Medical Language in the Speeches of Demosthenes

Allison Das

A dissertation
submitted in partial fulfillment of the

requirements for the degree of

Doctor of Philosophy

University of Washington

2015

Reading Committee:
Ruby Blondell, Chair
Deborah Kamen

Alexander Hollmann

Program Authorized to Offer Degree:

Classics Department



Allison Das

©Copyright 2015
Allison E. Das

ii



Allison Das iii

University of Washington

Abstract

Medical Language in the Speeches of Demosthenes

Allison E. Das

Chair of Supervisory Committee
Dr. Ruby Blondell
Classics Department

Introduction

This project is intended as an examination of medical language and imagery in the speeches of
Demosthenes, with special attention given to his speeches against his political opponent
Aeschines, Against the False Embassy (19) and On the Crown (18). In Chapter 1, I contextualize
his use of such language and imagery by exploring the influence of Hippocratic medicine on
fourth- and fifth-century non-medical literature. I argue that the shared anxieties of medicine
and politics, namely that both arts demand quick action and foresight on the part of the good
practitioner, and the rich new vocabulary of suffering and disease, made Hippocratic medicine an
enticing model for the political writer, that is, the historian, philosopher, and orator.
Demosthenes' medical language and imagery should thus be seen as part of a tradition of
analogizing the two arts, which began during the circulation of the first Hippocratic treatises and

continued well into and past his own day.
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In Chapter 2, I look at medical language and imagery in Demosthenes' prosecution of
Aeschines for political misconduct during the Second Embassy to Philip II of Macedon, On the
False Embassy. I examine how Demosthenes plays with the Hippocratic concepts of "right
timing" (kairos) and "forecast" (progndsis) to underscore Aeschines' political failures. I also look
at how he blends contemporary medical and magico-religious views of disease to depict his
opponent as infected with the contagious disease of Philippizing.

In Chapter 3, I scrutinize Aeschines' response to Demosthenes' medical invective in On
the Embassy (2), his defense against Demosthenes' charges of political corruption during the
Second Embassy (Dem. 19), and Against Ctesiphon (3), his prosecution of Ctesiphon for
proposing an illegal action, namely that Demosthenes should be awarded a civic crown for
exceptional service to the state. In each case, I argue that he appropriates his rival's medical
language, particularly the analogy of the physician, in order to turn it against him. By redefining
prognosis in terms of the present, he deflects Demosthenes' accusation not only of political
malice but also of political incompetency. Moreover, by applying the invective label "purifier"
(goés) to his accuser, he draws attention to the absurdity of Demosthenes' self-representation as a
physician of the state, especially in light of Athens' defeat by Philip at Chaeronea.

In Chapter 4, I turn to Demosthenes' use of medical language and imagery in his grand
defense of his political career, On the Crown. I argue that he uses this language and imagery to
redirect blame for his failed political policies onto Aeschines. By reintroducing the image of the
charlatan physician, he both responds to Aeschines' purifier invective and transfers the blame for
Athens' current misfortunes onto the inaction and bad leadership of politicians like Aeschines. In

addition to the physician analogy, I look at how Demosthenes draws upon the language of
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physical suffering to exhibit the consequences of allowing the politically and morally corrupt
politician to remain in the city.

In the final chapter of this project, I examine Demosthenes' use of medical language and
imagery in his political speeches, in particular, the Olynthiacs (Dem. 1-3) and Philippics (Dem.
4,6,9). I argue that similarities between the medical imagery and language of these speeches
and that of his speeches against Aeschines suggest that Demosthenes recycled this imagery
because of its positive reception by his audience. In the appendix to this chapter, I look at
examples of medical imagery and language in the speeches of Demosthenes whose authenticity
is contested: Fourth Philippic (10), Reply to Philip (11), and Against Aristogeiton 1 (25).1
conclude with a recapitulation of my findings and brief discussion about the further directions in

which this research can be taken.
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CHAPTER ONE

Situating Demosthenes:
Medical Analogies in Late Fifth- and Fourth-Century Literature

Hippocratic Medicine

To provide background for Demosthenes' medical language and imagery, first it is necessary to
contextualize the Hippocratics and their legacy, for Demosthenes' medical language at times
shows direct Hippocratic influence, and at others it seems to be part of a tradition of analogizing
politics and medicine.

The oldest of the "Hippocratic" medical treatises dates to the first half of fifth century, the
latest to the late Hellenistic/early Roman period.' These texts represent a new brand of medicine,
distinct from previous iterations in that they all reject divine causality and seek natural
explanations (and cures) for disease (Jouanna 2001: 181).> These treatises are referred to as
Hippocratic because they were believed to have been written by the famous Greek physician
Hippocrates, who allegedly founded a medical school on the island of Cos in the first quarter of
the fifth century. However, close examination of the style and content of the Hippocratic Corpus
reveals the impossibility of single authorship. Jouanna (2001: 56-71) suggests that the
Hippocratic Corpus can be loosely classified into three sets of writings, derived respectively
from the historical Hippocrates and his disciples, the school of Cos, and the school of Cnidus--a

rival medical school, who like the physicians of Cos claimed Asclepius as their mythical

' For dating the Hippocratic Corpus, see Jouanna (2001: 373-416).
* For Hippocratic medicine as the legacy of the Pre-Socratics, see Kirk, Raven, and Schofield
(1983) and Longrigg (1998).
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ancestor.’ Nonetheless, Jouanna (2001: 71) admits that even this distinction is forced and does
not account for the heterogeneous nature of many of the texts.

In addition to being grouped by school, the Hippocratic medical writings can also be
more reliably categorized by subject matter. The first-century C.E. grammarian Erotian groups
the treatises, which he believed to be authentic, into the following list: semiotic works,*
etiological/physical works, therapeutic works, treatises on regimen, mixed treatises, and treatises
defending medicine as a distinct art (Frag. (Nachmanson) 9).” I would add to this list the ethical
treatises Decorum, Precepts, and Physician, which although of a late date, "advocate a medical
ethic that descends directly from the Hippocratic ideal" (Jouanna 2001: 70). Erotian's list reveals
a great deal about the nature and struggles of Hippocratic medicine. First, it shows that semiotics,
was a highly valued skill. Second, regimen, that is, the manipulation of diet, exercise, sleep and
sex habits to produce optimal health, was an important therapeutic tool. Third, Hippocratic
medicine never completely divorced itself from its philosophical roots, for the etiological works
show that many physicians believed that effective treatment was only possible through an
understanding of a person's entirety. Fourth, Hippocratic medicine was plagued by charlatanism,
thus the necessity of ethical treatises. Since there were no formal standards for training or

practice, anyone could pass him/herself off as a physician. The ethical treatises sought to prove

? For the debate about the existence of medical schools on Cos and Cnidus, see Sudhoff (1927),
Grensemann (1975; 1987), Sherwin-White (1978), and Lonie (1978a; 1978b).

* Semiotics refers to the use of signs (e.g. the patient's countenance, urine, stools, sleep patterns,
etc.) in the formulation of a progndsis, that is, the forecast of a disease's course.

> Erotian believed that two-thirds of the Hippocratic medical texts (60 in total) that were known
in his time were authentic. Littré, whose work in the nineteenth century represented a major
advance in Hippocratic scholarship, judged only eleven treatises to be authentic to Hippocrates.
My concern, however, is not with the Hippocratic "question" but whether these medical texts
were potentially in circulation by Demosthenes' day. For a discussion of the Hippocratic
question, that is, which texts were authored by the historical Hippocrates, see Jouanna (2001: 56-
71).



Allison Das 3

the legitimacy of Hippocratic medicine by suggesting that the practitioner follow a code of
behavior that on many levels accorded with popular beliefs on morality and thus functioned as an
informal license (Nutton 1992: 26).

