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Abstract

“The American Indian is of the soil, whether it be the region of the forests, plains, pueblos 

or mesas. He fits into the landscape, for the hand that fashioned the continent also 

fashioned the man of his surroundings. He once grew as naturally as the wild sunflowers; 

he belongs just as the buffalo belonged.” 

        Luther Standing Bear 

Native indigenous history surrounds us, it is part of our creation story as the United States that 

has slowly been covered up, reinterpreted, and ultimately forgotten. How do we never forget; 

how can Native American histories, culture, and memories be preserved and celebrated? Using 

the built environment as a medium, this thesis creates a visual sequence of histories through the 

projection of imagery and voice to tell the Native American story and history of place.
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Dramatis Personae

To my advisors, Nicole Huber and Vikram Prakash, thank you for instilling in me the 

importance to challenge the norms of what architecture can be and live outside of the 

box. Thank you for constantly pushing the boundaries of what I can achieve. 

To my parents, thank you for teaching me to take the time to listen to the voices 

around me and your unwavering support throughout my educational journey. 

To the Native American tribes that this thesis was inspired by. Thank you for allowing 

me to share your stories. A special thanks to the Duwamish, Lakota, and Tulalip tribes 

for your eagerness and support throughout this thesis process. 

Figure 1: My brother, sister, and me learning the traditional Lakota hoop dance
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Prologue 

It is a damp and dreary morning. Like so many Seattle days, the air is thick and moist; you can begin to make 

out your breath in front of you as you catch the bus or head to the nearest coffee shop. With your cell phone 

in one hand and digging into your pocket for extra change, your phone begins to beep, making a noise similar 

to that of a siren. But it’s not just your phone, but it is everyone’s cellphone on the bus and in the coffee shop 

that has taken over the space. As the siren fades away, an unfamiliar voice, an unfamiliar language begins to 

speak, so clear as if the person next to you is speaking. 

Prophecy teaching of the Northwest Coast

“The first teaching I would like to share is from the people of the  Dkhw’Duw’Absh also known as the 

Duwamish. This is a teaching that is from Si’ahl also known as Seattle. This is a prophecy that he shared 

with his people in…[Lushootseed]…He had said that someday, as we walk upon the hard dirt,  dirt will 

be so hard that it will make our bodies hurt and we will think about our ancestors. This was a prophecy 

teaching. We will have aches and pains in our body from the hard cement that we have today. Our 

villages will be of the hard dirt, hard cement. Our longhouses…[Lushootseed]…will be sideways and 

they will reach to the sky. This is what we call the skyscrapers the tall buildings they are longhouses 

that are facing up to the sky. This is it and that is all.”1

Unfamiliar with what you just heard or why everyone’s phone around you was speaking…What you just heard 

was your first Native American Amber Alert. 

Figure 2: Daily Commute 

on spirit 

Figure 3: Morning Coffee 
Figure 4: Intersection on a Path
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“It would have once made little sense to study the drawings of a realized building or the correspondences of its 

architect, but our concept of the evidentiary field proper to even the most obvious of subjects has moved well past 

this development. For instance, it is now possible to envisage and discuss architecture as an immaterial labour – 

not necessarily producing material and durable artifacts, but, rather, operation as an intellectual service, a cultural 

product, or communicative practice.”2





History surrounds us, whether while reading a history book, recalling past memories, engaging within the urban 

fabric; the past always follows and informs the present and future. When events, memories or histories are 

recalled, it is analyzed using the rhetoric of Who, What, When, Where, Why, and How. In Western civilizations 

history is linear and is told chronologically but is that the only way history and memories are preserved? 

Since the European colonization of the Americas in the 1500s, the physical and political landscape of the 

United States has radically changed. The consequences of greed and personal advancement on the part of the 

colonists at the expense of others has led the indigenous peoples of the Americas into a state of continuous 

diaspora that has resulted in a loss of physical space, through the creation and expansion of the United States 

and compromised Native identity. The use of the term diaspora in the context of Native American history is 

related to the idea that the Native Americans were involuntarily displaced from their original lands. They were 

constantly on a path of forced migration that ultimately resulted in the ethnic cleansing of an entire race. 

Looking back at the history of the United States, the question is: how do we justify the injustices, vengeance 

and violence towards an indigenous nation of people who were here before us? How have we let the story 

unfold and in turn who has the right to tell that story?

Whose story should be told is of great complexity and interest to this thesis. With 566 federally recognized 

tribes,3  approximately 5.1 million4  registered Native Americans and hundreds more of undocumented Native 

individuals and tribes, this thesis will uncover the Native stories of place throughout the United States, giving 

meaning and voice to a nation of people whose culture, identity, and history has slowly been erased from the 

history of the United Sates. Utilizing the ideas of Native placemaking through storytelling and oral tradition, 

the thesis aims to design a memorial intervention within the built environment, pulling back the façade to 

reveal another story, the story of the indigenous people of the United States through the lens of voice and 

memory. 

Figure 5: Oglala Lakota Dream Catchers 
Figure 6: Navajo Reservation 
Figure 7: Sylvania Totem Pole 
Figure 8: Oglala Lakota Annual Pow-Wow 



2





Act  

This thesis begins with a lack of place. The land that was once roamed by many and shared by all is gone as 

another has taken its claims. Only undesired remnants of land and the memories of the past remain, reminding 

us of what came before. These remnants and the stories that have been derived due to the lack of place have 

shaped my experiences and memories, ultimately giving purpose, meaning and life to the design of this thesis. 

“The story begins with my childhood. I grew up in the Pa’haspa, known as the Black Hills of South Dakota. 

The hills were given that name because the pine trees are so dark; from a distance they appear black. 

It is the heart of everything that is. These hills are home to a creation story, rich in many cultures and a 

battleground to a war that is still being fought.”

“That story, richness of culture and color was always stripped from the history that I was told.”

“As I hiked through our ranch as a child, I always felt the presence of others with me. I could see buffalo 

herds in the distance. Sometimes my imagination would take over and I could hear the familiar sound of 

drums and smell the burning tobacco from the ceremonial pipes.”

“That image was quickly erased from view as my reality set in. Harney Peak, Mount Rushmore, Bear Butte, 

Devil’s Tower and the Badlands surrounded me. These are sacred sites within the Oglala Lakota culture, 

religion and history but I grew up knowing these sites by their American name.”

“As I walk closer to the familiar sites, I am on a side, a side that has chosen me. Its boundary is invisible to 

the eye but ingrained in our memories.”

“That invisible fence created a scenery that I am all too familiar with seeing. It is a scene of the Pine Ridge 

Indian Reservation. It is a third world country within a first world country. Children can be seen playing 

on top of garbage, there is no water, no electricity. It was offered as a choice location to travel to on a 

mission trip during my undergraduate years…my own backyard.”

“Though that is the image that I have carried with me, it is not the memory that has shaped me. This is a 

picture of my brother, sister and myself dancing with our Lakota brothers and sisters in a field, learning 

the traditional Lakota Dance. I was naïve to conflict. I saw two identities, two cultures learning from one 

another and being celebrated.”

This is my memory and my past but how can the façade be drawn back and its message be relevant to the 

present and future? How can we come together as a nation of people with many identities to preserve the 

history, language, culture, and identity of a people who was here before? 

manifesto

1
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Figure 9: Black Hills Landscape 
Figure 10: Color Removed from Prayer Ties
Figure 11: Lakota Encampment  
Figure 12: Black Hills Monuments 
Figure 13: Barrier 
Figure 14: Pine Ridge Indian Reservation 
Figure 15: Dancing as a Child 
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Act 2 
two voices

This thesis aims to start a conversation, to give a voice to a nation of people whose has been silenced for so 

long. To start the conversation and evoke change we must first know why, why the dialogue must be started 

and how the past has informed the present. 

This act will analyze the history of the North American indigenous tribes through a series of diasporas, and 

in doing so, weave a complex narrative of histories, cultures and identity of a peoples who have been on an 

unremitting journey to reaffirm their existence to a country that exploited them but most importantly to 

remember their identity and self worth to themselves as a tribe and nation of people. This act recounts four 

episodes within Native America history that impacted the story of the American Indian that we know today. 

The first diaspora focuses on the European colonization of the Americas. This was the first sequence of events 

that shattered the livelihood, culture and identity of indigenous peoples, foreshadowing the events to come. 

The second diaspora is a journey westward into the unknown; resulting from the Indian Removal Act of 1830 

enacted under President Andrew Jackson. The effects from the third diaspora remain today as it resulted in 

the creation of the Native American reservations under the Indian Appropriations Acts of 1851, 1871, 1885 and 

1889. The effects of this legislation were detrimental to the preservation of a culture and in turn have shaped 

Native American identity into something that it never was. The fourth diaspora is the reality of today. The 

American Indians live their lives as a direct consequence of the crimes against their ancestors. As a result, 

many American Indians have assimilated into western society, often losing touch with their culture, traditions 

and identity. With a total of 5.1 million Native Americans in the United States, only 22% continue to live on lands 

assigned to them by the United States government.5  

In addition to presenting the history of these diasporas, this act will offer the voices of the Native Americans 

themselves, as history is the collection of many different voices and stories. 

Figure 16: Native American oral storyteller









Figure 17: Native American creation myth





Act 2, Scene  | The North American Indigenous People

“The American Indian is of the soil, whether it be the region of the forests, plains, pueblos or mesas. He fits 

into the landscape, for the hand that fashioned the continent also fashioned the man for his surroundings. He 

once grew as naturally as the wild sunflowers; he belongs just as the buffalo belonged.”6

           Luther Standing Bear

It is often said that America has been “discovered at least three times.”7  The last and highly publicized arrival 

was that of Christopher Columbus for Spain in 1492. Before Columbus, Leif Ericson landed on the coast of present 

day Massachusetts in 1000 A.D only spending a winter before retreating back to the Norse colony on the coast of 

Greenland.8  Thousands of years prior to Ericson’s discovery of North America, Native American territory spread 

over two continents and they traveled, mixed and learned from one another. The indigenous tribes were nomadic, 

emigrating from western Siberia at the time when the Bering Straight was a 56-mile land bridge. Using hunting as 

a means for survival, the tribes followed the mammoths and other large animals as resources for food and shelter. 

