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Instruction and selection of scholars -1~ Pan'gye surok, kyosdn kosdl, sang
in Three ancient dynasties of China _ ! . :
; zklj%‘:é Thwm&(& Mar co ganels, ?
206, 1l:la Mencius said: The way that man behaves is such that even if he
eats until his stomach is filled, has warm clothes to wear, and lives at

(emperor) was
@r‘y the animals (beasts). The sagesxwmxm concerned about this and made

4
Lhxt Ch'i(ﬁ :Matthews, one of ministers of Emperor Shun) the Ssu-t:’u(@ ﬁ)
A

BRY/ LA ‘6
@ﬁ'}:\@r - to give instruction on the principles of ethics (illyun /\ Ff? ). Fathers

QQ and sons (were governed in their relations) by close (feelings of love-ch'in%B )5
od (=

’VWL%),;,‘) leisure, if he lacks instruction, then he is close (to the level) of

W xumex rulers and subjects (were governed in their relationships) by duty
\N\‘& (ai )3 husbands and wives (were governed in their relationships) by

separation (pydl %j )3 elder and younger (people) were governed
by order (sdl \Ep ), and friends were governed by trust. {’;

@ )
= Fang Hsiin( m :Tz'u-hai,600, another term for T'ang Yao( % )
x4 Merene

—7 or Emperor Yao., Ref. to the Book of History, Yao-t'ien (section on Yao),
with a note that Hslin means kung (merit); also cites the Shih-chi, wu-ti pen-chi

(basic annals of the 5 emperors) which takes Fang Hsiin as the ming (name)

— of ti-yao (Emperor Yao) said: '"Recognize their service (give sodidce to them:

O;.A‘ W “‘21_&% , ), summon them (have them come: naeji ;k"u correct them
- i

\ -
ww (kwangji @L), straighten them (chikchi \’é 2/ ), assist them (p'oji 2),

———

protect them (ikchi 2 - ) and make it so that they obtain it by themselves

' —

(xxex Han, 228, i.e.-=-get the principles of mkkkeak ethics and morality).

Also, follow it up and encourage them (stir them up, chin 6__), and

nurture virtue in them (tbkchi%é). “Jui Wa,&a Y727 "&M”

There is a governing human behavior(?)
(note; Chu Hsi says: The phrase, 'the way that men behave" (in chi yu to,

-
jen chih yu tao A. ﬁ ) means that every one has a nature that

is good and inborn 2 (pydng'i chi sbdng P L}}’%_ ). However,

if there is no instruction, then a (a person) also becomes lax (pang'ilb*\ﬁ")

FARY
and lazy (t'aet'a,’é“"ﬂ ) and he loses it (h&s inborn good nature). Therefore

. o the sage (emperors) established an® official to give instruction in human

ethics (111yun/\/%! ), and also in accordance with his inherent (peculiar) .
— i% e ’

j ided guidance to them (toj
characteristic gkoyuja\»ay:\@%), he prov g G
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Instruction and selection of scholars -2= Pan'gye surok, kyoson kosdl, sang
in three ancient dynasties of China

and that is all,

The BoBk of History (shu) says: There are relatiomships (tienk/#]— )
\-W . b i
in the rankings of Hecaven (t'ien-shu yu tieniﬁj.iﬁ iﬁ-\ ). What
this means (Chu Hsi talking?) is that we are governed by the five relationships

-
e
which create harmony (\t;- ) in five ways (in the £ 5 relationships).
was a (name, term) by which the

Fang Hslin (Emp. Yao) wasxbxzixxkiyxax official historian (shih-ch'enf@__)

who was praising empexxr Yao., Mencius in accordance with this regarded

(the name, Fang Hslin) as the hao (pen name) of Emperor Yao. The word, te,

(virtue, from the phrase te-chih, tdkchi, hexga he made them virtuous) is
’

like the word, hye( to spread benevolence), Yao was saying that you

T
wi

‘;OJ should give solace to those who labor, invite those who (want to) come,

correct those who are perverse, E straighten those who are in wrong, asist
them so that they may xRamdxxar#x establish it, and protect (support)

them so that they will carry ®m it out, and make them be able to obtain their

(own true) natures by themselves. And in addition fj%tgis up and
N
hekpxxhemxup arouse them (m ) and make them a s-and spread your

benevolence to them, and do not allow them to become dissolute (pangil)

and lazy (t'aet'a) where they might lose it (their true moral natures). These

were the words by which (Yao) ordered (gave the mandate to) Ch'i(% ). (End note)
- Shun gave the mandate to Ch'i( %) saying: Because the hundred

surnames (the people) are not close and loving (pu-ch'ing )(with their

%
parents?), and because the five ranks (wu-p'in g are not obedient ‘(Gﬁ: )

you will be the Ssu-tu (R % and you will respectfully spread around

the five teachings (ogyoi%@/and (do it in a) magnanimous way (chaegwan f. Ya

(NOTE; Chu Hsi says: The five ranks (op'um) are the five positions (of status:

myongwi %«j;. ) and ranks (tlinggtip %mpertaining (to the relationships

between) father and son, ruler and subject, husband and wife, elder and younger,

N
and friend and friend. The term, son( &,‘ ), means to be obedient (sun)\\i ).

The five teachings (ogyo)(wu-chiao) are (the principles governing the

i i t it) that father and son
5 relationships, to wi are ruled by closeness (ch'in ¥y
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ruler and subject are governed by duty, husband and wife are governed by
separation, younger and older are governed by order, and friend and friend
are governed by trust, These five (teachings) are natural principles and
so were ordered to be taught (to the people). The tem, kydng(ching)(respectful)
means to be attentive to business. Even though@ sages and worthy men were
always attentive (kydng) when it came to their affairs, yet because this

wasr an important matter, (Shun) especially spoke (to Ch'i) about being

]

attentive (serious, respectful, kydng). The term,"kwan' (magnanimous)

means to treat (people?) with leniency (tolerance, magnanimity--ydﬂ%%i p

Generally speaking the principles of the ®ive (relationships) eﬂerge from

the roots (pen, fundamentals) of the human mind (jen-hsin, insim). They

Men first become confused
they arex restricted by

in their understanding of these principles becag;zgrtafome imbalance in the

are not things which can be forced (on people).

material endowment of their mam nature (kijil chi p'ybné’ i) )
given over to (immersed in) the shade (obscurity) of

or because they are nwexshzdswerxby/material desire ( I 2 v )y
and (as a result) fathers and sons are not close and loving (ch'inae), and people

are not obedient to one another. Therefore (Shun) gave this order to Ch'i
and he subsequently appointed him Ssu-é& and hadﬁ him devote himself seriously
to spreading these teachings, and also treated (him?, had him treat others?)
with magnanimity and tolerance, and he hmdxkimxg saw to it (that these
teachings) permeated (people's minds?) thoroughly and gradualyy entered

(their thikking), so that what was upright (and correct) in their heavenly
(endowed, natural) natures would naturally be exposed, so that it could

not stop by itself and (so that) there wemkdxke was no fear that people

would be lacking a sense of shame. When Yao said that people should be
encouraged (consoled with, given solace) encouraged to come, = rectified,

straigthened, assisted, protected, so that they would be able to get it

(return to virtue) themselves, and stimulated (aroused) and shown benevolence,

he also had this meaning (meant this--the above, same thing that Shun

wanted Ch'i to do). (end nzfiij
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206, ll:lb (He) gave orders to Chi(/’i& ) saying: 1 orxrder you to take charge of

s music (chdn'ak gQ and give instrfictton to the eldest sons ( %— : 1
XRRy R xxnExyet dignifi

Be straight kuk warm 0y ?‘,P'/@_ ), tolerant kux respustfui ( )s

2 kg 2 ) e

unyielding (hard, stubborn, kang m]l )“ t not cruel, brief (kan‘(ﬁ’) ) but

B

NL ﬁ* not arrogant (discourteous, o% Poetry speaks of the will andaéong Muf_gp
P“W elon M ww@ A &n t v
é o perpetuate words foreg;r (indefinitely). Sounds rely on k&g-w lﬁz‘ﬂ)

¢

n)

& The rules(of harmony) harmonize sounds. And when the 8 sounds have become k%f:‘))
”~
-
<&

k harmonized, hm BRkExx noone will usurp another person's
position (ethical position. yun/{%), and the spirits and man will be
in harmony.

b -

(note : The tem ( ) means eldest (chang%_ ), and these were the
eldest legiftimate sons (chbkch}\%—)’}) of the son of Heaven and the high
ministers and officials., Generally speaking, when people are upright, they

\(:M must be lacking in warmth, and that is why he instructed (Chi) to be warm.

And when peojée are tolerant (magnanimous), they must be lacking in dx:i;iz N )
and so he wanted (Chi) to be dignified. That was why he was concerned about
(Ch'i's) being partial and assisted and protected (supported) him,

Somebody who is resolute (stubborn) will necessary eaxxyxkkiz become
cruel, so he wanted that he should not be cruel. Somebody who is brief (laconic?)
must eventually become arrogant, so he wanted that he should not become arrogant,
and this was the reason why he prevented these errors and admonished him
and prohibited him (from acting in these ways). In teaching the eldest
sons (of the emperor and high officials), he wanted him to do it % in this
way, and as for the materials that he was to use in teadhing them, they

MJS{O Mo

would only be m music, as in the case of the Chou-1i where the ta-ssu-lo(*jéi% ;?_f:
S—

7.5
M/{;V Grand Musidéadn) was in charge of the "sdnggyun chi pdp" (ch'eng=chiin chi fa

/ g ()/ —

’\/ the law pertaining to the ancient state col:je), and gave instruction to the

(]r(ﬂmﬁ;fj/ sons and younger brothers of the state, Confucius also said: To be elevated

), regulates

(hsing, hiing) in poetry and accomplished in music is in general the way in which
\‘\V\\%\wa/ one cleanses xatkkxx a dirty (perverse) mind(;t *%:

a feeling of bekng filled and satisfied?( ": 7 %%., ' ), causes %R
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206, 11:2a mmxe the pulse to stir @%@%ﬁ ), makes the spirit circulate

%.

b

(yut'ong chdngsin \,@ (in accordance with principle--Han 230),

nurtures the virtue of middle~harmony (chunghwa?\ ), and saves

Misst

one's material endowment from being partial (imbalancedf). (rectifies the

_——

imbalance in one's material endowment (in one's nature).

The place where the mind goes to (sim chi so chiN Zﬁb is called
the will ( ;EJ/—'), and if there is a place to which the mind goes (if one
has a will that determines one's thoughts?), then it must manifest itself @
in speech, and that is why he said: Poetry speaks of the wkll. Once
(one's thoughts) take shape in speech, there must be short and long phrases,
and that is why he said: Music elongates (makes long) speech., And once you
have long and short (phrases), then you must have distinctions in terms

of high and low (tones?), clear and muddy (sounds?). Therefore he said
length

-
sounds (sdng, voices) rely on kmagxexkk (sOng i ydng {E‘aﬁ. what
is meant by the term, sounds, (sdng), are the w five tones of kung,sang,
kak, ching, ik( \3' ﬁﬁ %\_ﬁﬂ . Generally speaking if k the sounds
of songs are long and 'm_ut_igy, they are kung sounds. 1If they gradually become
fle_z_ar and are also short, then they are sang,zxmurEx, kak, ching, or ik
sounds, and this is what is meant by the statement that sounds rely on
length,

Once you have long and short (phrases, length of sounds?) and clear
and muddy (tones), then you also must have the 12 tones? (shih-i 1# ‘\’9 4\%
to harmonize them. Then ¥ one can write them out and not have confusion
(of sound?)., Supposing that the yellow bell (hwangjong %%) was a kung

%/ :sound), then the taejok?( ) would become a sang( :tone),

the kose(’% % would be the kak( @ ), the imjong(ﬁ'\& ) would be
the ching( ;‘l & ), and the namyb(ﬁg—) would be the ik( aﬁ .

you raise or lower these by three portions (notes?), then you get them to

appear with a separation of 8 (tones?). 4As for the rest of the 1 (harmonic
rules), they are all like th:.s n the, 1 E yﬂn(ﬂg’), the 5 sounds, 6 tones

and 12 pitches? go back (again) and mutually become kung.
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206, 1l:2a What is called the li (rules of harmony?) is what harmonizes the sounds.
Once human voices (sounds) have become harmonized, then if from these sounds are
taken the 8 notes (tones) to make music, then everything will be in
harmony, and there will be rERRZREX no mutual commission of aggression
Q}‘; and rebellion and no loss of moral order. This (music?) can be spoken

Wf at court and recommended for the suburban shrines, and the spirits and

rﬂ-‘” the people will by this means be harmonized., The sages made (created) music

o

— - —

W in order to nurture the nature and the feelings (sdng-chdng), to cultivate
(Ik (educate) the talents in men, and to serve the rituals of the spirits, to

rmonize those above and those below, to widen the merit (efficacy) between

‘t'i and yung (substance and utility), and make it great and deep. Such was
the way they did it, but at the present time none of this has been seen
again., Can I overcome my grief at this? )(end note)

11:2b 9 The Chou-kuan(\a‘z ) says: The ssu-au is in charge of J.nstruct:.on
1

L]
*Han, 231. (education) for the countryj he will spread the 5 laws (ojbnﬁ? : £ 5 moral

Chapter title in
the Shu-ching relationships) and train the mx people to obedience ( jL&/ )

W = (note: Mr, Ts'ai says:l(Han, 231, note. Ts'ai Ch'en(%m ), annotator of
P eeeee— ———
S —— wiL

the Bpok of History (Shu-ching), referred to by scholars as the Chiu-fen hsien-

—
/\'/K’ sheng(m%%i 8 he was in charge of the country's education (kyohwa)

and spread the taachings about the five relationships between ruler and subject,

father and son, wxf husabnad and wife, elder and younger, friend and friend
and with it he taught the Ep people to be obedient and made them be obedient.
Mr, _E(‘ZC‘V ) says: the character %%.) means to practice gradually and
get—t-x;d to (skilled in) somethingj to pacify and lead peqg le to something,

to raise animals and treat them leniently.)(eﬁd note)

(
Jﬂjy In the Chou-1li, the Ta-ssu-t‘u, on the first day of the first month begins
/ o - e B
by spreading teachings (learning) to the pang, kuo, tu, and pi( %

throughout the territories of the country). Then he hangs the law of

—_—

(sangwi ) so that all the people would see the law of instruction
o

(education; kyosar@m ), and then he would collect it after 10 days (

teaching the laws (kyosang chi pbﬁgzj /%) on top of the law gate
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(o G 7
206, 11:2b Then he would carry out the law (method) of inst ruction in the pang-kuo, tu and pi
and see to it that each of them were instructed in the way of governing the
)
people., (note: Mr. Cheng( ) said: The Ssu~tu zkxeasyxhkag, because
s A
he already had promulgated the five teachings (teachings about the five
moral relationships) to the world, when xkxkammex the first month (beginning
of the year) came along, he would also write the laws of instruction (kyobdp)

and hang them on the law gate (sangwigydl g%‘l% . The temm &B)

means a period of 10 days ( — @ ).)(end note)

Q He had 5 families make a pi( be ), and had them protect one another,
\,\10“ 5 pi made a 1li( ll? ) and he had them receive (things) from one another.
/ \
‘WM 4 11 made a tsu(ﬁ ), and he made them aid each other in funerals. 5 tsu made

2

a tang, and he made them succor each other, 5 tang made a chou, and he made them
provide relief (El‘@ ) to one another. 5 chou made a hsiang( jéf ), ad
he made them treat one another as guests, (note: The phrase, '"he made them"
(sa chiﬁ é_) means that he established the laws of instruction (chiao~-ling

%\fi) and made them (carry them out). The word "protect!" (pao 6% ) is

like 'take responsibility for" (im T.L_). "To receive' means to accept

reguests (‘ :% . "To give relief( a{% ): means to provide enough

to one another, '"Guest" means 'to treat a worthy men as guests.,"

207, 1l1:3a A 1U consisted of 25 families; a tsu Bf 100 families; a tang, 500, a chou,
23886 2,500, a hsiang, 12,500 families.)(end note)
matters (the basis for)
The san-wu (sammul /‘ :three mkduxx®) of the hs:i.ang were WEXEEXRE
ks giving (REfIxwax were recommended.

gixr instruction to the people, and KhryxxExE xmxnﬁxxx/guestxxxndxnxaixw

(note: 'Mul" (thing)( ﬁ ) is like "affair, matter' (shih, sa % ), and
k

M'to raise up or exalt" (hsing@ ) is like '"to recommend' (chii, %
fwf When instruction on the three matters (of the hsiang) was perfected, th -fu
e

(officials) would recommend the worthy men and the able men (hsien-che, neng-che

* d&a"’ / E a% é%%)’ and they would use the wine-drinking rite to treat them
£,

«41\,\,‘\/ as guests. After that was done, then they would present his writing to the

L ’
king,.)(end note) -
ng e 6/.

: 7~
The first (of these three important matters) was the six virtues: knowledge,
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MIU?

207, 11:3a humaneness (jen), sageness (sagacity, sheng), righteousness, loyalty,
and harmony. (note:...Knowledge means an understanding of affairs. Humaneness
means a love of other people which one then extends to things. Sageness
Mag&city) means to know thoroughly (t'ong) and to have knowledge in advance

GV

(of things). Righteousness means to be able to juze what is suitable for

-~ 2 vl (el ’) \’b%
the time (occasion) (i%%‘g EB\' % ﬁ' ). Loyalty means speaking Sl
L2 R

££ from the center of one's mind (chungsim\ I \‘J‘ ). Harmony means being

neither too stubborn nor too pliant (M:% E\\\a\%‘ ).(end note)
2=/

The second (of these three matters) is the 6 modes of behavior (yukhaeng /\‘i‘f 1

%, filial piety, f£ximmushipy comradeship( é\/ ), Erendship( mok%)’.ﬁ'% S(Grz»w”
- . 5

responsibility (Mq; ), and pity ( ‘\'@_ ). (note: Filial piety means W

doing one's best to serve one's father and mother. Comradeship (7‘; ) means

doing one's best tm

Rezpnrsibid

forone's friends. Friendship (mok%

.
means being close to (ch'in%ﬁ/) your nine relatives (kujokﬁ,% Vs
(% ) means being close to your collateral relations (oech'iné@__.

Responsibtlity (im @ ) means having trust with your friends. Pity

means to provide relief to those in trouble and the poor.)(end note)

Y

)
The third (of thgse three matters) is the six arts (yugye7\: f{ ) §irites;
music, archery, caliigraphy, and calculations (math).

(note: means t he five rites--the rites for good fottune, bad fortune,

+= -
the military, guests, and felicitations (chia-1i ?L)—- sic /refers to
= ’ ) e
the 6 modes of music %Fﬁ’,m ’k%\?f ?_ s é ;

refers to the five types of archery. The first is called White Arrow ( ’ﬁ )

which means that the arrow passes through the target and you can see that

-

the head of the arrow is white (fz%}:lhe paper on the target?). The second
)! which

is called ch'amnydn( means that first you shoot one arrow,

!

and later you shoot three, and the shots are fired in succession. The thiad
S
is called (%% ?;i_ ), which mjans that the head of the feathers is high

while the arrowhead is low, and the arrow travels in a sharp and bright fashion.
sh.iw &
The fourth is called (%K ), which means that “shre=hoati—ef-shSElEtiresic-high
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that when a subject shoots together with his ruler, he does not stand in the
same line with him, but stands a foot apaxk behind the ruler. The fifth

patéern
is called ''the well xExEmmry" 2 (kybng'ﬁijﬁ% ) which means that

four gz he target in the pattern of the character for''well",

TOWS—pPense ate
Chariot driving

%) refers to five types. The first is called
belis are on crossbar of the car e

“_4‘((; 2
\(‘mﬂ(bgé& . The ha( 7 ) isxin the pxsemduxm? (xkyke2 sik 2\ ),
W

11:3b

oz are on yoke /
and the ( fﬁ ) & in the (% ). One
=2

mounts the chariot, and then the horse moves. When the horse moves,

24,
the luan bells (é% ) ring, and when the kmkXkgxxikmg luan bells ring,

-

then the kua ho bells respond. The second is called "folbowing the curves

sang

of the river'( é:§ﬂ Zk, \é ), which means that one races alonggside the curves

and bends of a waterway (river) but without falling into the water.

The third is called the kwagunp'yo( \% %’z ). According to the
tradition of the Mao-shih (Book of Poetry of Mr., Mao), "With xrxa coarse wool

s ) A4

(%% ), he tied up(ﬁz = e (6@_ ) to make a gate, and with (’i’é )
W A

he tied up a ( shostage?) to make a (@ ). In the interval he

i

put it in his kam fists ?(\é)'é%. When the horses run, the run up against
VL

the (6& ) and are not able to enter, so that what is meant by the

&
lords's p'yo (kunp'yo %ZQ ) refers to binding up the ( é\‘l}- ) by means

of coarse wool( ). . {+€u 0984 Q;
Jlmv a i
The fourth is (%ﬁﬁ% ué The (/@j ) is a road (crossrodd).

This means that when the carriage reaches the crossroads and the carriage
turns around, it appears to be dancing. ZRix

The fifth is "driving to the left of the (target) animals"(‘;;&;% E_
which means that one drives the chariot opposite to (the direction) of the
animals and to the left of them to allow the ruler (who is shooting from

?
the chariot) to shoot them,

Regazding xk calligraphy |(shu, so0), there are six forms of calligraphy.

VO
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207, 11:3b. The first is pictographic writing (sanghybng%% ) which means that
things like t:he sun and the moon are represented by images of the sun and
moon in writing. The second is ''combined meanings' (hoem.
|

means that in the case of character like mu (@(: ) and sin(&é, ) I

) which

"sin'" is made up of the symbols for man and speech, and mu is made up of
the £y symbols for stop and weapon, which are combined together to =&mxk
suit man's purposes (meanings). The third is called ( ;;r;) which
means that in the case of characters like ko and ro (% %/’ ), you
establish a category for the head (of the character) from which the
meaning of the character derives (is taken), whi le the parts to the left
and right modify the meaning (chu ), and for that reason it is
called the shifting modification (chodnj ﬁ\_). The fourth is called
ch'dsa( ) means that in the case of characters like up and down
(sang, haL—F ), the charae ter for '"man" (in) is placed on top of

the straight line (for '"one'), axd when '"man' is placed below the line,

it becomes the character for below (ha). Each has its place (thing to do)
from which it derives its appropriateness, and that is why it is called
kehiX ch'osa (performing tasks). The fifth is calle "borrowing“(fﬁ/%).
Which means that in characters like rybdng and (hang/i ), one character
has two uses, The sixth m is called harmonic sounds(gg ) which means
that the form (of the main radical?) and the sound is the same (for several
characters )(i.e., xhe a given radical determines the sound). As in the case
of the words for river (kang, ha I, ,6), both of these have the shape of
water (the water radical), and they are pronounced by the other radical (kong,

)Z 5&/‘

W With regard to calculations (su ), there are nine types of this. The
-~

S' first is called (fang-t'ien '6 Q’ ) which is used to{calculate the area

\p anm:d‘a.es ofﬂi_./The second is called yulp'o(

o : i
them exchange rates for gooda The third is called (%_% )

Ss/\/ ~ which means c@Iculation of dear and cheap prices and taxes) The fourth is

sogwang( \\/‘ Fﬁ ) which is used to calculate (%% ;_squares and circless:

) which means
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207, 11:3b, The fifth is called sanggongé%m ) which means the calculation of

(kong jong chbksxlm 42? The sixth is called kyunyu( % ﬁ which
tra@pcr\ta.t?.on

means the khe calculation of labor costs for distances far and nearid. The

seventh is called &%{k‘ ) which means the calculation of injap ogyén
a%ﬁé@u The eigth is called pangjbng(% %') which is the calculatioon

%gp The ninthe is called Mﬁﬁvwhich means the / ) 99-

calculation of height, depth, width, and distance.

o ——d

P ==, And with the 8 punishments of the hsiang (local village), he

maintained surveillance over (kyu\é?){”) the myriad people. The first
—\’D (of the 8 punishments) was called ‘'the punishment of unfiliality,' The
“second was called 'the punishment for unfriendliness (pulmo%%_." The
third was called the punishment for ''not being cldse to marriage relations®
M% . The fourth was called %eak'lack of brotherly respect"'. The
fifth was Zarke called 'lack of reliability" (puri /@:_ ). The sixth was
1l:4a called lack of p compassion (puhyolﬁ'qﬁ ). The s eventh was called

false accusatxon" (chobn alf the eighth was called '‘causing the people

confusion
Eaxxahak® (nanmin/&l)&) (note: the tem kyu( ), means to warn
\
and keep surveillance over (kyech'afﬁ(%. The term, pulche(?% :lack

e\
of brotherly respect) means not to respect one's teachers and elders. ''Chobdn)

\
\lﬁ ) means kmxEkar slanderous speech and confusing the masses

\___»»
0" "
(hwadn hokchung z{t%’ To cz;i)} {‘é %’1 %‘m“ms
to change (one's?) name to that of a €o use rebelliots
to adhere to the left way (the wrong pa way) and x by that means to cause
confusion in government affidirs.)(end note)x
--, And with the 5 kXxmR rite (oryeqi: ), he prevented the people

from lying (fabricating ) and taught them the middle (way). (note: Rites

(li=~principles of social usage) is the measm by which one regulates and

stop the people from being extravagant and lying, prevents superios from

oppressing (‘% ) inferiors, and inferiors from usurping (the prerogatives of)
f (/{% ) their superiors, so that in (their) behavior, (people) achieve the

middle way. )(end note)

s
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foms of gusic
--, With the six &xks he prevented the people's emotions (from getting

—

out of hand) and taught them harmony (ho, hwa). (note: Music is what is used

—

for guiding and rectifying the natures and feelings of the people, and is what

prevents contrary feelings from arising,and puts their blood and spirit (hydlgi

b=
@-@« ) at peace (hwap'ydng).)(end note)

I1f the people do not comply with the teachings and there should be some

who institute lawsuits (oksongj%%’[;% the person in charge of the

and”7,£7Q

those who are to be punished will be turned over to the shih( ’l: :scholars)¥

territory (chich'ija:#&%‘%) will hear (the suit) and decide on it,

(note: The tem chich'i (ti-chih't&i&) means the magistrate

of the hsiang~chou (hyangju H) and the xapiak capital and its surburbs
(tu=-pi ?é . The temm, shil (scdolar), belongs to (is one of the)
Ssu~k'ou shili=ssu (@ﬂ’h Eﬁ’ ;official in charge of scholars
and teachers)(end note)

At the end of the year (he) will order the educational officer (kyogwan \ ;

“h recoxrds & ledgers

to rectify government affairs (ch&ngch'iﬁ.}noz) and to finish all business
(ch'isaﬁg ) (note: That is, to clarify government matters and to send
up the records and ledgers.)(end note)

At the beginning of the new year, he will order the educaional officer
saying, everybody will perform his job and take care of his business and
by so doing heed the orders of the king. Those who do B not do so correctly,
wkkkxbexpunksked the state has standard punishments (to use against them).

With regard to the jobs (chik) of the hsiang-ta-fu (local officialsét?k%,
each of them is in charge of (some aspect of) kikE govermment, education, and
prohibitions (chdng, kyo, k&m&’%gﬁ‘*ﬁ On the first day of the first month

they will receive the laws (methods) of instruction (kyobd %) from the

——a

Ssu-l)u (@% and then withdraw and promulgate them to the hsiang (local)

e —

petty officials (uote: the chou=-chang (W%_) and lower officials)(end note)
B

and each of them will give instruction (to the people) over whom they have

They will esamine the state of their virtue and behavior

jurisdiction.