As 1is clear from the variety of texts, Hippocratic physicians saw themselves as
representatives of a new kind of medicine with a distinct approach and method. Before the rise of
Hippocratic medicine, disease was largely believed to be the by-product of divine transgression,
or in other words criminal behavior instigated the anger of the god(s), which manifested itself in
disease (Temkin 1953: 213-25).° The diseased individual was thus considered polluted; if s/he
was not purified or formally secluded, s/he could potentially infect others (Parker 1985: 218-
219). Although Pre-Hippocratic physicians used many of the same "rational" therapies as the
Hippocratics would (cautery, surgery, and drugs), these physicians relied equally on incantations
and purifications to combat disease because they were working under the assumption that most
diseases were divine in origin (c.f. Pind. P. 3.35-55). Even with the rise of Hippocratic medicine,
the belief that disease was divine and could be treated through magic and prayer never
disappeared; rather it coexisted with Hippocratic "rationalism."” For instance, the author of the
Hippocratic treatise Sacred Disease attacks purifiers for perpetuating the erroneous belief that
disease is caused by the gods (Hp. Morb. Sacr. 1). The defensive tone of this text suggests that
Hippocratic physicians saw these magico-religious healers as competition and/or were worried
that they would damage the reputation of legitimate (i.e. Hippocratic) medicine. Therefore, the

circulation of Hippocratic treatises such as Sacred Disease was likely intended to shape how the

% For disease as the manifestation of divine wrath, see Hom. Il. 1.43-458; Hes. Op. 213-264;
Solon W4.

7 See Jouanna (2001: 181-209), for the debate about whether Hippocratic medicine was truly a
rational system that was devoid of religious superstition.
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public responded to the proliferation of Hippocratic physicians in marketplaces throughout
Greece, including Athens, at the end of the fifth century.

For the remainder of this chapter, I turn to the fifth- and fourth-century non-medical
writers whose use of medical language is similar to Demosthenes'. I begin with a brief discussion
of the influence of Hippocratic medicine on fifth-century drama for the reason that medical
language used by Demosthenes' also appears in dramatic contexts. I then examine Thucydides
and Plato's use of medical language and ideas because, as I shall argue, Demosthenes may have
been influenced by their comparisons of the good politician to the good physician, of political
instability to disease, and of (judicial) punishment to medicine. Next, I turn to Isocrates and the
minor orators of the fourth century. Since they are direct contemporaries of Demosthenes, their
use of medical language and ideas may elucidate which usages are Demosthenean innovations

and which ones had become topoi by this period.

I. Fifth-Century Drama

One of the first genres to adopt Hippocratic medical language and ideas in the fifth century was
tragedy. Kosak (2004: 1) traces this phenomenon to the fact that both medicine and tragedy are
concerned with human suffering.® However, it was not so much the theories that attracted the
Athenian tragedians to the Hippocratic medical writings but the rich new vocabulary of suffering

(Jouanna 2012: 55). It is for this reason that it is common to see religious ideas of disease,

 Of all the tragedians, Euripides is remarkable for his extensive use of Hippocratic medical
language; next is Sophocles. See Kosak (2004) for a very detailed analysis of Hippocratic
medical language in Euripidean tragedy; Psicharis (1908) and Ryzman (1992) for Sophocles.
Aeschylus stands at the other end of the spectrum for the reason that the first Hippocratic
medical texts only began to be circulated towards the very end of his career in the mid-fifth
century--tradition hands down that he died in 456 B.C.E. in Gela, Sicily ([Plut.] Vit. 11). For a
discussion of medical language in Aeschylus, see Miller (1942).
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namely that plague and illness are the result of divine wrath and are communicable to others (i.e.
infectious), expressed with Hippocratic terminology. One of the most notable instances of this
blending of the religious with the medical comes from Euripides' Orestes (Rutherford 2012:
139). The tragedian describes the disease that the Furies have inflicted upon Orestes for the
crime of matricide, with language evocative of Hippocratic depictions of epilepsy.” At times
Orestes lies groaning on his bed, at others he leaps up hysterical (Eur. Or. 34-45). Sometimes his
mouth foams and his eyes roll back, and then there are other times when he is completely lucid
(220, 253-54). The Hippocratic author of Sacred Disease describes epilepsy similarly:

And I see people become mad and demented for no manifest cause, and at the

same time doing many things out of place; and I have known many persons in

sleep groaning and crying out, some in a state of suffocation, some jumping

up and fleeing out doors, and deprived of reason till they awaken, and

afterwards becoming well and rational as before, although they be pale and

weak, and this will happen not once but frequently. And there are many other

things of the like kind, which it would be tedious to state particularly. (Trans.

Lloyd 1983)"
The author goes on to describe how during fits of madness the epileptic patient's eyes will
become "distorted" and his mouth will "foam and sputter like a dead person" (Morb. Sacr. 2).
Since the condition depicted in Sacred Disease closely parallels Euripides', it is probable that the
tragedian was familiar with Hippocratic descriptions of epilepsy, and he may have even read
Sacred Disease."

Demosthenes often draws heavily upon the language of tragedy to give weight and

authority to his speeches (Slater 1988: 126; Rutherford 2012: 68). In Chapter 2 and 4 I will argue

that this is true of some of his disease language in his speeches against Aeschines--especially his

? See Chapter 6 of Kosak (2004) for a full discussion of this passage and its relation to Sacred
Disease. For the significance of disease to the plot of Orestes, see Smith (1967).

' All translations are adapted.

"' Sacred Disease dates to the second half of the fifth century (Jouanna 2001: 412) and Orestes,
around 408 B.C.E. (OCD s.v. Euripides).
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use of the language of religious pollution to communicate the infectiousness of his opponent's
treacherous behavior. Rutherford (2012: 58) and Rowe (1966: 401) note, however, that in some
instances Demosthenes' use of tragic language is actually comedic, which should not be viewed
as anomalous, for, as Rowe states, "parody of tragedy is a favorite ploy of [Greek] comedy."
Demosthenes was likely enticed to incorporate paratragic language into his invective against
Aeschines to a greater extent than in his other speeches because of Aeschines' former career as
third-part (tritagénistés) tragic actor (Dem. 18.129, 209)."> In Chapter 2 and 4 I will also argue
that Demosthenes' depiction of Aeschines as a magico-religious healer may have been inspired
by comedic depictions of charlatan healers."” Although medical language occurs less frequently
in Greek comedy than in tragedy, the figure of the alazén (charlatan) physician is a comic type

(Rowe 1966: 400)."

II. Thucydides

Despite the fact that there are no quotations of or direct references to Thucydides in the speeches
of Demosthenes (or any of the fourth-century orators), the ancient biographical tradition posits
that Demosthenes consciously imitated Thucydides (Ps-Plut. Vit. Dec. 8)." Wooten (1983: 4, 20)
supports this tradition by pointing to Demosthenes' political vision, which he claims honors the
"vision of power, prestige, and heroism" found in Thucydides' History of the Peloponnesian
War. He also argues that Demosthenes' style provides evidence of a Thucydidean influence, for
in his political speeches, notably the Philippics, he appropriates the fifth-century practice, most

clearly seen in the speeches of Thucydides, of focusing on a single argument, usually the

"> For a positive assessment of Aeschines' acting career, see Dorjahn (1929).

" In Ch. 3 I examine how Aeschines turns this invective against Demosthenes.

'* See Miller (1945) and Bliquez and Rodgers (1998) for medical language in Aristophanes.
" For the fourth-century and Hellenistic reception of Thucydides, see Hornblower (1995).
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argument from expediency (42). Furthermore, in his examination of Demosthenes' medical
language, Wooten (1979) draws attention to Demosthenes' use of prophasis in the Second
Olynthiac (§9)." He remarks that Demosthenes imitates Thucydides' innovative use of prophasis
by drawing upon its medical connotations.'” Following Wooten, I suggest that there might be
other Thucydidean resonances in Demosthenes' medical language, namely his comparison of the
good politician to a physician and stasis to a disease. This may suggest that biographical tradition
is correct in perceiving a Thucydidean influence on Demosthenes.

Many scholars have argued that Thucydides was profoundly influenced by the
contemporary medical ideas of the Hippocratics (Jouanna 2001: 208). They point to his historical
method, which shares with the Hippocratics an emphasis on keen observation (autopsy) and an
inquiry into causes (aitiai) (Rechenauer 1991: 38). Moreover, like many of these medical writers,
Thucydides' purpose is to teach the student of history (i.e. the statesman) how to predict future
events by examining recurring patterns of human nature (Thuc. 1.22.4) (Hornblower 1987: 133).
As regards specific examples of medical influence, Page (1953) and Parry (1969) point to
Thucydides' description of the great Athenian plague, arguing that this account is filled with
technical medical terms (Thuc. 2.47-54) Hussey (1985: 178) and Corwin (1988: 843) similarly
observe that Thucydides' depiction of the Corcyrean stasis (in particular its language) "curiously
resembles that of the plague at Athens" (Thuc. 3.70-85)."® Even though Solon (W 4) is arguably

the first to depict political turbulence as a disease, Thucydides is the first to use disease imagery

' For more on this passage, see Ch. 5; on prophasis, see further below.