As the temperatures began to change and the earth was transitioning out of the Pleistocene phase,9 which had 

resulted in temperate climates in present day Alaska and Canada, the mammoths and woolly elephants began to 

disappear. With the chief food source gone, the indigenous peoples began to migrate south, populating preset day 

North and South America. The following narratives relate the legends that have been retold from generation to 

generation inspiring a nation of people to never loose sight of their roots, always finding meaning and purpose in 

their identity. It is the oral traditions and stories that have stood the test of time, and truly depict the stories and 

struggles of the Native Americans. 

The ways in which the past is portrayed and preserved is diverse amongst cultures, regions, and countries, 

contingent upon their methodology for preserving stories and events. The documentation method of the Native 

Americans relies on oral tradition through storytelling to preserve their histories. This oral tradition is not restricted 

to the boundaries of time; rather it is the retelling of the past that keeps its events and history in the present. 

Contextualizing the oral accounts of Native Americans, the rhetorical device of story telling is prominent as it 

recounts their history through the lens folktales that teach moral lessons. 

Cherokee Indians: 

Long, long ago, a great island floated in a giant ocean. This island hung from four thick ropes from the sky, 

which was solid rock. There were no peoples and it was always dark. The animals could not see so they got the 

sun and put it in a path that took it across the island from east to west each day. The animals and plants were 

told by the Great Spirit to stay awake for seven days and seven nights but most could not and slept. Those 

plants that did stay awake, such as the pine and cedar and those few others were rewarded by being allowed 

to remain green all year. All the others were made to lose their leaves each winter. Those animals that did 

stay awake, such as the owl and the mountain lion and those few others were rewarded with the ability to go 

about in the dark. Then the people appeared.10 





Navajo Indians 

First World “Nihodilhil” (Black World)

The first world was small and pitch black. There were four seas and in the middle an island with a single 

pine tree existed. Ants, dragonflies, locusts and beetles lived there and made up the Air-Spirit People of 

the first world. The female spirit of life lived in the black cloud while the male spirit of dawn lived in the 

white. When the blue and yellow clouds came together, the First Woman, while the black and white came 

together to form the First Man.

Second World “Nihodootlizh” (Blue World)

When they got to the second world, they found other beings living there, including various types of birds. 

A swallow welcomed them and they lived in harmony together for twenty-three days until one of the Air-

Spirit People tried to sleep with the swallow chief’s wife. The swallow chief found out and banished the 

newcomers who traveled to the third world.

Third World “Nihaltsoh” (Yellow World)

“The third world is called the Yellow World and was home to six mountains, where the holy people lived. 

These holy people were immortal and traveled by following rainbows. There was the Talking God, Black 

God, Water Sprinkler and House God. In this world First Woman gave birth to a set of twins, who were 

neither male nor female. Four days later, a second set of twins were born, a male and female and after 

twenty days, five pairs of twins had been born…Over the next eight winters, the twins found mates and 

brought many people into being.

Fourth World “Nihalgai” (White World) 

The people game into the fourth world before the sun and moon were created. They were on an island 

with high cliffs in the middle of a bubbling lake. With help from the Wind God, people were able to leave 

the island. First Man and First Woman built the first hogan to live in.11 

Oglala Lakota Sioux 

In our creation story, we come from the seven sisters in our universe and those seven sisters (stars that 

are in the sky). We came to the water and from the water we emerged and became Lakota. Now when 

we came to this earth, we were warned by the Great Mystery not to come. But we were tricked. We do 

not have a devil, no such thing. We do not believe in evil, there is no evil in the universe. But we have a 

trickster and he likes to trick us and he tricked this one family onto this earth. And they fell in love with 

the buffalo. To make a long story short, when they came back to other families and they convinced other 

families to come out. When they left the Great Mystery, the Great Mystery told us, “When you make your 

decision and you go out there when the buffalo go, so goes the Lakota.12 

Puget Salish (Lushooteseed)

Two sisters camped in a prairie to dig the bulbs of the camas plant. As they fell asleep, the younger sister 

wished that two stars in the night sky would become her and her sister’s husbands. When the sisters 

awoke, they found themselves in the Sky World as the wives of these two stars. Soon, the older sister had 
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a son, the Star Child. But the two sisters had begun to miss their home. Digging in the Sky World’s prairies, 

they broke through the ground and saw their home below. They wove a ladder of roots and when it was long 

enough, lowered themselves down to the earth. Upon their return, there was a great celebration, during 

which the Star Child, now known to be the Moon, was carried away by the Dog Salmon People. Several local 

heroes like Jay and Osprey tried to find him, to no avail.

Years later, Moon returned to his mother’s people. Along the way, his powers as Transformer changed the 

world. After a moment of indecision, he made the Salmon go both up and down the rivers. He came across a 

man plotting to kill him, and turned the man into Deer. Moon turned four arguing women into useful plants. 

He turned five destructive brothers into Fire. Moon created Echo, he made sticks and stones stand still instead 

of attacking people, he turned a fish weir into Snoqualmie Falls. He did all this and more, and on returning 

home met for the first time his younger brother, Sun. Together, they decided how to light the world, and the 

people were satisfied with the changes Moon the Transformer had made. Rat, however, was not. He gnawed 

at the ladder the two sisters had created until it fell, becoming a stone outcropping which still stands near 

the town of North Bend.13 

The metaphorical narratives hearken back to the oral tradition of story telling that is rich and vibrant in the Native 

American culture. These stories speak to the notion of creation giving passion, life and meaning to the origins of 

individual tribes. These stories often identify a specific place within the physical landscape that Native American 

tribes have identified with since the beginning of their inhabitance. 

Figure 18: Cherokee Lands 1400s -1500s
Figure 19: Navajo Lands 1400s -1500’s
Figure 20: Oglala Lakota Sioux Lands 1400s - 1500s  

The Cherokee Territory before formal encounters 
with European settlers. The Cherokee had brief 
encounters with Spanish

Navajos migrated to the four points: Utah, 
Colorado, New Mexico, Arizona. Merged with the 
Pueblo, Ute and Southwestern tribes.

The Oglala Sioux Territory before formal 
encounters with European settlers. The Sioux had 
brief encounters with French fur traders. 
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Figure 21: First Thanksgiving 
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Act 2, Scene 2 | st Diaspora: The European Colonization of North 
America

At the eastern edge there were two human beings standing together. The first was looking back towards 

the Creator and Maushop and the marvelous figures of Creation. But the other was looking away, looking 

off the rock towards something beyond, toward the east. And over the head of this last person was carved 

a lightning bolt pointing down right above him, pointing down on the top of his head. Weetucks…told 

them of the new way that would come to them from the east, from beyond where the sun rises. He told 

them that they would follow different ways and that the people of the Morning Light [the Wampanoag] 

would be tempted to follow these new ways, for they would seem attractive and good. People would 

actually begin to learn the new ways and forsake the old ways. But eventually it would be seen that these 

ways were destructive, that because of them the forest and the creatures of the forests, including the 

human people, would begin to be destroyed. That was what was meant by the lighting bolt above the 

head of the outer figure on the rock.14 

       Manitonquat, elder of the Wampanoag Tribe

      

Contrary to the idealized encounters of peace and prosperity between the Native people and the European 

colonist, the oral accounts from the Native tribes convey a far more gruesome and imbalanced relationship. 

Before the conquest in America, the native tribes spoke solely in their native tongues using petroglyphs to 

physically document their stories and legends. Seen at Dighton Rock in Berkley Massachusetts, the symbols 

tell the story of a “prophecy made by the Wampanoag culture hero Weetucks.”15 The legend describes the 

forewarning of a new way of life that would come from the east tempting the Morning Light [Wampanoag 

tribe].  As the Europeans assimilated themselves into the landscape of the New World, bringing new religions, 

languages, and culture, the Native languages were compromised. The foreign dialects held the power requiring 

the natives to adapt to protect their survival.  

With scarce knowledge about the conditions, landscape and people who lay ahead in the New World, settlers 

from Great Britain, France, Spain, Portugal and Italy made the harrowing journey across the Atlantic Ocean 

to find a new life. Despite the fact that the colonizers were from diverse backgrounds and religions, and had 

different motives, they all set out to establish settlements similar to that of their European counterparts. 