- . L
and maintain surveillance over their skills (tcfié,z\)\/ MM
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207, 1l:4b sfter three years (goes by), there will be a grand review (of performance:
Xx* ta=pi K%)(at which time) there will be an inspection of their virtue
hY in the arts

and behavior, and their skill (toye), and the oustanding (worthy) and able

’

¥a
oSN
\A"’}, V& ones will be !Eoted. (note: hydnja or worthy ones means those who are virtuous

in their actions, and the ningja or able ones are those who are skillfull
in the arts)(end note)
The hsiang elders and the hsiang ta-fu (officials) will lead the hsiang

many or few (worthy people)
clerks (petty officials) and ¥xhemEmxmamsmgmiihernmazmesi (chunggwa

)
(note: chunggwa means those fEwxpmapk® among the masses who are worbhhy in
virtuedferdmmim}x may either be many or few in number, i.e. there is no
specific number of them)(end note) and they will use the rites to treat

b/( them as guests in ritual fashion. (note: All of them will be treated with

with respect
courtesy (li) and treated/as guests in the hsiang (local) winme-drinking
ritual.)(end note)

On the next day (af note: after they are treated as guests inthe ritual)(

end note) the hsiang elders and hsidang ta-fu and the petty officials will

=y

resent a paper (list?) of the worthy (virtuous people) and able (skilled

people) to the king, and the king will kowtow twice and accept it, and Bk

Agency g =
go up to the kempke of Heaven? (t'ien-fuﬁ{ . And the Inner-fisteridn

(Nei-'shihm 2} will make a copy of it. (note: The T'ien-fu is the
one (agency, official) in charge of those treasures that are stored away for
sacrifice at the ancestral shrine, The nei~-shih will write out a copy (of

hmx i Rgxmkikxkher for a royal

ediit granting them rank and emolument,)(end note)

the document) and wait

(They) will withdraw (from their audience with the king?), and by means

of the local archery rite (hyangsa chi rye), they will make inquiry of the
—

masses (of the people) concerning five matters. The first is called "harmony"

(ho, hwa ). The second is called "face' (deportment?)( ‘/3\72/ ), the

~
third is called uchupniu(q//]g\ , the fourth is called hwayong( Vg) s

the fifth is called hnngmu(@ % )+ (note: They will carry out the

)

local archery rite and ask the mafslof the people about 5 matters to see if
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207, ll:4b x there are any other worthy (virtuous) or % able (skilled) men. "Harmony'"
“)? reffers to the behavior of people im ide the mxkix women's quarters
22 ”

(\'a ) ). '"Face' (jung, yong \/ ) means one's face (yongmo /v-y-/%)

"“Chupti'( ?E, ) means the ability to shoot xke (arrows) well, for archery

is the means by which one sees whether samebody is qualified to be a shih( :tf

\

or not. Mr, Cheng(ﬂ?Zi? ) says: "Harmony' (ho) bears (comprises) the six

virtues, "face" includes the six modes of kex action (behavior). The

chup'i, hwayong #>), and hnngmu refer to archery, among the

« ETeTT—,
six skills. At the time when archery contests are held, then the people
participate

must see (these people, in public), and so (the officials) ask them (at these

archery contests, about the virtues of people).(end note)

Dem, part. in What this means is that they have the people recommend worthy men of

the selection

process virtue, who then go out and are pmg&xim made to take care of the people,
Democratic

centralism, |and that the pebple recommend men who are able (in some skill), xk who then

come in (ente ovt service?), are made rge of ( ks).
( é, ’é:éafk@ E’ﬁ/ \ m«z/

(note: What this says is that they allowed the people to make recommendations

e ——

themselves of worthy (viftuous) men who were then sent out and made to take

P ————— e ———

care of the people (chang-mn%&/ Tﬁi teach them virtuous belwior

208, 11l:5a and the skills (tdkhaeng toye
——

he outside (provincial areas), Aud
they allowed the people to make recommendations of able people (skilled)
themselves,x who were accordingly brought in (to the govt?) and made to take
charge of thexk matters pertaining to tribute, land taxes, and labor service
of the people, on the inside (within the central government),)(end note)

(My note: This“is an @mmportant section: Popular, democratic participation in the
selection of two types of men: those of outstanding and virtuous behsvior,
who werc then sent out into the provinces to function as teachers,and
those skilled in administrative affairs, to become adm. officials in the

central government,)

At the end of the year, (they would) order the officials of the six hsiang
nment affairs and finish their

R B

(local areas) all to make an accounting of gover
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business (note: that ismake an accounting. hoegye%i )J(end note). At the
beginning of (thenext) year, they would order the petty officials to study

firumgkixg (learn) the laws from the Ssu-tu, and then go back and each of them
kuo
use them for laws (standards) in the countries (territories) which they

governed. .

The chou chiefs (chou-chang) ‘1 %—) mweach%hgharge of the laws of
kyoch'i chongnydng
education and govermment (k¥yRIEBRE ) of their chou (pref.,). On the first
day of the first month (of the new eary), each of them would assemble the

people of their prefecture (chou) and read the laws to them as a means of

encouraging virtuous behavior and the development of skills (tbkhaeng, toye),
e —— ~— — ey

and as a means of mafntaining surveillance over (kyu ) wrong and

bad behavior and warning (people against it). If during the year there happened
to be a sacrificial rite or something taking place at the chou shrine,

then they would assembly the people and read the laws to them, Also at

things like the spring and autumn rites, they would assebly the people and

conduct aﬁ archery contest at the chou hsu(,)-l‘t’ E ;school) (note: the hsi
was the éhou-tang (commi?y) school )(end note) At the end of the Eayex year,
they would make an accounting (hoe% ) of the govermmental orders (chbngnydng
W

&/'g? ) of the chou, and at the beginning of the new year, they would
read the laws on education (kyobdp T*i‘ ), as they did when they first
(arrived at their posts?), At the time for the triennial review (of performance),
then a grand investigation wéuld be held of the villages in the chou to aid
in dismissing or promoting the officialsd of the hsiang (hsiang ta-fu).

==, With regard to the tang=cheng( v ")L-'_), each of them is in

—_—
N

charge of the government administratio (chdngnydng ) and the

educational affairs (kyoch'%'% ) of their tang., On the first day

of the lst months of the four months of the four seasons, they will gather

the people and read them the pang laws (pang-fa # 3,5\ ), in order to maintain

-
surveillance over them and admonish them (kyugye chi% ) Z 0. e
at the spring and autumn sacrificial ritusls, they would also do this.

H8 L d wely dyde
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!
(note: The term(% ) means to sacrifice (%% ) to the spirits

-
-
of flood dnd dsrought. And also in making the altar position (tanwi@ﬁ).
!
it is like the sacrificial ceremonies at the majek sajik( saltars to
earth and grain), it is said.)(end note) WM /”’_)/'7 é‘é
Ko K-
And in the country a search will be made for spirits (to whom no

sacrifice is made-~Han, p.239), and sacrifice will be conduct for them,
(note: This means akx khxkxwhur saciifices mxe made at the end of the year
inthe 12th month, the month of the kdnhaek?( %A ).)(end note)., Then

(at that time) the people will be assembled for the rite, and the wine

qur—

drinking (ritual) will be held at the hsi ( E? :school) in order to

S
rectify position (of people) by order of age (chong ch':i.w:i.—F i._ The

first order will be to rank pEmX®R people by age within the hsiang and 1i
(villages), and the second order will be to rank people by age in their
father's lineages (pujoklji‘lt) ), and the third order will ke not have
people ranked by age. E‘lote: What is meant by rectifying position

(rank, of people) in terms of age, means that at the wine drinking ceremony,

g

those who are said to be in their 60's will be seated, and those in their

50's will stand and attend them. Those in their 60's will get 3 bowls}
those in their 70s, 4, those in their 80s, 5, those in their 90s, 6. What
definitelymust be rectified is that three times (seasons) during the year
the people are busy at agriculture and will be absent from the rites. Then
when the idle times (between) cultivation occur, (the officials) will teach

chiefs (superiors)
them to honor their mkdeExx and take care of xksx the elderly, and (thus)

—

show them the way toward filial piety and brotherly respect. Withregard

m—

to establishing rank by age in the hsi@ang and 1i (hsiang and villages), it

means to rank them together with the general guests (at the ritual) in terms ofage.

What is meant by the phrase to rank peopie by age in terms of their

father's lineage, is that when there is a guest in one's father's lineage,

—

they will mutually be ranked in accordance with age. Yith regard to different

surnamed people, even iExchuyxaxexskisx if an older person is present, put him

—— e
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in the superior position, The phrase,''not to rank people by age! means to
\
seat somebody to the east of the xeEspErke®x wine bottle (X % )==the
sor-called position of respect (chon ).)(end note)
(The tang=cheng) will, during sacrificial rites, funersls, marriages,
of the tang
capping ceremonies, and wine-drinking rites/ teach ritual matters and
take charge of admonishments and prohibitions. At the end of the year, he
will make an accounting of (hoe a ) governmental affairs of the tang and
lead the petty officials to finish their business, At the beginning of the
new year, he will gather the people and read them the laws and write the
names of the virtuous and skilled (tdkhaeng, toye). Durirg the review
(kyobi
(examinations of performance)d held during the year, and the grande x
(taebi
(tiiennial) review, he will also do this.
==, The tsu-shih(%% will each be in charge of the admonishments

and orders and the governmental affairs of their tsu., On the first day of

the month, they will gather the people and read them the laws of the pang( )5

—

write out (the names of) the filial and respectful, those who are friendly and
get on well with rmkkakexk marriage relatives, and those who are learned.

And at the times of the spring a nd aguw autumn sacrificial rites to prevent
disaster (chaep'o? ‘w ), he will also do this.El_ote: The ( \ ) is
that & place on the altar is reserved for the spirit who causes dimster to
people, as in the case of the tang rites to the gods of natural disaster
(yﬁﬁg\%\ (\ ). The chief of the tsu (tsuw~chang) does not have (conduct)

a wine=-drinking ritual, and accordingdy he holds this rite, and together with

the people, @n the basis of who is elder and who younger, they mtually exchange
h“

presentations of wine (toasts).)(end not:ei
EEEE x "

He will lead (shuai@*’ ) the petty officials of the 4 Lu( }Da ) by means
of the laws of the pang and pi( w_ ), and from time to time will

number of
gather the people and investigate and recoxd the/ fu-chia ( %_ & :people

and households) of the tsu . 5 families will make a pi( % ), 10 families

will make a lien(‘%
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-
5 men will make a file (wu ), and 10 men will make a lien( ?

—
4 14 will make a tsu(%%), and 8 1U will make a lien( qﬁn' » They
)

will be required to protect each other (hszang-paomﬁk , receive
things from one another, and in regard to punishments,zmExxew and penalties,
felicitous occasiona and rewards, these will extend to all of them and they
will all share in them (sanggip sanggong,@ ﬁ@#b and they will
perform duties for the pang (govermnment ), and they will perform
labor service for the state, and will mutually (assist) each other at
funerals and burials. At the end of the year, (he) will make an accounting
of government agffdirs and finish up all business,

(tax collection) b
Each of the lﬁ-hsﬁ(l ) will be in charge of all édrders (chingnydng lg)\ )

for the li , and at times when the spiing and autumn rltes are conducted,
\,{)‘(M}I’(\""b

%4\4/ and when their is labor service to be performed, some governmen business,

\
o

)

b

%3
?{

S
i

R

7

My

%«\\’

or a funeral, they will gather the people together., After they finish
an investigation (review: pi %_ : Bf-a search for talented peopgée), then
they will read the laws and write the names of thwmse who are respectful,
astitute, responsibie (dependable, m{é& and compassionate, (note:

”

 The term chesa( ‘/']— ssacrificial rites) refers to the chusa(fbt“?b,

the tangydng?( gl , &and the chokpt!o? ( ?ﬂ ).x The temn,

("Labor service' (ydok) refers to chbnybk(bmxn}. The term “governmental

business" (chdng ’FL%) means the chou archery contest and the tang wine
drinking rite. The term “funeral! (sanggi ) means important funerals,
These four types (of affairs) and the reviews or inspectsion (pi %)

are occasions when all the people will be gathered toggther, and for that

reason the laws are read to them, and they are admonished (to obey them).)(end note)
-

==, Each of the pi=chang( %) will take charge of the governance

of the pi. 5 families will give and take with one another (share) and

will be harmonious and close to one another. If there is someone who

e
has committed a crime or is bad '6 ﬁ), then they will share mt‘%y

(in the responsibility: sanggﬁpd;% ). (note: For the dbharacter ( )

i z ...to mean I"bad".) (end
originally he also used choe (tsai % ) PR | &) seems KExhE el
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208, 11:6b. in %Record of Schools (Hsneh-chi%" a family had a shu( % )s
—— s -

a tang( = ) had a hsiang( ' ), a shu( {)j’(-j)(note: he should have
)

‘/O/Q B o ”
g r}’{/\/‘ﬂ writeen, a chou(%)(end note) had a hsti( g ), and a kuo( \@ )

\ \
had a hsiieh( Vé? ). (note: 25 families made a _l_t_i_(\‘:k] ) which together

(al 1le
shared a block( % ). At the head of the block (ward?) was a gate, and

to the side of the gate were shu(%é«"é ). When the people were at home, then

in morning and evening they would receive instruction at the shu ( )

500 families made a tang, and the school for the tang was called a hsiang( ‘I’%: )
and it provided instruction to people who were promoted from the & lii school

(the 1 shu), The charater, shu(<§sz\j), should be written, chou( }H_ ¥
21,500 families made a chou, and the chou school was called a hsii( ]\%,, )e

=
The chou-chang(}“"‘% ) in the Chou-li would, at the time of the spring and

autumn rites, gather the people together and hold an archery contest at the

chou =k hsii, which was this (school), The hsii thus was the school which

provided instruction to those people who were promoted from the tang school
W (tang hsiieh). In the capital where the ® Son of Heaven was locatdd was the

central school of the country for the fmuslxak feudal lords (chu=-hou), which

for the crown prince, the other princes, the eldest legitimate sons (chbkcha!,@ })

W. was called the kuo-hsiieh (kukhak). It was a school which provided instructio?

of the high ministers and officials, @nd scholars /(ching ta-fu shihf}er ﬁk "\; )

\%"k and outstamiling selected scholars,)®(end note)
Y -

BOOK OF HISTORY -=-. The Book of History (Shang-shu ta-chuan‘&)%t ) s| ays: When

an official (ta~fu 'k_ ) reaches the age of 70, he retires from his post

(eRtkx chih-shih, ch'isa %,4& ) and becomes a (retired) elders in the

s
o hsiang-li(% @ ivillagesi in the countryside). A ta=fu (official)
-
:‘2 becomes a fu=-shih( /ﬁ :father~teacher), and a scholar (shih T ) becomes
aﬂ) ‘ | a hsiao-shih( (\/\ : small teacher).3 (note: These were the so-called
2 \
shu-:.(%f) of the village (li). Mr. Cheng( i{/) says; ¥hese In

ancient times thosep people who retired from their official posts returned

to teach in the 1lii=1i( :villages), )(end note)

t d awa
Wwhen the rales (hoes’%% ) and hoes ( /@ﬁ’ ) were already store 34



Education and recruitment in the san-tai period -20~ Pa'gye surok, kyosdn kosDl,sang
=z
208, 11:6b  (in the fall, Han, 242) and the prayed-for (?ﬁ .97‘) grain was already in (harveé&ted)
then the other sons would all enter school., At the age of 13 they entered the

Q
.,\‘\

virtudus principles (for

Y

grammar school (hsiao-hslieh/ &)‘%7 ) where th oked af (read) the

b g

small rites (sojblé\\a ) and practiced the sma

chi ldren) there, At the age of 18 they enterdd the ta-hslieh where they sam

(read about?) the large rites (rites for adults ﬁ_ %? ) and practice the
é{) there.

lagge virtuous principles (for adults: ta-i Enote: The term

""other sons"%%_) is like **the sons" (chungja&é’t--other than the
eldest son who performed ancestral sacrifice)(chdkbha). 1In ancient times
209, ll:7a the eldest legitimate son (chdkcha) usually took the place of his father
and served in office.)(end note)| In the height of winter, after being in
(school) for 45 days, only then would they finally leave school and turn
to agricultural pursuits, (note; At the beginning of spring (ipch'un?\%
school would end.)(end note) The shang-lao(superior elder L% ) in the
SO"Q morning would sit in the right shu( ), and the shu-lao( ﬁz sordinary
\M elder) would sit in the left shu, and only after the other sons\ had finished
(their studies) and left, would £ he then go home. (note: The shang-lao
was the t'ai-shih( \ :great teacher). The shu=-lao wexExk was the
hsiao=shih( (&\ ?- lesser teacher).)(end note) 1In the evening it was
/ proceed -
also like this. The! other sons would all line up (hsing, haengﬁj ) in

and enter the schol
accordance with the age of their fathers, and in acoordance with the age

% of their elders brothers, they would line up ina row like geese. Friends
did not exceed (the position) of their other friends (in line?). Light
burdens (takks) they did together, }nd heavy ¥ burdens (tasks) they

divided up. The punbaekcha( ;white-haired elderly people?) would

not caryy (heavey burdens). And when they went out and went in (toad from

e

\
W u (ﬁ%ﬂ ), Pai-hu=-t'ung( @_ ), and the Pan-chih( %%Han-sbu?)

(ﬂ)‘ the school) it was all like this. {(ncte; I note that(an); The Ta=-tai-li

the hsiao-hsilieh
all say: At 8 years of age they entered =xhmmk, at 15 they entered the

ta-hsiieh. As for the Shang-shu ta-chuan (Book of History), it says that

at 13 they entered the hsiao-hsiieh, and at 18 they entered the ta-hslieh.
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209, ll:7a. It is also said that students entered the hsiaso-hslleh at the age of 15 and the
ta=-hstieh at the age of 20, These various statements are not the same.
Generally speaking, from the age of 8 to 15 X sui (se), everyone could enter
the hsiao~hsileh (grammar schodl), and from the ages of 15-20, everyone

could enter the ta-hsiieh,)(end note)

; s
Chou~1i oz ==,In the Chou=lik, the Shih-shih( L‘Y) was in charge of

-
%«VA instructing the king on what was good (Mautiful)(t‘k%a\za )

7.} (note, he instructed the king on the good way)(end note), and he instructed

\:‘f, \ “the sons of the state' (kuo-tsu, kukcha[@ g, :the sons of the ministers
(of chih-~doing the utmo
The first was: "By gmxxvigue/one makes
( g‘)—
Bythe virtue of astutenéss (mindbkléiifé(

)}/ and officials) on the@ree virtues

Y

/ :k) the basis fot the Way." The second was:
z\ﬂ ne makes the basis for action, The third was: "By tRe~f virtue-eof=filial
P %’4‘ qety one know what is contrary and bad. He also taught the three%(/ﬁ
/Li’} modes of behavior). The fist said: By behiwing in a filial way~¢thsiao-hsing
/ 6\/ ), one becomes close to (loving:%)u ) of one's father and
mother, The second said: "By behBhving i n a comradely way (yuhaeng{i_é\—i ), one

11:7b shows respect to worthy and good men." The third said: "By behaving in an

A obedient way (hsﬁn-hsing)\‘gﬁ), one serves one's teachers and EHPEXRXRKXKHREXKBRXR
- )
%/ toﬂwLelders." (note., The temms 'virtue' (te, tdk) and 'action'(behaviar: hsing, haeng)
43 7

refer to the internal and external (aspects of things). When it is in

—~ \b .
[your mind, it becomes virtue, and when it is acted on(%z )s it becomes

action., The term, ''sons of the state' (kuo-tsu) means the sons and younger
o e———

i brothers of the kung, ching, ta~fu (dukes, hi‘gh ministers, and officials).

} The shih-shih(%}t‘()/ teaches them, and the crown prince also is ranked

% by age with them, and they learn the way (byxwhieh of the proper relationships
\, between) ruler and subject, father and son, m elder and younger.)(end note)

stays
He (the shih-shih) lives to the left of the R Tiger Gate (hu-men) and

S,

-
oversees the king's court (wang=-ch'ao ‘L‘ég) (note...) Because he teaches

the sons and younger brothers of the state (officials), the noble and idle sons

and younger brothers learn from him. (note: The term, '"noble and idle sons

\
and younger brothers" means the sons and younger brothers of the wang and kung ? / Q0
princes & dukes
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The term, "k#ex idle'", means those who have no office.)(end note)

m In the Chou-1li, the Shih-shih taught the sons of

N
the state (officials) the three virtues. The first said: "By the virtue of

doing one's best? (chih-teé@ one thereby makes the basis fot r.ge wa;.">

The second says: By the virtue of astuteness, one therefore makes the basis

for action (behavior, hsing). The third says: By the virtue of filial piety

one know what is contrary and bad." What about this?

The virtue of chih( -E_ ) means having sincere intentions, a rectified

.
mind, a correct basis (tanbon %

The temm, 'the way", means the principle (1i) of human nature &d destixg

(hsing-ming ‘{%’
that go:rern all things and the natural (work)
g’%é%éﬁ\g) It is the x=xhrigk technique (shu, sul z{‘f ) by which

the individual cultivates himself (susinf%ﬁ), regulates his family (chegaﬁg)
governs the state (ch'iguk %@ ¥

b4

The virtue of min (astuteness
striving hard ﬁé;
~) and being strong in action (ydkhaeng ) ), hushardirg accumulating

-
(
% !/E work

virtue, and broadening one's task (kwang'op & )

2

) and a clean (purified) source,

) that is in both Heaven and man, and the laws (ch'&kﬂ_\l )

(samul tangydn chi ch'ik

and pacifies the world (p'ydong ch'dnha

)(Great Learning=--mine)

) means having a strong will

The term'action" (hsing, behavior) means those things that should be
——

b
as a matter of principle (li %), which are the traces ( ‘:JT“ :magifestations)

that can be seen daily (of whatt one's true natufe is?).
e ancestar s
The virtue of filial piety eans to respect your Bxarafakkax and love

father

close relatives (ai-=a&ch'in ), and never to forget the origins of

=

own birth.

To know what is contrary and bad (chi ydk'ak %&%) means that if
]

you have obtained in yourself is warm,are ripe, deep, and firm, you

have what it takes to truly understand what is contrary and bad in others

and thus mRX would not be able to endure doing it yourself.

With regard to these three virtues, even though you might say that
i

each mfxxkEm (person?) has a higher or lesser quality (chaep'um

—

\\17‘.2_) and
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209, 11:8a (each has) that which best suits the qualities (chajil‘\é\ )J(of a particular

individual), and that (these 3 virtues) are taught (with xix\this in mind),

Nevertheless there has never been anyone who could become a perfected man

(ch'eng-jenm‘/\) who BRXy stpove to perfect only one of thse (virtues).

That is the reason why they are discussed together, in order to see tht

they must be used together and to show that they cannot be used partially

or (any one of them) abandoned.

Generally speaking, if somebody does not understand the virtue of chih |
(being sincere and pure of mind), then the vittue of _xg_i_rl(é-& H st:rongﬁﬁé‘«/t
will, hard work, effort in action) will be scattered and diffuse (sanman&%)
without any unity (mut'ong Q,% ), And you will not be able to avoid
the ridicule (%%é ) that yo/uL:o not know the (right) way even though
you have studied hard and d‘one your best to act (in the right way). However,
if you do not do your best to attain the virtue of min( :energetic, diligent)!

and devote all your attention to chih (sincerity), then you also will not

be able to broaden your task (work) (kwang'bp), and you will have the evil
8

(problem) of emptiness and ruin (é :F'[ﬁ- _\-T' ). If you do not know
the virtue of min (being diligent), then the virtue of filial piety would

saarcely be practiced by fexmrX ordinary men (|7 L k ), and it would not
be sufficient to be communicated to (t'ong :comprehended by) those
(the gods) P
with divine intelligence (sinmydng %). But, if one does not strive
to achieve the virtue of filial piety, but only devotes all his attention
establish the basis (for virtue)

to min (diligence), then he will not be able to make his basic (naturw?)

stand (erect) and he will axmmmkaikex have the problem of acting contrary

to virtue (he will act contrary to virtue). And that is the reason why

(the Chou-1i) discusses (these three virtues) in combination, leaving none
11:8b of them out. This is why the teachings of former kings was based on mutual

-
E reliance on both the root and branch of things (ponmal sangja *‘M’ )
and went to the limit (in exploring) the fine and coarse (%ﬁ%)aspects

(of a matter), and did not rely psxtimdiyx on just one side (of a matter)We—

It (the Chou-1i) also speaks of "teaching the three modes of action" (hsing).
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209, 11:8bm The first of these was called: "Filialb behavior, by which one loved (ch'in)
one's father and mother. The second was called, ‘'‘comradely (friendly) behavior,
by which one respected worthyand good men.'" The third was called ‘'obedient
behavior, by which one served one's teachers and elders." What wmbout thése?
(What do these things mean?)’
Y Virtue jis something that is obtain in the mind and is not something

N il
J ﬁ:,); that one works for (mybn% @ret’ers only to Kk the method by

which one acts (belwves), and that is all. Generally speaking if one does not

base it (actim ) on one's virtue, then there is no way an individual can

~>

obtain it by himselfxardxmekxfmrxkk and in his actions he will not be able

to cultivate them by himself, If one does not fulfill (one's pure nature)

st

by means of one's actions, then he will have nothing to hold and respect (chisun
:Han, 245, respect and protect), and his mik virtue will not be
able to advance by itsélf (by his own efforts).[This is why they (the sages,

the Chou-1li) kaughtmkhxhzkhenkhxer (said) that after the three virtues were
R——

/ taught, they had to be followed by (instruction) on the three modes of

action (behavior), so that even though an individual was extremely low
there would be nothing

and crude (not perfected in his virtue or behavior), still kexuemksxrakxke
that would not be done the best we.y(possible)

(extend things to the utmost)

and the perfection of his virtue (would be accomplished) without his realizing
it himself,

Some mighk say that the teaching of the three virtues is the learning
(Learning for Adults?)
of the Great Learning, and that the teaching of the three modes ofaction

is the learning of the Small Learning (learning for children), and that
;
they are what is taught in the "three matters of the hsiang" (hsiang san~-wu ’r%

end of That is also so, but 1 have already expounded at length on this.
Chu Hsi quote.

210, 11:9a V ,ﬁ
(Back to the /The Eo-shih(4 %\ ) is in charge of remonstrating on the king's

Chou~1i)
mistakes (kan ‘wang ak%{?) and of raising (yang) the sons of the state

v ﬁ (officials) in the (proper) o teaches them the six arts (ye)."@g
1\ third

The first is called the 5 Rites, the secbnd, the Six fomms of Mus:.c, the
A —
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210, 9:lla was the 5 mREER types of archery, the 4th was the 5 types of chariot xkdimgy

driving, the 5th was the 6 types of writing, and the 6th was the 9 types
of mathematical calculation., Then he taught them the 6 ceremonies (i )s
L e .
The first was kKhe one's deportment (yon \/ ) for the sacrificid
HEppRERERE dep yong /\\.
rites (she&a chesa); the s econd was deportment for (elihertaining) guests; the

third was deportment for court (chojdng) ceremony; the fourth was deportment

for grand funerals; the fifth was deportment for (kunyd % maneuvers?,
carfiage
trips?), and the sixth was deportment for maxt and horseback riding.

Eote: (The subjects) of teaching (instruction) in ancient times was
limited to virtue, action (behavior), to(= :methods?), and skills a

(ve). The shih-shih( T ’&/) taught the sons of the state officials

in virtue and action, and for that reason the pao-shih raiséd the sons

of the state officials im (and instructed them) in methods and skills,

Cheng Ssu=neng( @ ?e says; oper) deportment for a sacrificial
e

rent
rite (chesa) is to profoundly solemn( '/ ﬁ ) and magnificeat( g¢@ )e
N The proper deportment (for treating) a guest is to be severe and reppectful
(omgydk mjang‘%‘\%% The proper deportment for behaving at court
Ujk kgx is to have correct deportment (Mat thews: 5 12 ). The deportment
for funerals is to b weep and be grave and sedate ( %i P 7 é .
The deportment for going on manevuers (kunyd) is to be bold in appearance
@ é {6r Q ). The proper ortment for riding carriages and horses

is grave and dlgnified ( e

\., \.
Mr, Wu( ) says: Virtue and action (behavior) is on the inside,

whi le arts and ceremonies are on the outside (of things). If you cultivate

them with the way, both inside and outside are well prepared, then the

teachings of the shih-shih will be completed.)(end note) £@

\/ --. The Ta-ssu-lo( @%\ ) was in chaxrge of the laws @
a&&m of the ch'eng-chiin (sdnggyun h\} w :natl academy?), He managed WM

RTINS e

the school administration of the chien~kuo \’ :capitalfrand gathered

together (there) the sons and grandsons of the state (officials),.
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210, 11l:9a (note: Tung Chung=shu( %{% )says: The ch'eng~chiin (sdnggyun)
= pke

was the school of the Five Emperors. The Chou people established xhiz a palace?

fpr this school. By means of the virtue of music

rERkxakxRuxxxehaskzx) (end note) HEXKENERExmEEkExandmvixkse (lo-te %ﬁs
he taught i

le'ﬂ‘ kext he sons of the state officials kexmziemghem to achieve the middle way

act according to
and be hammonious (chung-ho\ [0 to be respectful, to tnxxnptnxm
- standards

qu/ rxgkaxxy? (yung I?) ), to be filial and friendly. (note: % ) meansﬁ

respectful, and yung means to have staddards (yusang )(end note)
r ‘
And with the language (words) of music, he taught the sons of the

State officials to pxemmmemgimmwmzx hsing(@a. ), to speak (tao\zlé S I

P P . (
to ridicule (remonstrate?)(% ), to recite ( ), to speak, and
—_ T
to answer ( % (note: Hsing(@—) means to use something as an analggy
——

2 11:9b or comparison with somexkxng matter, as in speaking of the past in order to
criticize scmething( ) inthe present, To put meaning into sk obscure
wo rds 4&\;@%}“ called“toﬁﬁ%e" ( %@L ). To make
phrases with sounds is called "to recite'. To speak oneself is cal led '"to speak'
(5n), andto reply to someone else is called ''to anser' (8).)(end xnote)

And with music and dance he taught the sons of the state officials

gg) 3 .
to dance the unmun( (_), the taegwdn( ﬁé), the taeham(m)
2 - ’

the taehyarg( s the taeha( "K_zx the taehan( w and the
()

' el
taemu(M) (note: These are the music of the 6 ages which were

preserved in the Chou dynasty. The unmun and taegwdn was the music of the
Yellow Emperor. The Tacham was the music of Yao. The taehyang? was the

music of Shun. The Taeha was the music of Yu. The Taehan was the music of T'ang

- B

(2 ). The taemu was the music of wu~-wang (Martial King).