" For the medical connotation of prophasis in Thucydides, see Rechenauer (1991: 38-109) and
Tuplin (1998: 285n11).

'® Hussey (1987) argues that Thucydides' depiction of stasis as a disease is inspired by
Democritus fr. 300 in which stasis is compared to disease, but its date and authenticity is
disputed (Procopé 1989). See Kallet (1999) for a discussion of disease language in Thucydides'
description of the massacre at Mykalessos (7.27-29).
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to highlight the "morally corrosive effects" of stasis (Hussey 1985: 188)."” This may have had an
influence on Demosthenes, who likewise, as we shall see, throughout his speeches against Philip
but explicitly in the Third Philippic (3.9) and extensively in On the False Embassy (19.259-262),
uses disease imagery to depict the decay of political and moral order.

In addition to this, Demosthenes may have been inspired by Thucydides' depiction of the
good citizen qua politician as a physician. In the Sicilian debate, Nicias uses the image of the
physician to argue against Athenian intervention in Sicily:

Kai 00, @ mpitawt, tadta, eimep Mysl ool mpootxewv xNdeobai te Tig
mOhemg nol Povhel yevéoOar mohitng ayaBog, empndile rai yvourog
mpotifeL O AbOnvaiolg, vouioag, el dppwdeic TO dvayndpioal, TO
HEV AVEWV TOVG VOUOUS W) UETA TOODVY' GV HOQTUQWV aitiav oyely,
Ti|g 8¢ MOhewg <raxd>Povievoauévig Lateog av yYevésOor, xai TO
naddg GoEuL TodT elvan, g v Y TaTEid0. HPehon O mheioTa i)
Exov elvon pmdév raym. (6.14.3)

So Chairman, if you see it as your responsibility to protect the interests of
the city, and want to show yourself a good citizen, I ask you to put this to
the vote and invite the Athenians to give their opinions once more. If you
are nervous about calling for a second vote, you should consider that in front
of so many witnesses you cannot be accused of a breach of procedure, and
that you have it in your power to be a physician of city when it has made
a wrong decision. This is the honorable exercise of office--to benefit
one's country as best as one can, or at least be no conscious party to its
harm. (Trans. Hammond 2009)

Nicias urges the good politician to adopt the Hippocratic principle of non nocere (Hp. Jus. 1),
that is, physicians should never harm their patients on purpose (Hornblower 1987: 131).”° Nicias
makes this comparison in order to underscore his belief that pro-war politicians such as
Alcibiades are harming their patient, the city, by subjecting it to immense financial hardship. As

we shall see, Demosthenes appropriates the image of the physician in a similar way but for the

" Cf. Eur. Her. (34, 273, 543) for the equation of stasis with disease, but here tyranny is the
underlying cause.

** See Edelstein (1943) and Miles (2004) for a discussion of the principle of non nocére in the
Hippocratic treatise Oath.
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opposite reason: he uses it to argue for war with Macedon.” The good politician, like the
physician, speaks up and takes quick action (i.e. supports war) so that his sick patient, Athens,
may survive. Like Thucydides' Nicias, Demosthenes makes use of contemporary medical ethics

to support his argument.

III. Plato

Plato's dialogues teem with medical language and imagery, a phenomenon that can be explained
by the fact that his floruit, like Thucydides', corresponds with the rise and spread of Hippocratic
medicine. Hutchinson (1988: 18) hypothesizes that Plato drew his illustrations from this field
because of its relatively high repute, and/or because it was the topic of contemporary discussion.
Based on a direct reference to Hippocrates in the Phaedrus (270c), we can assume with some
confidence that the brand of medicine with which Plato is engaging is likely Hippocratic.” In the
following, I do not attempt to explicate the ways in which Plato appropriated Hippocratic ideas;
instead, I offer up some suggestions about how Demosthenes and his contemporaries may have
been inspired by Plato's use of medical language.” I argue that the physician analogy in both its
forms, that is, the comparison of a politician/orator to a physician and the portrayal of
punishment as a type of judicial medicine is a Platonic concept.

Although Thucydides is arguably the first that we know of to directly compare the
politician-orator with the physician, Plato uses this analogy so frequently that it can be
considered distinctively Platonic. Of all his dialogues, it features most prominently in the

Gorgias and Phaedrus. In the Gorgias, this comparison, which frames the entire dialogue, arises

*! For more on this topic, see Ch. 5.

** See Steckerel (1945) and Herter (1976) on the problematic nature of Phaedrus 270c.

* For Plato's use of the Hippocratic method (diaeresis) as model for all technai, see Hutchinson
(1988), Jouanna (2001: 256-258), and Levin (2014).



Allison Das 10

from the title character's claim that medicine is subordinate to rhetoric.>* He offers an anecdote
from his own life to support his argument. He tells Socrates that his brother Herodicus, a
physician, used to take him on his rounds because he required his powers of persuasion, for some
of his brother's patients needed to be convinced of the benefit of painful therapies such as cautery
and the knife (456b-c). Although both the orator and the physician need to be able to persuade,
the orator, according to Gorgias, will always be superior at this task.”” Socrates responds with an
attack on rhetoric. He disparages it as a fechné and groups it with fine cooking (0omouxt), a
pretender to the medical art, on the basis that both aim at gratification, not what is beneficial
(462c). Socrates then presents medicine as model for rhetoric, because it investigates the nature
of its subject and gives an account of its proceedings (501a). In the Phaedrus, Plato's Socrates
more explicitly presents the physician as the model orator (Pender 2005: 44). He explains to
Phaedrus that the good orator must adapt his speeches to his audience just like the good
physician, who establishes a different regimen for each of his patients based on the
idiosyncrasies of their nature (271b). As in the Gorgias, the Socrates of the Phaedrus also holds
up the Hippocratic method of causal knowledge, that knowledge can only come from an

understanding of causes (aitiai), as the model for rhetoric (270b).

**This scene may be inspired by Gorgias' Helen (14), in which Gorgias compares medicine and
rhetoric, specifically the effect of speeches on the mind to drugs on the body (14). Although this
is not explicitly stated in the Helen, the implication is that rhetoric is superior to medicine
because it a powerful ruler (duvdotng péyac) capable of "godlike achievements" (Beldtata
€oya) (8).

* Jouanna (2012) argues that scholars of ancient medicine often understate the influence of
medicine on rhetoric. He contends that the Hippocratic texts Art and On the Nature of Man are
epideictic treatises that were likely orally delivered by sophists. He adds that the purpose of these
treatises may have been to instruct students in rhetoric, not in medicine, although the ideas
presented are consistent with Hippocratic theories. If they were aimed at medical audience, it
could show the extent to which physicians considered rhetoric a necessary tool for their
profession.



Allison Das 11

The question that emerges from a brief look at the physician analogy in Plato's Gorgias
and Phaedrus is why would the orators, as Campbell (1982) asks, imitate this analogy when it is
so intimately tied to a condemnation of traditional rhetoric, their brand of rhetoric? Brock (2013:
150) explains that the answer might lie in the physician's function in the analogy: he represents
an expert practitioner, whose authority people defer to because it comes from a place of superior
knowledge. Just as Plato adapts medical ideas to suit the purpose of his dialogues, as Jouanna
(2001: 258) notes, the orators adapt the physician analogy to highlight their political expertise.

As with the physician analogy, Brock (2013: 73) asserts that the moral content of the
orators' medical language can be traced to Plato. This is most clearly manifested in their
portrayal of punishment as a sort of medicine. This comparison figures prominently in the
Gorgias, where the justice of the courts is compared to medicine:

{ZQ.} Ovrodv TO Olumv Sd6vaL peyiotov xaxod dmailayin 1Mv,

movnelog;

{TIQA.} Hv ydo.

{ZQ.} Zmwdpovitel yaQ mov ®al Oral0TEQOVS TOLEL ®al LoTELrY) YiyveTon

movnotag 1 dtxn.

(Gorg. 478d4-7)

Socrates: Well, did paying for one's crimes turn out to be a release from the

greatest evil--badness?

Polus: Yes, it did.

Socrates: Yes, because just punishment teaches people self-control, and makes

them more just, and justice is a medicine for badness.