Harkening back to styles of conquests such as the Reconquista between Spain and Muslims, European colonists 

were brutal in the overtaking of lands and people of North America.16  Indeed, as Francis Jennings has argued: 

“neither the technology nor the social organization of Europe in the sixteenth and seventeenth centuries had 

the capacity to maintain, of its own resources, outposts colonies thousands of miles from home.” Instead, 

he asserts: “the Europeans were highly competent in the skill of conquering other peoples” and thus “they 

invaded and displaced a resident population.”17 
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Since that you are heere strangers and come into our Countrey, you should rather confine yourselves the 

Customs of our Countrey, than impose yours upon us.18   

      A Wicomeese Indian to the Governor of Maryland, 1633

First Encounters

The Native population of North America north of the Rio Grande was an estimated 12.5 million with the first 

European encounters with the Native people occurred between the 1500s and 1600s.  The Native American 

lands were located in three distinct regions that were invaded by the Europeans. In the Northeast, the Eastern 

Woodland tribes were made up of the five Nations of Iroquois: Abenakis, Shawnees, Delawares, Micmacs, 

Mahicans, and Pequots who relied on hunter-gathering. The Southeast United States included the Powhatans, 

Catawbas, Cherokees, Creeks, Natchez, Choctaws, and Chickasaws who were agriculturalists and the Pueblos, 

Zunis, Navajos, and Hopis who represented the adobe-dwelling tribes in the Southwest.19  

Though dispersed across the United States, all Indians shared the common core beliefs of family, clan and that 

religion was a way of life, a way to live in peace with nature and one another. Giovanni da Verrazzano, an Italian 

mariner who sailed up and down the East Coast recalls, “that the coastline everywhere was densely populated, 

smoking with Indian bonfires, smelling the burning hundreds of miles away.”20  The story below recalls the 

Mohegan tribe’s first encounter with Giovanni da Verrazzano. The oral account speaks to the idea of strength 

and perseverance among the Mohegan tribe. Even though Giovanni da Verrazzano and the Europeans come 

and invade the Mohegans’ lands, stripping them from their daily routines and way of life, they will survive 

because their traditions and culture are stronger. 

When the Europeans first came to the eastern shores, it was as if a giant tidal wave had hit the Native 

people and knocked them all flat. As the wave made its way west, the devastation was not as great; 

for the wave was not as strong. As the waters subsided, there were no obvious signs of life along the 

eastern shore, so it was assumed that all the creatures who had lived there, before the wave came, were 

dead and gone. But after awhile, tiny bubbles were seen on the surface of these eastern waters, and 

it was realized that the creatures of the eastern shore had not died at all. They had simply learned to 

live underwater. These creatures-amongst whom were the Mohegans-are now rising to the surface. They 

are wise creatures, for they have learned to live well within the wave that now surrounds them. Their 

experience beneath the wave has made them strong, and they are destined to grow and prosper.21  

    Story told by Bill Wakole, an elder of the Sac and Fox Nation. 1995

The invasion of the Spanish in present day Florida began in 1513 with 200,000 Native Americans living in the 

area.  Concurrently, the Spanish were discovering and conquering the Pueblo lands in New Mexico under the 

conquistador, Don Juan de Onate in 1598.22  In Virginia, the English established settlements along the James 

River in 1619 and the Puritans followed suite, landing at Plymouth Rock and establishing a small outposts near 

present day Boston, Massachusetts.23   
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They were armed in iron, with iron on their heads. When they mounted their deer, they were roof-high. 

Some had black hair, some yellow, and the yellow-haired had yellow beards. They did not eat human 

hearts. Their dogs were very big, with folded ears, great hanging chops, and fiery, flaming eyes, pale 

yellow eyes, and yellow bellies. Their tongues hung out, they were always panting, and their hair was 

flecked like a jaguar’s.24

         Montezuma, Aztec Ruler

Prior to the finding of the New World, the Europeans were engaged in countless wars, conquests, and the 

annexing of countries and groups of people in Europe. Their tactics were that of force and violence often 

advancing the territory and lands of the crown on the basis of religion or political advancement. On both 

sides, the playing field was relatively equal, fighting with advanced technology such as guns, ammunition, and 

horses. This type of conquest was the norm, the only type of annexation the Westerners knew. 

On the contrary, the wars and colonization between the European colonist and Native Americas that were to 

follow were not based on a socially just playing field. In Native American spirituality and tradition, there is no 

such thing as evil; it does not exist within their history. When the settlers invaded the Americas, they conquered 

and established territories based on their past tactics and procedures from previous wars between other 

European countries. Until then [1500s], Europeans had never encountered a nation of people that contrasted 

their ways of life. The Natives Americas’ way of life was vastly different, politically, spiritually, culturally, and 

in warfare tactics. Until the conquistadors arrived, Native Americans did not use guns, ammunition, and horses 

as warfare. Both vulnerable to each other’s greetings, the colonists and indigenous people responded in the 

ways in which they knew. In a culture that believes in no evil, the Indians did not initially view the Europeans as 

a people who would destroy them but rather they saw them as spiritual beings. For a nation of people who had 

no contact with western culture, seeing fair complexions and advanced technology, they could only explain 

the phenomenon from their oral traditions and stories. 

The English who came first to this country were but a handful of people, forlorn, poor and distressed. 

My father was then sachem, [chief] he relieved their distresses in the most kind and hospitable manner. 

He gave them land to plant and build upon…they flourished and increased. By various means they go 

possession of a great part of his territory. But he still remained their friend till he died. My elder brother 

became sachem…He was seized and confined and thereby thrown into illness and died. Soon after I 

became sachem they disarmed all my people…their land was taken. But a small part of the dominion of 

my ancestors remain.25 

      Wampanoag Indian: Encounters with English Settlers
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The Spaniards were one of the first to colonize the New World. In addition to bringing guns, ammunition 

and horses, the Spaniards introduced Christianity to Native Americans in the 1600s by Jesuit priests. Native 

Americans do not have an organized religion or have a monotheistic view of God, rather they believe that 

religion is a way of being; a way of living in harmony with nature and one another. In attempt to conquer and 

colonize, the Spaniards used religion in name to conquer Native lands. Referring to past oral traditions and 

stories, the Native Americans believed that the Spaniards were divine, sent by the Great Spirit. With that prior 

knowledge, Native Americans were tolerant of the Jesuits and their mission to “spread Christianity.” 

When they were given these presents, the Spaniards burst into smiles; their eyes shone with pleasure…

They picked up the gold and fingered it like monkeys; they seemed to be transported by joy, as if their 

hearts were illuminated and made new…Their bodies swelled with greed, and their hunger was ravenous. 

They hungered like pigs for that gold. They snatched at the golden ensigns, waved them from side to side 

and examined every inch.26  

    Story of Aztec Indian bearing gifts to the Ghostly Spirits (Spaniards) 

The story above begins to unveil the hidden agenda behind the Spanish colonization of Native Americans. 

Using religion they are able to manipulate the Natives and therefore stripping them of their lands and material 

wealth. The violent conquering of Native lands was documented in Bartolomé de las Casas’ detailed account 

entitled “Tears of the Indians.” La Casas writes about the Spanish tactics to gain land and wealth from the 

Native Americans in the name of religion. 

“…of so much Innocent Blood which provok’d these sad Relations of devout casaus, by reason of the 

cruel Slaughters and Butcheries of the Jesuiti’cal Spaniards, perpetrated upon so many Millions of poor 

innocent Heathens, who having onely the light of Nature, not knowing their Saviour Jesus Christ, were 

sacrificed to the Poli’tick Interest and Avarice of the wicked Spaniards.27 

         Bartolomé de las Casas

As the Native Americans became more aware of the situation, their views on Christianity and the colonization 

began to change.

Christians refuse to work. They are cheats, gamblers, depraved and sacrilegious. When they go to church, 

they listen intently to the Mass, purge those who don’t attend, set traps and inflict injuries on those 

others. Ultimately, it turns out that one must conclude that Christians are by no means good. And, since I 

make note of this, doing these things, they are, on the contrary, bad, not good. Where are the good ones? 

To be sure, I myself have certainly not yet known any good ones, only bad ones.28

     Account of Spaniards told by Don Gonzalo, Nicaraguan Indian
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The Europeans brought with them, smallpox, measles and influenza and other diseases that the Native 

Americans were not immune to.29   With an estimated 12.5 million Native Americans before the colonization 

of North America, 90% were wiped out to diseases. With no prior knowledge or explanation to these diseases 

and its side effects, the Native Americans used stories and folktales as methods to explain the death of their 

people. The narrative below is an abbreviated Cherokee folktale that tells the story of how foreign disease was 

explained in the Cherokee tribe. The folktale uses the comparisons of a toad’s wart like back to explain the 

soars on ones skin as a result of smallpox. 

In the old days the beasts, birds, fishes, insects, and plants could all talk, and they and the people lived 

together in peace and friendship. But as time went on the people increased so rapidly that their settlements 

spread over the whole earth, and the poor animals found themselves beginning to be cramped for room. 

This was bad enough, but to make it worse Man invented bows, knives, blowguns, spears, and hooks and 

began to slaughter the larger animals, birds, and fishes for their flesh or their skins, while the smaller 

creatures, such as the frogs and worms, were crushed and trodden upon without thought, out of pure 

carelessness or contempt. So the animals resolved to consult upon measures for their common safety.

The Bears were the first to meet in council in their townhouse under Kuwa’hi mountain, the “Mulberry 

Place,” and the old white Bear chief presided. After each in turn had complained on the way in which Man 

killed their friends, ate their flesh, and used their skins for his own purpose, it was decided to begin war at 

once against him. Some one asked what weapons Man used to destroy them. Bows and arrows, of course, 

cried all the Bears in chorus. And what are they made of? Was the next question. The bow of Wood and 

the string of our entrails, replied one of the Bears...

Next came the Fishes and reptiles, who had their own complaints against Man. They held their council 

together and determined to make their victims dream of snakes twining about them in slimy folds and 

blowing foul breath in their faces, or to make them dream of eating raw or decaying fish, so that they 

would loose appetite, sicken, and die. This is why people dream about snakes and fish...

Finally the Birds, Insects, and smaller animals came together for the same purpose, and the Grubworm 

was chief of the council. It was decided that each in turn should give an opinion, and then they would vote 

on the question as to whether or not Man was guilty. Seven votes should be enough to condemn him. One 

after another denounced Man’s cruelty and injustice toward the other animals and voted in favor of his 

death. The frog spoke firs, saying “we must do something to check the increase of the race, or people will 

become so numerous that we shall be crowded from off this earth. See how they have kicked me about 

because I am ugly, as they say until my back is covered with sores...”