ﬁSL’M Z-Shih( %ways: the Ch'eng=-chiin (sdnggyun) was the school of the

and
Five Emperors. X With the school administratim of the give emperors,/the

(they)
SJM{U school administratim of the chien-kuo (kdn'guk -=-capital}))/gathered together

the sons and younger brothers of the state (officials) and instructed them,

The ancients were most profound imth the mEmisdirg molding ( l‘)ﬁ (of the

human character). They moved it and caused it to flow, beat the drum and

- v

danced, took slow walks, and were thoroughly saturated (with trainipg? a,_)

= ——a made i+ so that one could obtain it (virtue?)(learning) oneself. Since



oy
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Emperor Shun and the Chou dynasty, everyone used the official in charge

of music to take care concurrently of teaching and giving m guidance.)(end note)

He prohibited lewd sounds(&%i excessi.ve sounds ( % bad sounds

b lazy
( @ ) and nds ( /- ). (note: "Le sounds*

refers to the music of the states of Cheng and Wei., Excessive sounds are

those which are too sad, "Bad sounds' is the music of ® a state which is

denthrmxiienahexuaypmewry lost (has disappeared, been defeated), like
the land of Sang-ch:.en on the ? river.
( 3 ¢ ). Lazy sounds meand those which are lazy and

dlsreSpectful ﬁt) end note) \ f/&;/

- n
-. In the Wang=-chih( %J :section of the Cheu—=iti) the ssu~tu

u /.—o—__—ﬁ
(hsing) of the people, (note: The six rites were capping, marriage, funerals,

ancestral sacrifice, local (hsiang) rites, and courtesy on meeting one another.f{

I d
[7/{/}7“7 polished (refined) the six rites in order to regulate the (human) natures

(¢nd note) He clarified the seven B teachings in order to promcte virtue
proper
among the peopie, (note: The seven teachings were (the felationships between)

father and son, elder and yoainger brother, husband and wife, ruler and

subject, elder and younger, friend and friend, and guest and guest,(hos t).)(

—
endnote). He regulated the 8 necessities (che p alchbng% /\\‘:?Tn order

- met ters pertaining to
to prevent depravity (im <, ). (the 8 chdng( \/é , ) were/drinking,

eating, clothes, and work, making measures for the different regions,

; (
X\NWOJ/’ scales (weights and measures) and methods of calculations)fmEmdxmmxeix and

mess urement of cloth (che @J ).)(end note)

Morality was all made uniform in order to make customs the same. The
elderly were taken care of in order to promote filial piety. Orphans and
peopée living alone were pitied (given relief) in order to keep khekx well

those who did not hache_mlMorthy men were exalted (promoted) in order

to show respect for virtwe . The worthless were weeded out in order to

drive out (eliminate) bad (the bad people). S(note: Mr, Ch'en says(%‘?&)j

These were the laws (methal s) by which le in the local

schools (hsiang-hslieh) and selected scholars, and the ta-ssu-tu was in general
{oq P —— 5 =5

charge of its administration.)(end note).
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select (kan )
(He, they?) ordered the hsiang (locality) to miimikmxxe those ‘who did not

follow what was taught them (pu shuai chiao che 5 %?% ) and
report them to the elders, Everyone wouldk be £ gathered at the hsiang(g %:
G M

school) and on day Cjz;Eﬂ) they would practice archery in order

to exalt merit (sang-gong ‘t:_t[;é7 ), and they would practice (get skilled

in) the hsiang (wine ®x ritual), in order to exalt (respect for) age (sangﬁch'{lLéé%
The ta-ssup-tu would lead the eminent scholars of the kuo (state, region)

and together with them would take charge of affairs. (nmote: The term, hsiang,

reers to the )six hsiang located within the capital region (chi-ne:%’l‘k\ e

The hsiang( ) was the school in the hsiang( T)_ The '"first day;(-’B u
means' a good Hay that was chosen'. When the date was set, then the elders

would all gather there and carry out the archery rite and the local wine-drinking

rite, Those who hit the target were regarded as the best (shang &:: ), so

f
{
that it wa is said (here) that they "elevated those with merit"( sang-gong t;jgé».
As for the local wine~-drinking rite, they ranked people (at that ritual)

in accordance with how old they were, and for that reason it was said that

"they exalted age'. Wibh regard to the ta-ssu-JL leading the eminent men and
with them taking charge of affairs, in general he wanted those people who

did not follow what they were taught to be able to see and be emotionally

affected (by the sight of the eminent scholars) and change the errors of

their ways so that they woudd follow kheExgmmExX what was good.)(end note)

1f (these people who failed to follow what they were taught) did not

change, then it was ordered to the hsiang (localities) on the right (of the
capital?) that those people who were selected out as ones who did not

follow what was taught them would be moved to the left (localities). And

it was ordered to the left hsiang of the country, that those among them

who did not follow what was taught them would be moved to the right, as

in the manner of the first rite (ritual). (note: the purpose of moving

people from left to right and vice versa was to change the places where
they cultivated themselves (studied) and took their leisure, to XERE give

t
them new teachers and friends, so that they might change somewhat.)(end note)
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210, 11:10a 1f (these peoplé) did not change, then they moved them to the
- b
suburbs (kuqz‘_t ), as in the manner of the first rite ( ﬁn@%b
|
And if (then) they did not change, then they moved them to the su( 1564 )
as in the manner of the first (beginniing?) rite. And (then) if they did not
banished
W change, they rejected them (p'ing: FFT :caused them to retire) to
- remote areas, and for the rest of their liees they were not ranked by age
(in any ceremonies?), (Han, 249, They were never included in the ranks of
the scholars)., (note: The four suburbs were located at a distance of 100

I%‘C’M/y 1i from the kuo (capital of the country?) and were located outside the

0
\bé boundaries of the hsiang. The su were also located outside the remote suburbs.)(end
note). It was also ordered to the hsiang (localities) to recommend talented
[scholars (hsiu-shih%’_t ) and promote them (recommend them) to the ssu-t’:’u.

p— (4
~> And these men were callefi "selected scholars' (hsiian-shih, sbnsag‘ Ye

T
=
A

The ssu-t?u would then recﬁnd the\&o)st talented of the ‘''selected scholars"
LY

)
i ey

11:10b and promote them to the school (hslieh), and t

e men were called 'prominent
N

Pl scholars (chunsa {é’:\\f ). (note: the term '

recommend'Y (lun

N
W \ to describe their virtues and skills, and to@
w pao chil chih o ) .
w (po kd chiﬁ 2 ). The ta=-ssu=-tu would ordered the hsaang ta=fu (local
s~ -
. officials) to dis cuss an whﬁ scholars of the hsiang=-hsiieh (local
7 schools) whose virtue and talent stood out from the other students, and to

e treat them as guests im during rites, and to x elevate (recommend) these men
== —

to the ssu-tu., The ssu-th would then investigate and examine them (kosi)
N — A
toe stimate their talent and appoint them to office (yung-chihe--use them)
1 .
M as officials (1li ) for the hsiang and su( ). These men were called
( The word, 'selected'" (sdn) means they
\ .ab the "selected scholars'" (sbnsa, hsilan-shih). XheExsekezgedxsHEx were xRer

/ chosenand appointed to office, Then, of these men, those who had talent
and virtue and also werxe the most prominent of the ''selected scholars',

content
W those who did not rest/merely with small accomplishment, but wanted to be \

W ’@A‘VK promoted to the natiomal school (kuo-hsiieh), then the ssu-t’u described
A o T e
/\J‘“%g\ their smee beautiful (characteristics==) ;4 recommended them for promotion to

»

% Te called em i (chinsa).
35/ thé national school (kuo=-hsieh) . These men were called ' inent schol ,jr
&,/

cem
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The term, "eminent! (chun) was a wexd name that meant that they had
talent that surpassed a thousand men.)(end note)
Those people who were elevated to (recommended to) the ssu-gu were not

—

subject to (labor service) taxation (pu-chengg ul ) in the hsiang. And

exempted £rom
those who were elevated to the hslieh (national school) were ®x not subject
b S e

to (labor service) taxation by the ssu-tu, And they were called "accomplished

A

schola rs" (chosa EW ). (note: Once they were elevated (and recommended xm)

to the ssu-t'u, then they were exempted from miscellaneous labor service (yoydk

yao-i) in the hsiang, but still were required to perform misc, labor service
A

for the ssu-tu, it seems. And those who were promoted to the natiom 1

academy were exempted also from the labor service requirements for the ssu-tu.

N\ -

The temm,"cho" ( ~I¥», ) means "accompliéihed" (ch'eng, song E& ), meaning
were accomplished in - 3

that they had achieved (sdngech'u Wﬁ ) their talent and virtue. )(end note)

-~

—

=. The lo-cheng( < Lt‘) respected (exalted) the = four skills (shu%
W v g

and established the fourkxmeam teachings (ssu-chiao)(four types of instruction)

and followed the poetry, writings (shu), rites, and music of the former kings

in order to create perfected (accomplished) scholars (i cho sa(/'/\ \\% p

In the spring and summer he taught them the rites and music, and in the winter

and summer he taught them the poetry and writings (history, shu).

(note: The lo-cheng was an official in the national academy (kuo~-hsiieh) who was

in charge of instruction, Mr, Ch'en says(?i (X/) With regard to the

instruction (teaching) of the ancients, even though it was said that each

of the four W& seasons had those things which should be studied (practiced)
(appropriate to each season), in fact it was also not necessary to cut them

up (divide them up) (so neatly) and abandon one thing in order to study something
else. They also could talk about things together (mixed up together), and

that was all.)(end note).

The grand prince of the king and the other princes, the eldest sons

(t'aeja '(Ss' ) of the various queens, and the eldest legitimake sons &Y
ta=- t} yuan-

(chbkcha\gy ) of the high ministers, officials, and scholars (ching,
T shih ==
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210:11:10b and the eminent and talented men of the state were all accomplished (cho &' )
5 C
in them (these schills, % subjects?). And when they were admitted to school,

means that
211, 1l:1la they were (al 1) ranked by age. (note:;"All were accomplished'ard all came

(to school) and received instruction from the lo-cheng. i‘hey only ranked

|
them in accordance with age, and did not d:.vide them up into ranks in
w_’,_—-—-“"’ . R \—.‘—r“

accordance with noble or base (status).)(end note

When they were aboup to leave (graduate from) school (hstieh, the national
academy), the hsiao-hsii(/\ \ ‘\a ), ta-hsii( ’)i ), and hsiao lo-cheng
(t \ ) y \\’\-— ) would select out those who did not follow instruction and

report them to the ta lo-cheng, who would then report them to the king,

e N
And the King would order the san=kung( - '{~ ), the chiu-ching( ﬂwr

%& and the ta-fu and the yuan=shih( /(”'—i‘_: ) all to enter the national academy
s
— 7
/V W (to look at these people?). And if they (still) did not change their ways,
pm (and perfomm ntes, Han, 250)
y (n) the king would personally visit the national academy/ ey still did not
bd"" abstain (pu~chi
‘,'v change their ways, the king would not patake for thvee (note. he
) sy
7‘\/ wolldd abandon eating and music)(end note) a,nd banish them (p ing )
In
W to a remote d:.strict:.in the western regions (these remote districts)verer)(?
called ' ), and xr the eastern regions were called (chi ! ).i 5

d for the rest of their lives they were not included in the ranks by age
‘fo the scholars. pu ch'i@»%\). (note: With regard to théfteaching‘(*educaﬁom
of the ancients, a man was supposed to be greatly accomplished after 9 years
\ of instruction, and so the limit for school attendance (in the national

Y e “

academy) was set at 9 years.3kmrRExarkEix--. The hsiao-hsli and ta~hsi were
7_ all/o’(cials attached to the music officials (la-kuan)., ==, Mr, Fang (6%)

"says With regard to those people of base status (ch'dn-ja %%), if they

{ did not change their ways after four (opportunities to do so), then they
would be banished (p'ing). As for the people of noble status (kwija ¥
(o e NS it

W ' if they failed to change their ways after only two opportunities to do so,

QS

they were then banished. And this (was because) the families of the commoner

masses were easy to control, while the hereditarily salaried families

- < ; t
k were difficult to transform. (change) With regard to the investigation of the
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211, 1l:lla hsiang and su, usually it was done at the time of the major triennial reviews

e
=T

of performance (ta=-pi 'kkt) The graduation from the national academy
of the kuo=tzu( @3" :sons of the officials and nobles) usually took

place after 9 years of study when the students' learning was greatly accomplished

(ta-cm'engﬁﬁ ).)(end note)

v’ The ta lo-cheng(ai ’: ) would discuss (and recommend) the
P e ——

M talents of the accomplished scholars (chosa k 't ) and report them to

‘?\_ chu Ssu=ma

W . | the king and promote them (for appointment in) the various bureaus (ches - %

%rfxyx And these people were called "advanced scholars" (chinsa, chin-shih _b )

(note:; The Ssu-ma were in charge of ranks and salaries (ch'aerok Ys
everybody who
except for the fact that mreexzmmeksdy was appointed to a post, was rakkes

axsgusmx under the jurisdiction of the ssu-ma.)(end note)

Q‘g/) The ssu~-ma decided on and discussed the x merits of officials, and
Wi &~ A

o

those they recommended who were worthy men (hybnja% %') among the

/ advanced scholars (chin-shih) they reported to the king, who then decided
—— e — ——— —
on their recommendations. Only after the king decided on the recommendat ions
of the ssu=ma) would he appoint people to be officials, and only after they

were appointed to be officials would they be given rank amdxgpegikisr (ch'aemxk )

§ N
11;11b and only after their position (wi ’{y,_ ) was determined would they be given
salaries., (note; Mr. Lwiu (g“.%) says: In ancient times, the common

-
W’f/) (people (shu=-jen @ /\)‘ were taught in the hsiang-hsilieh, and the sons
ﬁ/ ,sﬁ of the state officials (kuo-tzuk@’g’) and outstanding commoners were

[ taught in the natbonal academy (kuo-hslieh), and there were two routes to
adbancement to office(~holding). Those who were elevated (pomoted) f£rom
the hsiang=hstieh (local schools) were called 'the selected scholars"
(hsiian-shih sbnsa‘% ), and the people of talent from the National

presatited
1'. academy who were elevated (promoted) were called the "advanced scholars"
chin-sh:.h?zé’r). The selected scholars (sdnsa) did not get past posts
e e it o PSS P
as clerks (officials) in the hsiang and su( }7

), and the power
{
to select and appointment was held by the ssu-tu( l‘ As for 'the é

advanced scholars'' (chin-shih, chinsa), they had to be mandated (ming) asl officials
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211, 1l:1ilb of the court (chojong chi kwan) and they were given rank (ch'ae) and salary (rok).

And the determination of their authority (ch'ﬁanﬁt{_ ) was all based on

(in the hands of) the ta-ssu-ma(ﬁ@% ). The difference between
r\

the XXr local schools (hsiang-hslieh) and the national academy (kuo-hstteh)

V Ll hereditary heuxeyek families armd—(ordimexry}households (shih~chia p'ien~hu

%&%j’ ). However, there were also two routes for office-holding
e

}W and advancement for the common peErRiex people (shu-jen). Those people who were

eligible to be 'selected scholars' (sdnsa) were examined and appointed to offie
HIV&D Sﬁ(, by the ssu-éu--this was one of the routes, 1f the ssu~tu promoted them
‘/ (recommended them for promotion) to the National Academy, then this was
%‘ the method of recommended people for selection, and they were the same
{jﬂ) (status) as the sons and younger brothers of state (officials). This was the

second (of thke two routes to office).)(end note)

s ~
m ==, Mencius said: (They) established the hsiang( % hsﬁ(f?ﬁ)
e : b
and hsiueh-chiao(hakky ) in order to teach them. The hsiang schools
n Ot .
,}@ (S— were foj%.ng ( (yang )s The chiad‘&i) was for

P

C P s g =
5/7 called (schools) chiao( #& ); in the Yifldynasty, they called them hsii( @ )y

and in the Chou dynasty they called them hsiang( ). As for the hsiieh

< db % B ———
& 4 3, ), all three of the ancient dynasties had them, and for all of
them it was the means by which they miaximx made clear the ethical relationships
; —
M between human beings (ming jén -h“mk@. And when ethical relationaships

8
wW between people were clarified at the top, then the small people were respectful
to their fathers (ch'inéﬁu at the bottom,
Wi

ll"! 6 (note: Chu Hsi says: The ang schools were»f@ew;taking care of the

i
DMW elderly) i = %R The chiao( ) schools duty

was to educatéw the people. The duty of the hsii schools was to teach (pzactice)

(archery. And all of these (the above) were local schools (hsiang=hsiieh %T%)

W , teaching, thems The Hsli schools was for archery. In the Hsia dynasty they
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211, 11:11b. The hstlieh wrxe the National Academy (kuo-hsiieh)., (All the dynasties) had

B —— e —

them, and they had no different name for it. The principle of respect (ch'ini?‘—)

———

of am son for a father, the principle of duty (i ) of

a subject for his ruler, the principle of se gtion governing\ elations
between husband and wife, the principle of proper order (hsi & ) betweeen
elders and younger people, and the principle of trust (good faith) between

friend and friend--these were the great ethical relationships (ta=-lun k‘(é)

between people, The hi&dng, hst, hsdli, and chiao were all the means by which
%X these (ethical relationships) were clarified, and that was all there was to it.)
(end note)
11:12a Hslieh-chi. The Hsileh~-chi says (chapter title of the Li-chi, title of official
who had the responsibility of registering people for school. Hanhandaesajdn)
[ 1f a princely man of virtue (chiin-tzu) wants to educate the people (hua~-min)

\//‘ and achieve godd mores (customs), then it is necessary for him to do it

-~ through (by means of) schools. This is the reason why the ancient kings
L e ——
89 in establishing their states and in acting as a ruler over their people
P‘

n made education and schools the first (order of business). (note: The verb, chiin
-
( 2 ), means chang( g_ :to rule over?). And "“chiao, hsueh', means to
estlablish teaching and establishs chools,)(end note)

In the ancient (system of) education, families had their shu schools
s

P &
[W&Q ‘(\ ( ), tang communities(‘/l% ) had their hsiang schools( ¥
— —
/“ l{ shu :chou?.)ﬂH' ) had their hsli schools( I»ﬁ" ), and kuo( @ )

had their hsieh( & ). (note: “shu' whould be written, ‘'chou" )”
Mr., Chkeng( ) bekiteves that it should be written, 'su' ( % v I

elucidatio o
For commentary g e

W (the National Academy, Han, 253), a;nd every sﬁecona year (chung-nien%%)
(VM they would examine their (school) records. 1Im the first y (of school),

they would look at (exambme?) their ability to

the classjcs

and distinguish the meaning (comprehend the meaning

A
; i =chi ien-chih t
texts of the classics? li=-ching pien \%ké\&/ )ZY
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211, 11:12a In the third year they would look athow serious they were in their devotion
——

to their studies and whether they got along well with their fellow students

ching=-ye
(lo=chiin f % ), 1In the fifth year they would look at whether
Y

they had broadened their'studies and were on close terms with their teachers

or not (‘@i@ % , and in the 7th yea they would lokk at how

they discussed Xthe princdiples (of what they had learned) and what friends
— —

they had selected, These were called the 'small achievements" (hsiao-ch‘engo‘\\h;' i.

Y e R

In the 9th year they would know how to distinguish between the categories

e o ——— e
—

y of things, thoroughby comprehend the principles of things and be able to
(\ 4 stand erect strongly without going back on anything (turning back). And
* .
d‘ this was called 'the great achievement" (ta-ch'eng ).

(note: Every year, ExExybERy they always allowed people to enter school.

Every other year they examined them to see if their skills were advamced

or not. ‘'li-ching" (@E_ébg)(to separate the classics) means to

‘/separate the text of the classics into phrases (to_punctukate). ‘“pien-ehih"

o

\/’ (distinguish the meaning) means kkak to distinguish between what is perverse

e —

/ (wrong) and what is correct in tendencies and treadsx (direction that theyr
——————

minds or wills are going3} in). "ch:.ng-yeh “ means pot to be lazy

v’

or desultory in oune's studies, ‘'lo=-chiin / " means not to make
u

mistakes with? or change" &% ones st dént friends. ‘''to extend

one's studies''( % ) means not to be limited by limits or regulations

(chZSngdo%g) ch'in-shih % "(to be« 1ose to one's teachers)

means to know and take pleasume in lear ng( 9— %Q g&%‘ e

-

/’
“lun=-hsiieh ' means to study and search out tge principles of and

N2&%

/ firneds" means choosing better people %for friendsi., Those people who were
—

. ”belecting

inner meanings of learmng ( (\L%_b

able in doing these things were felt to have made a “small accomplishment®
in school. And by the 9th year, then the principles of learning were clear,

and righteousness (duty) was refined, and in coming to (know about) all kinds

of things, there was nothing they did not comprehend thoroughl;,', and the

— .

students were able to stand on their own in the;pMd no outer
- S = Zacanae
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211, 11:12a
2pyxxxxixB®a matter could take them away (from this, their achievements), This was

called the '"great accomplishment? (ta=-ch'eng).

ys: With regard to the above phrases, in every phrase the

learning
above two characters speak of kR the hsiieh (school) and the bottom two phxaxEsx

characters speak of whatshould be done. For example, '"to leave (separate-=
11:12h punctuate) the classics' speaks of hsieh (learning, the school), and the

phrase ''to distinguish the meaning'' means what the right thing is to be done.

v All the rest copy this.)(end note)
&,’\. Ri Only after this was done (completion of 9 years of study) was it sufficient

P — i
W JI to education the people (hua-min) and change customs. Those wexe who were

ﬂ near by who please and submitted, and those who were far away yearned for this.

t way ta-hslleh (national academies)
These were the gxmakxwayx (principlex) of the schools., (note: By appointing

—

t ( to office scholars who achieved this 'great accomplishemt3" (9 years of study),
MW the merit and effect was (as great) as this, and this was what was known as
YD the way of educating people.)(end note)

\}17 In the ta-=hsileh (national academy) when they first began instruction
k\? (of the students), the officials would drews up in their ur

and use(duckweed and seaweed) grasses as a means of offering sacrifice, in
order to show respect for the way. (note: "When they first began instruction"

means when the students first entered school. The officials (of the s chool)

(yusa, yu-ssu) would put on the ( Ii% ) clothes and conduct rites to

former teachers with du kweed and seaweed grasses)(end note),
) in three (chapters)

& To become RE&ShiR from
W /'1 Zr the stao-ya( ‘ ){(note: hsiao-ya[[‘ ﬁ_ ) was the

beginning of an officia career. (note: At the time for the sacrificial rite

with the seaweeds they would sing three songs from the Hs1ao-ya section

(of the Book of Poetry), the ( \% \Z)% , and % g%w

and become practiced in them, These three poems were all about rulers and
and good times with

subjedts (ministers) having parties/fmx one another and making efforts

on each others' behalf. 1In general they discussed affairs pertaining to

office and the assumption of responbiility when the students first began school. Wil
~narey
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211, 11l:12b, (note continues), Chu Hsi says: The sages in teaching people regarded it
as important to combine (bring together?) those below (the commone people?)
and they regarded it as important that they should be appdinted to office.

The appointed the worthy men (hydn ) in order to rule over those who

ol 7
V(qere not worthy (virtuous), and they promoted (recommended) the akiwe able

et

UJJ‘/ people in order to give instruction to those who werenot able, and that is
why the kung, ching, and ta=-fu (HukExmimimiexzgy prime ministers, ministers,

W nad officials) in the lower (realmm) all gave consideration to pefforming

their jobs. )(w&

When the students enterdd shool, they would bang the drum (%‘:& )
and open the krs box ( ) for the students to begin their work. (note:

- | When the students entered school, the ta-hs’d(ﬁ: ) official would strike
| o

the drum in order to summon the scholars, and he would open the bok in order
% —

to take out their books (s5jdk) and other materialsx., He warned thestudents

by the sound of the drum and cause their minds to be obedient amExmx#®E so that

l they would pursue their studies,)(end note)

The two substances of hsia( %\ ) and ch'u(i ) maintains their

W dignity (authority). (note: "hsia" means the chia( :evergreen shrbb)
5 and the''ch'u" means the (ﬁ(] : thorn), With these twd substances, they
.ko\ S made a p'o('#"; stick?) with which they warned students against laziness
\”@/ opﬁ( % (by beating them, says Han, 255) and ensuring that their dignity was

preserved, ){(end note)

And if the grea: imperial sacrifice were not yet ¥ held, then (the

king?) would not go to visit the school, thus glving the students (the time)

to relax their wills (minds). 7%}\ \~%ﬁ‘; }ﬁ, 3. %i?/

(note: The ti sacrifice was hmkEx a major sacrifice held once every five years.

212, 11:13a 1f it was not the fifth year, the (king?) would not go to visit the school

o

in order to provide rest for study to the minds of the students.)(end note)
R —— e

From time to time they (the school officials?) would I%Lk’ t not say

a word, and this was to preserve their minds. (chon ki sim ;— b(\\").(not:e:

the stullents
to look from time to time but not say a word'was because they wanted
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Han, 255)
212, 11:13a to have knowledge of things (remember what they learned?) silently.)(end note)

The young people just listened and did not ask (questions), and (as a

P

resi lt) they learned (things in sequence, order) andt‘id not jump degrees
(%% (note: The young people never were able to ask questions, or
if they did ask questions, they still wouldn't be able to understand the
important elements (of the answers), therefore, they only listened and

xe recekved (accepted) the explanation of the teachers)(end note)

S‘ﬂff/ And these wr seven things were the great essentials (ta-lunk%)

1 4
of teaching (chiao, kyogyk\‘ ). (note: ta=-lun is like saying kxax taejol ﬁ% ).
(end note).

With regard to teaching in the ta-hseh (the national academy), in

regard to what was taught at a certain time (season), there definitely

to be a correct task (curriculum), (sigyo p'il yu chbng'bpk

64 5 g And when the students withdrew (from school, cllass) to rest, there definitely

(homework?)
had o be things for them to learn in their residences (t'oesik p'il yu kdhak

%%% 1f they did not xxudy learn ( : music?),
Jb in playigg (Han 256)

\a they would not be able to be a8 secure and at ease/( %7' ). 1f they

w‘ did not learn how to broaden (their knowledge of poetyy) and iea depend on
L

it'> » they could not be secure when they(read) poetry.  If they

did not learn about the various types of clothes to be worn (at rituals),
—————
they could not be secure (when performing) rituals. If they did not raise

their skill (at music, poetry, and rites, says Han, 256), they would not
be able to take joy kkmximmxmimg@ixmdmmmR563 in learning. Thus, the princely

man of virtue (chun~-tzu) in xEXagkarRxRip relat::.on to kemxmimgmwmeibs (entering)
— g
\}A‘ﬂ/ school, would (in polishing his learning?)(han 256) would store it ( ﬁ)

and priimBmikx cultivate it (I{l ), and (in his private place or residence)

(he would learn or study slowly, Han 256) and rest and relax. (note: There

| <mimgmy

is a correct task in % teaching for each of the four seasons of the year,
- fall
&% In spring and fummex instruction is given in the riées and music, in winter
- S T —r—

H and summer, instruction is given in the poetry and histories (shu).




212, 11:13a.

