. Anthias (eds) Woman-Nation-State. New York, NY: St. Martin’s Press, 126-149.

Kandiyoti, D. (1997). ‘Gendering the Modern: On Missing Dimensions in the Study of Turkish Modernity,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 113-132.

Kandiyoti, D. (1998). ‘Some Awkward Questions on Women and Modernity in Turkey,’ in L. Abu-Lughod (ed) Remaking Women: Feminism and Modernity in the Middle East. New Jersey: Princeton University Press, 270-287.

Kandiyoti, D. (2001). ‘The Politics of Gender and the Conundrums of Citizenship,’ in S. Joseph and S. Slyomovics (eds) Women and Power in the Middle East. Philadelphia: University of Pennsylvania Press, 52-58.

Kanli, Y. (May 27, 2005). ‘Tough tasks ahead.’ Turkish Daily News Online. Retrieved Jun 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=14322

Kasaba, R. (1997). ‘Kemalist Certainties and Modern Ambiguities,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 15-36.

Keyder, Ç. (1997). ‘Whither the Project of Modernity?  Turkey in the 1990s,’ in S. Bozdoğan and R. Kasaba (eds) Rethinking Modernity and National Identity in Turkey. Seattle and London: University of Washington Press, 37-51.

Kogacioglu, D. (2004). ‘The Tradition Effect: Framing Honor Crimes in Turkey’ differences: A Journal of Feminist Cultural Studies, 15 (2), 119-151.

Lewis, B. (2004). ‘Revisiting the Paradox of Modern Turkey,’ in From Babel to Dragomans: Interpreting the Middle East. Oxford: Oxford University Press, 367-8.

Migdal, J. (1988). Strong Societies and Weak States: State-Society Relations and State Capabilities in the Third World. Princeton, NJ: Princeton University Press.

Moors, A. (1999). ‘Debating Islamic Family Law: Legal Texts and Social Practices’ in M. L. Meriwether and J. E. Tucker (eds) A Social History of Women and Gender in the Modern Middle East. Boulder, CO: Westview Press, 141-176.

Morvaridi, B. (1992). ‘Gender Relations in Agriculture: Women in Turkey,’ Economic Development and Cultural Change, 40 (3), 576-586.

Murphy, C. (Sept. 23, 2004). ‘Spotlight on Turkish women's rights.’ BBC News Online. Retrieved April 4, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/3681494.stm
‘Newcomer states judge Turkey's EU bid.’ (Dec. 16, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/1/hi/world/europe/4101507.stm
‘No EU entry for Turkey without women’s rights.’ (April 6, 2005). Turkish Daily News Online. Retrieved May 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=10100)

‘No magic wand for Turkish women’s rights.’ (March 17, 2005). Turkish Daily News Online. Retrieved April 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=8442
Ogutcu, M. (March 22, 2005). ‘Turkey and the EU How to achieve a forward-looking ‘win-win’ accession by 2015?’ Turkish Daily News Online. Retrieved April 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=8697

Ozgun, A. (March 9, 2005a). ‘Listening to Erdoğan on World Women’s Day.’ Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=7756
Ozgun, A. (June 4, 2005b). ‘Problems await Turkish farmers.’ Turkish Daily News Online. Retrieved June 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=14900
Parla, T. and Davison, A. (2004). ‘Introduction,’ in T. Parla and A. Davison (eds) Corporatist Ideology in Kemalist Turkey: Progress or Order? Syracuse: Syracuse University Press, 1-15.

‘PM blames media for serving EU.’ (March 11, 2005). Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=8008
‘PM blames media exaggeration for tension with EU.’ (March 11, 2005). Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=7963
‘Q&A: Turkey and the EU.’ (Oct. 16, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/3682828.stm
Ramamurthy, P. (2004). ‘Why Is Buying a ‘Madras’ Cotton Shirt a Political Act? A Feminist Commodity Chain Analysis,’ Feminist Studies, 30 (3), 1-36.

Razack, S. (2001). Looking White People in the Eye: Gender, Race, and Culture in Courtrooms and Classrooms. Toronto: University of Toronto Press. 

Republic of Turkey TurkishEmbassy.org at Washington DC. Retrieved from http://www.turkishembassy.org/start.html

Said, E. (1979). Orientalism. New York: Vintage Books.

Secor, A. J. (2002). ‘The Veil and Urban Space in Istanbul: Women’s Dress, Mobility and Islamic Knowledge,’ Gender Place and Culture, 9 (1), 5-22.

Secor, A. J. (2003). ‘Citizenship in the City: Identity, Community, and Rights Among Women Migrants to Istanbul,’ Urban Geography, 24 (2), 147-168. 