(Trans. Schofield and Griffith 2010)
Plato's Socrates equates the two technai of medicine and justice on the grounds that they share a
common aim: both restore health, one of the body, the other of the soul. Moreover, they both
require their patient's compliance, even in the face of pain. For the healing of a soul to be

successful, as Socrates explains, the "wicked" patient must possess manly courage in order to
y

willingly submit to punishment, just as the physically ill patient must give him/herself over to
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cautery or the knife in order to be healed (480c6-8). The comparison of corporal punishment to
cautery and the knife, notoriously painful treatments, offers an explanation for why some souls
become incurable (&viotov).* Fearing pain, they avoid punishment, and as a result their souls
festers (Vmovhov) beyond the point where treatment would do any good. Even though Plato's
Socrates does not explicitly express the consequence of incurability in the Gorgias, the
implication is that the only option for the city is to kill or banish the aniatos individual.

In the Republic, as Levin (2014: 121) observes, the Platonic Socrates' attitude towards the
irremediably unjust is more concrete and more extreme. Socrates recommends that those with
psychic defects be killed, for in his eyes such individuals are of no use to the state (406c-d, 407c-
e, 408a-b). Under this same reasoning, medicine has a more limited role in his ideal city. It is
restricted to those who are "healthy in their nature and habits" (407c8-9). Those suffering from
terminal illnesses are denied medicine because they are considered defective, and as such can no
longer carry out their natural societal role (Levin 2014: 120).*” It is for a similar reason that
regimen is anathema in Socrates' ideal city, for it distracts citizens from fulfilling their societal
function by encouraging excessive self-care of the body (R. 407b-c, cf. 405¢c-d) (Holmes 2010:
196-210). The logic of this exclusion, as well as his harsh stance towards deviant individuals, is
to safeguard the order and well-being of the city

Although the orators adopt this comparison of punishment with medicine and the wicked

individual with a terminal disease for reasons similar to Plato, they also innovate to fit the intent

*% According to the Hippocratic medical writers, no disease was intrinsically incurable unless it
originated from a defect in the physis of an individual, the disease was inherited, or it arose from
a severe accident (Von Staden 1990: 93-95).

*7 Plato's Socrates underscores his belief that useless individuals should be killed with a mythical
aside about how the sons of Asclepius at Troy allegedly denied medical attention to those who
were "diseased and self-indulgent in their natures" because they lacked any value to others
(R.408D).
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of their speeches. As in the physician analogy, they pick and choose the aspects that strengthen
their argument. Like Plato, they want a guilty verdict to be seen as the only way by which the
city's order can be restored. However, I believe that they demand punishment because they fear
that the offender will inspire others to imitate his/her bad behavior not because such an
individual is useless to the state. These similarities between Plato and the orators may have
contributed to the later biographical tradition that Plato taught some of them, namely Hyperides

(Athen. viii. 342¢) and Demosthenes (Ps-Plut. Vit. Dec. Orat. 8).

IV. Isocrates

Isocrates was an Athenian orator (436-338 B.C.E.) who, as far we know, exerted a strong
influence on the intellectual culture of the fourth century, despite the fact that he never set foot in
a courtroom.*® Lacking confidence in his vocal abilities, he worked as logographos until,
dissatisfied with that career, he abandoned it and opened a school for rhetoric in the early 390s
(Kennedy 1963: 176-7). He gained notoriety for criticizing his fellow educators for teaching
rhetoric and philosophy the wrong way (Wilcox 1945: 171). To him, virtue could only be
acquired through training and experience; it did not require profound understanding (Hutchinson
1988: 31). Rhetoric played an important role in Isocrates' model of virtue, since he believed that
practice in rhetorical composition could led to an increased moral awareness, which in turn could
lead to virtue (Hutchinson 1988: 28; Kennedy 1963: 178). Because of his views on rhetoric,

education, and philosophy, Plato became one of his fiercest opponents, mocking him for teaching

* The primary sources for information about Isocrates' life are his own works as well as
Dionysius of Halicarnassus' Isocrates and Pseudo-Plutarch's Lives of the Ten Orators.
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people how to argue, not how to think.” Despite this rivalry, Kennedy (1963: 180-185) notes,
that the two have more in common than once was thought: in particular, Isocrates, like Plato,
considered himself a follower of Socrates. The best evidence of this influence is the Antidosis, in
which Isocrates defends himself against the same charges that were leveled against Socrates (as
chronicled in Plato's Apology), namely that, he corrupted the youth with his teachings (181).

Since Isocrates also never set foot in the Assembly, his political influence, Kennedy
estimates, was minimal at best (199).”° The fact that his political thought constantly vacillated
did not help. For instance, in the Panegyricus, Isocrates touts panhellenism, political harmony
among the Greeks, as the only solution to Athens' decline (190). However, following the
composition of the Panegyricus, Isocrates abandoned the concept and experimented with other
types of oratory for the next decade. He eventually returned to panhellenism but with a notable
change: he no longer considered its achievement possible under Athenian leadership, which, in
his opinion, was ineffective (191). In the Philip, as he would later reiterate in his First Letter to
Philip, Isocrates looks to Philip II of Macedon to unite Greece. In 342 B.C.E., perhaps due to
criticism from his pupils, he changed his pro-Macedonian stance and composed a defense of
Athens, the Panathenaicus. Nonetheless, he reverted to his former position after the battle of
Chaeronea. In his Second Letter to Philip, Isocrates praises Philip's victory and predicts that the
Macedonian will soon become a god with the defeat of the Persians.

Isocrates uses medical imagery with some frequency, and most examples, like

Demosthenes', are confined to political contexts. The exception is the Busiris, which Isocrates
p p

* For the Gorgias and Phaedrus (in particular) as Plato's responses to Isocrates' paideia, see
Kennedy (1963: 185), Hutchinson (1988: 28-31), and Livingstone (2001: 56-76).

**Kennedy cautions against interpreting any of Isocrates' political thoughts as sincere, for the
rhetorician, in his opinion, is more concerned with how he articulates an argument than the
argument's content.
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composed early in his pedagogical career, somewhere between 388-384 B.C.E., as a (sophistic)
rhetorical exercise in the tradition of Gorgias' Helen, i.e. a defense of a notorious villain (cf.
Isocr. Helen).”' This encomium to the mythological Egyptian tyrant Busiris, famous for violating
the bonds of xenia by Kkilling his guests, is a "sophisticated advertisement for Isocrates'
educational program" (Livingstone 2001: 2). Isocrates wrote his Busiris as a response to his rival
Polycrates' similarly titled encomium: he explains that his purpose is to show Polycrates how to
praise Busiris properly because he failed to do so. By displaying his rhetorical superiority over
Polycrates, his hope may have been to acquire (or steal) students.

The main argument of Isocrates' encomium is that Busiris should be lauded as the
founder of Egyptian civilization, including a model constitution, which he implies the Greeks
should adopt (Livingstone 2001: 2).” The "medical passage" is found in Isocrates' praise of
Egyptian ingenuity. He explains that they were the first to discover the medical art (ilotQuxiv):

ued’ v éxetvor Protebovieg Toig pev ohuaowy iotowny £Eedoov
gmuovoiav, oV  OLOKEUIVOUVEVIEVOLS GOQUAKOLS  XQWUEVNV  GALG
ToloUToLg & TV pEv dopdhretav opotav €xel T Toodf) T ®aO’ fHuéoav,
tag & w¢eleiag  TmArolTtog  OOT  éxelvoug  OUOAOYOUUEVIS
VYLELVOTATOUG ELVAL ROl LORQOPLWTATOVC. . . (Busiris (11).22)

And the priests, because they enjoyed such conditions of life, discovered for
the body the aid which the medical art affords, not that which uses dangerous
drugs, but drugs of such a nature that they are harmless as daily food, yet in
their effects are so beneficial that the Egyptians are admittedly the healthiest
and most long of life . . . (Trans. Norlin 1980)

Isocrates thus credits the Egyptians with the invention of pharmaceuticals. He also may be

suggesting that they were the first to discover regimen, which is implied by the phrase "drugs of

*! For the date of Isocrates' Busiris, see Livingstone (2001: 40). See below for further discussion
of Isocrates' relationship with Gorgias.

> Based on the insincere nature of Gorgian encomia--Gorgias famously calls his Helen his
molyviov ("play thing") (Hel. 21)--it is likely that Isocrates' Busiris should be viewed similarly.
For the question of whether such sophistic exercises were taken seriously, see Gagarin (2001).
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such a nature that they are harmless as daily food." If he is referring to regimen, this might
indicate that he augmented his account of Egypt with images from his own society, specifically
Hippocratic medicine. Livingstone (2001: 147), in reference to this passage, points out its
similarities to depictions of Egypt in Odyssey 4, Herodotus' Histories 2, and Plato's Republic 3.
In the Odyssey, Egypt is a "country of doctors" whose inhabitants are skilled in the use of drugs
(Od. 4.231); in the Histories, they are credited with the discovery of enemas, purgatives, and
emetics (Hdt. 2.84, 3.1, 3.129). Isocrates was likely influenced by these accounts of Egypt,
especially when other passages of the Busiris, are considered. However, the only other source to
mention regimen directly is the Republic (Jouanna 2001: 161).”