11:13b

vl
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The spring recitations and the summer music performance were examples of

-—

this. When they withdrew from school and held parties and relaxed (ydnsik " /\'...),

there had to be things learned about parties (entertainments) and (what to do)
when living (in one's own home) (ydon'gd _,,;E) (things learned about how

to dudy slowly and practice slowly, Han 256). The (phrase in the Analects)=~=
Y“He withdrew (home) and thmﬁgt )about private matters, and it was also sufficient

to produce ( evel-g;—- is thought?, 1eami"g?)"(f@>é?iﬂ :fﬂ E/b/k%& )

is an example of this., Music, poetry and rites are the correct tasks for
(in school)

instruction for each of the seasons. Harmonizing?( Bﬂ_ ), broadening
) 7/ \_\.\vi

one's knowl edge of poetry(ﬁ%, ) and learning about ritual garments

(chappok ‘%&) are what one studies at home when away from school and

resting. In general the way to learn is to regard as valuable Xthe a bility

secure
to be at peace (an), 1f you are at peace, then the mind end principle

s
are fused together ((.g“h ) and become ripe (sbngsukww;). But if you
N\ o

are not at peace, then even though you may not dislike to learn, yet you

will not be able to cease your efforts (%6‘$ ﬂg% ).

The term, ( ._é% ), means to play the stringed instruments and

e
) -
the flute (k%— %3'1/%?\ ). When students first enter
T

2
school, their hands and the strings (? chul-~line of harmony? %%3@

are not coordibnated, theeefore, when they go home and rest, they also must
practice playing the instruments without stopping (laying them down), and then
they will be able to be at ease (peace) in playing musical instruments,

(pi @i
Poets when making comparisons? and using evocative language? (hsu’.ng,‘C . )

and they must have an extremely broad (knowledge) of the principles of things.

W \,K must rely a lot on (knowledge) of the principles of things (objects) (mulli%;g)_

Therefore if those people who study peetry only have knowledge of it in school
and are not able to learn about how to rely on the xp principles of things

(in writing poetry) when they are at home away f£rom school and resting,

then they will not be able to test (experience) the truth (about things),
and in the words they use for their poetry, there will be things about

which they are not at ease (at peace).
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212, 11:13b, Thex term, "miscellaneous (ritual) clothes" (chappok) means such clathing
as the (%#" ) and the %_%_) When former kings regulated and
established (chejakg{‘{) (the rites), each xkxxuax rite had (special)
clothes (used in it), and it was ext.remely complicated and elaborate, If

a& the student (hakcha, one who learns) only studies this in school, and
\INQ“\‘ does not investigate thoroughly the origin of the various types of ritual
k clothing while he is at home (away from school) w resting, then he will
not have knowedge of the kh® prupose (principle, i %0 ), and when it
comes to the text of the Eﬁx_x‘al, there will be places where he cannot be at
ease (at peace--gecure in /his knowlddge of things).
To be raised (hﬁngja@%n the arts--skiléed in the arts, Han 257)
means where one's will (0i ?\, ) is raise up and standing up, but still

7
one cannot do it himself. The arts (ye Z, ) meamsx the s tudy of the three

things (music, poetry, rites) %

1o (/ ) means to like (hao w A man of princely virtue (chiin-tzi)
in relation to school (meas that that) is the time when he stores it and
cultivates it (knowledge, the three arts), and while he is in school there
must be correct tasks (study) for him to do, so that what he practices will
be correct and his will will not be divided., And at times when he is at rest
(at home) and having a good time (wandering out=-yu), he must have studies
to do while at leisure, so that what he nurtures will be pure and his
(skill in) the arts will be even more mature, Therfore his learning will

easily be accomplished.

\2 :
Mr. Wu(%% says: "'to store up'( ) means that when one enters

receives instmmction
school anda t times when one is at work on one's studyes (sudpsi p)
!

then one "“stores'' (kkeps) one's body in the palace of learning. !'to rectify"
(su, hsiu) means ""to manage one's correct tasks (studies). "AL rest' means
to withdraw £rom (go home) school and rest in one's private residence.

"To have a good time'" (yu), means to suit one's feeliggs by PEAAVIRPXKMAMES ,

amusing oneself with things (toys, gemes),

i i £ degree.
Chu Hsik s ays: The clfth:.ng of the ancients each had differences o «sink
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212, Iizi3b I1f you can understand the reason for the various types of clothes, then
with regard kexmimeEmxmexx your thikking about the rites, you will have
over half the battle won. (you will exceed by half in your thinking).)(end note
For this (such a )reason, they were at ease (peace) in their learning
and were close with their teachers; they enjoyed their friends and believed
fimly in the (right) way. This was the reason why they did not turn back
(their minds were not overturned)(they did not backslide) even though they
were separated from their teachers.
In general, with regard to the way of learning, even though it is difficult
Sd‘ ".«‘Y to get a strict teacher (omsa , only after a teacher is strigzwill
the way (of learning) by respected (exalted \’r ). And only after the
;Jay is exalted (respected), will the people understand and want to learn. This

X was the reason that in the rites of the (at the) ta~hsilieh (national academy),

—

(in the etiquette shown to teachers of the National Academy), even though they

had to report to the Son of Heaven, they were not required to '"face north",

B ————

11;:l4a and the reason for this was to show reg_pect; to (ez;alt) teechers,
‘ Pan Ku - The Pan Ku chih( ﬂaﬁ@%—— :Han shu): 1In ancient times (children)

N entered the hsiao-hslieh (grammar school) at the age of@ sui where they studied
)
ﬁb the six chia( /\-Lf ), the five fang(i‘f) ), writing (calligraphy) and

calculation, (math), and the first (began) to know about the proper order (chblél )

rExysungmxmand between elder and younger in the family. At the age o@
they entered the ta~hsieh where they studied about the rites and music of
.
M the former sages and learned about thg¢ li (etiquette) governing the ruler

¥ w and his subjects at court, Those among them who were particularly outstanding

h ]

[ were transferred to the hsiang-hsieh (lgcal school), and the studied at the

———

hs:.ang and hsii( % ]%7 ). The talented students in the hsiang and hsi

B T

o

were transfered to' the kuo~hslieh (national academy), With regard to the

e

h students at the hsiso~hsiieh, the feudal lords would every year recommend

——
(suz-kung%( ﬁ ) talented students from the hsiao-hsiieh to the Son of Heaeen

to study in the T'ai~-hsiieh( ’%2 :Natl Academy), and the kir (emperor)

ordered them (ming) to be called "accomplished scholars" (tso-shih N t ) 18
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212, 1l:l4a. 1In case of pairs of students who were of the same/ability, they separated

them by means of an archery contest, and only after that would they

award them rank (office: ch'aemybng%

\/ -. According to the she-:.(r%,jr %.archegy) chapter (of the Li-chi),

it says: In ancient times the feudal lords recommended (kungsai scholars

to the Son of Heaven, and the Son of Heaven tested them (examined them)

in axehexy (archery) in the Archery Palacg. Their attitudes (yongt'ae, jung=-t'i

they were @ P’%
judged on > By ) were compared to the rites, and their compor tment (chdl :

attitude
and movement the component parts of their movements?) were compared to music, and those
——

who hit the targets the most got to participate :.n the rites, Those
it

whose attitude was not comparable to the rites and whose movements were not
comparable to music and who hit the target the least could not participate

11:14b in the (sacrificial) rites. If they participated several times in the
would reward them

sacrificial rites and the ruler wasmkappymwithxolmm (praised them),

And if they did not participate in the rites several times, the ruler

e several times
would (6 : themy Han says reprimand, 258). 1f they were praised, they
given more land ik
would be pxsmmkesxir poxxkimm, and if they were reErimanded several times, they

would bE have land taken away f£rom them.

(note; 1t also says: When the Son of Heaven was about to conduct
ﬁ

a sacrificial rite, he would definitely first practice archery in a damp place

(t:s.t;;g ). The tse (Vp ):is the place "'hfife he selected schog;;
After shooting in the tse, later one should shoot in the archery palace (place),
M and the ones who hit the target would et to participate in the sacrificial
- rite, Those who did not hit the target would not get to participatein the
sacrificial rite. Those who did not get to pariiécipate in the sacrificial
rite were reprimanded (jang) and had land taken away from them. Those who
did get to participate in the sacrificial rite were praised and had more land
given to them.x This was (the system by which) thgy promoted people in rank
\
,(, or took away their land (chinch'ae ch‘ulchi& m ‘k& Y
lyx‘ﬂuﬂ) it also says: The archery shooters in moving forwasgd and withdrawing

70. L and in turning around had to be in confomity with 1i (etiquette). Only after
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212, 1l:14b their internal wills were correct (rectified) and their external bodies

(t'i) were upright would they k= ¢ be judged correct
in the way they held the bow and arrow, and anly after they were judged fim (correct
(in the way they held the bow and arros) could it be said that they hit the
mark (i.e,, were correct in terms of posture and comportment?). This was
they way by which they could see whether a person was virtuous in his behavior,
Mr. Cheng (g ) says: They would recommend scholars (kung=-shih, kongsa)
only once in thr:t

ears., According to ancient saying (explanation), a large

country (would recommend) thre:z men, the next largest country (kuo) would

—

Y

hj\/ .| recommend two, and xke the small kuo (countries) would recommend 1, According
1 1" .@P) .
to the commentary (so /‘L,).’ the "wet place' (tse=-kung Vi 2‘) was located in
2

N

a borad and empty place near to a river and a marsh, and the archery site

= ic - W-) Ly <)
(she-kung %]‘(g) was in the sdiool (hsiikh kungL} A\Z). Mr, Yeh(%]t)/
says: The reason why they selected recommended scholars (kung=-shih, kongsa)
to assist inthe sacrificial rites was to show respect (to them), and so that
no one would dare exercise his rank and salary in an exclusive (arbitrary)

way.)(end note)

According to the ShhAng=shu ta~-chiian (\\b —K(g( Eook of sttﬁry)

K In ancient times, emce every %M feudal
I e
lords would recommend;scholars (kung=gshih, kongsa) to the Son of Heaven,
6“ Ene e \
T{,‘"’If heis found w one e _to be suitable (shih, chbkz\ : a suitable talent),

then he was rgakimd said t2 like xxxm virtue (they called him a man of good

virtue: hao-te%ﬂ }‘_(note: The term, shih, means 'to obtain the right
M’( man,'")(end note), If\/he (was found to be) suitable twice, then kExwmsmemikssd

it was said (they said)g to treat him like a worthy mrﬁsien hsien, hydnx hybdn).
1f he was found suitable (wrothY) three times, then wa he was called a man of .

WJ , | merit (yu-kung, yugongﬁz . The Son of Heaven gave men of merit
5,///’

chariots, clothes, bows and arrows and dubbed them with the title "“ming" ( s
mandated). If there were any feudal lards who had nos scholars to recommend,

they were called xm{mm mamnxcntninsdeniahpiteal
who don't follow the correct (way)" (pu shuai cheng@’/
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If (a feudal lord) recommended somebody one time who was not suitable,

=

then he was said to be "in error" (kuo \Y4? ), If he made two unsuitable
(recommendations), he was said to be "arrogant' (o {g\), and if he made
three unsuitable (recommendations), then he was said to ''Deceive' (mu%_ L
Those who were (guilty) of being 'deceivers' were demoted (@ ) by the
son of heaven. If they were demoted once, they were deprived of rank;

if twice, then land, and if three times, then they lost both rank aud land.,

. Tung 8 Chung-shu said: Ancient kings in ruling the world, there

were none of them who did not take education (kyohw%(<u as the g reatest task.,
hey establ:.shed ta-hslieh (schodls foradults?) in order to provide eaching

(—__————’
for the country., They established the hsiang and hsii schools in order

ey ——

to transform (educaté)(the peogle) in the districts and gradually (convert)
the people in humaneness,ardx train( @ ) the pepple in the ways of
righteousness, and regulate (chodl %‘I ) the people by meams of li (rites
and etiquette)., Therfore, their punishments and penalties were extremely light
and with regard to those people who did not violate prohibitions, they
educated them and made their customs beautfful. The sage kings succeeded
to an age of confusion, and they swept away and eliminate the traces of it
and compketely did away with it (confusion), They cultivated and restored
education (kyohwa), and respected and raise it up. Once education was made
bright and clear and customs and mores were perfected, sons and
grandsons followed axg along (obediently) and put it into practice, and

(their teachings) lasted for five or six hundred years without being destroyed,

-=~, The above section deals with the methods by which the s an-tai (three

dynasties of gntiquity) educated people and selected scholars (kyoin sOnsa chi pdp

grz Y
(Opinions of Later Worthies) (Han, 260)
==, Mr, Ch'eng %} ) (ming=-tao HA, ) said to Shen=tsung( ‘?
AL

of the Sung Dynasty: The basis for governing the world (empire) is to

rectify customs (p'ungsok) and to obtain worthy and talented men. Thie Sung

dynasty has rise (been in existence) for over a hupdred years, but education

,& and the feelings ¢f men
(chiao-hua, kyohwa%&{() is still not pure { (infone L%)
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213, 11313 are still not beautiful., THe scholars are lacking in humility, and (the W

— 1
common people) in the villages and alleyways in their behavior do not show M

—

any sense of shame, Even though punishments are profuse, they do not p;t; 2{5- .
'/—_—ﬁ i .
an end to corruption (kan%? :deceit, trickery). Even though we have MW

p—
too many official positions, we still a do not have enough (men of) talent. )M

vadiil~

s
This is generally because the schools are not well taken care of (shﬁ"(@

éW & bk
P
and the teachers and Confucian scholars are not respected, There is nothing / :
e ~and t eachings (educatian) /(4&-«,
: with which to cause customs =zxsmEmamRmnRp : R

a2
E to be encouraged.fulbn
vt

It has been a long time since there were sages (around, living), and the way * : s

of teachers does not stand (prevail), and the learning (hsiieh) of the Confucians
P <.

=S = that if
(ju=che {%% ) has almost disappeared., X It is only/the court xhxx
(teachers, scholars), then

respects and honorsfthe regulations for e ducationgxkKhRErRXXrmxrEE will be

—

restored in no time. 1 say that we ought first to issue orders for rites (?)

(li-mingM) (so that) oustanding Confucian (scholars) (and, who)
, 7? 4
serve the king close-by (are close retainers to the throne)(é ) -—r )

B

r'Na
-’O

=

=< &
=

will each, according to category, make recommendations (chu '9 3 ), and
f
all the adminigtrative officialsyxpxmx (g g ), provincial

F-_—'A

—— . Py
governors XpmRgiak and district magistrates (pang'ak chuhydn chi ri 3%#‘-@& )
s vied
\
will devote all their minds to recommending and searching ait (zhu ch'ubangﬁéé)

(pe

people who have a clear unddrstanding of the ways of former kings, who are

AN

fully in possession of (prepared in) virtuous tasks, and who are qualified N
%‘), and next after them

]
to be teachers and models for others (sap'yo %\l‘r

%

people who are strong (warm, full) in will, love learning. are talented

and good, and whose actions (behavior) is cultivated. And the court ought
and treat as invited guests
to provide gmuxkmmumx full courteous treatment to/all of these because they

Al e AR A
are scholars of x exceedingly high reputatian, In addition to this, (the
emperor) should order the local districts to provide full (courteous treatment

for them) and send them to the capital and house them in spacious and idle

2

(relaxing) quarters and provide them with and abundance of salaries and

& good treatment and take care of the needs of their families ( iﬂéﬁ i
7, LWAA
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213, 11:15b=16a And outstanding chief officials (ta-ch'en, taesin) will be put in charge of

affairs, so that the Confucian scholars will day and night meet with one

another in studying and elucidating correct learning (cheng=hsiieh E_»}b ) I8

(This way?)

The (their) way will definitely be based on human ethical relationships

(illyunA % ), and (they?) will have a clear understanding of the

principles of things (mlli‘@@. Their teaching will (begin) with

the hsiao-hsueh (grammar schools) wexm where there will be “sprinkling, sweeping,

and answering questions' (5@_#% l:ﬂif%— : the earlier steps in educatim

Matthews, 773), and will proceed to the cultivation (hsiu, su ’Mr? ) of

filial piety, brotherly respect, loyalty, trust, proper behavior (chusbn@élé),

rites and music. The way by which (people, scholars) are given inducement

- 2 .
('\%'@\3, encouragement (&b"k@ ) for the gradual polishing (%@

of the_x’nselves and their knowledge?) and the accomplishment and achievement
(F&gﬁ ;of learning?) will i: all (respects) have mmrx a (regular) order
and procedure to it (chblsb% ).\ The essentials (of this) are to be
found in selecting%t%%ﬁd ( ), cultivating oneself and
extending it to the achivement of transformation (education: chih yi hua-ch'eng

EW&«KE& ). And in the world, from the (common) people of the

vaillages, they will be  able to readh (attain to) the way of the sages,
+. 5 Y Y
Those whose learning (hsﬁeh-hsing\? ‘i\j ) all conforms to this will (be

e
{_"/‘W said) to have accomplisked virtue (ch'eng-te). And next after them, those
]

M ¥y those who are accomplished in talent mowleedge and understanding and
\ can proceed to what is good will be selected and be made to receive instruction
B daily, and somewhat later on, the worthy and outstanding men among them will
W ( be recommended for appointment to high official posts. And those wheose
?) scholarly work is mos t bright and whose virtue i may be respected will

be selected and made teachers of the T'ai-hs#ileh (national academy). And

|\4-
#"} the next (best after them) will be divided up to give instruction at

S
'b) M schools throughout the empire. And beginning with the fan-fu(/

and extending to the various commanderies (lieh-ch'&nle %f) those

Wﬁ/ W scholars who want to learn and those people wex who have outstanding talent will




213, ll:16a.

11:16b

!
(ta pu shuai chiao che ﬁ%
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be selected for admittance to school, and al 1 of them will be given superior
treatment in terms of prow sions and support (p'umglip @é ) and will

L.
be exempted from personal labor service (sinydk, hsin=i). Those people
who have parents or bones and flesh (flesh and blood?) to take care of
(support) will also be allowed a way to be free and easy in their comings

and goings (activiti es)(t'ong yuyu wangnae

/l‘lh_e—{; actions will be oserved: and those who follow instruction the least

- (s
W ﬁ—z ) will be expelled (fom

M "
% M school) and enrolled for (military) ser:vice./&dually, from the T'ai-hsleh

(National Academy) to the local district schools %X of the chou and chiin

(pref. and commanderies), those peopke whose studies are accomplished

(good) and who are fit to be teachers will be selected and used to give
instruction (teaching) in the hsien schools. As in the system at the chou and
chiln (levels), at a different (later) date, then in the hsiang ( @ZF \:localities)
consisting of 10 households, and extending to the tang( \4. ) and su(% )

——~ the system
communities, all of them ought to have repaired (put in order) kkmkx local

schools (hsiang-hsi 6 % ). And on behalf of this, teachers will
’_—__———_——“
be established to examine the students in rank (order). The hsien magistrates

(hsien-lingl,ai@ “~ ) Will every year (meet) with the teachers of the schools
{

) - #
and hold the local wine-drinking rite (hsiang yin-chu chih 1i T @ b

recommern

/—\‘ where they will gatHer together the local elders (hsiang=-lao gaf% %_
® 3 ch'u )
> dolars

and the students (in s choolx) will en masee (as a group) select those s

— e

who are learned in the classics, whose actions(behavior) is cultivated,

|who are talented and able, and who are qualified to be appointed to office,

and they will be promoted to the chou-level schools. In observing their
G —

actual ability, (if it is found that) their scholarship (learning) is rough

(%__) and their actions (behavior) is deficient (k'uei ), they

will be dismissed from school and sent home, and the officials and the

teachers will be punished, Those who are promoted to the chou (schools)

e Y e

and are suitabie (tang \é ) will have their families exempted from labor

service ( //(Eiai/’ 21, ).
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The chiln=-shou( E%j} :commandery magistrate) will also every year
meet with the teachers’ of the school and carry out the local (hsiang) wine-

drinking ritual and aavene a grand mecting of the scholars (at which time) =

the 3 criteria (san-wu;‘@)
they will treat (outstanding scholars) as guests because of/their knowledge
of the classics, their (virtuous) natures and behavior (actions), and their

able talents, and promote them to the T'ai-hsiiech (national academy). They

—

will also be assembled at the t'ai-hsieh and given instruction, Those whose
learning is not clear and whose actions are not cultivate, and who are
low in talent will be dismissed and sent home, and the chiin=shou (kunsu)

magistrates and teachers will be considered to be guilty of a crime (for

bad recommendation). Those who are promoted to the National Academy (t'ai-hsiieh)
will also from time to time be permitted to return to their local villages

and then come back to school. Every year the National Academy will recommend
the worthy and able (students) to the court, and (these men) will be called
'selected scholars' (sdnsa 1{: ). The court will ask them questions

F ey
about the classics in order to Ex examine what they have to say, and test them

on (the aspects of, requirements of) official positions (jobd) in order to
see what talents they have, and only after this (examination is made) will
(the court) then divide them into grades (ranks) and order them (assigned)
rank (of office).

Generally speaking, those (studentsyg) located in the chiin and hsieng
(local) schools and ¥ in the t'ai-~hsileh (national academy) all must finish
three years' (residence in school) before they may become (candidates for)
—_—
recommendation, Those who have been promoted from the chou and chiin
schools to the t'ai-hsiieh, mxy may be recommended after one year's (residence
at school). Those people whose scholarship and behavior is outstanding
and whome the masses t:i::ﬁiiiﬁ have faith in, even if they are not
attending a school, or if they are attending school but haven't been in

school for a long time, may also be included in the quota fof those to

be recommendeds(for office ). In general, the method of 'selecting scholars"

(sonsa chi pop) (requires) that all of them be straight and pure in their naures
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214, 11:17a and actions, that at home they be filial and respectful of their elder 45
brothers, that they have a sense of honesty, shame, and (respect for) _li) i
(principles of social usage), and are obedient, that they have a comprehensive
knowledge of scholarly matters, and that they are fully accomplished in the
way of governance. Those who are to be found in the district (chou and chiin)

schools will first be recommended by elders (ch'ang-lao) in their local villages

—

and next by the people mx (students, teachers?) at school. Those whoare

\/ (attending) the t'ai-hslleh (national academy) will first be recommended
‘ u the paksa(po~shih)(profs)
\ by (those) in their same xmg tang( “? ), and next by mgRmxxsskmkaxx ( g__h )

The teachess of the schools and the elders of the chou and chiin must x® not
I i —

rely exclusively on personal (considerations, in making recommendations).

{meke recommendations truthfully)

11:17b 1f there are any who do not ®®r act in accordance with the truth and harbor

intentions of deceiving their superiors, then in the case of teachers, all of

them will be removed from their pm official registers, and for the rest of

q’/‘%tj / their lives, they may not be ranked (with officials, as officials). Those

who have committed a mistake (in a recommendation) will also be deprived of
R =

two offieial ranks, and they will not be either pardoned or allowed to leave
= e e =
(retire from) their posts, Chou or ehilrxfkx hsien (local district) elders

(officials, chang) who have been on duty for less than half a year will

(all) not make recommendations of scholars. Teachers will all give rewards

N
or punishments to students on the basis of their grades in their studies.

(((\‘l’ ¥ After every one has uniformly been educated and raised in accordance with

—

virtue (to@idk, tao-te} and humaneness and righteousness (i-jen), then

solely in accordance with thei actions (behavior) and their talent for learning

» VIP they will be promoted and ddvanced, (They, the students?) will abandon all

E'Wyguw poetry? L"‘%
: such unprincipled evils as 7$ngn 1 soswae ﬁ :? something to -
WJ do with Chinese tonal pronuncidfion) and m to paste :

/a pieee of paper over one's name when taking the civil service exams), and

in several years' time, students (peopl% who learn) will follow the fashion

Hwed ™
and greatly change (miydn %ﬂm t is just that in obtai ning

scholars (the way) will be broadened, and customs will by the day become pure
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216, 11:17hb. and correct, and will become the basis for kingly transformation (wang-hua-=-
kingly education). I say that there is no greater way for an emperor or
king than this. (END Ch'eng Ming=-tao)

(Ming-ta0)
==, Ch'eng~tsu( Gﬁ) was once magistrate of Tse=-chou Chin-ch'engéing)

(a\g}%%%& /% ). When the people went on business to the
district town, he would always lecture them (kao chih Wi) on filial
piety, brotherly respect, loyalty, and trust, that when they entered their homes
they were to serve their fathers and elder brothers, and when they left home, they
elders (chang)
were to serve their chiefs (officials) and supe riors. He made a survey of
the villages wk that were near and far and organized x them into mutual
4 ZEXXKARKE assistance teams (m-pao‘i{%_) and made themF'\h:TGT their labor
W with one another and give aid (relief) to one another in times of troﬁb‘[é?

He did not permit cunning or deceitful (lying) behavior., Those people who were

isolatdd, without strength, and sick were made the responsibility of their
relatives (ch'inch'ok) and their neighborhood communitges (hsiang-tang), and
he (thus) saw to it that there were none who had lost their livelihood. Any
travellers passing by thk village who happened to get sick were all thken care
p of. All the hsiang (localities, villages) had schools (chiao#)c' Jm, and
\OM when he had spare time he would personally go and summon the fathers and
elders (fu=-lao) and speak to them. And he would personally make the correct
punctuation in the textbooks that the children read. 1f a teacher was not
good, then he would change him X and appoint (another person). He selected the
most able of the sons and younger brothers (f his districtf) and gather them

assoc,

“\\ together and gixe teach them (give them instruction). If the people %of the
\J ™ -
hsiang (localities) got together to form a she-hui(%«hﬁ :village organization,

assembly), he would set up regulations for them, distinguish clearly betwen
(the good ones)
what (who) was good and bad, and encourage them or induce a sense of xh shame

in them (the bad ones).

==, Ch'eng~-tsu (note: Ch'eng I-ch'iian% )] ) took a lokk at the

Regulations for the Three Schools (samhak choje :.}5 ,&*) and spoke about

t em 1in ’ .
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214, 11:18a, and private examinations, they wuld examine the shang=-she( %— :upper dorms?)
and fill spaces in the nei-she( m/ﬁ' :inner dorms? with those who passed
the examination?). And in general there was nothing lacking (wrong) with
(this system). They would cover over the names (of those taking the exams)

- 2k
and investigate them and compare them and align/them in accordance with

who was the highest and the lowest, But the bother and expense involved

in this was too great to talk a bout, and there was no advantage (in this) with
regard to those who s tudied. (there was no advantage in this for the students)
Schools are places where models of righteousness and 1i (rites, etiquette)

are shown (hakkyo, ye-ui sangsdo chi chi*%%@%@%’but to
make (students) compete everyt month with each other (for position) is not

the way to teach and bring up (people, students). At the present time we

\R{*W are mKiRrg taking as our task(kwa ) the establishment of laws for
anybody whose learning is not perfect

[ changing the examinations, If theee is anything that is not perfect (good),
11:18b then the school officials should summon him and giwe teach him, and there
\}SW( should not be any more of this examination and fixing (of position of the

\

students) either high or low (in temms ofp performance). (NO GRADENG) Under
the old system they investigated and examined a person's actions and skills
(haengye /I‘j ’&\). Those who did not violate rgulatioss were regarded as
(well) behaved (hsing ﬁf ), and those who passed the examinations in the
Lhighest rank were regar ded as “skilled'(ye%- ). The emamining officials
- \
(chu~kuan Q/T/ were exempted frgm looking at t he examinations (sbngs;%% ,)
and they were exempted from (hae? \ )(being dismissed for malfeasance-),
and there were three degrees of rewardsa and selections(‘i %%% )

At the present time we %\;r?i use the old systé’lf\ We only examine and select those

\ %,) who are kxibem

the mass (of the people, students, teachers) for being talented in learning

students in the Naesa( d praised by

and excellent ip behavior and skill and promote them to the status of
shang-she( %, ;upper dorm students), and if there are upper dormitory
students whose studies and behavior ¥ suits them for a temporary appointment,

then the chief and assistant officials write out their talents and actions

S S and submit it to ehe court,
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214, 11:18b (note: Some might say: Since the old system of examination and investigation
(koch'al-pdp) ® (of people to be recommended) has not been in use, then no one
knows how the chief officials and their asdistants 2 (should make the
examinations and selections), nor in making recommendatiqns of people with
good behavior and able talent, what the regulations and facts should be (that
they should record), nor ® if in recommending someone who is not suitable, what
should be done mbEH&xkkakx to prevent it and investigate it.