When the Plants, who were friendly to Man, heard what had been done by the animals, they determined 

to defeat the latter’s evil designs.30 

         Cherokee Tribe Folktale 
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If the Natives were not taken by disease, they were captured into slavery. The Puritans of New England were 

one of the most notable groups to begin the enactment slavery in North America. They attempted to organize 

a “holy” colony that was rooted in the Bible. As the Pertains gained more control of land in Massachusetts, 

they captured Native Americans bringing them back to English Court or using them as farm hands on their 

plantations. With frequent uprisings from Native Americans such as the Riot of the Pequot Indians, the Puritans 

turned their slave trade towards Africa, bringing Africans over on the infamous Triangular Trade route. 

The first diaspora serves as the initial tipping point between what will become the future United States and 

the Native Americans. During this period of colonization in the New World, Native Americans were introduced 

to an array of new cultures, people, religion, diseases, and slavery. Turning to oral traditions and myths, the 

Native American tribes coped with the changes that were set before them. As the New World would develop 

into the strongest and most powerful country in the world, the Native Americans entered into a new chapter 

of what would become their history. 

These are the oral testimonies of their ancestors; depicting stories of generosity, determination and willingness 

to never compromise when faced with adversity. The stories from the first diaspora depict the Native Americans 

as hospitable, gracious and curious upon their first encounters with the new settlers. The naivety wears off 

as the tribes fight to protect the clans, lands and lifestyle they have always known. Throughout the first three 

diasporas depicted in this paper, the Native Americans are welcoming and accommodating to the white man. 

As the white settlers encroach further and further onto Native lands, culture and lifestyles, the Native American 

hospitality turns towards anger and frustration turning into the annexation of the Native tribes. 

We always remember who we are as long as we keep dancing.31 

       Ancient belief among Native Americans

Figure 22: Cherokee Lands 1681 - 1712
Figure 23: Navajo Lands 1680
Figure 24: Iroquois Lands Late 1600’s
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“When I am dancing, I feel happy and light. When I am dancing, I do not see nobody around, I just 

hear me and the drum. It takes me to another place, a better place than where I am at because 

where I go when I am dancing is a place where there is no problems, no stress, there is no people 

getting hurt, no babies getting hurt, no crying or fighting, no bad feelings. When I come back its all 

here because that is reality, that is the world we [Oglala Lakota] have to live in today.”32

       Michelle Two Bulls Local Lakota Dancer 
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Figure 25: Fighting Bulls
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Act: 2, Scene  | 2nd Diaspora: Removal of Native Americans from White 
Lands

The earth was given to mankind to support the greatest numbers of which it is capable, and no tribe, or 

people have a right to withhold from the wants of others more than is necessary for their own support and 

comfort.33   

         President James Monroe, 1818

After the American Revolution in 1783, the Great Plains were no longer free, home to wild herds of buffalo and 

the indigenous tribes who were its caregivers. With a growing number of immigrants from Europe and Africa, the 

United States saw the need for expansion, claiming Indian Territory further west. After nearly two centuries of 

fighting between the colonist and native tribes, they had come to a mutual dislike and fear for one another. This 

expansion was often conquered by force similar to the colonial period when Spanish and English overtook Native 

settlements, killing, burning, and destroying any remnants of the Natives.

We, the great mass of the people, think only of the love we have for our land. Fore we do love the land where 

we were brought up. We will never let our hold to this land go. To let it go will be like throwing away our 

mother that gave us birth.34 

      Letter from Aitooweyah to John Ross, Principle Chief 

The Louisiana Purchase in 1801 doubled the territory of the United States displacing tens of thousands of Native 

Americans west of the Mississippi “at the mercy of the ‘utmost good faith’ of the U.S. Congress.”35  In an attempt to 

civilize and assimilate Native tribes into the culture and lifestyle of the United States, President Thomas Jefferson 

encouraged them to become farming communities establishing large plantations up and down the East Coast. To 

educate the Native Americans about the ways and life of White society, Congress set up the “Civilization Fund Act 

of 1819.” The Act helped set up numerous Native American boarding schools that would educate Native American 

children in their formative years about culture and lifestyle of White America. This plan was crucial in stripping 

Native Americans of their culture, lifestyle and identity that would bring to the demise of an entire nation of 

indigenous peoples. 

Although the United States’ territory reached only as far as the Mississippi River, the West coast and present day 

Alaska did not escape the ever-expanding European presence especially from Russia. Though the West coast Native 

Americans did not fully feel the effects of the second diaspora, during the nineteenth century, they experienced 

change brought by the Russians and Spanish Franciscan missionaries. Back on the East Coast, the War of 1812 

broke out between the United States and Great Britain due to continued violation of U.S. neutral rights at sea and 

troubles with the British on the western frontier.36  The war was an opportunity for Native Americans to regain 

their lands from the United States as many fought along side the British. Native Americans such as the Cherokee, 

Choctaw and Creek Indians fought along side the U.S. in exchange for protection of homes and lands. Comparable 





to false treaties made between the colonist and Native Indians in the first diaspora, these tribes were again 

tricked and taken advantage of. Little did they know; The Cherokees would soon embark on one of the longest 

migrations in Native history, “The Trail Where They Cried,”37  known in U.S. history as the Trail of Tears. The 

song below depicts broken-hearted Creek Indian women whose song was sung by her companions on the Trail 

of Tears. 

 

I have no more land. 

I am driven away from home, 

Driven up the red waters

Let us all go. 

Let us all die together…38 

   Creek Indian Women

During the War or 1812, Andrew Jackson had employed the Cherokee, Choctaw and Creek Indians to destroy 

other native tribes in exchange for protection. After the war, Andrew Jackson relapsed and felt he had to 

obliterate Native American pride and tradition. He and his troops “marched to the most sacred area of the 

Creek nation, Hickory Ground and constructed Fort Jackson on the site”39 where later gold was discovered. 

After Andrew Jackson’s election to presidency in 1829, he issued the Indian Removal Act of 1830 in which 

Native Americans would relocate west of the Mississippi towards Oklahoma, Arkansas, and Kansas. Dubbed the 

“Great American Desert,” this new Indian Territory was the forerunner to the reservation system.40  Regarded 

as sovereign nations who could not be denied due process, Native Americans were ultimately denied their 

ownership of land. 

The white man…is not satisfied with the land beyond the mountains, or the land beside the Watauga, or 

the land along the Nolichucky. Now he wants still more. And what we do not give him, he will take away 

until our whole Nation is gone from this earth…”41

    Dragging Canoe, Chickamauga Chief, son of Cherokee Chief Attakullakulla

After several delays, the “Five Civilized Tribes, (Cherokee, Chickasaw, Choctaw, Creek, and Seminole)”42  were 

forced to sign a removal treaty in 1832. After more delays and wars between the Seminoles in Florida and 

Andrew Jackson, the Senate issued the Treaty of New Echota in 1836, giving the Five Civilized Tribes two 

years to move to the assigned western territories. For a nation of tribes who relied on the European style of 

agriculture and plantations, the tribes had not been nomadic in several centuries, making the move west even 

more difficult. With only two thousand Cherokees leaving their lands in Georgia, 15,000 stayed behind hoping 

the life they knew would resume. This hope of a better life only lasted two years before the Georgian militia 

forcefully removed the “Five Civilized Tribes” from their native lands marching over 2,000 miles during the 

cold and brutal dead of winter from 1838-1839.  With 15,000 natives at its start, 4,000-8,000 died of starvation, 

hypothermia and disease on the “Nunahi-duna-dlo-hilu-I”43 
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The stories below depict the harrowing journey that the Cherokee and other Native American tribes made on their 

migration to the unknown territory of Oklahoma. These accounts tell of the struggle and loss Native Americans 

encountered along the way. Even though there was heartache, the narratives highlight the perseverance, 

determination and hope that these tribes possessed. This is the same determination and strength that was seen in 

the first diaspora and continues on today.

Many years ago, my grandmother who was among those, that made the trip to the West from Alabama, often 

told of the trip as follows:

In every way we were abundantly blessed in our every day life in the old country. We had our hunting grounds 

and all the things that are dear to the heart or interest of an Indian…The command for a removal came 

unexpectedly upon most of us. There was the time that we noticed that several overloaded wagons were 

passing our home, yet we did not grasp the meaning. However, it was not long until we found out the reason. 

Wagons stopped at our home and the men in charge commanded us to gather what few belongings could be 

crowded into the wagons. We were to be taken away and leave our homes never to return. This was just the 

beginning of much weeping and heartaches.

We were taken to a crudely built stockade and joined others of our tribe. We were kept penned up until 

everything was ready before we started on the march. Even here, there was the awful silence that showed 

the heartaches and sorrow at being taken from the homes and even separation from loved ones. Most of us 

had not foreseen such a move in this fashion or at this time. We were not prepared, but times became more 

horrible after the real journey was begun.

Many fell by the wayside, too faint with hunger or too weak to keep up with the rest. The aged, feeble, and 

sick were left to perish by the wayside. A crude bed was quickly prepared for these sick and weary people. 

Only a bowl of water was left within reach, thus they were left to suffer and die alone. The little children 

piteously cried day after day from weariness, hunger, and illness. Many of the men, women, and even the 

children were forced to walk. They were once happy children - left without mother and father - crying could 

not bring consolation to those children.

The sick and the births required attention, yet there was no time or no one was prepared. Death stalked at 

all hours, but there was no time for proper burying of ceremonies. My grandfather died on this trip. A hastily 

cut piece of cotton wood contained his body. The open ends were closed up and this was placed along a creek. 

This was not the only time this manner of burying was held nor the only way. Some of the dead were placed 

between two logs and quickly covered with shrubs, some were shoved under the thickets, and some were not 

even buried but left by the wayside.