The Republic differs from the previous two examples in that it has nothing to do with
Egypt. However, Kennedy (1963: 181), Eucken (1983: 172-212), and Livingstone (2001: 54) all
have brought up the numerous points of comparison between the Busiris and the Republic as
evidence that the two works were meant to be read together. Livingstone interprets the Busiris as
an attack on Plato's political philosophy, aruging that the ideal state of the Busiris is a parody of
Kallipolis (54).* In Plato's ideal city, regimen is banned under the belief that it distracts citizens
from the pursuit of a virtuous life. Cautery, incision, and emetics, on the other hand, are allowed
in Kallipolis (Rep. 406d), since they can restore a patient's health and thus work quickly--if used
on minor ailments. By admitting medicine (esp. regimen) into his ideal state, Isocrates may be

critiquing his opponents' political philosophy. Alternatively, Isocrates may include this note

* The Hippocratic author of Regimen in Acute Diseases describes regimen as a recent invention
(1). Plato also disparagingly contrasts the pharmacological medicine of Homer with the dietary
medicine of his contemporaries in the Republic (405c).

** Eucken (1983: 175) conjectures that, although the Busiris was composed before the
publication of the Republic, the ideas in Plato's work were likely circulating well before its
formal composition. Livingstone (2001: 47), on the other hand, believes that a later composition
date of the Busiris would explain the parallels.
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about the origin of medicine because it accords with Greek stereotypes of Egypt as a place of
immense power, wealth, and learning (Livingstone 2001: 54).” Whatever the case, it is apparent
that medicine was a source of fascination (and contention) for fourth-century Greeks and may
explain its appearance in "popular" places such as oratory.

In some of Isocrates' other works, medicine appears in political contexts in the form of
metaphors or similes.’® In his Encomium of Helen, which was written around the same time as
his Busiris, he refers to citizens who try to seize power by force as voonuata T@v TOAEWV,
"diseases of cities" (10.34). The same phrase is also found several times in Plato, who similarly
uses it to describe deviant constitutions such as oligarchy and tyranny (Rep. 544c7) and useless
citizens (Rep. 552c4; Leg.736al). Another medical metaphor is found in Isocrates' On the Peace,
which he composed in response to Athens' financial devastation in the Social War. In it he
presses for peace with Macedon because, in his opinion, war would be financially crippling for
an already weakened Athens. The medical metaphor revolves around a comparison of speeches
to surgery and cautery:

"Epov pgv ovv ggyov £0Tiv ®ol TV dGAA®V TOV xndopévav Thg mOhemg
mooaupeloBor TV AOywv  un tovg  Mdlotovg, AAAAL  TOVG
OPEMUOTATOVS VUGS O Y1 TODTOV UeV TOVTO YLYVAOORELY, OTL TOV UeV
TeQL TO 0D VOO UATWV ToAAOL Begamelon xal TovTodastal Tolg LoTolg
gbonvral, talg 0¢ Yuyois talg Ayvoolools %ol YEULOUOOLS TOVNOQDV
gmObvdv ovoévéoTty dAlopAQUOKrOV TAMV AOYOS O TOAUGDV TOIG
OLLOLQTOVOUEVOLS ETUTIATTTELY, E€MElD’ OTL ®OTOYEAOOTOV €0TLV TOG MEV
ROVOELS RAL TAG TOUAS TOV LOTEMV VIOUEVELY (VoL TAELOVOV AAYNOOVOV
AToALOYDUEV, TOVG 08 AMOYOUS Armodoxilpdlely molv eidévar cadde, ei

ToLavTNY Exovoty v dUvay Mot mdelijoal Tovg drovovtag. (On the
Peace (8).39-40)

* One of the primary anxieties surrounding physicians in ancient Greece was that they were
often of foreign origin (Burkert 1962: 53-54). By making Egypt the birthplace of medicine, the
perception of physicians as non-Greek and therefore untrustworthy was encouraged. See Vasunia
(2001) for a detailed study of Greek perceptions of Egypt.

% For examples of literal illness, see Aegineticus (19).28; Panathenaicus (12).267.



Allison Das 18

It is, therefore, my duty and the duty of all who care about the welfare of the

state to choose, not those discourses which are agreeable to you, but those

which are profitable for you to hear. And you, for your part, ought to realize,

in the first place, that while many treatments of all kinds have been discovered

by physicians for the ills of our bodies, there exists no remedy for souls which

are ignorant of the truth and filled with base desires other than the kind of

discourse which boldly rebukes the sins which they commit, and, in the

second place, that it is absurd to submit to the cauteries and cuttings of

physicians in order that we may be relieved of greater pains and yet refuse to

hear discourses before knowing clearly whether or not they have the power to

benefit their hearers. (Trans. Norlin 1980)
Isocrates begins by conflating ignorance and wickedness with disease. He then underscores the
limitations of medicine by explaining that there are no medical remedies for this psychic disease.
Rhetoric, on the other hand, does offer a cure: speeches can function as medicine.’” This leads
Isocrates to his second medical metaphor, that of surgery and cautery. He explains that speeches
are like surgery and cautery because they are painful yet beneficial. This elaborate metaphor is
intended to make his pro-peace arguments more palatable, for Isocrates knows that his fellow
Athenians do not want to hear the truth of their situation, that is, that they do not possess
sufficient resources to mount an offensive against Philip. Peace is their only option; although
painful, it will be beneficial to them in the long run just like surgery and cautery.

Isocrates' subordination of medicine to rhetoric may be a legacy of his teacher, Gorgias.
Tradition has it that as a youth Isocrates left Athens and traveled to Thessaly to study with
Gorgias (Cic. Orator 176). Whether this is true or not, his mythological epideictic speeches,
particularly his Encomium of Helen, are clearly influenced by Gorgias, who had composed his

own Encomium of Helen (Kennedy 1963: 178). In this work, Gorgias equates the power of

speech on the mind to that of drugs on the body (Hel. 14). Similarly, in Plato's Gorgias, Gorgias

*7 A fragment attributed to Isocrates but preserved by Maximus the Confessor expresses a similar
view of rhetoric as medicine: TOv Aoylwopov ®omeQ iatQov AayaBov émxralelobar Ol
gv atvyio fon0ov. (vol. 91, p. 590): "Just like a good physician, it is necessary to summon the
help of logic in times of misfortune."
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explicitly argues that rhetoric is superior to medicine (Gorg. 456b). Isocrates' metaphors express
the same belief in rhetoric's superiority, for it is rhetoric, not medicine that can convince the
obstinate mind to accept what it does not want to hear.”

In addition to comparing bad citizens and ignorance to disease, Isocrates also equates
stasis with disease. In the Panathenaicus, a discourse written to ameliorate his damaged
reputation, Isocrates praises Athens by way of a lengthy diatribe against Sparta. One of the
points that he makes is about the treatment of allies. He explains that critics blame both Athens
and Sparta for stirring up faction (0tdoLg), slaughter (opayt)), and revolution (petaf o), but it
is Sparta that is guilty of filling its allied cities with misfortune (ovpdogai) and disease
(voonudra).” Athens never did such a thing until its disastrous defeat at Aegospotami (12.99).
As we saw earlier, this comparison of political upheaval to disease is not novel. Thus, it is clear
that Isocrates' metaphor was inspired by a tradition of interpreting political turbulence in this

way.

V. The Minor Attic Orators

I conclude this chapter by looking at the fragments of the minor orators Hyperides, Demades,
and Dinarchus, for Demosthenes was not the only professional logographer/orator to use medical
language to capture the attention of his audience.*” Campbell (1982) explains this phenomenon
as the legacy of Plato. He states that Demosthenes and his contemporaries were inspired by
Plato, who himself was inspired by the Hippocratics. Just like Plato, the orators use the figure of

the physician to explicate the desirable qualities of the politician (810-11). I agree with Campbell

* See above for Plato's comparison of punishment to cautery and surgery.