(To this I would) reply: The old laws (system) exclusively depended

(- OV;;Z on written ledgers (records) for judging (calculating) and making comparison

=,

AU

(to establish) differences of rank and degree (among students of various

quality). At the presefit time we only leave it up to the chief and assistant

-~

officials to make selections and recommendations based on public (open)

discussion (of the merits of students and sbholars), and in general, the selectons
are all tied in with the judgment of the chief and assistant officials,

Whether the chief and assistant officials are fair and intélligent or not

—

is xk related to the court's (ability) in appointing (able people to those

\///’positions). 1f igxmemup(they are officials appiatnted by) the court, then

—
L’Pow could the court not place trust in its appointed officials, but (insteadf)

Lau

place exclusive reliance (for the recommendation of able scholars) on the

investigation of written records and ledgess? XimraxmrmimRhx@kmEmymimi=Eys

With regard to the best method of selecting worthy men of talent since

{ancient times, 1 have never heard (of a system) like this, At the present time

< ~—
we should just select those people who are suitable for appointment to

office at the time in accordance with their learning, behavior, talent,

/‘

and abilities and present their names to the court, As for written documents

(recording) their actions and abilities, each will be in accordance with
what the man has in his p®ssession. If = there is a man who has already been
recommended on the basis of his scholarship and beahavior, axs talent aid
ability and that selection turned out to be a bad one, then naturally

there will be indictment for criminal action in accordance with law.
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214, 11:18b This (section) is the reply made by the master (Ch'eng) to what N$
an official of the time regarded as difficult, 1 have abrigged the text WW:M
and appended it here, and I have done the same later on.(in what Ifollows)(end note)

of chieh (bright men?) {§ Vol .

In addition, the quota ( %‘i) for the kuo-hsiieh (Natbonal Academy) Z: % :f

afkex prior to the chia-yu(;\: 2 :period, 1056-1064) was 100 men. From

- & NEE
M the yﬁan-feng(T\’E_ :period,1078-86) on they established the li-hsiu law l{
4| e
| s . el
(li-hsiu chih fa *]%2}2) (the law of inducement by offer of salaries)
215, 11:19%9a and c hanged the quota to 500 men. Year after year (the quota) increased, so

that in order to examine (pi ) people from the provinces (outer places)
o \ e
(chieh-ming %) to fill a quota of

i e

500 men, there had to be over 10,000 people would come running and gather
together (ﬁ' :,i ), and it would cause over 10,000 men to abandon the

&x care of their parents and forget the love of their flesh and blood. They
would go back and forth along the roads and stay as travellers in other

areas (than where their homes were located); the minds of men daily

become more mean (/\/\:‘ B'{ﬁo, and the xuk=m customs of the scholars daily
become thinner d’_‘\&g?/i) 1 do not know how much money is spent on this

nor how many people have gone bankrupt from it. I do not know how many people

have left their parents to engage in a life of debauchery (dissipation: pangt'ang

T -
\4% %D)L ’@% ). Given the fact that over %88 10,000 people gather in the capital,

Waﬁo the evil and harm is too great to talk about, What I would like to do at the

3
W“/‘ present time is to keep 100 people as the chieh quota (\%@ ), and

W divide up the other four hundred among the chou and hsien (pref. and districts).

d\) 1f the quota of chieh (intellgient scholars?) is small (tse, chaivgli Y5
then naturally scholars and people will each remain content (dewure) in their
home villages (areas), cultivate attitudes of filial piety and love and

put an end to their desire to move around and wander around aimlessly. Customs

andmres also ought to pradually become better. How much more so when the people

\ M are in their home vildages will it be easy to understand what their behavior

is, and evil behavior such as daring (to do wrong) and committing excesses

will because of this be somewhat reformed. In addition (1 would like for)



215, 11:19a

education & recruitment (san-tai) =54= Pan'gye surok, kyosdn kosdl, sang

t <J
for Halls for the ReSpect%gpd' Worthy (chonhydndang % ? ) to
vV

be built in order to entertain scholars of virtue in the world (empire), and

o——

-
the chief and assistant officials (magisti¥dtes %

) will w show them
taebin-je chiai
respect a;fntertazn them with 1li (there).,,6 Also establ:.sh a kamkxikkx(tai-pin-ix

,%j% k 2 recorder
g, . ) and a li-shih-chédi?( T’ gl ) and a school xREXsEEX

will
(hsiieh=-1u L ) wikh,one man,kE take exclusive charge of %% entertainigg

(these guests and visitors), If there is no such man available, then leave

(the post) vacant. (note: These so-called scholars of virtue do not necessarily
places

have to be drawn in from Hi R distant/and ancient times,

If you talk about what has happened in recent times, then people like

Hu Yuan(m% who had the official post of T'ai-ts'ang( 7K % )s

Chang Tai( . ) who had the post of ( % 1)’ ), and xxka Shao Yung

gF ?&) who had the post of (recomender*(é'? ), concerning
their places of residences, students (people who wanted to learn) did not
consider it far to go 1,000 1li XkmxkExkxkheEm} to go and see their faces and
hear their words so that they could make them models (for behavior%,% ";'3\’ Do
1f there should happen to be =uER people like this who arrive & the capital,
then the chief and asst officials will go to their homes and ask for an
interview with them and tell them_ that students want to have them for models

pr 4 welcome them and

to respect and copy (ching=shih jé%, and/invite them to come and

reside in the Hall (for worthies). Or if perhaps from time to time they came

and went (they came to visit and people went to see them), or if perhaps they
stayed where they were, it would be not only the students who would be able
to use them as models tox respect and copy, but also by seeing him, the

chief and assistant (school?) officials in their teaching would not dare

to be satisfied with themselves, Once you have searched above for men of
ancient times, then you conduct a broad seg for presint ia scholars,%(
select the good and submit to the nghteous,z:(k‘\”s then"is ¢ si.s

for education and the essence for transform:.ng people. Some might say: 1If

you hae worthy men who may be given respect, then t he court naturally will

reward them
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and thus there wouldke no (worthy) scholars who
215, 11:19b in order to show encouragement to them. ;

would be overlooked, cannot axxnnuxxxuxuxs;xuunxnngxu§»set up
XIBLEXABXREBHEEX, ox W@ xRaxkExxsExgp laws in the schools for welcoming

them and asking them (to come).xxxks® (Seems to be saying that they sholld
that all worthy men would be accounted for that way,
be honordd at court, in the capital{ and that it shouldn't be left to the

E&; local schools to honor worthy men), Also scholars of virtue, in going out, in

i i . }9'
(/ staying in retirement (ch'u 0(\_), Oor in going and coming, ought not X tobe

‘éﬂ treated like this,

scholars
}*b (To this I would ) respond: Even though the court might grant kkem rewards
N’

and make them prominent, if they are not appointed to important posts, then

what is there to prévent the schools from welcoming them and asking them
(to come visit)? Why is it necessary that such scholars should only be

affired courteous treatment and requests (to visit) the schools only after
there ought to be
they have been abandoned (neglected) by the court? To say that kxkeyxsugkk
none the court
nRLxbE abandoned (neglected) (by haxdwn EmETENORER), is not
periods
at all what the court has in mind, Even in flourishing kime® in ancient
when =
times, men of talent and worth were apopeointed to office and exalted, still

——

conducted a broad search (for mer more worthy men), and no one dared to say

that there were none who were not abandoned (neglected: i.e, that there were
no more worthy men left to be found)., To join with the people in doing good
is what the princely man of virtue (chiin-tzu) takes pleasure in. Even the
sage (g fu-tzu., Confucius) went to visit when he was invited by a state in
confusion, Thus when (a scholar) gets a courteous request from t he ta=-hsiieh
(school) (to come and visit), to say that a scholar of virtue in his gmr going
out into the world, in his retirmenet, and in his going and coming, ought not
Be to respond like this, is the talk of somebody who does not k have knowledge
of what the proper behavior of a chiln-tzu (man of princely virtue) should be.)

(end note)

Also set up a kamch'al(%\gl ) system for investigating the grades
\

of behavior of scholars. (note: If you want to imporve customs and teaching,

then it is necessary to lpegin with the scholars. In recent times,

BE not
°FV' } the customs of the scholars has been thin and bad. The scholars do
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215, 11:19b cultivate their actions, so that perhaps they are no different from the

e
small (amoral) men of the marketplace and local wells, and the court
e e e e ——.
has never had laws with which to teach and encourage them, observe (their
e

behavior) and restrain them. It just so happens that in recent years regulatims

——

have been established for the investigation of (kdmch'al) (the behavior and

7 ‘ actions) of the chu-jen(ga/\ :recommended men, degree holders?) Now,

at the present time, we should establish laws to increase and add to this system

g—=

.

to make it more detdiled and provided for (complete). In general, I want that

v — kN
/9 the scholars should be afn.ad (to commit wrong act:ions %*? )y and t:hat

11:20a e the whole world should know that the court wants to improve customs a.nd
teachings, and then customs and practices will gradually change (for the better)(end

note)

Also, establish laws for kwangwang(kuan-kuang’% % :sightseeing?).

fo 7
W With regard to
. (note:/Thpse scholars around the country who want to go sightseeing,
the official in charge of cermmonies should lead them into the XumaRmamrg

tangsa( ?? % :shhool

\)‘5\'!{‘ lecture hall and domitories?) for leisurelty viewing (of what's there) and

v hawe them view the rites and listen to the playing of music _and the recitation
—__ﬁ NRS— r—-——"'-

(of songs, poetry). theygh ®hey-mzy not be allowed into the study halls,
—_‘..‘-——’—

if muky such scholars want to see the lectures and discussions, then

allow them into the hall (tangsang) for meeting (the students and profs).

The t'ai-hs'ueh (national academy) is a place for showing models of good

\/ (behavior) so that in the future the whole empire may be transformed (in virtue),

—

but in the past because guests were not allowed to pass through as guests

(in the t'ai-hsteh), the scholars of the empire were only able to hear

S ———— e r—
that the court had schools; they were not able to seer (for themselves)
e e

the regulations and system (by which the schools operated) or to view the

institutions (for themselves). This is the reason why laws for sightseers

(allowing scholars to vidit the schools) should be institutedx at the present

time. As at the time for entertaining guests, the schools naturally have
B ————

clear written regulations (for this). Those people who want to hear the lectures
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are indecd ''guests'', According to school regulations, thegate guards of the

schools wilk report (guests) to the chih-hsﬁeh(@}? )» after which

these guests will be granted an interview, Naturally we have standard procedures

for this. And when they take their seats, naturally they will be ranked
in accordance with age and (official) rank,)(end note)

Some might s ay: The old laws have complete and detailed regulatims
for promoting (students) and filling in (vacancies) in the three she (dorms)
(samsa Z’_@ :Han, 269, i.e. the oesa, naesa and sangsaﬁ('/if\‘l)\ﬁ\%‘)_t%
and (these regulations) s hould not be abandoned(abolished). It is only that
the present time, in the way by which the chief and assistant (officials
of the schools) recommend scholars on the basis of those whom® most (of the
studenss)praise as being outstanding in action (behavior) and skill, there
secms to be no basis (for judging) their action (behavior) and skill, and
there is thus fear that the feelings of the people (will be such) that they
will not submit (accept the choices made), but will compete (struggle) against
(the decisions) and institute lawsuits (over choices of students for selection
or p romotion),

(To this I would) respond; The most beautiful actions of humans,
and what Heaven respects and ranks (high) is no more than humaneness,

righteousness, loyalty, taking delight in doing good, and not being lazy.

1 do not know (am not aware) that in former days

wr there was (a system of?)

BEmMRX examining the qualifications of people by having them write things
down (in a test==Han 270). X (pu chih ch'ien=ir yu shu-ts'e erh meng

k'ao-ch'a che hu g%()\@ B 7§ \.l//% m 7 %&‘

Generally speaking it is the task of the yusa( 4 )(duty official?R) to

); it is xke not the way by

inspect someone's writing and hold eople responsible for the traces (of their
actions) (anmun ch'aekchbk %

A
which (for which) the local schools (hsiang-hsU) educate (cultivate) talent
and discuss (recommend) oustanding (scholars). Moreover if ¥ex in set:l::.ngE

B
: Ly
things up (establishing people? 1li chih Ez) you use regulations (\,)\

25
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2yaxxyghRxa and if you examine people on the basis of their writing, then people will ) Vég&«

11:20b

l

search through the taaces (of x writi '
8 writings, literature) in order to find , W
what is different or distinctive (about it), and this will give rise
to a desire to compete with others (chaengsim go i ki ya % lk\ﬁ\)x gj&
If (on the other hand) you entrust them to worthy men of talent and treat
their (the teachers?) responsibilities and posts with importance, then people
will have no way (? mu'sa-‘ﬁ; by which to violate their position or
\ 5
do whatx is wrong, and because bf this lawsuits (over unjust selection of
people for office)will come to an end, At the present time it is regarded
2 _‘
as bad (wrong) to entrust everything (regarding the selection of talented

— — 4
scholars) to the chief and assistant (school?)officials (chang-i é )s

but this is a serious misunderstanding of the essentials of governance. In

ancient times ke the Son of Heaven selected the prime minister (chaesang \ %ﬁ )

and put him in charge of government; the prime minister selected the chief

o

officials of the various bureaus (ministries) and entrusted them mth control

(chih '/‘0}& :@otters of administration, governance). The chief official s

R s o=
of the various ministetes each selected their subordinates and put them in

charge of affa;rs, and it was because of this that mmxxx they could (all)

-

achieve merit, 1In later generations the court in issuing laws, BE would
& B NS

P—-——-
necessarily promulgate them to lower officials, and the chief officials

pould maintain the laws and were not able to do anything (on their own
authority). This then was the method of examination and investigation

(koch'al chi pdp %@Zﬁ& of former days. (I.E. not the examination
%

system of present times) . (The system of education, or selection?) starts
e

with the study halls (che-je %%\ ) and proceeds through the correct
recording of the po=-shih (paksa/t% -t )-all the way to the chief and

assistant officials (of the school)(chang'i %Q\). The school officials
- M
cannot make any changes in the (scholars) who are selected from the study
P —— __.——-—"———-—-——-, e —

halls, and in the examination and investigation of the school officials

——

f‘! e ]
the chief and assistant officials (headmaster and his asst?, magistrate &

polin . Aty St e i

his asst?) cannot make any changes.

——

1f they were to make changes by examining
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Scﬁfw \
215, 11:20b  their written work and inve&tigating their past behavior (anmun ch'aekchokZF7 1

they wuld be guilty of & crime, This (was a system) by which matters

recommendation
as means of were accomplished at the bottom (lowest level), and (those at ) the bottom
low level m—————"""">  restrain (che ) L
control of were able by this means to control those on top. And this (was a system)
bureaucrats —ee
which later generations did not manage (chih :}:}V ). What I would like
s [t

at the present time is for the court to place responsbbility (in the hands of)
- —
l the chief and assistant (school officials, chang-i), who would then
in turn entrust things to the:Lr subord:.nate off1c1als, extending all the
e —‘M\

way to the bottom 3 (of the school official hz.erarchyE a,pg students?). If

p—

—

(the responsibility for) the selection (of s tudents}\ or k the dormitories
(for school (ch'wisa—%_%) resides in the chief and asst (school) officials,

then there will be a proper chaing of command between those on topg and

> those below (sangha chi ch'e sun tT,ZJ\%g )“g ) and each (level)
R

ll be able to accomplish its merit (what it is supposed to do). This
f L P———

216, 11:2la | was the way by which former kings governed (managed the system). Critics

e

(€ what I propose)will say that it may be good m& if the chief and asst.
(the right) (if you don't have the right people)
v (school) off:.c:.a select/people, but if they perhaps do not pet (the right)

w b’h (o g o, Suadmas
% people, it would be best (better) if they drew up detailed prohibitions and
7/

‘JV : made sure that people followed and maintained them. (pu J\;....%ﬁ ﬂiﬁ%
Y %%5?%\?& ). But this is a base opinion that

| (happens to be) popular in the world. How is it sufficient to be used
s

e

in talking about the proper way of managing things (governance)? When
former kings established laws, they waited for (the right) people (to come

along) to implement them. I have never heard that they established laws

—

on the premise that they would not be able to obta1n the right people

W i ( & to carry them out), If the chief and assistang (school officials)
"——-—-_——-—-__.
are not the right (kind of) people, and are ignorant of the (right) way

of education, but only adhere to empty written (regulations).and

e

W ( detailed laws, would they then really be capable of accomplishing (producing)

‘ men of talent? Since ancient times there has never been & case like
ration (of a good selection system).

this where they were able accomplish the administ

Y



education & recru:t.tment, (san-tal) -60- Pan'gye surok, kmg® kyoson kosol, sang

respected
216, 1l:21a. (note; Mr. Yeh(?/&) says: ‘'respecting worthy men' (chonhyon é%’
means people who can serve as models of virtue (to#dk ka kilingsik cha m
"To treat a person as a gueit! (taebin 11%) means somebody whosen actlons
are good, who is able, and who can be shown the kind of respect due a guest,
officids and teadhers who have a thorough knowledge of the way to handle
things'" means the method for teachers who are able to be officials. 1In all
three of these things, the talents and virtues (of people) surpass thse of
others (other men), and they should be greeted and shown courtesy soas to
make the local people know whoand what they should honor and respect.)(end note)
==, Ch'eng~tsu also said: 1In ancient times people at the gge of ui
entered the hsiao-hsilieh (grammar schools), and at the age of hey entered
7& :);'}' the ta-hsileh (adult schools), They selected men of talent who could teach them
i and gathered them together, The worthless ones were sent back (to work in)

3 — h-“
&, (/Q change their occupations., Onee somebody entered school, then he did not

g

W engage in agriculture, and only after that (only after admission to school)

was a distinction made between scholars and peasants (farmers), If somebody

\
were in school, then (the state) provided (for his upkeep), and if he were

A

[ [ the fields, and in general scholars and farmers (sa-nong—t- % ) could not
[ &_
|

the son of a shih ta-fu (scholar or official), then he had no fear that he

11:21b would be without support (upkeep). Even in the case of a son of a commoner

e

(shu-jen chih tsu F /\ZJ} ), once he enterdd school, then he also

. o — " from the time that they entered
had to be supportea. The scholars of ancient times,wRHXEXERREX school

at the age of xfxard 15 until the time that they assumed an official

e

post at the age of 40, during that whole intervale of 25 years, t hey wild
p— ——

e

xkugy be in school and would not pursue any private interest, so that one
_—/——_— ——

could know where their wills (intentions) were located, And if they had

n;.

to leave (school), they would pursue what was good (they would behave well,
and they would thus from this (bgcause of this) achieve virtue, However,

\/ people of later ages (periods) since the time that they were children

developed an anxious desire for the pursuit of profit, and there was no

way for them to turn toward the good (good and moral behavior), so that in



&
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216, 11:21b ancient times one had to spend 40 years (in school before receiving an
at easé€, secure
official appointment, and only after that was one's will established (fixed).
(the degrees of)
It was only that in regulating/food and clothing was there no harm (done),

for it was most injurious to people to induce them (to service) by means

[
m—

of hopes for profit and emolument, for if people are provided with support

am—

p{necessities), then they may establish their wills (right thinking) in school.

He also said: In ancient times, the families had shu schools, and the
\}ﬂﬁ tang communicites mm had hsiang/( , ) schools, The san~lao(three elders official)
sat at the village gates and maintain surveillance over the elder and younger
people's goings out and comings in and the order of precedence for bowing
and respect, People in wkmimkhey the songs that they sang and in the
poems that they recited in all c ases used words of 1li and i (propriety
and righteswasness), But at the present time there is nothing to be learned
and the customs ad mores of the people get worse by the day. Fathers and

sons, elder and younger brothers only talk to one another about making profit,

g

and that is all, If customs were like they were in ancient times, even

’ if people didn't want to do good, would they be able to do so? And if customs
remain as they are today, even if pepp le wanted to do good, would they mb bé
able to do so?

11:22a He alsosmid#z said; Education is the basis of the way for nurturing the
/ people (saengmin chi to %ﬁé}_{;merefom, in ancient times, from the
: g

Ll
family, the tang( ), and Su(.2§52$ ) communities all the way up to the

kuo (kuk), all of them had places for educating (teaching) them (the people).

fixyeaxx When the people were 8 years of age, they entered the hsiao-hsiieh

AT g

so that throughout the whole empire there were no people who were not educated,

and once all the people of the empire followed their teachings (underwent

Fa :
V—
education; chonggyo J\\jZ;éQ:’then even ‘''the small people’ (hsiao-jen/(\‘/t\ )

will cultivate themselves (hsiu-shen, susin), and the princely men of virtue
,—~__——"“'—--. —— —
(chiin-tzu) will have a clear understanding of the way (ming~-tao). And therefore,
&
the worthy and able people will congregate and gather (in clusters) at

the court, and the good and good (liang, sdn) people will create (good) customs
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216, 11:22a., out ink the world (in the below areas, beneath). @‘ and @s

will be grfetly put into practice, and customs and practices will be
clear
xefinrixand beautiful, And even thou nishments and penalties are

provided for, nobody will violate them. This was the reason why the golden

e — achieved
age of government (sbngch'i@)@‘) was pxExkEd in thé€ san-tai jeriod

through education. People in later generations did not know what the root

pushed people around
]

of good government was., They did not make their minds good but puxsuEd ( [Z)Vt )
V12

by the use of force, Laws were strict at the

tope, but education was not clear (clarified) at the bottom. The people
abandoned themselves to dissolute behavior (’F.th‘ and engaged in

crime, and only after x that (did the authorities) follow after them and
punish them. Alas! 1Is this the way to beautifrmy mores and customs and

achieve good government?

.,27)‘
==, Mr, Hu (Hu Wu-feng & said; 1In anc:.ent times they

recommended scholars (chii=shih —l:) in the hsia.ng( 7 From

S~ S

the age of 15, they left the home! and went outside (to seek a teacher)

(ch'ul ch'u oe paﬂdz ‘aﬁ é'—ﬁ, ) and studied in the family shu school

1:2 @ and t,h& chou (prefecturel) hsii school. ¥ As for what they studied, what

was it? It was the 6 li (rites), the 7 chiao (teachings), and the 8 cheng
(treatises on government).rz-i:ote: Han, 2¥8e 273, lists these: the 6 rites
were those for capping, marriage, funerals, ancestral sacrifice, local

wine-drinking ritefh (hye;g@um_]u-rye), and the mutual meeting (interview=-

%ﬂf The 7 "teachings' refer to those

teachings governing the relationships between father and son, elder and

of guests? sanggydng-rye

younger brother, husband and wife, ruler and subject, elder and younger,

\ﬁ*

friend and friend, and guest and guest (host a nd guest?). And the 8 \%\
cheng (chdng) or aspects of administration such as measures (to
and weights (ryang ), numbers for calculations (su% ), and

standards widths of cloth (che %J f They wrote down %k (the names

of people) whose mm qualifications and wure were close to the way, and whose

talents and actions were in accord with principle. They wrote those downs
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216, 11:22b at times when the local elderssmm and local officials (hsiang-lao, hsiang=-1li) g

e ——

gathered together the local people (hsiang-jen) for the spring and autumn

(ancestral) sEsm sacrifices (chesa) to the spirits (kw:.s:.n%T?
g
the time of the grand triennial review (of officials) (samse taebi — ﬁ(ﬁ ,k )
clerks
the local edlers, the local officials (hsiang~lao, hsiang-1li) and the local

ta=fu ((hsiang-ta-fu--regular officials living in the locality?) investigated

(reviewd them = ) to see that their natureg were not contrary to (the proper)
= e < b e -

way (ethical way), and that their actions were not contrary to principle, and

they also made sure that what was written (about people) first wasxmek did

not change later on, sequently (then), they would submitx the written

(docum: ents) to the ssu-ku@ %)’ (and these people who were recommended

| for their vitiues and talents) were called 'selected scholars" (hslian-shih,

erm—

sonsa %{"h). The selected scholars studied at the hsiang-chiao (hyangggyo--
local schools),and (they?) were recorded on documents (registers) as in the case

grand
of the chou-hsﬁ(%ﬂ» 57 :chou school). At the time of the/triennialm review

(samse taebi% the hsiang ta-fu (keEak regular officials living

inthe losality E ﬁ k ) and the ssu-tu (@%ould investigate them
e

as in the case when they first xexe (entered school?). Then, this document

was submitted to the lo-cheng( SE #¥) and (the scholars so recommended
Se—

and approved) were called '"outstanding scholars" (chunsa f“‘t). The

\/ “outstanding scholars (chunsa) entered the National academy (kuo-hsiieh)

where in spring and autmun they were given instruction in the rites and music
and in winter and summer ® they were given instruction in poetry and history
(shih, shu). By means of the above (teachings?), they looked at the way of
ancient times. The lo-cheng (/ . ‘» ) supervised their instruction and

from time to time would check to see if their =mRusyxwas work was good or
not (kyo ki op chi chong=pi

Z#i@ and would thus encourage

them to more effort, At the time of the grand triennial review the lo-cheng

. (recommend, send up ——
‘fi/i' ’S: ould promote the best students to the king, and these men would be called
/jadvanced shoholars" (presented scholars) '"chin=-shih" ( '& ). The
=
king would order (ming) the prime minister (chung=-tsai ?‘3’ :pres. o.|‘Ef té%aérd
of civil office?) to assemble thexhwsx chin-shih (advance holars) ©
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217, 11:23a and discuss their qualifications and character, their talent and ations
(behavior), and their studies (hap'®Op)a and which of them could be appointed
state minister (ching, kybngﬁa ), aad which w could be appointed & regular
officma-fukk), and which of them could be scholars (shih 'ﬂ: ) -
I1f there were a vacancy among the hiph ministers (ching, kydng), then ®hose
(chin-shih) who were judged qualified to be high ministers were appointed
to full the vacancy. 1If there were a vacancy among the ta-fu (regular officials),
then those who were deemed qualified to be regular officials (ta-fu) were appoibted,

mEax to fill the vacancy. And if

there were a £ vacancy among the WM), then those (chin-shih)
¥exeE who were deemed qualified to be shih (sy_bevkr:f% were appointed to fill

the facancy., Every three years there was a review of their performance (records),

and after three reviews (k'ao % ), those who did not fulfill their duties
demoted

% ) were dismissed (ch'u%‘), while those who were meritorious were promoted

(%F‘/). And this is the reason why at court there were no officials who
Lwera hoping for good fortune (ha%gwan‘%\a), and in the ''fields"
(countryside) there were no worthy men left(behind, left out), and there

was neither any defamation of character nor any flattery that was pmcticed

n & A=
(kwi yd pulhaeng J‘ (\3 ) and people were not in the dark (confused)
m (4 (wei, wi K‘E_ :status)

as to what was good and what was bad. People held positions that were
——————— e ———
appropriate in terms of whether their virtue was great or small, and people

a L-
Z:‘é! .People strove to perfect themselves (cultivate themselves), and did not

held posts in accordance with whether their talents were high or low.

. look for a stroke of luck (a lucky appointment) from (the king) above.
People knew how to control themselves (keep themselves from evil action: tsu-shou,
chasu %'? ) and did not blindly seek to advance themselves in office.

» (act in a )
People knew hos to be circumsgpect (chajung ) and didm not use themselves

LR ]

W/ lightly (in careless or desultory fashion), People were able to have a
W sense of shame and did not rashly (ku ) abandon themseilves to the

p— -

(pursuit of) profit. and this is the mason why the road to office was pure,
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217, 1l:23a government affairs were well managed, customs and mores were bematiful, and
ke whold empire (t'ien-hsia) was at peace, the four barbarians respected
trouble
righteouesness, and there was no tumult (raMRusksryxxEkEkkien) throxphoxk
Rhexbzmd along the frontiers,
==, Mr., Chang (Chang Nan-kang%@? said; The schools of the

san-tai period (three ancient dynasties) were greatly perfected by the time

of the Chou dynasty. From the national capital (kuo-tu f where the Son

ommunities), there

students
were no (places) that did not have schools. And ﬁzy made (the people)

of Heaven (was located)s down to the hsiang and tang (local

walk around =g, A
be thoroughly permeated ( ) day and nigifit”in music, recitation

"\ - A
and reading and poetry and songs (é{é%%ﬂ(% )\ ), and (they®) became

practiced in the proper procedures X for advancing and retreating, bowing

and bemg obedient (ﬁh 'O- LI ). And they P‘J
- IV‘M ‘
also expounded to them on the pnnczples of filial p:.etyand brotherly Q;

respect, They made laws (for them) with regard to capping, marriage,

funerals and ancestral sacrifice (kwan, hon, sang, che%@ . L b
And with regard to the spring and azx autumn ancestral sacrifices (% % )5

and the rites for the local wine-drinking ceremony and the rites for
-—_—_\——-\
care of elders, xR & (when it comes to?) the hui (opportunity, coming together,

kowwing what to do?) of one's ears and eyes, hands and feet, muscles and skin

binding together ,L/, 12 )
C £ ), and the restraints?( f\:\ ) of the muscles and boms ( p v%% Q}Q,
% / 7 P

there is nothing (that is done) which does not derive from learning (school).