There were several men carrying reeds with eagle feathers attached to the end. These men continually circled 

around the wagon trains or during the night around the camps. These men said the reeds with feathers had 

been treated by the medicine men. Their purpose was to encourage the Indians not to be heavy hearted nor 

to think of the homes that had been left.44 

   Sallie Farney, granddaughter of Cherokee Indians who traveled on the Trail of Tears





Some histories say that on the Trail of Tears all the women and children were allowed to ride; but my 

mother told me that not a single woman rode unless she was sick and not able to walk. My mother walked 

every step of the way over here…My mother told me about many of the hardships and privations she and 

the rest of the women suffered while on their way from Georgia. Some of them were almost unbelievable, 

yet I know they are true, for my mother would have had no motive in telling it if it had not been so…On 

one occasion she told of an officer in charge of one of the wagons, who killed a little baby because it cried 

all the time. It was only four days old and the mother was forced to walk and carry it, and because it cried 

all of the time and the young mother could not quiet it, the officer took it away from her and dashed its 

little head against a tree and killed it.45 

         Unknown Cherokee Relative

I have always believed that the Great Creator had a great design for my people, the Cherokees. I have 

been taught that from my childhood up and now in my mature manhood I recognize it as a great truth. 

Our forces have been dissipated by the external forces, perhaps it has been just a training, but we must 

now get together as a race and render our contribution to mankind. We are endowed with intelligence, 

we are industrious, we are loyal and we are spiritual but we are overlooking the Cherokee mission on 

earth, for no man nor race is endowed with these qualifications without a design purpose…Our pride in 

our ancestral heritage is our great incentive for handing something worth while to our posterity. It is this 

pride in ancestry that makes men strong and loyal for their principal in life.46 

     Redbird Smith, Grandfather of Principal Chief Cherokee Nation

As the first half of the nineteenth century was drawing to a close, the United States had control and all of the 

land east of the Mississippi River. With a civil war looming on the horizon, the United States government had 

other obligations, leaving the displaced Native population in Oklahoma with no resources. 

Battles on the Great Plains

“The land that Native Americans saw as forests of game and berries, the white entrepreneurs saw lumber. 

Whereas Native Americans saw lush meadows and river valleys, the white intruders saw fields of crops. 

Whereas Native Americans saw the Black Hills as sacred and serene beauty, the white prospectors saw 

only gold. Whereas the Native Americans saw a vast homeland to be honored and protected, the white 

settlers saw an empty land that had no people”47 

In 1849, the War Department reported that the Indian frontier was calmer than it had been in five decades. 

With the majority of the Native American tribes residing west of the Mississippi River, the United States 

focused its attention on the impending war between the North and South that would result in the American 

Civil War. With war on the horizon, gold was discovered California, resulting in the massive migration of white 

Americans to travel west on the Oregon Trail. The migration west meant that Americans were traveling across 
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Indian Territory that was assigned to them by the United States.  Tensions arose across the Plains between white 

settlers traveling across in search of gold and Native Americans who were just beginning to settle in their new 

lives West of the Mississippi River. The Oglala Sioux tribe, whose territory stretched from Montana, Wyoming, the 

Dakotas and Nebraska had minimal contact with the United States prior to the gold rush and Oregon Trail. With the 

onset of the Oregon Trail, the 1868 Treaty of Fort Laramie was passed between the United States and the Oglala 

Lakota Sioux allowing gold-seekers to travel through Indian Territory and the Untied States to set up a series of 

forts within Indian Territory in exchange for Lakota ownership and hunting rights of the sacred Black Hills.48  This 

treaty brought an end to Red Cloud’s War and the disappearance of the buffalo.

They made us many promises, more than I can remember, but they never kept but one; they promised to take 

our land, and they took it.49

         Chief Red Cloud, Oglala Sioux 

The Black Hills, known as the Paha Sapa and K’e Sapa to the Oglala Lakota Sioux is the mountain range located on 

the western edge of South Dakota. It is here where the Lakota believe their creation story began and is translated 

as “the heart that everything is”50 due to its heart shape form. In 1872, Jesuit priest, Father Pierre De Smet, 

discovered gold in the Lakota’s sacred land. With the discovery of gold, a second wave of approximately 11,000 

prospectors began to homestead in the Black Hills, pushing out over 50,000 Lakota Sioux from the Black Hills, 

resulting in the violation of the Treaty of Fort Laramie.51   

Determined to buy the Black Hills, President Ulysses Grant sent generals Philip Sheridan, George Crook, George 

Armstrong Custer and the 7th Calvary Regiment of the United States Army to Montana and Wyoming as precaution 

to the rising conflicts between the Sioux and the United States. Resolute in wanting to end the “Indian Problem” 

once and for all, the Great Sioux War of 1876 occurred between the United States and the conglomeration of the 

Northern Plains Indians.52  The battles were sporadic as each general and his army conquered different regions 

of Indian Territory. The first major battle occurred when General Crook lead his armed forces to Rosebud (the 

future reservation of the Oglala Sioux) only to be defeated by Crazy Horse, the famed Lakota Sioux warrior and 

thousands of Native American warriors who defeated Crook’s army. The story below is told from Little Hawk a 

scout who was with Crazy Horse when he defeated General Cook.  Little Hawk asks General Cook a question that 

still remains unanswered to this day. 
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Yes, I have been what you white men call a hostile and I am not sorry. We lived in our country in the way 

our fathers and fathers’ fathers lived before us, and we sought trouble with no men. But the soldiers 

came into our country and fired upon us and we fought back. Is it so bad to fight in defense of one’s 

country and loved ones? Remember that it was not the Indian who made war on the white man’s country, 

but always the whites pushing in, killing our women and children, burning our homes, taking everything 

from us. 

        Little Hawk, scout of Crazy Horse

Unaware of General Cooks defeat, General Custer, who years prior had fought small battles with the Native 

Americans, was determined to be the first to attack the Native Americans, driving his weary troops well past 

midnight to attack the Sioux camp that was built near Crow Peak. In anticipation, Custer divided his Calvary 

into three companies in hopes for a three-pronged attack on the Sioux camp. The element of surprise could 

mean victory but when Custer saw his Crow Creek Indian scouts putting on their tribal garbs, Custer knew that 

his Calvary were vulnerable for the next turn of events. Prepared to fight, Crazy Horse lead his army of men, 

women, and children. With both sides fighting with horses, ammunition, guns, and bows, Crazy Horse and his 

army attacked Custer and his forces head on. Custer determined to win, charged head on into the thickest area 

of warriors, dying early on in the twenty-minute battle.53  This battle went on to be known as the Battle of the 

Greasy Grass in Lakota history and the U.S. refers to this battle as the Battle of Little Bighorn. As all of Custer’s 

men died in the Battle of Little Bighorn, the only surviving accounts are those of the Oglala Lakota Sioux. The 

story below is narrated by Chief Red Horse and highlights the brutality of the Sioux tribe as they defend their 

lands. 

Five springs ago I, with many Sioux Indians, took down and packed up our tipis and moved from Cheyenne 

river to the Rosebud river, where we camped a few days; then took down and packed up our lodges and 

moved to the Little Bighorn river and pitched our lodges with the large camp of Sioux…I was a Sioux 

chief in the council lodge. My lodge was pitched in the center of the camp. The day of the attack I and 

four women were a short distance from the camp digging wild turnips. Suddenly one of the women 

attracted my attention to a cloud of dust rising a short distance from camp. I soon saw that the soldiers 

were charging the camp. To the camp I and the women ran. When I arrived a person told me to hurry to 

the council lodge. The soldiers charged so quickly we could not talk [council]. We came out of the council 

lodge and talked in all directions. The Sioux mount horses, take guns, and go fight the soldiers. Women 

and children mount horses and go, meaning to get out of the way.

Among the soldiers was an officer who rode a horse with four white feet… The Sioux have for a long time 

fought many brave men of different people, but the Sioux say this officer was the bravest man they had 

ever fought. I don’t know whether this was Gen. Custer or not. Many of the Sioux men that I hear talking 

tell me it was. I saw this officer in the fight many times, but did not see his body. It has been told me that 

he was killed by a Santee Indian, who took his horse. This officer wore a large-brimmed hat and a deerskin 

coat. This officer saved the lives of many soldiers by turning his horse and covering the retreat…





Before the attack the Sioux were camped on the Rosebud River. Sioux moved down a river running into the 

Little Bighorn River, crossed the Little Bighorn Fiver, and camped on its west bank. The day was hot. In a short 

time the soldiers charged the camp…The soldiers came on the trail made by the Sioux camp in moving, and 

crossed the Little Bighorn river above where the Sioux crossed, and attacked the lodges of the Uncpapas, 

farthest up the river. The women and children ran down the Little Bighorn River a short distance into a ravine. 

The soldiers set fire to the lodges. All the Sioux now charged the soldiers and drove them in confusion across 

the Little Bighorn River, which was very rapid, and several soldiers were drowned in it. On a hill the soldiers 

stopped and the Sioux surrounded them. A Sioux man came and said that a different party of Soldiers had all 

the women and children prisoners. Like a whirlwind the word went around, and the Sioux all heard it and left 

the soldiers on the hill and went quickly to save the women and children.

From the hill that the soldiers were on to the place where the different soldiers [by this term Red-Horse always 

means the battalion immediately commanded by General Custer, his mode of distinction being that they were 

a different body from that first encountered] were seen was level ground with the exception of a creek. Sioux 

thought the soldiers on the hill [i.e., Reno’s battalion] would charge them in rear, but when they did not the 

Sioux thought the soldiers on the hill were out of cartridges. As soon as we had killed all the different soldiers 

the Sioux all went back to kill the soldiers on the hill. All the Sioux watched around the hill on which were the 

soldiers until a Sioux man came and said many walking soldiers were coming near. The coming of the walking 

soldiers was the saving of the soldiers on the hill. Sioux can not fight the walking soldiers [infantry], being 

afraid of them, so the Sioux hurriedly left.