* For a similar passage, see Isocrates' Panegyricus (4). 114,

“ Hyperides and Demades are called "minor" orators only because little of them survives. For a
full treatment of Aeschines' medical language, see Ch. 3.
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that Plato and the Hippocratics (directly or indirectly) had a profound influence on their use of
medical language. However, he fails to take into account the possibility that they may have
borrowed from each other or that such medical metaphors had become topoi by the last quarter
of the fourth century. But we know that the minor orators borrowed language and tropes from
other (better) orators. Dionysius of Halicarnassus and Hermogenes of Taursus deem Dinarchus,
the last of the traditional ten great orators, an inferior Demosthenes: Dionsysius calls him a
"rustic Demosthenes" (dryoowrog AnuooOévng; Dinarch. 8), Hermogenes, a "small-beer
Demosthenes" (xQ{01vog AnpooBévng; meol ided®v B, p. 384W). Similarly, De Falco (1954: 97-
99) notes that Demades, a more skilled orator than Dinarchus, borrowed his imagery from others,
especially Demosthenes and Pericles.” In the case of Hyperides, the biographers Hermippus
(Pupils of Isocrates 3) and Athenaeus (Athen. viii. 342c) assert that he was the student of Plato
and Isocrates, a claim which is dubious but which suggests that his style (including medical
imagery) was or was perceived to be influenced by the two great philosophers. In sum, the
picture that emerges is more complicated than Campbell supposes, for it is likely that the orators

apppropriated striking images not only from an established tradition but also from each other.

A. Hyperides

Hyperides, like his contemporary Demosthenes, was staunchly against peace with Macedon.
Born in Athens in 390 B.C.E., he began his professional life as a logographer, but rose to
prominence after his joint prosecution of Philocrates with Demosthenes in 343 B.C.E.* It was

during this trial that the two allegedly became friends. After Chaeronea Hyperides continued to

*' Hudson-Williams (1956: 27-28) notes that De Falco's study of the fragments of Demosthenes
is full of unsubstantiated generalizations.
*> The primary source for Hyperides' life is Pseudo-Plutarch's Lives of the Ten Orators.
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be active in the courts: he prosecuted Aristogeiton for introducing a proposal that violated the
existing laws (cf. Dem. 25, 26),* and Philippides for trying to pass a pro-Macedonian measure.
In 324 B.CEE., he prosecuted his (former) friend Demosthenes for accepting bribes in the
Harpalus affair, although he himself had proposed that Demosthenes should be awarded a crown
for his services before Chaeronea. After Alexander's death, Hyperides tried to stir up the Greeks
against Antipater's reign, and it was during this time that he reconciled with Demosthenes.
However, after Antipater defeated the Greeks at the Battle of Crannon, Hyperides was
condemned to death in 322 B.C.E. along with Demosthenes and Demades at the Macedonian's
behest.

Whitehead (2000: 13) describes Hyperides' style as "eclectic," "spiced with
colloquialisms and comic diction," and "well-calculated" to the liking of his popular audience. It
is likely for this reason that judgment of Hyperides' style is mixed.** Nevertheless, there is not
much for the modern reader to judge, because only one speech in its entirety survives along with
five other substantial fragmentary speeches. As Whitehead remarks, if it were not for the
discovery of four papyri in the ninetheenth century, we would have no Hyperides (3).* Despite
this limited sampling, we have two examples of medical imagery that survive, the most elaborate
coming from his speech Against Philippides, in which Hyperides compares the human body to a
city:

£n[e]0’ [oVTOL

énepPaivovov T]dL O1M)-
pot &v talg atvy[tong. duo-

# See Ch. 5 for medical language in Demosthenes' Against Aristogeiton I (25).

* For a negative appraisal of his style, see Hermogenes (peri idedn, 396. 18-397. 6), who finds
fault with his extravagant and careless vocabulary. For a more positive assessment, see Dio
Chyrstom (18.11), Dionysius of Halicarnassus (de ant. orat. 4; de. vet. cens. 5.6, de. Dinarch. 6-
7) and [Longinus] De. Sublim. 34.3.

* These are known as Ardenianus, Storbartianus, Londiniensis, and Parisinus.
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meQ 1ol TOAY A [AAOV GEL-

ol giowv [pu]ioeloB[on. Mo-

meQ Yo T[¢] oovpot[a mielo-

™G émfipeleiag €v [raig

agowa(ti]oug [d]ettan, ov-

Twg xal [ai] m[o]helg mheio-

¢ Oeplan]ei[alg év Tais d-

tuyloug O[€o]vt[an] (Against Philippides fr. 10)

Moreover, these men trample on the people in their misfortunes. Hence they

are far more deserving of hatred. Just as human bodies need most care when

they are sick, so it is with cities, which need the most attention in times of

misfortune. (Trans. Campbell 1982, pg. 862)
Blass (1898: 32-33) judges this simile as "poetic" and ornate," but Whitehead (2000: 41) believes
that it does not fit the simple context, in which Hyperides' urges the jurors to spurn men like
Philippides who take advantage of the people's misfortunes to advance pro-Macedonian policies.
In the simile itself he compares cities that have suffered misfortune to bodies in need of medical
treatment. Although the simile dramatically (and a bit incongruously) shifts from the people to
cities, it does effectively communicate the danger that Macedonian sympathizers were thought to
pose in post-Chaeronea Athens. Hyperides' warning is that Athens cannot survive any more
misfortune: if Philippides is allowed to pass his pro-Macedonian policy, the city might be
destroyed. The jurors thus become physicians, who alone are able to safeguard the city with their
vote.

In Against Philippides, Hyperides compares Athens to a sick patient, but in Against

Demosthenes, he goes further by ensouling the city:

oig 8¢ pfte Tad-

TO IXOVA €E0TLV UNT €-

®netva, AL ON & a-

TOL TOL CONATL TS

mOLewg dDQO EIAT)-

doaot, Thg ovr GEL-
oV ToTovg ®oA[AL]eLv
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€otiv; (Against Demosthenes (5). 6, Col. 25)

If neither of these sources is enough for men who have now accepted bribes,

which threaten the very body politic, who can doubt our right to punish

them? (Whitehead 2000, pg. 369)
As Brock (2013: 70) points out, this is one of the first instances where the phrase "body of the
city" appears; the other is found in Dinarchus (1.110), whose imitation of his fellow orators has
already been noted.*® This phrase is significant because it suggests that by the second half of the
fourth century, the city was popularly conceived of as a corporate entity with unified interests, as
opposed to a group of individuals defined primarily by the bonds of citizenship. It may also offer
an explanation for the popularity of medical imagery in the orators, for under this corporate
model one bad citizen has the power to damage the whole, just like a disease's effect on the
body. The proliferation of the Hippocratic corpus, as well as the influence of Plato, during this
time may have made such an analogy more attractive (Brock 2013: 151). Hyperides portrays the
corruption of Demosthenes, as well as the other politicians who accepted bribes from Harpalus,

as threatening the entire city, that is, the "life/body" of the city. The implicit appeal, just as in

Against Philippides, is for the jury to protect the city with their votes. The irony is that

“ The latter is the only example of "medical" language in the extant fragments of Dinarchus. As
with Hyperides, the metaphor of the city-body appears in Dinarchus' prosecution of
Demosthenes for accepting bribes from Harpalus. He urges the jurors not to take pity on
Demosthenes, but to think of the city's body and the damage that Demosthenes has done to it:
ral 0tav AnpooBévng éEamatiioot fovAouevog ®al ToQArQOVOUEVOS VUGS OirTiCnTon nol
danoiy, vuelgels TO Tilg WOAEms 6dM dmoPAépavieg nral TV mpdTEQOV  dOEav
vrdoyovoav avti), dviibete, mOTEQOV 1) TOALG €heetvoTéQal OO ToDTOV YEYOVvEV §) OLa TNV
oMV AnuooBévng. (Against Demosthenes (1). 110-111).

And when Demosthenes wishes to cheat you and cunningly turns pathetic, shedding tears, you
must think of the body of the city, and the glory which it once possessed, and judge between two
alternatives: which has become the more deserving of pity: the city because of Demosthenes or
Demosthenes because of the city?" (Trans. Burtt 1962).
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Demosthenes had used a similar appeal in the Philippics regarding Philip and against Aeschines

in Against the False Embassy; now this topos is successfully turned against him.