Secor, A. J. (2004a). ‘Discourses of Globalization and Islamist Politics: Beyond Global-Local,’ in J. O’Loughlin, S. Lynn, and E. Greenberg (eds) Globalization and Its Outcomes. New York and London: The Guilford Press, 279-295.  

Secor, A. J. (2004b). ‘‘There Is an Istanbul That Belongs to Me’: Citizenship, Space, and Identity in the City’ Annals of the Association of American Geographers, 94 (2), 352-368.

‘Sezer expects EU to honor promises to Turkey.’ (June 4, 2005).  Turkish Daily News Online. Retrieved June 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=14948
‘Struggle against Islamophobia.’ (May 18, 2005). Turkish Daily News Online. Retrieved May 25, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=13522
‘Turban, again.’ (May 23, 2005). Turkish Daily News Online. Retrieved June 4, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=13901
Turkey and Greece Celebrate 50 years of NATO membership. (Feb. 18-24, 2002). Retrieved May 16, 2005 from http://www.nato.int/docu/update/2002/02-february/e0218a.htm

‘Turkey: Battle of the headscarf.’ (July 22, 2002). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/1/hi/in_depth/world/2002/islamic_world/2144316.stm
‘Turkey’s long journey to Europe.’ (Dec. 17, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/go/pr/fr/-/1/hi/world/europe/4094873.stm
Turkey’s EU bid. (Dec. 17, 2004). BBC News Online. Retrieved Jan. 6, 2005 from http://news.bbc.co.uk/1/hi/world/europe/4085283.stm

‘Turkish girls in literacy battle’ (October 18, 2004). BBC News Online. Retrieved on January 6, 2005 from http://news.bbc.co.uk/1/hi/world/europe/3753582.stm
UN Press Release ORG/1360/Rev.1. (Feb. 10, 2004). List of Member States. Retrieved May 16, 2005 from http://www.un.org/Overview/unmember.html

Wedeen, L. (1999). Ambiguities of Domination: Politics, Rhetoric, and Symbols in Contemporary Syria. Chicago: University of Chicago Press.

White, J. (2003). ‘State Feminism, Modernization, and the Turkish Republican Woman,’ NWSA Journal, 15 (3), 145-159.

‘Women’s demonstrations go off without a hitch.’ (March 9, 2005). Turkish Daily News Online. Retrieved March 22, 2005 from http://www.turkishdailynews.com.tr/article.php?enewsid=7799
 ‘World Bank Structural Adjustment and Gender Policies’ (1995).  WIN News, 21 (2), 31-34.

Yuval-Davis, N. & Anthias, F. (1989). Woman-Nation-State. Basingstoke: Macmillan.

Zürcher, E. J. (2004). Turkey: A Modern History (3rd Edition). London, New York: I.B. Tauris.

� Those who follow and seek to implement Mustafa Kemal’s modernization project


� Bray (1997) offers ‘gynotechnics’ as a term that describes state technologies that define and regulate gender.


� Governor


� Men were to be married by the age of 25.  Kandiyoti is unclear whether men were also given financial rewards when marrying and having children.


� She was also the world’s first woman to fly combat, dropping bombs over the Kurdish rebellion in Dersim in 1937.


� Islamic law


� District officer


� White (2003) reports that only twenty percent of the population lived in urban areas during the years of the Early Republic.


� Though this thesis does not explore the formation of the ideal modern Turkish male, Kemal’s modernizing project fashioned the male subject as well.  An example of bodily regulation for men was similar to the unveiling of women.  Men were forced to take off the fez, required headwear in the Ottoman Empire.  This was implemented in the 1925 ‘hat law’ (Kasaba 1997), and resulted in riots against the mandate and state executions to maintain state authority.


� Although there are numerous reliable and oft-cited Turkish news sources including Cumhuriyet, Milliyet, Radikal, Sabah, and Zaman, I chose to analyze the Turkish Daily News as it is the only news source the Turkish Embassy links to on their website.


� Although many different Turkish women cover their heads in different ways, common references to the practice include reference to headscarves, scarves, covering, veiling and wearing turbans.


� Turkey has a population of 71 million, with a predicted population of 80 million by 2015.  This could change the percentage of Muslims in the EU from 3% to 20% “overnight” (‘Chirac backs Turkish EU entry bid’ 2004; ‘Q&A: Turkey and the EU’ 2004).


� Squatter areas in Turkish cities of rural-urban migrants communities.  Secor (2004a) argues that these gecekondu are results of neoliberal restructuring.


� The feminization of labor refers to the increase of women’s economic activity and to increasing conditions of flexibility and insecurity (Ramamurthy 2004).  