The soldiers charged the Sioux camp about noon. The soldiers were divided, one party charging right into 

the camp. After driving these soldiers across the river, the Sioux charged the different soldiers [i.e., Custer’s] 

below, and drive them in confusion; these soldiers became foolish, many throwing away their guns and raising 

their hands, saying, “Sioux, pity us; take us prisoners.” The Sioux did not take a single soldier prisoner, but 

killed all of them; none were left alive for even a few minutes. These different soldiers discharged their guns 

but little. I took a gun and two belts off two dead soldiers; out of one belt two cartridges were gone, out of 

the other five.

The Sioux took the guns and cartridges off the dead soldiers and went to the hill on which the soldiers were, 

surrounded and fought them with the guns and cartridges of the dead soldiers…One band of soldiers was 

in rear of the Sioux. When this band of soldiers charged, the Sioux fell back, and the Sioux and the soldiers 

stood facing each other. Then all the Sioux became brave and charged the soldiers. The Sioux went but a short 

distance before they separated and surrounded the soldiers. I could see the officers riding in front of the 

soldiers and hear them shooting. Now the Sioux had many killed…54 

    Chief Red Horse, Lakota Chief and witness to the Battle of Little Bighorn 





With news reaching back to the East about the Battle of Little Big Horn and the famed “Custer’s Last Stand” 

reenactment, Custer and his troops have become memorialized within the war history of the United States.

They say I murdered Custer. It is a lie, He was a fool and rode to his death.55 

       Chief Sitting Bull, Chief of Oglala Sioux

After the Great Sioux War, the Native American tribes who had fought together separated and left the area 

with many of them traveling to Canada with Oglala Lakota Sioux Chief, Sitting Bull. 

And so it was over. I did not know then how much was ended. When I look back now from this high hill 

in my old age, I can still see the butchered women and children lying heaped and scattered all along the 

crooked gulch as plain as when I saw them with eyes still young. And I can see that something else died 

there in the bloody mud, and was buried in the blizzard. A people’s dream died there. It was a beautiful 

dream.56 

       Black Elk, holy man of the Oglala Sioux

The second diaspora focused on the forced removal of Native Americans as the United States expanded its 

territory claiming lands past the Mississippi River. Often met with Native’s resistance, the United States was 

brutal in its tactics to rid an entire native nation of their heritage, lands and identity. The second diaspora 

was the catalyst for how the Native American “problem” would be solved in the upcoming century.  After 

the highly publicized Battle of Little Big Horn and the Massacre at Wounded Knee, the American public cried 

out for the extermination of those “Indians.”57 The next seventy-five years brought about the creation of the 

Native American Reservations that silenced the voices of an entire Native American Nation. 

Figure 26: Oglala Lakota Sioux Lands 1862
Figure 27: Oglala Lakota Sioux Lands 1868
Figure 28: Oglala Lakota Sioux Lands 1872
Figure 29: Oglala Lakota Sioux Lands 1876
Figure 30: Oglala Lakota Sioux Lands 1877
Figure 31: Oglala Lakota Sioux Lands 1889
Figure 32: Oglala Lakota Sioux Lands 1890
Figure 33: Oglala Lakota Sioux Lands 1910
Figure 34: Oglala Lakota Sioux Lands 1960





Dakota War in Minnesota between Sioux and 
white traders over late federal payments. 
President Lincoln found Sioux guilty of murder 
and executed 284 Sioux.

Red Cloud’s War (Powder River War) in Montana 
between Sioux and US Army. Sioux won with the 
signing of the Fort Laramie Treaty to keep Powder 
Horn River Territory.

Discovery of gold by Father Pierre De Smet in the 
Black Hills. The Black Hills is sacred territory to the 
Lakota Sioux.

Sioux split following U.S. sanctions. Many retreat 
to Canada following several battles between U.S. 
and Indians.

Great Sioux War between Lakota Sioux (Crazy 
Horse)and General Custer’s Army in Wyoming, 
Montana and S. Dakota. Most notable battle was 
Battle of Little Big Horn. Black Hills was taken 
away from Sioux.

U.S. Government begins the establishment of 
Sioux Indian Reservations 

Wounded Knee Massacre between U.S and Lakota 
Sioux.

US Government separating the Sioux Indians into
separate reservations. Pine Ridge, Rosebud, Lower 
Brule, Crow Creek, Cheyenne River, Standing Rock, 
and Sisseton. 

Finalization of Sioux Territory. Throughout the 
1900’s Sioux were forced to sell their lands.





Figure 35: Child playing on top of garbage and clothing on the Pine Ridge Indian Reservation, South Dakota 
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Act 2, Scene 4 | rd Diaspora: The Creation of the Native American 
Reservations

They made us many promises, more than I can remember, but they never kept but one: they promised to take 

our land and they took it. It was not hard to see that the white people coveted every inch of land on which we 

lived. Greed. Humans wanted the last bit of ground, which supported Indian feet. It was land - it has ever been 

land - for which the White man oppresses the Indian and to gain possession of which he commits any crime. 

Treaties that have been made are vain attempts to save a little of the fatherland, treaties holy to us by the 

smoke of the pipe - but nothing is holy to the white man. Little by little, with greed and cruelty unsurpassed 

by the animal, he has taken all. The loaf is gone and now the white man wants the crumbs.58 

          Luther Standing Bear

The second half of the nineteenth century was a period of rapid change for the United States. The U.S. was 

continuing its westward expansion, engaged in countless wars, developing its economy and instating a series 

of legislation to permanently remove Native Americans from the lands that was once theirs and force them to 

live on reservations. After the Indian Removal Act of 1830 which resulted the forced migration of thousands of 

Cherokee, Crow and Choctaw Native Americans from their lands in the Southeast, the United States government 

was confronted with the task of finding a location for the displaced Native American tribes. In a series of Acts, 

later titled the Indian Appropriations Act of 1851, 1871, 1885 and 1889, the United States Government began the 

extensive process to set up large legal designated land areas known as reservations. These reservations were 

typically located on lands that were unsuitable for sustaining life with little natural water, poor soil and limited 

coverage of natural landscape to protect from the powerful winds of the Plains.  The U.S. government “was to 

isolate and concentrate Indians in places with few natural resources, far from contact with the developing U.S. 

economy and society.”59  The reservation was the left overs that U.S. citizens did not desire. With many of the 

Native American tribes accustomed to traveling wherever the buffalo lead them, being confined to set boundaries 

was not conducive to the lifestyle they knew.

One of the first reservations was located in present-day eastern Oklahoma and established for the newly exiled 

Cherokee Nation who had traveled on the Trail of Tears. The Cherokee Reservation was the model for how the 

United States would establish future reservations. The Cherokee Reservation began as a vast area of land with 

loose boundaries.  Within the boundaries, the Native Americans were free to reinstate their tribal governance, 

as they were considered sovereign nations, mend their dying culture and language, and attempt to establish a 

successful economy. With no government aid, the Cherokees had limited funds to support themselves leading 

to great poverty within the reservation. During this period, several other reservations were established within 

the same parameters such as the Seneca tribe from upstate New York who were displaced to a reservation in 

northeastern Oklahoma60 and the Navajo Indians in northeast Arizona who were relocated several times between 

reservations in New Mexico and Arizona.
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After the Great Sioux War in 1876 and the Nez Perce War, which resulted in some of the bloodiest battles 

between the Native Americans and the United States, President Hayes began to phase out the previous model 

in the establishment and control of Indian reservations.61  With no support from the federal government, the 

reservations were in turmoil with no path towards resolution. Reservations often relied on religious organizations 

such as the Quakers and Jesuits to help establish order and governance but with no prevail. Once a tribe lost 

its independence and were forced onto reservations, its options quickly shrank. The government’s policy to use 

the “church, the school, and the plow now became central in its program of forcing Indians to abandon their 

traditional culture.”62  If the United States was able to strip Native Americans away from their culture, religion, 

language and lifestyle and assimilate into white society, that would give the United States more territory. 

The white people who are trying to make us over into their image, they want us to be what they call 

“assimilated,” bringing the Indians into the mainstream and destroying our own way of life and our own 

cultural patterns. They believe we should be contented like those whose concept of happiness is materialistic 

and greedy, which is very different from our way. We want freedom from the white man rather than to be 

integrated. We don’t want any part of the establishment, we want to be free to raise our children in our 

religion, in our ways, to be able to hunt and fish and live in peace. We don’t want power; we don’t want 

to be congressmen, or bankers…we want to be ourselves. We want to have our heritage, because we are 

the owners of this land and because we belong here. The white man says, there is freedom and justice for 

all. We have had “freedom and justice,” and that is why we have been almost exterminated. We shall not 

forget this.63 

       From the 1927 Grand Council of American Indians

In 1887, Congress passed the Dawes Act or General Allotment Act, which ended the policy to grant land parcels 

to tribes as a whole but rather grant small parcels of land to individual tribal members and families.64  This act 

would allow individual tribal members to choose land outside of the reservation limits that was more favorable 

to farming and ranching. In turn, this act also benefited the white settlers, as they were able to claim the left over 

land that was once part of the reservations. Reformers saw the policy as a way to solve the “Indian Problems” 

because once families gave up tribal practices and became self-supporting by farming or ranching they would be 

able to apply for American citizenship and therefore dissolve the American Indian.  This policy continued until 

1934 when the Indian Reorganization Act was adopted. 