B. Demades
There is no ancient biography of the orator Demades (380-319 B.C.E.); rather, information about
his life is gathered from references to him in both the fragments of his contemporaries and
Hellenistic biographers such as Pseudo-Plutarch, Diodorus, and Athenaeus (Burtt 1954: 329).
Demades seems to have been regarded as one of the most brilliant speakers of his day: he was
especially admired for his wit and his excellence in ex tempore debate (322). Like Aeschines, he
belonged to the pro-peace faction in Athens, and he is known to have opposed Demosthenes on
the issue of the Olynthian War in 349 B.C.E. After the battle of Chaeronea, along with Aeschines
he helped to broker peace with Philip (Quintil. ii. 17. 12; Suidas s.v. "Demades"). Moreover, he
was later honored with free meals in the Prytaneum and a bronze statue in the Agora for
persuading Alexander to relent from his demand that Athens hand over its chief statesmen after
his sack of Thebes. Despite these honors, like Demosthenes he was convicted of accepting bribes
in the Harpalus affair, and a few years he was disenfranchised for his inability to pay the
enormous fine for putting forward three illegal proposals, including the motion that Alexander
should be deified. His atimia was revoked, however, when he was needed as a mediator after the
Battle of Crannon. During this time, he wrote to Alexander's general Perdiccas for help in
overthrowing Antipater, a treachery that would later cost him his life. In 319 B.C.E., Antipater
discovered Demades' letter to Perdiccas and sentenced him to death.

None of Demades' written works survives, only some of his gnomic sayings. The

Byzantines attributed several works to him, most notably the apologetic On the Twelve Years, a
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defense of "Demades'" career over the previous twelve years, which is now rejected as
spurious.”’ As to the gnomic sayings preserved under his name, they are filled with examples of
medical imagery, with all but one explicitly drawing an analogy between medicine and politics.
Even if these sayings are fictitious, they may have been preserved under his name because he
was fond of medical metaphors and similes. His relevant sayings are as follows:

Fr. 24: olte d¢ latQog gumeipms dVvaton Begamedoot Tovg rAduvovtog,
gav un Vv aitiov tod voonuatog xotavoron, obte dwmaotng ociov
Oeivon v YPAgov, €av wi) tolg TS noloewg dwaiog cadpds 1
AN ROAOVONUMDG

Neither can the doctor heal the sick by experience, unless he understands the
cause of the disease, nor the juror cast a right vote, unless he has clearly
followed his right judgment.

Fr. 26: domeQ ya 1 TV 0pOahudv vOoOg TNV 6QaoLY ovYYXEaoo RWAVEL
TA EUmod MV xeipeva Bemelv, olTmg AdLROg TORELDOVVWV AOYOG €ig TAS
TOV OAOTOV YvOuag 00X €Q OU” 0QYNV OUVOQEAYV TV AAf0elay.

Just as disease of the eyes, having obliterated one's vision, prevents one from
seeing what's lying in one's path, thus an unjust speech, penetrating into the
minds of the jurors, does not allow them to detect the truth because of anger.

Fr. 38: AoxlAqmddalg pelCov oOdeihetar 4o  EmeQyouévny
avaotéhhovol  voéoov 1]  moosmecodoav  looapévols. [tod  ydo
ANAAG B0 OXOD TO 1) TTACYELV AUQETMTEQOV]

A greater thanks is owed to the Asclepiads who repulse an attack of a disease
than those who have healed a disease that has befallen one. [For not to suffer
is more preferable than to be freed from an evil].

Fr. 64: det d¢ tOv ovuPoviov, rabBdmeo TOV loTEOV, OV THS VOoOU TNV
aitiov &yxewv, aAla thg Begameliog TNV ydoLv dmolapuPavely.

It is necessary for the adviser, just as a doctor, not to be blamed for (causing)
the disease, but to receive thanks for treating it.

" Blass (1898: 269-72), Burtt (1954: 334-5), Kennedy (1963: 258, 286, 323), and Worthington
(1991: 90).
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Fr. 38 is unique because it may contain the only direct reference to the Hippocratics in the extant
corpus of the Attic Orators--Hippocratic physicians were commonly referred to by the eponym
"Sons of Asclepius" (Jouanna 2001). Further evidence for this identification may be found in the
fragment's message, which advocates preventative medicine on the grounds that it causes less
suffering to the patient. The Hippocratics, as Plato (disparagingly) points out, were the first to
manipulate diet, sex, sleep, and exercise for both preventive and therapeutic purposes. Although
a direct political context is absent, based on the political nature of the other fragments, fr. 38 may
have been part of plea in which Demades urged his fellow citizens to look after the health of the
city like physicians by taking taking pre-emptive action, so as to minimize future suffering. The
fact that this sort of exhortation is found in his contemporaries suggests that the comparison of
the jury to physicians was a fopos by the end of the fourth century.

Fragments 24, 26, and 64 all contain explicit comparisons of the jury/political adviser to a
physician. In fr. 24 Demades advises the juror to be careful when casting his vote. He urges him
to imitate the physician who unites experience (€urelpio) with an understanding of the cause
(aitio) to effect a successful healing. Demades then explains his reasoning. He says that the
juror will not be able to cast a holy vote (0ol Pfj$poc) unless guided by justice, a description
that might be intended to remind him of the oath that he swore * With this comparison, Demades
may be suggesting that experience is not a reliable criterion because it can lead to a prejudiced

vote.* Fr. 26 is of a similar tenor. Here unjust speech (881x0¢ AOYog) is compared to a disease

* The Heliastic Oath is the oath that jurors swore at the beginning of trial, in which they
promised to listen impartially to both plaintiff and defendant and cast a vote in accordance with
the laws or what they deemed just. At the end of the oath, each juror uttered a curse against
himself to ensure that he did not violate the terms of the oath. See Hansen (1991) and Canevaro
(2013) for a discussion and reconstruction of the Heliastic Oath.

* One of the fiercest debates among physicians that lasted well into Galen's time revolved
around methodology: some (i.e. empiricists) believed that all a physician needed to achieve a
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of the eyes, because both cause blindness: one of the physical sort, the other, metaphorical.
Demades, as in the previous fragment, is urging the jurors to make a decision based on the truth
(dAnBewa). In fr. 26, however, anger is presented as a reason why a juror might not cast a "pure
vote." Like a disease of the eyes, an unjust speech arouses anger and thus clouds the one's ability
to judge right from wrong. Both fragments thus highlight the potential unreliability of the juror.

In fr. 64 [Demades] turns his critical gaze to the political adviser (oOufovAov): he uses
the figure of the physician to communicate his ideal adviser. He explains that the adviser, just
like a physician, should accept thanks only for treatment not for diagnosis alone. As in fr. 24, the
good physician is expected to find out the origin (aitio) of a disease, but the additional
requirement, articulated in this fragment, is that he also cures it. The implication seems to be that
to do otherwise would be presumptive, for the physician/adviser has not done his duty until he
has freed his patient/city from suffering.

De Falco (1954: 97-99) observes that Demades borrowed his imagery from others,
notably Demosthenes and Pericles. Although he does not provide any specific examples, the
fragments discussed above, especially fr. 64, may furnish evidence of a Demosthenic influence.
For like Demades, Demosthenes uses the figure of the physician in On the Crown to explicate
the desirable qualities of the political adviser (ocUufovAog): he too expects the good adviser like
the good physician to unite word with action (see below, Ch. 2). However, since the authenticity

and original context of Demades' fragments cannot be determined, this influence remains

successful healing was experience (empeiria), while others (i.e. dogmatists) stated that it was
necessary to know the hidden causes of disease (aitia), for how could one cure it, if one did not
know whence it came. Although there is no firm evidence of the existence of these sects until the
third-century, Hutchinson (1988: 25) suggests that Plato's juxtaposition of the slave and free
physician in the Laws indicates a fourth-century (if not earlier) origin of this controversy. Plato
implies that he favors knowledge through causes, because he characterizes those who practice
medicine based on experience as slaves, and those who learn by inquiry as free (Leg. 720b2-5;
720c3-6).
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speculative. Nonetheless, when viewed alongside Isocrates, Demosthenes, and Hyperides'
medical language and imagery, these fragments attest to the popular presence of Hippocratic

medicine in the fourth century.