(¥
Above, then the ssu-t)u takes general charge of affairs, and the lo-cheng(“ ‘\’!\ )
respects his instructions (teachings). And down below in the hsiang and tang

—

( :local communities), there are also none of them that do not have
i P Because
teachers (shih ). %K they axe take detailed (pains) in providing
PEEI—————

teaching and training, RREr it is easy to produce talent. Scholars appear

e ey

at such times, and cultivate themselves (their learning) while in school

(changsum%) and rest and take their ease (while at homg)( }’%?‘ ##

in the interim (between school sesslons?), and by reciting words, they understand

the meaning (t'ong'on i chimi 4% ?“) %@ %J, and by bessMing pondering
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texts they come to understand the principle (of what is writtenm'@éf),

(%
and their progress in their task of (cultivating, developing) virtue increases ;i-
by the day and kthemmmmik and becomes greater by the month, which is by itself %

a naturalkx and appropriate (development), Therefore, &£xmm (scholars) are

recommended at the hsiang (village, locality) on the basis of their actions

e c——

7
and are (sent) up to the ssu=tu, and the ssu-tu also discusses (recommends)

them and sends them up to the national school (kuo~-hsiang ‘ ’ 3
\

The ta=-lo=-cheng( 2!-) then examines their accomplishments jand on this
/ -

basis reports them to the king, who then decides on the recommendations and
his
grants them an official post, and xheix granting of office (to them) is

—

—

based on whether their talent is great or small. In general, once a person

e

comes to hold an official post, his ability to spend the rest of xx his life
without changing (from the virtuous path) is due only to the fact that as

a scholar he cultivated himself, and that is all. (shih hsiu chi shen erh i
'&ﬁ ?@E ). Zhexe It will not be a question of his
secking (some favor) from his ruler, (On the contrary), because he has
cultivated himself, his ruler will select and appoint him to office, and that
is all. Therefore (as a consequence), rites amd righteousness will be
greatly practiced, there will be an abundance of human talent, and customs
and mores will become pure and good, so that elderly white-haired people
will not be carrying heavy burdens along the roads and ;:he true kingly

way will be accomplished (perfected),

--, Chu Hsi said: In the hsiao-hslieh (grammar schools) instruction is

= =4 ey
given (to the students) in affairs (shih % ), and in the ta~hsilieh (upper

school for adults), instmuction is given to the students in pr:.nc:.ples (1i %).

~-=, Chu Hsi's Discussion of Schools (Hsleh=chiao i \?M says:

For the schools you must select people who in fact are virtuous and make

them act as school officials and (by this means) cause (induce) to come (to

[} -
school) scholars who truly will learn (silhak chi sa \‘%) :Z ) b
We should also determine M%e quotas (chieh=o(e) r‘% @)(oﬁ
s recommended for promotion from the hsiang villages--Han 276), the

s tudenLt

RS 7y
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m

217, 11:284a number of those selected from the dormitories for promotion (sasbr@)Q "

and those mistakenly and excessively receiving imperial beneficence

. A o '@
(6f special promotions and appointments? &\ % Z ,/\‘/- ) in s

order to block off the path by which people are induced to seek advantage)

7 for themselves). | In ancient times the ta-hsilieh(schools for adults) concentrated

hiefly on teaching people, and by means of them scholars were selected (ch'wi=-sa

\—Q;\:t ), so that the reason why sdiolars (shih) came to them was

because of (their desire to learn, be) righteous, and not because they

sought advantage (for themselves--in terms of official careers?).

(note; He alsos aid: Lf you discuss the matter of this dynasty, in the

time of Jen-tsung({./ '\ :1023-1064) the laws pertaining to the t'ai-hsiieh

(national academy)were magnanimous and simple (kwan'ga.n\ j

S

/(obtaining) teachers for the sons of state (official¥) (kuo-tzu hsien=-sheng

/

were outstanding scholars and were %M truly qualified to be teachers of

others (people), and such people like Hu I=-chih( éaf Z' :Han,277:

s
’J('I% % >man of the Sung dynasty, given name was ( %_), and was £ referred to

7~ .
C %.w% l’as the An-ting hsien-sheng/( '2‘,@ D‘E_ :)} He had broad ;md bhorough
o

knowledge of the classics and he established two study halls (_A= )

L i
for the meaning of the classics(% ’%@ and government affairs( %,@% )

where he taught his disciples, and this {)lace or school was called the

) A W) Han's
An-p'a ting-hsueh( WK\’L( \,é’ )(end note) was given exclusive

Ok responsibility for providing teaching, guidance and setting regulations,

i *,/‘/[Therefore at that time, the scholars of the empire did not consider 1000 1li

too far xm a distance to come and study with a (good) teacher. Those people

11:24b who attgnded the t'ai~hsiieh (national academy) correctly (studied).the—
S
way and Eskills (toye\%g and those people who were called disciples
W_ (of good teachers?) took pleasure (in studying with them) with all their
minds (chungsim L\")\ and sincerely submitted to them (these taachers).

In general it would seem that (such places) possessed the le ftover purposes

(intentions) of the ancients.
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since the hsi-ling period (‘,w@ :1068-1078) and after these laws
= ;

-

became lax and were destroyed (abandoned), and the so-called t'ai-hsiieh
f—

(higher schools, national academy) became only places where people pursued

— e ’
reputation and advantages (for themselves), and fimxseirr the (teachers) whg

e

were in charge of instruction were no more than people who were selected

—

because they were good at texts (used in) the civil service exmminatio

- 3

(kwagd chi mun ian and thus had been able to be sold? ( ‘\%/ :

successful) at the examination halls (places), and that was all. Those
—

scholars who had a will to learn about righteousness and principle found

that there was nothing for them to seek in the schools. While those people

e

who busiedly jumped around and came (tos chool) by land (wheel) or water

(rwte)(ﬁ%% % @%% were no more than esésa~quota students
(chieh-o chih lan % L@'or students selected fﬁthe dormitorkes

who were seeking private advantage (she-hsilan chih ssu 4:‘:% L)il\)
nd that was all., Teachers and students in meeting (seeing) each other were
(hardly knew each othe \ s
nnt dima nd vague (magydns Qf- ) and acted (toward one another) as if

theyw ere (two strangers) who happened to meet om the street., Or if one

did get a change to speak (with the students), (it was obvious) gkxk that
they had no understanding about the true (real aspects)of virtue, proper

(tbkhaengz
action (behavior), the way, or skills (toye) ( /l\"S . And

with regard t o the monthly written (examinations) and the yearly exmhina tions
& ot X

(of studentg), all these did was to urge people on to lust after advantage

%@}) and to rashly =EEk and blindly seck (office)(@ﬂ%%% )
g e

without any sense of shame. This definitely was not the basic intention under
am—— ==
vhich the kxaxmxm sekate established schools for the instruction (teaching) of

pe';;le. 1f you want to reform this evil( situation), the best thing would
/

be to select those people who are virtuous and who are qualified to be teachers

\

and make them school offic:._a’l_s__gnd keep them in their posts for a long time

and have them lecture on and clarify the way and principle (tao-:} %) in

order to give instruction to the students (inschool),

and alsogo reduce
the excessive quotas of students (admitted to school) (chléh-n @é\
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217, 11:24b return them to their prefectures (chou).(Also ) abolish the law for the

written (monthly) and (yearly) examima tions (shu-kao%) of the dormitory

-

e
selected students (she-hsﬁan@(% ) and (instead) have the teachers conduct
b

e ——

an examination of the scholars who were selected fum the prefectures on

the basis of their virtue and action (behavior), and make special appointments

to fill (vacancies in the teaching staff?) from among the most eminent
students, (If this is done), then the teaching in the t'ai-hsiieh will not

be empty (useless)yxamg (established useless, for nothing), and people

who want to gain an advantage and advance in life (hoeri kanchin chi ryu
\i’/%‘%&l :"—m will have no way to do it and attain (their objectéves,
get into school?)(end note).

--, He also said: In ancient times sage kings established schools (hakkyo)

(/(é_n order to educate (chiao, kyo) the people. From the family to the state,

— —

MM both large and small (units of organization) had schools (hsii 5 ) such

f\/th,at there were no people who did not enter them and receive education (learning).

With regara to the materials used to teadh them, all of it (them) were based on
thenatural (moral?) disposition (%M onferred (hy on people) by Heaven
% (and ®R in accordance with people's natures) they were g formed into grades

and ranks (p'umjol \’2‘2 h ). With enlightenment and guidance, they were

218, 11:25a | given encouragement to be diligent, causing their minds to be made clear
and their persons to be culivated., (And the principles they learned?) were
practiced (in the relations) between father and sons, elder and younger
brother, husband and wife, and friend and friend. £ And this was extended
to the point where %= at times where they w (were involved in matters
pertaining to) ruler and subject, superior and inferior, the people,
and affairs (in general), without fail there were none who did not perform
their allotted tasks (pun, fen % ) to the greatest exeent possible. And

when it got xk to the point where their learning had been perfected (completed),

then they also elevated the most outstanding (weothy) and able and appointed

them to the ranks (of officials). And this was the reason whyat that time “ '
principle and righteousness were clearly understood (li-i hSiu'““&%%%&ﬂﬂ )s
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218, 11:25a. why mores and customs were pure and godd, and why in the selection of people
—
to be prime ministers,fXkumgx high ministers, officials, and scholars (kung,chinng,

] ___-—-7-\. - san g e e
ta=-fu, lieh=-shih ;‘ 'i ) @ there were norRe cases where they
\/

did not obtain the right men (for these posgs—). This was the reason why
the management of
the schools of the former kings were regarded as the foundation of government

and the crux (% ) of morality and (as such) could not be abandoned for a single

In later times, even though the establishment of schools may not have

been any different than in the time of the former kings (of ancient times),
nevertheless in terms of what the teachers taught and what the disciples learned,

then in both cases they forgot the root of things and followed the branches

—

CW\W (inessentials), they sought (personal) advantage (from learning) and abandoned
/ (the search for) righteousness and did not restore the (original) intentions

e ——
(purpose) of the former kings. For this reason even though the schools existed

W

¢
in name, in fact they did not functim as such (pu chii ;i ? ) so that
it got to the point where customs and teachings became worse by the day

and human talent declined by the day. Even at the height of the Han and

—

W of the san-tai (three dynasties of antiquity). ( ;) 7 ’/‘ﬁ{
quéte

/—_.—’_-__-*
==, Chu Hsi was once in charge of x Ch'ilan?-chou T'ung-an-hsien(@%\a@

—_—

T'ang dynasties things still could not compare wi&the declining periods
@ﬁ?&r

‘, ). He selected talented people from the district and (used them)
Q‘ 1 e
to fill the ranks of the cheja (disciples) and he searched out famous
scholars who could act as models for them and guide them and lecture to them
G,
daily. In his written instructions to the students he said: In the schools

of ancient times, people at the age of 8 entered the hsiao~hsiieh and learned

Ac

At the age of 15 they entered the taskxrX ta-hsiieh ( J@Z’ ) and learned

& -
about the 6 chia, 5 fang, writing,/calculation ( < &.
about the rites and music of the former sages. Not only were they taught (there),
but they were also giuem provided what was needed for t eqi? future cultivation
- umders whef o %
(yang 2 ). Generally speaking, primeiple.and rightesusness li-ig )

were what (were used) to cultivate their minds. Voices and sounds (musx of music)

were what were used to cultivate their ears, and colors to cultivate their eyes,
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dancing, jumpging (running), going up, and coming down, running fast and
(bending down)
walking slowly, looking down and looking up to cultivate their blood and

circulation, and up to and including (matters pertaining to) (whether they ~
should stand or sit?) to the left or right, whether they should rise or sit,/f:{‘.

S —
the types of plates and dishes used, and their desks and (walking?) sticks,

there were engraved inscriptions (mingéij%b ) and admonitions (concerning
them), and this was the reason why it could be said that the tools used
for their cultivation were completely prepared (pi-chih 8/%2 ). Because

things were like this the s tudents were able to perfect their talents and

and the schools were in fact useful things. And this was the reason why the

ot
teachings of the former kings was flourished (reached the apogee of success)

-From the time that the schools were cut off and the way (proper way of teaching?)

c
declined up until the present time, a period of over a thousand years, the

—

officials (in charge of) schools have taught and.cukfgg%ted (chiao=yang) in

s Yok
name, but in fact there has been no teaching and no cultivation. The students

carry their books (ts'e= i*gv . bundle of bamboo slips for writing on,
writing tablets), but they only fool around (have a good time) with one
another, and those of them who appear to be outstanding only make it their

covet
business to seek salaries (of officials) and be enticed by advantage (profit)

(:[";\%Ufé 4"‘ ). And when it comes to speaking of the ideas that

have b een handed down from the sages and worthies and studying the roots

and origins of scholarship, then they are in the dark and do not know
the reason why they should use their minds. In their schemes (plamﬁ\% )

and actions (tongsik 4J ), all of them are no different from the general

population (oxdinary people), or may even be worse. Howsad! Teaching
It is the teachers who are at fault;
(what is xaghgx taught) is in error, but how could it be the crime (fault)

of the students? But a chliin-tzu (man of princély virtue) would consider
that here, too, there something wrong. (If you ask) what the problem is, then

it ¥ (would seem that) thereason why the present time is differnt from
—
ancient times is that there are aspects not completely (provided for)

ST
with respect to the flourishing of sounds amd colors, the deportment (of students)
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218, 1ll:26a in their dancing and m jumpging, going up and going down, running and
walking slowly, bending (bowing) down and looking up, and in admonitions
pertaining to whether they should stand to the left or right, rise or

remain seated, in their dishes and plates, desks and sticks., 1If you

search for the 3x® root (of this) (%ﬁ:§), then you find that

although the means by which an understanding of righteouenss (what one
should do: li-i% for the cultivateion of one's mind still exists, yet
the students ®® in reading and transmitting (the word) with one another

daily do not give eonsideration (to what is important?), and that is all. =
on the one hand has not been done and on the other what has been
Thus in what one (side) has not done and in what another (side) has

been doing for a long time, how is it not the fault of the students?

/ \.’%\ It has now be:n about a year since @had the opportunity of spending some
~

kesixruxXEEX leisure time with some scholars (chegun@ ?‘l when I was
(hyon-1i, Han, 279)
11:26b on business as an official (clerk). Their studies had not progressed any
\
further, and there was nothing about their behavior (or discussion'./{:x%g_)
which made them aitstanding in their prefectures and villages. 1 felt

at 1 have already added to and revised
ashamed kx this. At the present time there has already been an addition

to and revision of the laws pertaining to teaching (kangmun chi pbp%'\a L )
which were the methods used by the ancients for undershanding\ (1{aa.rning about)
righteouesness and cultivat:._i;ng the mind (li-i yang-hsin% /\'7)

But if the scholars (chegun% ) do not want to become chiin-tzu (men of
princely virtue), then can you force them to do so? And if they have a

they will not dbandon (these methods)
EXRRRDXE e AN RXE and have them pursue

will to do so, then y=w ke

something else. By good fortunte? keep this in mind and do not be lax.
(note: In his instructions to the students there were also some

mention of various jobs or administrative matters, which said: 1In the

ly e

r administration of schools, do not be concerned about whether laws and regulations

({WQ are eskablished or not, but do be worried about the fact that the understanding
— S—r
of x what is right (li-% >) may not be sufficient for giving pleasure

W In general, if the understanding of what is right (principle)
is not sufficient to give pleasure to the mind and one gives undue

e gl e m g e g s do s & neevent (prohibilt)
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(wrong behavior, transfgressions?), then this is like opening up the

dikes and let the rushing water poer into a ravine and then try to stop

the flow with feather and bamboo., You ::3§egefinitely will not succeed.
Even though students may receive instruction and cultivateion for a long
time, yet if their actions(haeng'ui /47'%@ is not able to obtain the trust
of others, then how is this exclusively the fault of the fact that laws

and regulations (systems) are not good? It is also (indeed) because the

students have never been taught or gxwer informed about rites and righteousness,
principles of behavior

L//If they are taught and informed(about xighkexxamdx rites and righteousness)

219, 11:27a

and they still do not abide by it, then it is the fault of the students,

1f they have never been taught and lead by means of enlightened guidance,

then how can they (be expected) to quickly adopt it and follow it in

their actions? Therefore at the present time, in adding to and revising
(should)

the laws for teaching (kangmun chi pdp). =X£ The stwudents/devote all their

minds to thought and strive to gradually polish (perfect, their learning),

are not restricted by (rules) of grammar and style (changgu %@
and do not stagnate in (get bogged down) in preconceived views (kumun% ti @).

-

I would like xhe to make them understand that whereby they can rectify
their minds and be sincere in their intentions with regard to eating and
drinking and rising and staying (their daily activities)(chi=~chii), and through

they they will enter into the realm of the sage and the worthy. They wmg
~—" 3ust

will not mRX¥ become/chﬂ’paut:élz 37 :students who take the civil service
_________————"_\

examinations), kwk How would thls not be beautiful, Those laws and regulations

which cannot bg put behind will also have been XxEuM discussed and taken up
(raised up)? The chiin-tzu (students (men of virtue) will hold fast to them
among themselves and do their best to mainf&in them., If xx righteousness
and principle have that where by the mind can be expanded and rules and
standards have that whereby outside behavior san be modified (reulgated)
and things are like this and still students still seem not to follow (their
teachings) and customs and mores still seem not to be good, then it is not

the fault of (school) officials (yusa). Students should keep this in mind.
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(;He also once put up a tablet(}f%; ) which gave instruction to
fu-lao (fathers and elders), which said: The school ef princely men of
virtue are for making oneself sincere. They are not just beautiful

things for looking at and listening to, and that is all. The virtwous men
of ancient times incorporated these (rpinciples) into their own behavior
and extended them to the &eaching of their sons and younger brothers

and there were none who did not base £ (their teaching) on this., And this
was the reason why customs and mores were pure and good and virtueus tasks
were respected and held on high (xalted), But customs in recent times

ol —
have not becn like this. Beginning with the way fathers and mothers

teach their xhkid sons and younger brothers, they make them entrust

themselves? to learn the rules of composifiion (for the exams: kasu chongmun

\
(ﬁ? ;\‘)'so that they might deceive the (school) officials. Young

children who are newly beginning to learn, from the time that they are
teachings
children get used to seeing that the knowledge of thel r fathers and elder

brothers is like this, and calmly and without any sense of shame they
peacefully accept these Empkyxard names (xhe education that exists in name
only) which is empty and without basis in fact. Ou the inside (in the family)
they imitate their fathers and elder brothers, axd on the outside they hold

~————

other people in contempt (act arrogantly) in the village, and for their whole

— ——

lives they do not realize that by their own efforts (they can become

——

—

virtuous men) but only revert to being small (amoral) man, and none of this

———

—

is not due to this (bad education)., For this reason at the present time

1 am encouraging and instructing the fathers and elder brothers of the hsien.

——

If there are those who are of a mind to love their sons and younger brothers,

then they should search out intelligent teachers and good friends and

make them study what zhemks is i ndicated by righteousness and principle

and practice behavior that is filial, respectful of brothers, obedient and

diligentx by means of which they will make themselves sincere, and that is all

1f they do not obtain rank and salary, and if their names and reputations are

not known, that is not something to be concerned about. Why is it necessary
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219, 11l:27a to be anxious about making them lower their minds and lower their heads and

strive to desire accomplish things by relying on othersf, or by obtaining
success in the examinations

the good fortune of one day (an appointment to office?) to give birth to

shame ( 'E{ )

error that'will last a lifetime? At the present time I will conduct an
exzmination to fill £ vacancies for cheja (students) in the hsien school.

The respounsibility for handling this will belong to me (Hsi--Chu Hsi), and

so I am herewith urging and instructing everyone to do what is appoppriate
understand
(right) and comprehend all(of what 1 am saying).)(end note)

Y
Uo7,
L G o\ - Chu Hsils Lal-lu-t'u xg shu-yUan xhxhxshxk chieh-shih (rosted instructions)
~4 "'
73 7 N 43 QR ﬂ [ 2 AP
. {n\ Wy, / l g‘; / ! B
A, \\ \J\¥ [~ 1

W \W )Y, " f =for fathers and sons there is (the princ:Lple of) closeness (puja yuch'in’* 31
A 5 00 g
118%g A /it - ‘;,‘ o \f'

\ [/,: H -for ruler and subject therc is the principle of duty (kunsin yudi !y [ N Jrv')

o - 178 & ™

- L » ' A -
_{,(V . L f’«",‘ ) te> 4
{,f}"l‘/ﬁ((;[‘:" g° _for husbands and wives there is the principle of separation (pupu yubyo;/f\'a?"\ﬁ, {

v’ j &

11:275""\. ‘“ -for elder and younger, therc is k the principle of order (changyu yubb{ L,

N4 12
f:li . :

r R’ 1; W -for friend and friend therc is the principle of trust (|
) SV b

Ll_,y‘z;; *70 =-=-. The above 5 teachings (ogyo chi mokv;’\’:" '\‘:‘,\): Yao and Shun made Ch].(:Eq
dj;;w‘ﬂ ‘ the ssu=-tu to respectfully promulgate these 5k teachings, which were these
d_pA [*2:} ' (5 teachings). The studanss (those who learnged) learned these, and that

;{4 'L/& was all therewas to it. That was the reason why in the order of learning them,

listed
there werea also 5 (things)(to it), and they are Hxffmxmrkiatre as follows:

==, learn broadly about them (\g?‘\\é}?b )

-=, ask about them in detail (lgﬁfi

--. be careful in thinking about them('k}] / /&5( Z__
--. be clear in distinguish them(pf} z{,. —
7 ‘T . I

-~. be warm (thorough) in putting them into practice ( IJ/J 'T J ) )

--, the aboee constitute the propr order for learning. 7o learn, to ask,

7
Ff f(’\ ’1) these
4 b

for things are the means by which one studies the principles of t"\lngs (kungn&g,]’

to think, and to make distinctions (hak, mun sa, pyou‘" (\\x
>

With regard to carrying these things out thoroghly (warmly), then from

g d
s‘,.\.f cult1vat101 to the handling of affairs (in the outside world)~and /:él\“ )
h, distinguished as

> al squirement for eac
ere 15 an essential req s Lot

Lpaliyw, (10 i jﬁxim,s', omcis Che
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219, 11:27a to be anxious about making them lower their minds and lower their heads and
strive to desire accomplish things by relying on othersZ, or by obtaining
success in the examinations
the good fortune of one day (an appointment to officep) to give birth to
shame ( t%' )
error that will last a lifetime? At the present time I will conduct an
exzmination to f£ill £ vacancies for cheja (students) in the hsien school.
The responsibility for handling this will belong to me (Hsi==Chu Hsi), and
m
so 1 am herewith urging and instructing everyone to do what is appoppriate

understaad
(right) and comprehend all(of what I am saying).)(end note)

a

W‘a‘\ - Chu Hsi's Pa:.-lu-t'ung shu-yuan shihnshkik chieh-shih (Posted instructions)

-

of Ww\% A3 GBIRZTTLBA

%\X\) @/r -for fathers and sons there is (the principle of) closeness (puja yuch'iné:%&

-for ruler and subject there is the principle of duty (kunsin Wﬁiﬁg%

MM for husbands and wives there is the principle of separation (pupu yubyb;ﬁ‘%\%\

11; 27“ -"D ~-for elder and younger, there is R the principle of order (changyu yusblgjpa )

~for friend and friend there is the principle of trust ( iﬁ{ )

==, The above 5 teachings (ogyo chi mk%&@) Yao and Shun made Chi(I,;i )

the ssu~tu to respectfully promulgate these 5k teachings, which were these

(5 teachings)., The studanss (those who learnged) learned these, and that

was all therewas to it. That was the reason why in the order of learning them,
listed
there werea also 5 (things)(to it), and they are HxEfmxmmkikaked as follows;
i

U, <
--, learn broadly about them ( Z,L,. )
-=, ask about them in detail (l‘gmz )

-
~=, be careful in thinking about them( /\7‘&

= v
-~-. be clear in distinguish them(%j}ﬁ& ) Z/. /
-=-. be warm (thorough) in putting them into practice ( % 1’}- 2 ¥l

--, the abowe constitute the propr order for learm.ng. To learn, to ask,

to think, and to make distinctions (hak, mun sa, pyon' AQ )ﬁc, these
t

ings (kungn@)(g) .

With regard to carrying these things out thoroghly (warmly), then fr [w
v

self cultivation to the handling of affairs (in the outside world
or each, d:.stingu:.shed as

M;’)N.M xwexies there is an essential requirement £ " follovs

for things are the means by which one studies the principles of
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219, 11:27b, == In speech be loyal (sincere) and trustworthy; in action be
warm ( (%) and respectful
-=- Guard against getting angry, stifle desire, moved toward the good
(what is good), and change your mistakes,
11:28a £, The above are the essentials for the rectifdcation of the self (susin)
-=-., keep your @i (righteousness, x duty) straight andA do not plan for

///7 2 profit (advantages.

-=, Keep the Way clear and do not plan for merit (achieving merit),

% --, the above &re the essentials of handling affairs (ch'bsa&y )
ié: -What you yourself do not wakxm want, do not do to others(a ﬁ?ﬁi@%&
1f things do not come out the way you want, turn around and look for the cause in

/k.//F‘A‘; ~the above is what is essential for dealing with people (chbp-tmu.*& E ). yourself,

2
/,_/ -=,When I (Chu Hsi) privately( ), look into the way the ancient

ﬁ Z\j sages and worthies taught people (others), (I find that) their purpose behidg.,
A  study and gain a clear understanding of

N 76 SoasRingethele) was nothing if it was not to ExpEuRRxEkEXxXyxmr righteousness

they
(’ and principle (Uiri--i=-1i) in order that pzrpie could cultivate themselves
“
//é% \i and only then would they extend it to others. They did not just want to
6 ﬁ strive for memoriaing (texts) and reading things in order to make

(elegant) compositions (sajang% ) by means of which they would fish

O T e ————
for reputation or try to obtain advantage or salaries (of office), and just

stop at that. But people who study nowadays have already gone contrary to this,

Nevertheless the method (fa) by which the sages and wathies taught others

is fully included in the classics, Scholars with a will (to learn) definitely

ought to read and study (this) and give deep thought to it, and ask questions

sdout it and make distinctions on it (between what is good and appropriate).

I1f one knows what is appropriate in terms of principle and makes it x his
\(;ﬂ‘p - Oown responsibility as something he will definitely carry out (do that way), then

with regard to the provisions of rules and prohibitions (for the schools),

how would you have to wait for other b people to establish (rules and

prohibitions) before which (students) would uphold (standards)

and comp] i g
PLy with them? (seems to be antuing for XOMEE normative compliance)
ce



ek EMEnKBXGapaiusxxxky the t reatment of the s tudents

has already become shallow, As a method, this also is definitely not what

the ancients intended, Therefore at the present time, ZXERNRDEMXBEXEXEIRE

we will not again apply (these rules) to this school, but we will in particular
adopt the gradd principles by which the sages and worthies taught other people
to learn, These principles are laid out &= above and will be hung between

the pillars (on a signboard), and the students will joing with one another

in studying them and respecting and maintaining them and make it their

own responsibility to do so, Then when they think, ponder, speak and act,

their caution and fearfulness (circumspectness) will ke definitely be even

stricter than that (than if they had laws and regulations to guide them).