…but the sad thing in America is that “we” don’t exist in the 20th century. You have to specialize in Indian 

education of some sort, anthropology, history and then go and dig in the archives of wherever in order to 

find out anything about us in the 20th century. So there you have it…65 

      Russell Means, Oglala Lakota Sioux Tribal Member
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This period between 1889 and 1970’s is not documented well from the Native American perspective. After the 

United States government took what they needed [land] from the Indian tribes, they left them with the remains, to 

pick up the pieces and rebuild what was left of Native culture. Concurrently, the U.S. initiated the Boarding School 

Movement, where they would remove children between the ages of six and seven from the reservation and enroll 

them in boarding schools run by the government.66  There are few surviving accounts of life on the reservation 

during this time period as many of the present day Native elders where among those who were sent to boarding 

schools, loosing contact with their native roots and previous lifestyle. 
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Figure 36: Native Americans of today
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Act 2, Scene 5 | 4th Diaspora: Native Americans Today

You have to look deeper, way below the anger, the hurt, the hate, the jealousy, the self-pity, way down deeper 

where the dreams lie, son. Find your dream. It’s the pursuit of the dream that heals you.67  

     Billy Mills, Oglala Lakota Sioux, [1964 Olympic Gold 10,000m]  

The final diaspora is the reality of today. Throughout the stories, struggles, and migrations of the Native Americans, 

they have always shown a strong sense of hope, determination and anticipation for what the future can hold. With 

every treaty made between the U.S Government and the Native Americans, the Native Tribes were optimistic that 

their lives could go back to the realities of the past, a past where the land was free to roam, the buffalo were 

plenty, and man lived in harmony with one another. Unfortunately, that reality was never fulfilled and the Native 

American people continue to fall to the wayside in the eyes of the United States. The question of who is Native 

American by today’s definition is broad and is constantly argued between individuals, tribes, and the government. 

Individual Native American’s definition of a Native American 

To me, it means that I was born into a people, that are diminishing. It means that I have to be the best 

example that I can to the next generation. It means I have a responsibility to remain humble yet be a strong 

woman. Being a Native American allows me to hold my head high, and be full with a sense of pride for the 

many accomplishments of our people. A strong, respectful Native American woman is who I am.68 

         Native American Teenager

[Cherokee] Tribe’s Definition of a Native American

The minute you say that you’re Cherokee, I’m going to expect something out of you. I’m going to expect that 

you know something. Being Cherokee is about that culture, the language and the history. The fact that we had 

to hide and that we about starved to death. If, one of these days if, you know, my great-great-great-grandkids 

are 1/1000 Cherokee and they’re whatever color — I don’t know what color they’ll be — but you know I would 

hope that somebody down the line they’re still singing the Cherokee songs. And they’re still speaking the 

Cherokee language. And the Cherokee is always there, and that spiritual fire will always burn inside of them. 

That’s what will make them Cherokee.69

        Interview with Bo Taylor, Cherokee Leader

Federal Government definition of Native American

If a full-blood Indian -- that is, someone whose ancestors were always Indian -- marries a white person, the 

government considers the child of that marriage 50 percent Indian. A half-breed.

If that first generation half-breed child marries another white person, the child’s blood is 1/4-Indian. The CDIB 

would show 25 percent.
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Then, if the second-generation 1/4-Indian marries another 1/4-Indian, their child will be back up to 50 

percent-Indian blood.70 

   Certificate Degree of Indian Blood [CDIB] as defined by the Federal Government

With the definition often debated of who is a Native American, there is a broad spectrum between the lives of 

Native Americans within the United States. With 5.1 million Native Americans, 78% have assimilated into “white” 

society, holding political positions, owning companies and business [casinos], educated within the university 

system and are reaping the benefits and privileges of being a U.S. citizen. For the other 22% of Native Americans, 

they continue to live their lives on the reservations. Their lives are challenging with many suffering from 

alcoholism, depression, diabetes, poverty and do not have access to the same benefits as their counterparts. 

The narratives below highlight two sides of the spectrum.

What Indian gaming has done for Indian tribes is it’s helped us develop basic infrastructure for our tribal 

members…so when you look around out here the community we have clinics, we have a government center, 

we have schools, we have community centers. Now we’re starting to think about how do we improve the 

quality of life even more.71

      Joe Nayquonabe, Mille Lacs Band of Ojibwe Casino 

The problem is deeply rooted in the historical relationship between Native Americans and the United States. 

Native American tribes are defined as sovereign nations and maintain a relationship of treaties with the federal 

government.  Though they are sovereign nations they are all U.S. citizens, fighting alongside their white 

counterparts to protect our nation, holding political office on both the state and national level and upholding the 

laws mandated by the government.72 If Native Americans are granted the same rights as any other U.S. citizen, 

why have we as a nation let their identity and history fall through the cracks of society? Greed for land was 

our [United States] past, destroying anything that stood in the way but today, what is our motive to continue 

silencing a nation of people? Have we gone too far, silencing them to the point that they do not even recognized 

their own voice? 

The fourth diaspora is vast as it offers more questions than answers. Today, there is a broad range of lives for 

Native Americans in terms of quality, conditions, and opportunities and goes beyond the means of what this 

paper can address. The richness of Native American culture comes through reading the stories of their past 

and their abilities to persevere when struck with adversity. To fully comprehend the Native realities of today, 

it is crucial to look beyond the text and pictures, rather go see, listen and experience the struggles, stories and 

forgiveness of the Native American peoples. 



4

Humankind has not woven the web of life. We are but one thread within it. Whatever we do to 

the web, we do to ourselves. All things are bound together. All things connect.

       Chief Si’ahl, Duwamish Tribe 



4

A primary goal of this thesis is to create a “living memorial”- a design that goes beyond telling the Native stories 

of the past and begins to highlight and shed light on the stories of the present. It must not be removed from 

place but rather celebrate place. It must rely on the collective memories of each unique Native American Nation 

and it must spread to all corners of the United States. 

To design a living memorial we must first ask the question, why do we build memorials? Do we build memorials 

because we are afraid of forgetting? Are we afraid of losing touch with our past or do we find comfort in re-

enacting and reliving our past trauma? Memorials exist in between the physical realm of time and place that 

leans on emotion and memory to invoke its message. It is a space that calls upon the ethical reflection of the 

individual, group, or society that goes beyond the physical act of seeing. Rather, its message and meaning in the 

context and time it was created in, digs deeper into the imagination of the individual, requiring the mind to reflect 

and do the seeing. A memorial is the sanctification of “a sacred place-a site set apart from its surroundings and 

dedicated to the memory of an event, person, or group.”73  Though the memorial may signify a tragic and painful 

memory of the past, its role has been deemed significant by society and a memory that must be preserved. 

Memorials exist in the public environment, seen and experienced by all. They tend to invoke feelings of grief, 

experiences that tend to be reserved for private places, yet memorials exist in the public place bridging the divide 

between the public and private. In Kenneth Foote’s book, Shadowed Ground, Foote argues that “the creation 

of memorials can play a healing role in times of community distress…as it brings all groups back together to 

work towards common, collective goals.”74  Memorials create spaces that bring together people of the present 

that creates a “public environment that articulates ideas that let us know which ideas we must support and 

sometimes, which ideas we must contend against.”75 

Looking at memorials across the Globe, the United States, and Seattle they all rely on the memorialization of 

the materiality to invoke a certain emotion, admit, and heal. If a memorial is to admit, why on the National Mall 

in Washington DC do we not have a memorial to the history and memory of Native Americans? As the United 

States, we pick and choose what we wish to memorialize, often highlighting winnings, beliefs and morals. In 

turn, as the United States, we fail to admit to our wrongdoings, thus failing to create a memorial to our mistakes. 

We often try to cover up these mistakes by creating museums and cultural centers. While museums and cultural 

centers are a step in the right direction, they lack the act of admitting. The power of a memorial is that it admits 

while allowing people to come together and heal what has been broken, relying on the collective memory. 

What is the proper way to remember the past? How can the design of a memorial speak to the present and future 

while informing generations to come? Is the materiality of granite, reflectiveness, and carved faces in stone the 

only way to preserve our memories and histories? 

Act  
materials of the past
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Figure 37: Escher painting on memory
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Figure 38: Rendering of World Memorials Collage
Figure 39: Rendering of U.S. Memorials Collage
Figure 40: Rendering of Seattle Memorials Collage
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Act 4 
Native American memorial of today

The first goal of this thesis aims to redefine the definition of what a memorial can be. Can a memorial represent 

the voices of the present or is its message only rooted in the past? The design of this thesis challenges the 

definition of a memorial’s place within society as a tool to not only remember the past but also remember (live 

in) the present and inform the future.  

The second goal of the design is to create a basic framework that is relevant anywhere within the United States. 

The methods and design of the memorial would not change from location to location but its contents would 

change based on the local tribe(s) within the area. It is imperative that the content of this memorial come from 

within, representing and giving a voice to each unique nation of Native Americans. This memorial gives voice to 

their story, their history, and their identity. While visiting New York City, one would be confronted with voices 

from the Poospatuck and Mohegan tribes. While driving through South Dakota on interstate 90, one would 

be confronted with the stories of the Oglala Lakota, Cheyenne, and Sioux nations and while walking through 

Pioneer Square in Seattle; one would be confronted with the ghosts of the Duwamish people. 

The third goal is that this memorial commemorating the history, language, culture, and identity of the Native 

American people will spark curiosity and emotion. People act on their emotions and if this memorial can speak 

to these emotions then a much-needed dialogue can be started. 