'1f there happen to be those who do not act that way and departs (in action)

from what this says should be abandoned (acts badly), then we will definite{:y
You (chegu%

adopt those so-called regulations as a matter of necessity. Rhm students

will also keep this in mind,

~Chu Hsi's Chang-chou pang-yii( %% %Jﬁ 7}%}%@ 9

220, 11:29a ~ The old spirit (departed) teacher (hsien=-sheng), the honorable Ch'en

o
t\\' k{ (Ch'en kung%/a said: Those people who have become my people (xshould
2% Y |

“" follow the following standards of morality). Fathers should be righteous

Hm 1
.ﬁ—' (xkeyx note: they should be able to rectify their families)(end note) Mothers

i o ——— i
S (should be )compassionate (lovi.ng'é1 ). Elder brothers should be loving
Q{’)f’ ip a fitendly way (u ii{) (note;they should be able to take care of their

younger brothers)(end note), Younger brothers shoul be respectful (note: they

Py
/@%% should be able to respect their elder brothers). Sons should be filial (note:
@% they s hould be able to serve their fathers and mothers)(end note). Husbands

and wives have obligations to each other (un, en JE]" ) (note: Theys hould
— - a— — N

support each other when they are poor and in difficult circumstances as

a matter of iin (obligation). Anybody who abandons his wife, or a wife who

—
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220, 11:29a does not take care of her husband, or who remarries af ter he dies, all £m of
these types are lacking in lﬁn(‘[@i" ;obligation)(end note) Men axd women
should maintain separateness (pybl%?ﬂ )(note: men who have wives and
women who have husbands should remain separate and not mix together)(end note).
Sons and younger brothers should have learning (hak) (note: They should be
able to understand the rites and righteousness, and have a sense of honesty
and shame)(end note). In the hsiang and 1l (bocal communities) there should
be 1li (rites, propriexty). Whether at the new year or during (important holidays

05%_ during the year?x--Han, 286. literally--at the year, from time to time,

A | weather? 5. ), when meeting people oﬁe should do so
b, 1
Lar? ok -8
&”hpiv ‘\yith a sense of Em un (obligation, bemvolence, love), and when drinking
n Wwine at a party, the eldedy and the young should be ranked in order when sitting,
standing, kowtowing, or rising.)(end note) Reclatives should give mutual

e —

aid to one another when poor and ind difficulty (note: lending property

and grain)(end note) And neighbors shemmid and mutual protectlon organizations

(lxn-pao%ﬁfshould aid each other at marriages and funerals. They

should not abandon agriculture, they should not become robbers or thieves, they

should not learn about gambllngx, they should not enjoy d1sputes or lawsuits,

they should not (prefer) bad and despise good; they should not use wealth to

swallow up the poor; and when walking along the road, they should yield to

S ———————

others. (note, Young people should avoid (step aside) for elders;

_— those with light loads(Han286
»///1 base people (ch'bn) should seep aside for the noble, the light (unimportant)
(those with heavy loads)

shoukistep aside for the heavy (important), those going someplacd should

——

step aside for those coming from someplace.)(end note)
\
Cultivators should yield at boundaries ( ‘ﬂ¥% (note: if there is
to take it
a boundary on land, people should not fight each other over it)(endnote)
The white-haired people should not carry heavey loads on the roads (note: Sons
and younger brothrs should carry heavg loads and take care of labor sExXxixsyx

they should not allow the elderly to carry loads on their shoulders or lift them)

(end note) i

i then it will make for customs of 1i and i.
(1f all the above is done), proprlety s righteousnes
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on customs
220, 11:29a uxx The above are the yX yli (orders)/issued by Ch'en Kung when he was

(magistrate of) Shan-chﬁ-hsien(‘lh %\% ). When Chu=-hsi was
magistrate of Chang-chou he adopted it to post up and then subsequently
drew up instructions and admonigions which follow; (end note)
-=.With regard to the above, the people of the same pao (mutual aid
and security organization) will at the present time look up to (respect).

They will urge and admonish one another, be filial and obedient to their

11:29b fathers and mothers, show honor and respect to their elders and superiors, v
v’ be friendly toward their relatives and marriage relatives, be compassionate

to their neighbors and fellow villagers (give réiief to them)., Each person

maintain
Fam should rely on his basic "share" (fen :position), and each should
/8 e T e e Do hot engage in

cultivate his basic occupation., ZheExexzhexkdxkeExmm lewd behavior or thievery,
do not engage in~
RRexexshonidxbexrm unrestrained drinking and gambling; khexmxshkeukg do not
do not institute
bexrr fighting & with one another, xhkexexsheukdxke no debates or/lawsuits
do not ta.ke (property) or encroach

with one another, K against
one anothery; do not deceive or cheat one another. Love your bodies (yRuxzEiwe

be sparing of your bodies, yoursélves) and endure hardship, be fearing of

VW'W’ 1f within the pao (mutual aid unit) there are filial sons,
obdéient grandsons, righteoughusbands, chaste wives, or people whose
record of behavior is outstanding (sajoky hybnjb? \y‘“\ ), then forthwith
submit a report and they will be given honors and rewards in accordance

with regulations. 1If there are those who do not follow khmkx teachings

(instructions), also submit a report of them a.nd they W:I.ll be investigated

" —— —_—— -—
'f'&,vj ,)i\r and dealt with in acoordance with 1aw. With regard to other proh:.b:.t:.ons
) A )

’A/W” and oaths (komyak f‘-\-é"\lq) and (such) matters, 1 will subsequently
provide separate (regulations) to be put into practice. Each man will
maintain, respect, and support them, and ® do not go so far as to violate
(them).

-=-, Regulations (shih-mu, samok) § a

--, Item: With regard to proh:.bit:lons and obligations (klmyak =7 411/} )s
the members of the pao and wu(/l%’ ﬁ.) will always stop floods and prevent fires.
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220, 11:29b They will always maintain surveillance against robbers and brigands. They
will always prohibit and stop disputes. They may not sell their private
salt., They may not butcher oxen used for cultivation. They may not gamble

with their property. They may not transmit or practice teachings about

demons (% The people within a pao unit will maintain surveillance
over one another (ﬁj@.% 2 ). Anyone who is aware of (wrongdoing)
it
11:30a but does not impeach( _,\"‘. )(the guilty party) will be punished along with

the (perpetrator).
--Item; We exhort and command (kwbnyu@ (B) The scholars and the people
ought to know that their bodies basically (essentially) came from their
fathers and mothers and that their elder andy younger brothers also
came from the same fathers and mothers. This is the reason why the grace
| - R
conferred by Heaven's nature (ch'bnsdng chi an K ZJ < ) (en)
fathers and mothers, elder and younger brothers, is very deep and very heavy
(serious), and it is why the love that people have for their parents (aech'in%za-

-
and the respect that they have for their elders (kybngjang%%) in all

S—

cases arises from £RE what is natural to their basic minds (feelings)

________ o e
(sheng yii pen-hsin chih tsu-jen i&f “L%%). 1t is not
o Sm—

something that can be forced, and it does not have an end or limit (it is

infinite)&a %1” )%9 ﬁ@%‘ If now (at the present time)

there should be people who are not filial nor respectful toward their brothers,

A

instructions and orders and they will be deficient in providing for ( l/\ )

their parents and being obddient to them (siing _5& .sﬁngsun@ j@ Han 288).

And with regard to their elder and younger brothers, they will be quick

then with regard to their parenss they will be quick to violate their

to get angry and fight with them in a reckless way, and they will dndure

being alienated from one another; they will go against Heaven and pervert

\/' (act contrary to) principle. This truly someth:mg which injures (the heart)
lamentable

and R is a cause for lament. They must &
calamity, crime = ifmediately
renew (reform) themsel.ves and prevent serious ExxEXX from arising. ( vk

e )

h ===l



220, 11:30a

11:30b

{9—

|
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-=-Item: We exhort and command: The scholars and the people (shih-min) ought
the marriage of

to know that (ghExyskxxinskip) between husband and wife xmbmxxtxgn\

is the chief of human ethical relationships (illyun chi suA/ﬁ% Lé ).
The 1li (ritual and proper procedure) and the 1 (ﬂ? :laws) are very strict
on the matters of go—betweens(%‘g ) and betrothal visits (where

N
presents are given: p'ing-wen { :Han translates this as 'E'yebaek\ ,288)
' Wﬁ ' Uy L oeas
HERE

but according to the customs of this area you hmve the so-called ~ku
i -
( ﬁ%’? ) whereby women who are neither wives nor concubines( 2_%— )

~

openly live in the same house. And you have the so-esalled M(é%%ﬁ )

whe (must mean ‘'elopement) whereby you do not wait for a go=-between (to arrange
the marriage) but secretly\(the man and women) together have sex a.nd-seduce
.one another (;% “% ). There could be no greater violation of ii
(propriety) and transgression of the laws than this., You shouild forthwith
renew yourselves (refomm thése practices) and do not fall into (a situation wlee
you will be subject to) punishment.(hsing-p'iﬁ"\ ?%)

--, Item: We exhort and command:; the scholars and people ought to be friendly
and harmonious with (pecle) in their local communities (hsiang, tang)

and their lineage and marriage relations (tsu-yin%&@ 1f there happens

to be some small (cause for) resentment, then ¥ each of you ought to give

deep thought to it, and furthemmore you also ought to be harmonious in all

w—
things? (ﬁ@ %ka/a:h, ). You should not easily dispute and

institute lawsuits (aganst one another), for (if you do), then even when

Pl
q%}u are in the right, it will also necessarily involve damage (loss) of

property and abandonment (loss of) occupations (for the losing party).
How much m worse will it be if (the winning pa rty) is not in the right
K%
(muri, wu~1i M@, for then you will not avoid being charged with
. ;
crime and begng punished. 1In the end, there will definitely be evil done.
You ought to be severely warned mf (against disputation).

-=-Ttem: W8 exhort and command: With regard to the households (families) of

‘officials, once they have been called the families of men in office (sihwan ji ka

/H}@bg(), they become different from Xks ordinary people. They ought to



220, 11:30b

221, 1l1:3la
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be even more secure (settled, at peace) in their proper roles (anbun%)

and obedient to right principle, They (should) strive to overcome their

~ e i

own (private desires for profit) and give advantage to others (?‘ a%‘) A ke
(7

How much more so in the case of their local communities and neighbors, none

3
of whome are not their close friends (ch'in'gu%). How could they

rely on their strength to opress the weak? How could they rely on their

W——

wealth to swallow up the poor, Prosperity (good fortune) and decline

—

revolves and turns back (operates in cycles), and they ought to give deep
thought to this. (that they themsevles might be down and out one day)

~=, ILtem; We exhort and command: Those families that have a death, when

the proper timex comes should carry out the burial (anjang\i 7 ). They
may not keep the coffin in their homes or carry the decesased to a temple,

- . or the burnt paper?(ﬁ:'\&_l )

i1f in previous times you had (the customs) of keeping the coffin/at home

or entrusting it to a temple, then in both cases the burial should take

place within one month, It is not at all necessary to (go to a temple)

to feed the monks (chae=-siling . .lf%) or to make offerings to the Buddha nor

to set up a grand ceremony, You should just be frugal in accordance with

the wealth of the family and have the deceased interred at the earliest time
(possible). Anybody who violates this regulation will be subject to 100 strokes.
If he is an official, he may not be recommended for an official post (chu-kuan:/\iezi.
And if he is a scholar or commoner, he may not stand for the examinations,
Acquaintances in the village may come and mourn and send off (the decesased).
They may only lend their labor and asdistancej they should not be required

to provide food and drink,

--Item: We exhort and command; Men and women should not use the excuse that
they are cultivating the Way in order to secretly build a small hut (country
trysting place?

retreat ?) 1f there should be any one who does this, then when the time

comes they will (have to) get married.

--ltem: You are to pledge (yaksokﬁﬁ): Buddhist temples will not be
[allowed to hold mixed gatherings of men and women at day or night on the

spretext of paying homage to the Buddha or to transmit the sutras.

i
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221, 11:31b. =--ITem: You are to pledge (Yaksok): walled towns and market places and local
villages and towns will not collect cash and goods nor hold puppet shows
£rx under the name (pretext) of praying to avoid natural disaster and praying
for good fortune.

--. The above exhortations ad commands (kwdonyu) are only (because)
L desire the people each to have knowledge of the principles of the (true) way
and to be good by themselves and to know of their own accord not to violate
them., (1f they do so) then the punishments and laws of the officials (yusa)
therc will be no cause for punishments to reach them. You must respect
and maintain themt and use them to maintain the peace. 1f you do not
listen and follow and respect (them, but dare to violate them, then the
state has clear laws (to deal with this). ufficials should not dare to
do things in accordance with their private iiterests., Each should give

vecp thought to this and not give cause for later regrets.

-=~ Chu Hsi's additions to and deletions from (amenument of) the Li-shih hsiang-yt

k2 WL A 2 o Sha 4
VRN -4 RN w\. o :
--, In general there are & oaths (yak) of the vildage (hsiang). ;The first

says: Mutual exhortation in the task of virtue. The second says: mutual aid .
in correcting mistakes, The third says: mutual association on the basis of
propriety (1i) and customs. The fourth says: Mutual aid (reliéf) in times

of difficulty. The mass of the people will selecc one man of age and xxX virtue

and make him the tu-yleh-cheng (toxg chcng ;%5 17 ), 2 men of

learning and good behmvior to assist hxm. From the oath aasociation, one

man will be (chosen) each month on a rotating basis to be the chih-ylieh (chigwol
\éi fj ). (note the toyakchong and pujong will not participate in this)(end

note). (The association) will establish three registers. :Those who want

’

to joing the village oath association will be recorded in one register.

11:32a Those people whexmxmxmixtmmux whose virtue (is so great as to be) visible

will be recorded in another register. And those whose mistakes (are so

great as to warrant) surveillance will be written in another register. And

the chih-yieh (chigwol) will take charge of them., And at the end of every month




(8education & recruitment (san-tai)Sung =-8l- Pangye surok kyosbdn kosdl, sang
221, 11:3lb8., =--ITem; You are to pledge (Yaksok): walled towns and market places and local
villages and towns will not collect cash and goods nor hold puppet shows
£frx under the name (pretext) of praying to avoid natural disaster and praying
@S@\ for good fortune.
-~-. The above exhortations ad commands (kwdnyu) are only (because)
éﬁk“/ I desire the people each to have knowledge of the principles of the (true) way
and to be good by themselves and to know of their own accord not to violate
them, (If they do so) then the punishments and laws of the officials (yusa)
there will be no cause for punishments to reach them. You must respect
and maintain themt and use them to meaintain the peace. If you do not
listen and follow and respect (them, but dare to violate them, then the
state has clear laws (to deal with this). 0Officials should not dare to
do things in accordance with their private interests, Each should give

deep thought to this and not give cause for later regrets.

-. Chu Hsi's additions to and deletions from (amendment of) the Lii-shih hsiang-ylieh
A3Fe R LB EY >
A general there are 4 ocaths (yak) of the vildage (hsiang). The first
says: Mutual exhortation in the task of virtue. The second says: mutual aid
in correcting mistakes, The third says:; mutual association on the basis of
propriety (li) and customs., The fourth says: Mutual aid (relief) in times
of difficulty. The mass of the people will select one man of age and xx£ virtue
and make him the tu-ylieh-cheng (to‘y’a chbng %? @Ia ’t_. ), 2 men of
(fu‘js\

learning and good beb®vior to assist him, From the oath association, one
man will be (chosen) each month on a rotating basis to be the chih-ylieh (chigwdl

i%‘ ). (note the toyakchdong and pujong will not participate in this)(end
note). (The association) will establish three registers. Those who want
to joing the village oath association will be recorded in one register.

11:32a Those people xkRExmxmxmixkupux whose virtue (is so great as to be) visible

will be recorded in another register, And those whose mistakes (are so

great as to warrant) surveillance will be written in another register. And

+he echih=viieh (chigwdl) will take charge of them, And at the end of everv month
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221, 11:32a he will report them to the ylieh-cheng (yakchdng) and hand them over to the

next (chigwdl, i.e., when they change posts the ne§t month
v% A %
4;;2!& =
4@%&/ ' Mutual exhortation in the—tesk-of virtuel  Virtue mearns that when
~J b ———

you see good, you must carry it out (act on it), and when you hear of a
mistake, you must change it., (It is) the ability to control oneself, to
control one's family, to serve one's father and elder brother, to i teach
one's sons and younger brothers, to restrain {(check) one's servants, to
conduct pure (honest) government, to serve one's elders and superiors, to be
fiiendly with relatives and old friends, to select one's associations, to maimain
honesty, to carry out benevolence on a broad scale, to accept requests from
others, to save people from difficulty, to guide others to do go%, to correct
others mistakes, to plan affairs for others, to bring together (and accomplish)
matters for the masses of people (large nos of people), to be able to

clear up disputes, to decide what is right and wrong, to promote what is

of advantage and eliminate what is harmful, and to carry out your duties as

an official, )
by
What is meant by Op(yeh : task?) is that when one is at home,
T \
then one serves one's father and elder brother, teaches one's sons and
V4 younger brothers, and treats ones's wives and concubines (&x right). When
)
11:32b one is on the outside, then one serves his elders and superiors,x welcomesdiEiEJ
4

one's friends, teachers those born later than oneself (husaeng‘@\ﬁ&_ s

restrains (controls) one's servants, And when it comes to reading books,

managing land, regulating one's family, handling goods, fearing laws, being
being good at
careful about (paying) one's taxes, kxkimgx{xexpEzgingixrites,a music,

.

deL&Mﬁ“\ \archery, carriage driving, calligraphy, and calculations, then (a person
who keeps to his properkxx tasks =--yeh) can do all of these. 1If it is not
these kinds of things, then none of it is of any advantage. (benefit)

-~, With regard to the above items of te and yeh, each of the people of

the xxx oath associa tion will himself advance and cultivate. (them) and
exhort and encourage one another. On meeting days they will gakhExx
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221, 11:32b mutually participate and recommend the ablest peogle and write their names
in the register to warn and encourage thEmgxxamd those who are not able.
==, Mutual aid in correcting one another's mistakes ('71\_% m%
“Mistakes'" means the kuo (kwa; mistake) of violating righteocusness
(what is right) in 6 ways. It means the mistake of violating the oath
in 4 ways. It means the mistake of not cultivating (yourself) in 5 ways.
XXxmEARKXEKREXRIERIKE
With regard to the mistake (error) of violating what is right: the
first of these says; drunkenness(hsU ), gambling (pak, po s

—————— —— -

fighting, and engaging in lawsuits (@ ﬁ\’i ). (note: "hsti--drunkenness"

means arguing and fighting while drunk, 'Gambling means gambling (tobak)

one's property. 'Fighting' means fighting and beating and scolding,a=s

“"Lawsuits' means reporting on other people's crimes and wrongdoing B(bad)

with the intention of harming them. (And it means) that w, fighting

ana BHIRE sueing (attacking peopée) which could come to an end (need not

be done) in fact never stops, ?( %‘% %%%65 Ye

1f there is a matéer that is involved with people involved in (crime"% az

or if it involves sustaing harm or injury, and people institute suits about

these matters, then it is not (what I am talking abaut in this regulatibon),)(end note
The second of these saysy (means) actions which go beyond (wha{;is proper==

XXXXXXXKEXHRRXREAX, and violate(laws) (haengji yuwi [{ﬁ' ﬂ:mﬁ‘ .

(note: To go beyond li and to violate laws (fa). This covers all bad (actions).

(end note)

The third of these 1s. action (behavior) which is not respectful and

1obed1ent (kongson % ZE )(note: being rude and contemptuous of people

t‘:f virtue and agej; speaking of the shortcomings cf othersj; and relying on
- ————

222, 11:33a the powerful to oppress others; knowing you are wrong but not changingj being

reprimanded but acting in even worse fashion (than before),)(end note)
& defame

e fourth of these is: To fabricate stories and slander/people

L"
( hobn}ugyé u/é’%i%te To f:i%cuse (mu) ﬁpeople of}rav:.ng

red and been bad. To say something”exists (ha)/happened) )({gn it has not

does not,
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222, 11:33a The fourth of these is x®w:; not to be loyal (sincegee) and trustworthy
in one's speech. (note; Perhaps when one is planning affairs for others, he
causes others to fall into bad (evil, wrongdoing). Or perhaps, when one
is with someone else, he makes a request or a promise, but then when he
leaves them, he quickly turns his back on it (acts contrary to his w rd.

Or perhpas when one gosspis about something mrE (makes wild statements) and
deceives peRRXE large numbers of people)(end note),.

The fifth is: to fabricate stories and slander and defame peopée.

(note: To falsely accuse people of having erred and been bad. To smm
\——_\

claim something exists (has happened) when it does not (it has not).

To make a mountain out of a molehill (make something small look big).

{To say yes when you are face to face with someone, and then to say no

b}
when your back is turned to them. To ridicule people (‘q%\%(_), to

write anonymous documents, or to expose people's hidden and private
without warrant
(secrets). To look into things with no reason for doing so and to take

delight in talking about other people's xa past mistakes,)(end note)

The sixth is: To go gxtremes in pursuing one's private interest

V4 w!
(yongsa t'aesim %’%
v AS

someone else to injure them wkkhxhsnxpxeak by exacting too much from them

f(fiote: When exchanging (tmding) things with

(dﬁ' % ). To occupy yourself exclusively with advancing and obtaining

(things, pos:.t:.on, wealth") and not to take pity (consider?) other matters.
opportunities to lend money
To enjoy looking for trouble for no reason at all.amd To accept requests

k from others but to deceive them in some way.)(end note)

)z

Y & : L“}..'

\leu“e kY -=-. With regard to mistakes in violating the (terms of the) oath (yak).

Wiy
‘AD X.“P '/('“'/5/ The first is: Not to exhort and encourage one another in tasks of virtue

(te, yeh). The second is: not to correct one another's mistakes, The third

———————

is: not to assist one another in the achievement of 1i uxd (propriety) and

good @ And the fourth is: not to give aid to ane another when in

trouble and difficulty.
-=, With regard to the mistakes involved in not\cu].tivat ng (oneself%%
. P
The first is: To associate with the wrong people ( MF%
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(note: Onge"assoc1at10ns need not be limited to scholars amREx or commoners.

e

It is only that (you should avoid associations ﬁth) evil and bad persons,

those who are idle and 1azy, who are bad in their behavior, and who are
s

not worthy of being ranked with the mass of people, and that is all. If

you associate with such people morning and night, then you are associating

with the wrong people., 1f you can't help associating with them, but do

it only for a brief time in going and returning, that is not included

(in this injunction), )(end note)

The second is: Having a good time (wandering around) playing (games)

—

and being lazy. (note: ﬁandering ground means to come and go for no good
reason, ‘isiting people, abandoning your work and being idle and seeking

3y | S
pleasure (hanjbk% @/ ) 7 "Plazing"(ﬁx ) means to enjoy yoursel £

and lauphwithout degree (restraint) with the intention of harming or

maligning someone, Or to chase the horses and play shuttlecock(%%?% )

but not betting property on it, To '"be lazy' means not to look after business
(

or family affairs, not to control one's gate (family) and not to keep your

(ks 3
(7 1)

The third is: To be lacking in ceremony (propriety )} in one's

own garden (courtyard) clean,)(end note)

movements and actions, (note: This means that in advancing and retreating

to be most lax (careless) (in one's yejdl--deportment?) and also to be

lacking in respect., To speak about things one should not talk about, or

not to speak when one should speak. To wear elaborate clothes and hats
to be slovenly '

with fancy ornamentation, but not to be well ordered (kempt)(in one's

o

general appearance?) Or to enter the streets and marketplace without

one's hat or coat on, )(end note)
The fourth is; Not to be reSpecéf_ul in approaching affairs (—@;‘;7’&;5%*)

(note: When you are in charge of affairs, not doing them or forgetting them.
Being late for appointments, and being lazy in handling affairs.)(end rote)
g A O SR

The fifth is: Lacklng g frugality in the expenditure of resources,

(yongdo pugbl@&%& (note; This means not to calculate what (resources)

you have, to spend money too extravagantly; not being able to be at ease in poverty;
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and to pursue advantage contrary to the propery way. (end note)

--. The above items dealing with mistakes are what each person in the
oath organization ought to reflect on , and mxekxpex everyone should
correct and warn each otherx (against them). If the matter is a small
one, thenx secretly correct (the person), If it is a serious matter, then
the group as a whole should admonish him., If he does not listen, then on
the meeting day the chih-ylieh (chigwdl) will report him to the yakchodng
(Ydeh-cheng), and the ylieh-cheng will instruct him in accordance with
righteousness and principle. If he apologizes for his mistake and asks
to change, then write his name in the register and wait until he does
change (his ways). If he disputes (the accusation) and does not submit
(to the decision) and in the end cannot change (his ways), then in all
such cases allow hime to be expelled from the ylieh (oath association).

o
~=, To associatémsm with people on the basis of propiety and custom( ﬂCiJhéiz

The first of the matters pertaining to association on the basis of propeiety

3,
and custom is; Behavior toaward honored elders and younger people( éyﬂ %6\’5).

The second is; calling on (élders?) and kowtowing and bowxng( \7 ﬁ%g
The third is: making requests, 1nvit1ng peOple, sendlng them off, and Welco

them. The fourth is: sending gifts ®£ or bequeathing thlngs on £e11c1tous

~—

occasions or for consolation (for death),

==, There fire five degrees of action pertaining to behavior toward\s

" :
respected elders and younger people @éy) ). A person called tsun( “%, ):
e ————— e e ————— ~

(note: This means someone older than oneself by 20 years or more, who is
in the same rank as your father)(end note), xememr Those who are chang( ;%%i >
(note: this measn someone who is more than 10 years (but less than 20 ) older

bhan oneself, and is in thq‘same rank as your elder brother)(end note).

-

Al
Those who are chok(ti)( inD )(note: this means people who are a not
a full yex 10 years of age different from oneseff, either older or younger.

Those who are older are only a little older, and those younger only a little

younger.)(end note). Those who are_hsiao ( (\/\ )(note: Those more than

10 years (but less than 20) younger than oneself)(end note). Those whoare ngﬁéi]

(note: those more th n <20 Years younger than oneself)(end note)
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222, 11:34a With regard to paying visits (to elders)(choch'bng%%y \%’,&nd &king
requests of them?) and kowtewing and bowing, there are three regulations
(conditions). The first is: when a slightly younger (hsiao) or very younger
/ (yu) person (pays a call on) a very older person (tsun) or a somewhat older
person (chang), such as at new years, during the winter solstice, or
the first day of the four months of the year when the new seasons beging
either to speak to or see or congratudite or thank (the person), then
all these occasions’?.re formal interviews governed by rules of propriety
(yegyong, li=chien %9-) (note: In all cases the person should have his
’50\ mungang(l \%K‘ciiﬁt:; with him, and he skmXg should be wearing a formal?
WV “ hat ((t')‘é\ﬁ\), his official clothes, his belt, shoes, and his hu( /[‘5 :tablet).
' \%f/‘ If the person does not hold office, kks he should have his name cared (myongji )
\QAS 7 and be wearing a hat (same hat as above), his lan-shaz(?@ﬁ([ :gown of
'\_,“u"i R‘,a,,&_,-f"c'f' a former graduate, degree-holder?), belt , shoes (\ ‘% ). 1t is only
WV’,! 44\/} that on the first day of the four months beginning tttle\ new season, everyone
\\” b'ﬁ. J,k , will wear a (moja) ordinary hat, black mkixx gown( %(',) ) and belt.
ft ' 1f someone is supposed to pay a courtesy call but there is some hitch or

N L
\/(IJLWL N reason (for not doing so),% in all cases first send someone to explain, If

1Y e ‘//)5") | it shoudid happen to rain or snow, then the tsun or chang (elders) will
W),
jﬁ; M/ & first send someone to tell the (younger) person not to come. )(end note)
.“\ ’\))J( Outside (of the above) cases, all situations where (younger people)
%\)%/%&‘)) pay calls to inquire after mxpexza (an elder's) health (humun) or what he
N

J
@\ Mﬂfw has been doing lately (kigd E/ ), or ask a question about something

(chil'u‘i g% ), or inform him about & something (paeksa @?
S~

or where (the younger person) is invited (by the older person), then all

such cases will be regarded as yon'gydn( .jji_c %\-a :informal interviews).

D Y
(note: As for clothes, the ek garments (sim'Qi ’L,?ZQ ) and cool gowns

ey

( /'1 %? ) are both all right, and if the tsun or chang elders tell them

to take them off, they may do so.)(end note) “%&
o ‘

11:34b when an elder (tsun) reeeives a visit, he does not reply (reciprocate: pa
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222, 11:34b  (note: If it is a case of a new year's or winter solstice visit, then
the elder prepares his name cargd (f%7 }W ) and orders his son or
younger brother to reciproce&e (the visit), and (the clothes that he wears)
are like his clothes (the clothes of the visitor?).)(end note) 1In tke
case of a chang (elder) then on the occasion of anew year's or winter solstice

o replies
\/’/}
i

visit, he prepares a name cargd ( ) and reciprocates (with it), and

(his clothes) are like hits (the visito;is?) clothes. 1In addition, he
orders his son or younger brother to take his own name card and (return)
the vidit in his place.

In the case of a chdk (somebody approximately the same age as the visitor),
in the case of a new year's visit, a winter solstice visit, an interview
to discuss something or to offer g congratulations or thanks, then they
mutually exchange visits, (note: the family card (munjang Vagigjis and
name cared (midngji) are the same as above., 1t is only that they wear

the family of

ordinary clothes and hats,)(end note) When a tsun or chang elder visits/a hsiao
or yu younger person for no particular reason, he just goes as he happens
to be dressed at the tlme. (note: He may wear a sim'! u1(/£¥;/L;L), cool
gown( /'ﬁ %{/ ) a tobok(d@ 7 L;L) or a paeja( ﬁ Zj ). Whenek chok
(people about the same age) pay informal calls (ydn'gydn), they also may
act like this.)(end note)

The (second) item is: When (a younger) person pays a call on a tsun
or chang elder, then he gets off his horse outside the gate, waits in his
place outside and then makes his name known. (note: When you go to see

whether

someone and enter the gate, you must ask £mx the chu-jen (chuin: master of
the house) is eating or not or has another guest or not, or has otherk business
or X not. When he has no other obstructions, then present your card
(mydngjdonch'te? Zi?}?gg%ﬂ). 1f he has some obstruétion, then wait a while

or leave. Later on, in every matter copy this.)(end note)

The master of the house (chuin) has the chang~ming-che( %iéy\25?753§g )

first go out to ® welcome the guest, and the guest follows him into the

\ -~
vestibule(FE; F%%S). The k master of the house goes out and descends the stairs,
0 \
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the guest runs forward and the master of the house bows to him and goes
4
up into the tang((%? :main room). After kowtowing (bowing?) four times

p— A
in ritual meeting (li~-chien, yegybnﬁzt/gi’) ), they take their seats. For

an ordinary visit (yen-chien, ydn' gybnzt;z'f s they do not kowtow.