Figure 41: Fragmented memory at the mouth of the Duwamish River 
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Figure 42: Diagram depicting the Native American 
memorial living in the present. The site was once home to 
Henry Yesler’s Sawmill and is presently 600 Western Ave, 
Seattle

Act 4, Scene  | Design Approach

The thesis proposes using the built environment; the land that was once Native lands as a medium to project 

imagery and voice to tell the Native story and history of place. Local Native American tribe members and leaders 

would retell these stories giving a specific voice to each location. Memorials are often sacred places, removed 

from its surroundings. It is place that people must go to, a space that is removed from the public realm. This 

design calls for the memorial to exist within the public realm, to not be a destination but a series of images and 

voices on a pathway that might not be known to user. The memorial would come to the people. These projections 

and voice would be place specific, happening in proximity to its original location. Place is sacred within Native 

American culture and history and rooting this memorial within place, within the built environment is crucial. 

A memorial stands as a reminder to its past. Typically created out of stone, with qualities of reflectiveness, 

carved faces and names, its material symbolically allows it to keep its place within the urban fabric. The memorial 

will not move as it is tied down to place and its content will never change or be added to. Memorials stand to an 

ode to what happened before. This Native American memorial would only occur for a brief moment in time. It’s 

location would appear randomized as its presence within the built environment would be in constant change, 

perhaps leaving a scar or mark as a reminder to its presence. 

Imagine walking through Pioneer Square in Seattle on your way to work or to grab coffee. The iconic “sinking 

ship”-parking garage stands as a historic landmark to the Pioneer Square neighborhood. As you pass by, you see 

a man, a man who appears to be of the Duwamish descent, selling fish and other dry goods from the ground floor 

door of a hotel.  This site was once the location of the Occidental Hotel. You see him but you don’t understand 

why he is there, projected on the side of a parking garage. Later you come back, to find that his image, his 

memory has disappeared. 
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Act 4, Scene 2 | Design Framework

The design suggests a series of different methods in which this memorial could exist within the built environment. 

This is not the only series of possibilities. As technology and society evolves so to would the framework for this 

intervention.

Hear

Native American Amber Alert: This design 

utilizes the cyber built environment to connect 

people to one another in the larger contexts 

of space. Similar to governmental amber 

alerts that are triggered by ones approximate 

location so too would this Amber alert be 

triggered by location.

1

 

Voices on a Wall: This design exists within 

the voids of the built environment. The use of 

sound through Native American voices would 

be projected to tell the stories of history, 

culture and identity. These stories would 

recount the natural and political landscape of 

the past and how it has informed the present. 

This design relies on sense of hearing to convey 

its message, as sight is absent.

2

Figure 43: Native American Amber Alert
Figure 44: Voices on a Wall 
Figure 45: Fabric Projections
Figure 46: Fog Projections
Figure 47: Images within the Natural Landscape
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Touch

Fabric Projections: Similar to the 

Fog projection, the Fabric Project 

relies on its interactive quality to 

invoke its message. Images would 

be projected onto white scrim fabric 

(appears invisible to the eye). Users 

would be confronted with its ghost 

like presence.

1

Fog Projections: This design relies 

on the interactive quality between 

history and the user. Still and moving 

imagery would be projected onto 

fog screens. These fog screens could 

be placed anywhere within the built 

environment and would force users to 

interact with its message.

2

Images within the Natural 

Landscape: This design relies on 

the natural landscape to project 

stagnant and moving imagery. Imagine 

looking out onto Puget Sound in 

Seattle from the waterfront and in 

the distance Snoqualmish Natives are 

seen cannoning towards the shore in 

hollowed out canoes to sell fish at Pike 

Place Market. 

3
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1

2

3

See

Video Projection: The goal of this 

design is to gather people together. 

It relies on the collective whole and 

not just the individual to relay its 

message. The design would utilize 

a building façade that was once/or 

is a significant place within Native 

American history and use projection 

mapping technology to animate the 

façade to tell the story of place. 

Images on a Wall: The design relies 

on the facades of the built environment 

to project still and animated imagery 

to remember what was here before. 

The images would correspond to the 

exact place where the images where 

taken, showing a layering of the past 

and present.

Writing on the Wall: The design 

relies on the written word. Its message 

goes beyond just telling about the past 

but it gives a voice to the present to 

inform the future.
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Figure 48: Video Projection 
Figure 49: Images on a Wall
Figure 50: Writing on a Wall
Figure 51: “Murder Map” Layering of history in Downtown Seattle
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Act 4, Scene  | Implementation 

One of the goals of this thesis is to start a conversation between all who experience this memorial. Many people 

are not aware or ignorant to the notion that Native American people, culture, language, and identity still exist 

within the 21st century. For the conversation to begin, it was important to implement several framework methods 

into the final thesis presentation allowing the dialogue to begin. 

Native American Amber Alert: This amber alert began the presentation, recounting Chief Si’ahl prophecy 

for Seattle’s urban landscape. This amber alert was simulated in the University of Washington’s Architecture 

Building’s café, a public gathering place that connects multiple studio spaces. Upon hearing the amber alert, 

people reached for their phones or rushed out of their studio spaces in panic of what was happening. As 

the prophecy was recited, people came together, focusing not on what was around them but letting their 

imaginations take over and inform their sight. 

Figure 52: Video-Native American amber alert in Architecture building cafe: December 7, 2015
Figure 53: Image projection on physical model (Seattle Waterfront) 
Figure 54: 1/32” scaled physical model of Pioneer Square
Figure 55: Image projection on physical model (Ballast Island)
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This projected image depicts the Seattle 

waterfront with moored Indian canoes at the 

foot of Washington Street between 1890-1892. 

The present site is currently occupied by the Post 

Apartment Complex at 888 Western Ave. 

This projected image depicts the Indian 

encampments on Ballast Island at the Seattle 

Waterfront in 1900. Indian families came by canoe 

to the Seattle Waterfront, where they camped 

on their way to work in the hop-fields upriver. 

They were allowed to stay on a bleak parcel of 

land created by the Ballast Dumped from ships 

that took on cargoes of grain or lumber. The 

coastal Indians adopted canvas tents in place of 

their native cattail mat shelters for traveling. The 

present site is currently the Best Western Hotel 

at 77 Yeser Way.

1

1

2

2

1/32” Scaled Model

Projected Images on Pioneer Square Model: This 

model acted as a catalyst to the two installations 

depicting how the design framework would be 

implemented on a specific site. 





Writing on the Wall: This installation was one of two installations that allowed the users to explore the 

ground they were standing upon. Set up in the Architecture building in room 140, this installation projected 

over one hundred names of tribes that once inhabited the Pacific Northwest. As the drum beat, one by one a 

tribe name was removed from the wall. Tribe names were removed to signify their merger with other tribes or 

their disappearance into the memory of history. As the names faded away, the ones that remained are currently 

federally recognized tribes within the United States. The installation utilized one projector and security mirror 

half dome. When the image was projected onto the dome, the dome would 5x enlarge the image onto the 

surface behind, creating a fragmented image that juxtaposed the geometry of the room. 

Process: To allow the installation to cover 

all walls and give the feeling of being 

surrounded, the design implemented a 

technique similar to that of a planetarium.  

When a projector projects and image onto 

a spherical surface, the image projects 

inverted and 5x as large on the walls and 

ceiling behind the projector. The design 

utilized a standard classroom projector 

and a 36” acrylic security mirror. 
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Figure 56: Projector reflecting on half dome mirror 
Figure 57: Video- “Writing on the Wall” projection in Arch 140 
Figure 58: Past tribes of the Pacific Northwest to current 
federally recognized tries withing the Pacific Northwest 





Video Mapping Projection on the Wall: This installation was set up in the outside courtyard of the Architecture 

building. It was important that the content of this memorial came from within, from the local tribes in the area 

to tell their story. The installation projected the Tulalip story of the “Changer” told by Natosha Gobin, a Tulalip 

tribe member and teacher of the Lushootseed language. The story highlighted the landscape of the Puget Sound 

region before American colonization. Just as Native American history is told through moral lessons and ways of 

being, so to was this history framed around a lesson. 

Process: This installation 

was set up in the courtyard 

of the Architecture building. 

Using a standard classroom 

projector and video mapping 

software, the projector was 

located on the porch of the 

Gunthrie Annex #4 building.

Figure 59: Video-“Creator” story told by Natosha Gobin 
Figure 60: Video- Final presentation of the “Creator” December 7, 2015
Figure 61: Outside projection Architecture building courtyard December 7, 2015
Figure 62: Outside projection Architecture building courtyard December 7, 2015
Figure 63: Outside projection Architecture building courtyard December 7, 2015
Figure 64: Outside projection Architecture building courtyard December 7, 2015
Figure 65: Outside projection Architecture building “stair to nowhere” December 7, 2015
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Epilogue 

This thesis began with a critical examination of why and how we remember our past, our history, our language, 

and our identity. This thesis was from my personal childhood upbringing very near the Pine Ridge Indian 

reservation in South Dakota. I questioned how architecture could bring people together to listen to the voices 

of a Nation of people who has been silenced for so long. Throughout this thesis process, I have realized that 

the term “memorial” might not be an accurate definition for this intervention within the built environment. A 

memorial is the act of never forgetting, it is the sanctification of a site removed from its surroundings and its 

message and presence are rooted in the past. This installation challenges the norms of how we can remember 

the past. It asks us to dig deeper to not just remember and admit to our past mistakes as an individual, group and 

country. Its message challenges us act and come together as nation of people with many identities to question 

the present and change the future. 

The history of each Native American tribe within the United States is rich in color, culture, tradition, language, 

and identity. This thesis cannot tell you Native history because it is not my history to tell. Rather, I invite you to 

go out and listen to the voices of a people who were here before and still remain today. Challenge yourself to 

take the time to explore and listen and then will we be able to come together to start the conversation. 

Figure 66: Fragmented memory of thesis presentation
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