\\./

(note: In the case of a travel visit? (ydgydn faiz’ ), they perform

the yd kowtow. The hsiao (youngers) and t he yu (very younger) persons make

When xghay(the host?) his
their own line. The yu youngers kowtow,azmsxkher genuflect and hold tkmixxhands
(the host)

together.m When the hsiao youngers kowtow, xkey genuflect, hold khexxx his
hands together and returns with half a bow, If a tsun or chang elder or
a man who is particularly prominent in virtue or age (visits), then the
hsiao younger insists on making a kowtow. And if the tsun elder permits it, then
he stands and receives it?fa chang elder @ccepts it, then he genuflects and
holds his hands together. When the kowtow is over, then (they?) bow and
withdraw., The master of the house bids them take their seats, and then
theythank him, finish bowing and take their seats.)(end note)

When it is time for them to leave (note: They look at each other and
the master finishes talking, and if he has no more to say, then they
announce they are leaving. Or the maseer of the house may have a tired
facial expression, or business that he is about to do, or someone waiting
for him. 1In all such cases, they may announce that they are leaving.
In later cases, follow this (procedure)(end note), then the master of the house
sends them off at the bottom of the vestibule(Verandah). 1f he tells them
to get on their horse, then they decline three times, and when the
master perxmits them, then t hey bow and take their leave. 1If they go out
the main gate and (the master?) does not permit them to mount their horses,
then they follow his commands. 1In general when people ofabout the same
age visit one (chok), then he dismounts outside the gate and sends a man

in with his name card and wax waits at the bottom of the verandah or by the

side of the t'ing?( rﬁ ). If it is a formal interview (li-chien), then
he kowtows twice. (note: In the case of someone slightly yoqnger, he
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& 7

kowtows first., If it is a ydgyon( Cf(di{¥/:x visit while traveling), then he

makes a special kowtow). When he leaves, then the master of the house
asks him to go to the stairs and mount his horse (note: If he is walking, then
the master of the house sends himoff outside the gate.)(end note) If a hsiao
is the host? (the guest?)

younger person or someone younger than that (¥ZsXsx), then first he sends
someone with his name card, and the master of the house m puts on his hat
and gown and waits for him. The guest enters the gate and #Bex gets off his
horse, and the master of the house comes running out to welcome him and
bow to him and they go up to the main room, When (a guest) is rerurning a xxksi
formal visit, (the host) kowtows twice and thanks him (note: He stops when
the guest tells him to stop)(end note) When the guest is leaving, then he
goesk to the stairs and mounts hi horse (note: If the guest is walking, then

welcomes him
he =zerd=zxhimxrf® outside the main gate and does the same when he is sending
him off (leaving). Then he follows after him a few paces and kewx (when the
guest) bows, he stops (in his place) and only x reenters his house after
the guest has walked off for some distance,)(end note)

(The xkik third): If you happen to meet a tsun or chang elder on the

both parties

street, and if kRkey are walking, then (the younger person) rushes forward
and bows, If the elders speak to km him, then he replies. If not, then they
stand inxkhe by the side of the road and wait until the elders have passed
by and then bow and go on their way. 1f both parties are on horses,
then with regard to a tsun elder (the yohnger person) gets out of his way.
With regard to a chang elder, then you stand your horse by the side of the
road and bow and wait for him to pass, then bow and proceed on your way.
i1f the younger person is walking and the tsun or chang elder is riding
a horse, then you get mf out of their way (note: If you are walking along and meet
someone you know riding a horse, then both copy this)(end note). If you

{the younger person) are riding a horse and a tsun or chang elders is

walking, when you see him fram a distance, then you dismount and proceed

before him and bow. If you have already avoided him, it is also all right (to

do this?) After you see he has gone off a distance, then you remount. If
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Ul
223, 11:35b the tsun or chang elder tells you to mount your horse, then you strongly
decline to do so. If you meet someone about your same age (chdkcha) and
both of you are riding horses, then you divide the road between you and bow
to one another and pass by. If he is walking and §::x not get out of your
way, then dismount and bow to him, and after he passes by, remount,amsgx
If you meat a hsiac (younger) person or less (a yu) and both of you are
riding ¥ horses, and he :::x not get out of the way, then bow to him and
pass by. 1f he is walking and d::: not get out of the way, then dismount
and bow to him (note: If it is a yu younger person, then it is not necessary
for you to dismount)(end note)
--., The four regulations (conditions) pertaining to making requests, being
\
invited, welcoming and sending off people (ch'Ongso angsong?éé%}é%%%gfb%éé:,);
(the first is): 1In asking a tsun or chang elder to eat and drink (with you), k
you personal¥y go and present an invitation (:}é5~%%y ) (note: If the li
11;36a is thin (simple), then it is not nedessary to have a written invitation,

It is only that if you are inviting other guests, you may not invite a tsun

or chang elder along with them)(end note) After the guest has come, on the

T?m_ next day you personally go and thank him. If you invite someone about the
1\’\:5 U, ,/ )
same age as you are, you do it by a written rnmke letter (sbgan,?SQEJ), and

the next day you both thank one another., If you invite a hsiao (younger)
@kaekmok

you send him a guest list (with his name on it?), and the next day the

guest personally goes to thank (the host).

(the second is): 1If you assemble a group and they are all members of
the village (hsiang), then you seat them in order of age. (note; If they
are not members of the sdholar class (saryu, shih-lei‘%i:%%f), then don't

(of t royal house~=Han 302)
do it)(end note) If you have algt%%é re ative (ch'i ), then
give him a special and separate place. If you have other guests with rank,
then sit them in accordance with their rank, (note: If there is no mutual
obstacle, then seat them according to age)(end note) 1f you have a man

of specially outstanding rank, then even though he is a local person, you

still (indeed) cannot seat him by age. (lNote: 'a person of special rank' means
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a mandated (commissioned) scholar-bureaucrat 2 (ming shih-ta-fu or higher

who at the pr.esent time are elevated (to the status of) court officials

)’) make

(Ch'ao~kuan %\w(end note) If you (x&mEX¥E) a special request invitation
or welcome (someboys? are welcomed by?) for the purpose of condolence, or
entertain a departing friend (ch'ulch'bn% “'), in all cases

you issue single invitations (chonso 4“@) and. make him the honored

guest (sanggaek L% 1f it is a ;narriage ceremony, then the the
in=-laws (*4@( % are the honordd guests (sanggaek). In these two

céses you do not order people by age and rank., '

(the third is): At informal gatherings, when people first take their seats,

you set up a special table in begween the two pillars, with a la rge plate

on top of it. The host (chuink,chu-jen ) descends from his seat and stands
to t he east of the table facing west. The honored guests (sanggaek) also
descends from his seat srRa and stands to the west of the table,

facing east, The host picks up the plate and personally washes it. The
honored guest declines. The host puts the plat back on the table, and then
himself takes the wine and poursi#k (chen e ) it with a utensil (vessel,
into a vessel) and gives it to the chipsaja( #% :people officiating
at the rite?). Then, holding the plate, he offers it to the honored

guest (sanggaek), and the honored guest receives it and again puts it on the
table, The host faces west and kowtows twice. The honored guest faces east
and kowtows twice, rises, takes the wine, faces east, genuflect& and

makes a sacrificial offering and x drinks, He gives the plate to the ch'anja

\
( %) and kowtows, and the host replies with a kowtow

e y-there is som 'm e advai ced age™

4 S

P ’;, fr.r' y i (,"
w@w-—mMWWm), but

r 4 4
'

% as in the xa ceremony for-the-honored-guest (sanggaek), y,ou do not
F A:/ y, — hﬁhﬁ;—)
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: (he is?)
(note: 1If a hsiao younger person or lower is the guest, when ymuxxxm

through drinking and kowtow, then the host genuflects ad receives (the
kowtow) as in ordinary times)(end note). The honored guest toasts the host
as in previous ceremony. The host then presents the other guests (chungbin )
(with wine?) as in previous ceremony, It is only that in presenting the wine
he does not kowtow. (Xnote: 1f among the other guests there is somebody
advanced in age or with high'rank, then a special presentation (of wine) is
mae to him, As in the case of the ceremony of an honored guests (sanggaek),
no toast (chak) is maldle)(end nbte)

If it is a wedding gathering and the in-laws are the honored guests, then
even though (the in-law guest) may be a hsiao (younger person), you still
reply to him with a kowtow.
-=(the foutth is): If you have someone who is going off on a long journey
or returning home from mxe afar, then you should welcome him or send him off.
In the case of hsiao or yu (younger persons), (the distance?) is no more
than 5 1li, and for those of equal age as you, no more than 3 li. 1In each
cas you promise to assemble in one place, xw kowtow and bow as during
a rite, If there is food and rink, then give them food and drink. For hsiao
younger persons or less, wait until after they have returned and then go
to their houses to see them,

-=-. 4 regulations for fel%sitaus occasions, condolence (calls), presentation
(of gifts?) and bequeathals (Fi/%ﬁ;% 5, ).
(the first is): 1f there happens to be =RRE a fortunate accurrence for someone

in the same oath association, then you congratualate him (ch'ing, kydng chih U

of a son
(note: a capping, a birthof a son, being recommended(ﬁ ), advancin

! (2 o~
to the examinations( tﬁnggche%% ), advancing to office (chin'gwan{}?/ J=-
/ 5

all of these things are to be congratuamlated . Even though marriages are not

things to be congratualated, according to ritual law, those who get married

are to be congfatulated. It is only that you help out with gifits to defray

the expenses for the guests, and that is all.)(end note)
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1f there should be an unfoitunate incident, then you pay condolences.

( + ;1—1 (note: such things as deaths and funerals or natural disasters '
household head
like flood and £xx& fire)(end note) Only 1 pmxssr from each family
together with the members of the oath assocition will go togehter. And
in inquiring after (offering consolations) by note, also do it like this.
If there is some reason why the head of households (cannot go), or himself
has either come upon good fortune or suffered a disaster, and cannot
meet with others, then the next after him will assume his responsibility.
g#fx~--. (the second regulation): The congratuslatory rite is like ordinary
ceremonies, and there is the offering of presents (chingmul ! €E;» (note:
Use use either money, silk, wine,Bx food, fruit and the like, The group
confers and decides on its capability and determines quotas, At the most
it should not exceed 3-5,000 (cash?), and at the least no less than 1-200.
1f the feelings(of people, toward the person?) are not the same, then let
it be done in accordance with how close the person feels (toward the bereaved)
(bereaved)

(end note) 1If it should happen that the resources of the/family are not
sufficient kRmxmxkexxxgkfrX, then the members of the oath association will
make a 1 oan to him it and help it (by loaning) utensils or by managibpg affairs
for it.

With regard to the condolence rite, when you first hear that the death
has occurred (when you hear that it is a f:ujdn deattdos}ote. the same for
hearbpg of a death)(end note), xkerx and M have not yet changed clm
then you lead the members of the cath association, don the simkx simul('/%
and go to mourn and offer condolences, (note: When a tsun (chon) marxmf elder

receives Lok G BE BEBaRRE I R R R 8o | ¥8x xqnd

payx a condolence call, then the head (eldest”) writes the condolence note
2 /( declines?

and performs the yobae( ; . 1f a person of about the same age or

receives caller
younger (pays the call), then (the famiy bexExwmd2) does not kowtow, If

the he t kowtows, then you reply (with a kowtow). If a hsiao younger (RaE¥s receives)

a condolence call?) then you clasp your hands (in T don't
living (relatives) Py K":¥2) 5 n‘ioino;?
know the mmEmssss, you don't pay a condolence callr It you do

the deceased, then you don't mourn (cry).)(end note)
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Also you help out with the arrangements for managing the funeral,
If the host has already donned his (mourning) clothes, then you lead one
another and weare white turbans, white gowns and white belts :%Tﬁﬁ %
(note: all are white, woven our of raw 51lk threaa) end note)
You pr;par wine, fruit and food and go and present it ( cz;i.).

(note: If the deceased is someone of the same age or older, then you kowtow
and presefit it (tien). If he is younger, then you present it but do not
kowtow, If the host has not changed into mourning clothes, they you, too,
do not change into mourning attire., If the host is not crying, then you, too,
do not cry. 1If you have deep feelings, then even though the host may not
have changed (clothes) and is not crying,you still may change clothes and cry.
With regard to the rite for presenting gifts to help in funeral expenses
(fuag), you can use cash, silk, and the group will decide on the amount to
be given as in the case of the rite for congratulations)(end note)

When the funeral is held, then each leads the other (to the funeral)
thErxysx and ( Ei :Han 305, draws the cart and harses?) and waits for
the funeral (par in :3 , and then wearing white clothes, one sends off
(the decessed). (note: ) is like the fu=1i( ’i?t’jpreSentation of
money to def@ay funeral expanses., You may offer wine or food to the people
work ing in the funeral or manage affairs for them.)(end note) After the
crying (mourning) is finished, then everyone will wear ordinary clothes
and mourn (with the bereaved).
==, (The fourth regulation is): 1If you hear that someone you know has
died and you happen to be far away and cannot go (mourn), then you send
someone to make an offering (tien), go to some place outside, don mourning
clothes and kowtwo twice and cry and send the person off (this way) (note:
Even though he is a close relative or warm friend, you do it this way)(end

note). After a yea of mourning has passed( \2’ % ), you do not crye

1f you have deep feelings, then you cry at his grage.

With regard to the associations between people at the agove rit
them, If

es and

customs, then the chih-yleh (chigwdl==-of the oath assoc) manages
2
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there are matters requiring a fixed date, then he sets the date, If he
is obliged to maintain surveillance over the group, then he watches over
them to sec they commit no violations and are not lax., If anyone does
not do things in accordance with the oath (regulations), then he reports
them to the ylieh~cheng (yakchdng) :23 reprimands them and writes their
names in the register,
-==, Mutual relief (aid) in times of di&ster(%ﬁ@'}@_ )
-There are seven (regulations, matters) with regard to matters of disaster and

difficulty. The first is: Water and fire (flood and drought) (note: If it

is a minor matter, then you send somebody to help out. If it is serious, then
and take several

you go yourself,xxEIRxifxhasxhappareinsapexaintimespxiRER ysuxiead others
to help out and also offer condolences,)(end note)

The second is: robbery (tojok) (note: 1f it is nearby, then you shaxm
yeuxxefErxgx join forces in chasing (the thief) and catbhing him. If a pxEx
powerful man has done it, then you report him to t he magis trate (Those who
have infiiuence,xreport it to the magistrate) 1f the family is poor, then
you offer help to him and send out a subscription for aid (and collect
contributions) (end note)

The third is: sickness, (note; If it is minor, then you send someone
to inquire after the health of the person. If it is serious, then you get
a doctor and medicine for him . 1If he is poor, then you help him out
with the expenses of getting well.)(end note)

1f there are not enough people

The fourth is: death and funerals. (Znote: XExKREXEERXEaWERIXHEREIRRK
to take care of things,
hasxansugh, then you help him with the mangement of the funeral, 1f the
faily is short of resources , then you give them gifts (of money) or
makes loans to them), (end note)

(orphass and widows)
The fifth is: "being left along and weak' X (nde: Left alone means someone

orphaned
who is leaft with no onee to rely on. 1f the orphan has enough resources to

take care of himsel £, then you help him to mangge affairs and oversee his

eppenditures and income (finances). You may report it to the magistrate, or

select someone to teach him and arrange a marriage. 1f the person is poor,
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then you combine forces and assist him, and do not allow him to lose his
livelihood, 1If there is anyone who (takes advantage of his orphaned staee)
to encroach on him or deceive him, then the gooup will hamdhmmxhemmitex
combine forces to represent him and clarify the matter (pyblli’%&@‘. ig
bhe person is somewhat grown up and is a spendthrift and not frugal, you
will also stop him, maintain surveillance over him and restrict him and
not xEg let him fall into unrightous (behavior)(end note)

--. The sixth is to incure slander (mgwang%ﬁ_,‘r), (note; If
there is a case of person who is slandered by someone else so badly that he
cannot himself seek (petition) (for redress) and the =il situation warrants

magistrate's
being heard by the of ficial yamen (agency), then speak of it. And if by
some other means the situation can be saved and clear edu up, then do so.
I1f a household loses its livelihood because of this (slander, false accusation),
then the group will ziointly offer property to aid x it. )8 (end note)

-=, The seventh is: poverty. (note: 1If there is someone who is living
contendedly in poverty and maintaining his lot (in life ) (anbun subu 7) :
but his livelihood (saenggye E‘%j* ) is greatly insuffifient, then the
group will aid him with property (goods), or make him a loan, and set up
a (loan) fund which he will repay by the year or month)( end note)

-=-,With respect to the above matters involving mutual aid in times
of distress or difficulty, whenever you have someone who ought to receive
aid or relif, then the family will report to the ylieh-cheng (yakchong).
In an emergency, then those of the same oath association living nearby will
make the report (to the yiieh-chehg), who will order the chih-ylieh (chigwdl)
who will inform everybody. Moreover (he) will investigate and assembly (people)
and urge them on. 1In general, the members of the zame oath association

will all lend to one another those things gikkhxtk which they have to those

who do not have them, such as goods, utensils, carts and horses, and servants

; ng\){ - (inpok Aﬁ) If the thing is not needed in an emergency and there is

some (reason) obstructing (the lending of goods, horses, or sefvants), it

will not be necessary to loan them., If something can be loaned but (a person)
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224, quSb does not loan it,x®x and if (someone borrows something) but does not pax pay
“', }%b it back by the deadline, or if someone (who borrows something) loses or destroys
it, then he will be indicted for an error as if ¥ he had violated the (terms
of the ) oath (association), and his name will be written in the register.
1f there should happen to be some emergency in a neighboring village, even
though the person may not be a member of the same oath association, if he
is priorly known to someone, then he also aught to be given aid and relief.
1f relief canuot be given to him, then make a report to the same oath association
and make plans for it., Anyone who is able to do like this (provide aid to
and) good deed
a member of a neighboring ¥illage) also ought to have his(name/recorded
in the register and have it reported to the people of the hsiang (¥illage).
-=-. The above four E regulations pertaining to the hsiang-yiieh basically come

¥
from Lan-t'ien Li-shih (‘%;\%’ %&/ ). At present (I-=Chu Hsi?)

225, 11:39a have taken from other books and added them on. My intention has been to

either add items or take some out in order to adapt (his system) to present
times.( Als& i § l’)nve provided for meetings to be held on the first day of

the mont a’t' which time the rite of reading the oath (agreement) will be done
as follows. With regard to the method, all the participants in tilz gRR oath

(association) will meet on the first day of the month( Wﬁf(ﬁate:

If there is some reason why the meeting cannot be held on the first day

of the month, then on the third day

prior to the meeting another day will be chosen., The chih-yiieh (chigwdl)
will report it to thegathered people. Those people that live far away
(from the meeting place) will only have to come to meetings on the first
:j&:i\@ day of the four months of the = 4 seasons. Also if people living far
away only come once or twice a year, that will be all right.)(end note)
-. The chih-ylieh will bring cash to provide for food. (note: No more
thanl(t)oor 200 (cash?) per person. On the first day of the 4 months of
the seasons, he will provide fruit and wine, for three or four £ rounds,

and enough noodles for the meeting, On the other months, dispense with

the wine and fruitj just providing rice will be sufficient.)(end note)
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su~hsin

2235, 11:39a On the day of the meeting people will arise early (Y’fij%ZYﬂ Ya
the ylieh-cheng, pu(Yieh) cheng, and chih-ylieh will perform rites at
their own homes, gather their families and finish ( é?i )» and then
everyone will don their sim'ui(qéi:;ZQ) and wait at the hsiang-chiao
(hyanggyo, local school), where they will set up the images of former
sages and former teachers at the base of the northern wall. (note: If
there is no local school, then they will choese a place with large dimensions)(end
note). First they will rank people in accordance with age and kowtow
at the eastern hsu( %gi“i§§, ). (note; When they kowtow (pae), the tsun
elders will genuflect and hold their hands together., The chang elders
will genuflect and respoe}with half a kowtow., Slightly older wmes will
wait for peopke to prostrate themselves and then reply with a kowtow.)(end note)
Memb ers of the oath association will (come) as they are dressed (as they are).
(note: If there = is some reason why they cannot, then one day before they
will send someone to report to the chih-y''ueh. With rggard to t he sons and
grandsons of families who are members of the oath association, even though
they are not able to be enterdd in the register, they also may be
permitted to follow the crowd and kowtow at the hsil, Those who are not
able to kowtow at the hsli will also be allowed to stand and watch the rite,
except that they will not participate in the meeting where there is food
and drink. P rhaps money will be provided for providing lunch (chomsim)
to them at another place.)(end note) They will wait at an oukside place,
and after people have been lined up (ranked) inaxk®x accordance with age,
they will stand outside the gate facing east with the head of the line to
the north, The ylieh-cheng and lesser (functionaries of the ocath assoc) will
come out the gate and face west, with the head of their line to the south.

11:39 (note: The ylieh-cheng and the oldest people will be facing one another
exactly)(end note) They will bow, welcome (each other) and enter
middle of the

the gate and go to the/courtyard and facd north. Everyone will kowtow

twice. The ylieh-cheng will go up to the hall and offer incense, descend

and join (the others) in their phaces, and everyone will kowtow twice.
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225, 11:39b (note;wWhen the ylieh cheng goes up and descends, in both cases he will
do so by the eastern stairs.)(end note) They will bow, divided up into
east and west and face (each other) and stand (note: ii their places RUKEXEE
outside the gate)(end note)., The Yiieh-cheng will bow three times (to the
guests), and the guest(s) will ¢ecline 3 times. The ylieh-cheng will go up first
and g the guest(s)will follow him, (note: The Yieh-cheng and lesser (functionarbes )
will go up by the eastern stairs., The others will go yp by the western stairs)
(end note) Everyone will face north and stand., (note: The Yiieh-cheng
and ksser (functionaries) will go up by the West
and the others will go up by the east)(end note), The ylieh~cheng will advance
slightly and face west and stand. The fu~cheng and chih-ylieh will mExx
(take their places) next to him on his right but behind him a little.
The chih-ylieh will lead in the tsun elders and face east with the head of
the line to the south., The chang elders will face west with the head of
the line to the south, (note: Everyone will be calculated (in terms of age)
in.ccordance with t he age of the yleh-cheng. Afterwards, (for other things)
copy this, Those facing west will take their positions
to the right of the ylieh-cheng, slightly ahead of him. The others will remain
as before)(end note) The yilieh-cheng will kowtow twice, and those in
their places will all kowtow twice.3 (note; This means, k kowtowing to the
tsun elders)(end note) The tsun elders will accept this ritual as in
(ordinary?) ceremonies, (note: Except that the procedure will be for them
to aceept the ritual (bowing) in terms of the age of the ylieh-cheng)(end note)
They will withdraw to the northern wall, face south, with the head of the
line to the east, and stand. The chih=-ylieh will lead in the chang elders
who will face east as at the first rite, Zheyxwikkx ¥k When they withdraw,
then they will stand to the 3z west of the tsun elders, wibh k the head
of the line to the east, (note: This means when they kowtow to the chang

elders, except that the tsun elders will not kowtww.)(end note) The chih-yiieh
will also lead in the slightly older chang elders, who will face to the east

wi th the head of the line to the south, The yleh-cheng with them in their
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225, 11:39b place and all will kowtow twice. The slightly elder c?ang elders will return
the kowtow, withdrawr and stand by the weseern hsii( l?? ), facing east, with
the head of the line to the nath (note:; At the time when this kowtowing to the
slightly elder chang elders is done, the tsun elders and chang elders will
not kowtow)(end note) The chih-Yiieh will also lead in the slightly younger
hsiao youngers, who will face east with the head of the line to the north.

,’tQQ%{—-They will kowtow to the yieh-cheng,and the yliehg-cheng will repby to them,
The slightly younger hsiao youngers will withdraw and stand to the south of
the sl ightly older chang elders, The chih-ylieh will next lead in the hsiao
younger persons, who will face to the northeast with
& the head of the line to the northwest. They will kowtow to the ylieh-cheng
and the ylieh-cheng will accept their rite (kowtow) as in a ceremony. The kowtowers
will then resume their places, Then (the Yieh-cheng?) will also lead in the yu
younger persons, who will also do like this. After it is finished, they will
bow and each go to his place. (note: Those people in the same lineup who have
not stiudied the rite will kowtow at the western hst as at first.)(end note)
After a short while(ti%ké_) the yleh-cheng will bow and go to his seat,.
(note:; The yueh~-cheng will seat injiﬁz gill facing sxukheExgk south. The
oldest (most tsun) of those in the association (oath assoc) will sit in the
west of the hall facing south, The fu~cheng and chih-ylieh will sit next
to the ylieh-cheng to his east, facing south, with the head of their line
to thexegk west, The others will be ranked in accordacne with age and
will be lined up east and west facing each other with the north as the head
of the line. If there happens to be anybody with unusual rank, then they will
be seated to the west of the tsun elders, facing south, with the head of
their line to the east.)(end note) The chih~ylieh will raise his voice Cﬂ?zﬂ

(in a loud voice) read the oath (regulatlons) once through. The fu-cheng

i

will elbaorate on the regulations (ch'u-x é%' Sg who don't understand
3%

(wei~ta=-che ill be permitted to ask questlon If among the

oath association there are those who have done good deeds, the group will recommend

them (chlu-ji’jﬂﬁiill. 1f any have committed mistakes, the chih-ylleh will
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225, 11:40a correct (reprimand éﬁi/z/) them. The yiieh-cheng will askabout the true facts
to the group, and if there is no objection, then he will order the chih-Yiieh
to write (their names). The chih-yileh will then read the record of good
deeds once through and order the chih~shih( Zﬁ,%) to circulate the

11:40b record of bad deeds around and wke shav it to everyone., Everyone seated
will each make a dot (noting he has read it) and look at it once through.
After they are finished, then they will eat. Wl the eating is finished
they will take a short rest and reassemble in the hall, where either they
will discousse on the books (writings) or practice archery or discuss
things at their leisure, (note: Discussion means that they must discuss things
that are of benefit. They may not al 1l of a sudden talk about the girits
and supernatural(ﬁ*{t‘), or heterodox doctnnes(@'{ﬁ ) or rebellious
talk(ﬁ private matters, governmental affairs of the court or the
local districts (rights or wrongs about them), or talk about the mistakes
or bad deeds of others. Lf anybody violates this, the chih-ylieh will
reprimand them (kyu@z*’ ) and write their names down.)(end note) When
it approaches sunset (pu \ :3=5 pm), they will leave,

above
T The material to the right is what later worthies have written (on the subject),

{1

73

v The material above is an abridgement of the system that the ancients
/

a"% i
educ, and/ used to teach people and select scholars (kyoin ch'wisa chi cheﬁ%ﬁk&’kl}?&}

recomm, [
f /} but I havel also appended to it what later worthies have written (on the subject)

/ With regard to true kings (wangya.i‘ % ) who have accomph.sh d iver,nmenz‘
/ 2,
%Q for the world and established affairs (taken care of affairs ; fT )
ltl v ~r 2
\’%' for the world, & there is no other way outside of this. 1t is not that there
o is any difference between ancient times and the present, and it is not

’1

that there is any distance (‘4 \ 'separation) between hua (cultured, Chinese )
F?

and i (barbarian %) ). Han T'UI-Chih(’({\ ({QLHan Yi) said:

From & (the time 0f?) the Duke of Chou and above (before), above

; w%‘r
-

7'*5:3

there were men who were rulers, and for that reason affairs were

ga carried out. Since the time of Xk the Duke of Chou, below there were

1 ?
ministers, and for that reason their explanations (what they, others?) had

1 \5}?’3?57:.\&\ “"“é \,‘&E%ﬁ\

l
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to say was long. Because they corrected what they ®#r did not carry out,

therefore what they had to say was long."
The ruler of men has the responsibility of being both ruler and teacher

combined, so how can one not give deep thought to this?