In this chapter I hope to have shown the pervasiveness of medical discourse prior to and
contemporary with Demosthenes. From Euripides' depiction of the criminal as diseased to
Hyperides and Demades' portrayal of the jury as physicians, fifth- and fourth-century writers
were deeply influenced by the spread of Hippocratism. In the following chapters, I will examine
how Demosthenes plays with and innovates upon this tradition to communicate his views on

political excellence.
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CHAPTER TWO
Medical Language in Against the False Embassy:
Epidemic Disease, Kairos, and Progndsis
The medical aspects of Demosthenes' language in Against the False Embassy (Dem. 19) are
often subtle, especially his use of prognosis ("forecast") and kairos ("right timing").'
Nevertheless, I argue that based on the appearance of these concepts in explicit medical contexts,
namely in On the Crown (Dem. 18), they should also be interpreted as having medical
resonances in Against the False Embassy.> In this speech, Demosthenes employs medical
language in two different but complementary ways. First, he makes use of the tradition of
analogizing politics and medicine to communicate the qualities of the good (and bad) political
leader vis-a-vis the physician. Second, he plays with the language of disease to underscore the

threat of the corrupt political leader. In this chapter, I examine each of these usages in turn.

Overview

First, I turn to explicit examples of medical language and imagery. Arguably the most striking
image in Against the False Embassy is Demosthenes' depiction of Aeschines as a part of an
epidemic disease of Philippizing (noséma deinon §259): that is, being willing to speak in support
of Macedon in exchange for money or advantages (bribes). Demosthenes recites Solon's
Eunomia elegy (W 4) as a warning of the dire consequence of this disease: loss of political
autonomy (doulosuné). I contend that the purpose of this metaphorical language is to arouse fear

in the jury, so that they see Aeschines' conviction as the only possible way to keep Philipizing

"Wooten (1979), Campbell (1982), and more recently Brock (2013) have noted Demosthenes'
use of medical language in his speeches against Aeschines (Dem. 18, 19), but they do not fully

discuss his use of medical prognosis and kairos.
*See Ch. 4.
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away from Athens. By incorporating the language of religious pollution into his disease imagery,
I argue that Demosthenes makes conviction a matter of civic health.

After examining this passage, I look at examples of implicit medical language and
imagery. Throughout the speech, Demosthenes plays with the intersections between politics and
medicine, particularly the overlapping qualities of the physician and politician. I assert that he
utilizes the medical resonances of "right timing" (kairos) to emphasize the need for the politician
to act decisively and quickly like a good physician. Moreover, I argue that he borrows the
medical concept of "forecast" (progndsis) to communicate his belief that a politician's goodness
is measured by his willingness to speak his expert opinion for the good of the state, just as the
good physician predicts the course of his patient's disease in order to gain his/her trust in his
competency. I believe that the aim of this language and imagery is to present Aeschines as a
political charlatan, whose silence and inaction has critically endangered Athens' wellness.

My analyses draw heavily upon the "ethical" and "prognostic" treatises from the
Hippocratic Corpus because of all extant Greek medical texts these show a unique concern for
the issue of medical competency.’ They lay out in great detail the qualities of the good physician
(and conversely the bad) because they are anxious to disassociate Hippocratic physicians from
the sort of quack healers that frequented the marketplace, trying to attract customers with boasts
of miraculous healing powers (Nutton 1992).* Thus, the ability to seize the kairos and to deliver
a prognosis became ways by which the Hippocratic physician could prove himself and earn the
trust of his patients (as well as attract more of them). I believe that the appearance of these

concepts in Demosthenes' speeches may be explained by that fact that politics, like medicine,

* See Ch.1 for an overview of the nature and character of the Hippocratic Corpus.

* By "charlatan physician" I mean a healer who does not adhere to Hippocratic medical
principles. For the purpose of this paper, the "good" physician will be the Hippocratic physician,
as idealized in the Hippocratic medical writings.
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was also plagued by charlatanism, as is notoriously reflected in the comedies of Aristophanes.’

Medicine, therefore, is a useful comparandum for communicating this phenomenon.

Context
I begin by considering the context of Against the False Embassy since it informs Demosthenes'
invective strategy. In 346 B.C.E the Athenians, unsettled by the growing threat of Macedon, sent
two peace delegations to Philip II, in which Aeschines and Demosthenes both participated.
During the first delegation (known as the First Embassy), the delegates negotiated the terms of
what would be referred to as the Peace of Philocrates, named for one of the leading Athenian
politicians in the embassy. Later that same year, there was a second delegation (the Second
Embassy), the purpose of which was to ratify the Peace of Philocrates. In the opinion of Yunis
(2005: 115), the Peace was an utter failure because the Athenians recognized all of Philip's
northern territorial gains since 358 B.C.E. It also did nothing to stop his advancement into central
Greece, for between the arrival of the envoys and the ratification of the treaty three months later
Philip moved his troops into Thermopylae and gained possession of the pass, the gateway into
central Greece. Due to this massive diplomatic failure, the envoys became the objects of blame.
Yunis conjectures that Demosthenes must have foreseen the potential problems that might arise
from the Second Embassy because he disassociated himself from it at the earliest possible point
(115).

In the summer of 346 B.C.E., Demosthenes initiated an audit (euthuné) to prosecute
Aeschines for misconduct during the Second Embassy. Aeschines responded indirectly by

successfully charging Demosthenes' political ally, Timarchus, with prostitution. In 343 B.C.E.

> Aristophanes' stage is replete with examples of charlatan politicians, who abuse their political
powers for their own person gain (e.g. Eq, Ach., Vesp., Pax).



Allison Das 33

Demosthenes was finally able to bring his accusation of misconduct to trial. Yunis (2005: 117)
posits two aims to Demosthenes' prosecution: to divorce himself completely from the disastrous
Peace of Philocrates and to drive Aeschines, one of last remaining advocates for maintaining
diplomatic ties with Macedon, from Athens. These two aims shape Demosthenes' invective. The
first may explain why the issue of competency appears as a prominent theme in the speech, while
the second may account for the depiction of Aeschines as disease that can only be cured only

through political disenfranchisement.

I now turn to Demosthenes' explicit use of medical imagery in Against the False Embassy. As
noted above, the most striking example is his comparison of Aeschines (and corrupt politicians
like him) to a terrible epidemic disease (noséma deinon). This comparison is framed by a
discussion of Solon's statue at Salamis, which Demosthenes uses to highlight the superficiality of
Aeschines' political excellence. In his prosecution of Demosthenes' political ally Timarchus,
Aeschines had used the statue as a model for how an orator should comport himself when
addressing the assembly, that is, with hands inside his cloak. He had brought up the statue in
order to contrast it with Timarchus' egregious behavior: he dared to address the assembly drunk
and half-naked (1.25-26). In On the False Embassy, Demosthenes sardonically replies that
Aeschines, instead of focusing on the statue's appearance, should concern himself with Solon's
mind and intent (19.251-52). He then adopts Solon's voice and recites his Eunomia elegy (W 4)

in order to undermine his opponent's appropriation of Solon and to communicate the dangers of
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allowing corrupt politicians like Aeschines, literally: "those who are obedient to money"
(yofuaot elddpevor; 6), to have influence in Athens (Jaeger 1926: 70-71).°

In the beginning of the poem, Demosthenes-Solon warns that it is the city that will suffer
for the misdeeds of its leaders, not the leaders themselves (8), and this punishment will take the
form of divine retribution.” He then draws upon the language of health and disease to express this
punishment in terms with which the listener could easily relate (Cordes 1994: 19-23) %

o0d¢ duvrdocovtol ogpva Ainng éueOia

1] olydoo o0voLde T yryvouevo meod T’ €o6via,
T 8¢ OV TAVTHG NAO’ dmoTELTOUEV).

To0T’ ))ON mdon moheL EQyeTon EAnOG AHPURTOV,
eig 0¢ nounv Tayxéwg THAvbet dovhooivny,

1] otaowv éudpuiov morepodv B’ 0oV’ Emeyeipel,
0g TOALMV ggaTnv MAeoev Niriny. (19.255)

and neither do they guard the reverend foundations of Justice--
the silent one who knows what goes on and what went on before
and in times comes to exact full revenge.

That comes now, an inescapable wound upon the whole city,
and the city swiftly falls into evil servitude,

or she rouses civil strife and sleeping war,

which destroys the lovely youth of many. (Trans. Yunis 2005)

With the phrase "inescapable wound" (§€Axog d¢dpvrtov), Demosthenes-Solon turns the city into
a traumatized body, helpless in the face of the divine wrath of Justice (Rowe 1972: 445-446).°
By closely associating the helkos with civil strife (otdow €uduhov), servitude, and war,

Demosthenes-Solon suggests that this wound is fatal.'® Nevertheless, despite this pessimistic

%Solon W4 is preserved only here. In an elegy written later (W 10), Solon reiterates this same
fear that "great men" will cause the city to fall into slavery to a monarch (Campbell 1982).

7 See Irwin (2005), who discusses the similarities between Hes. WD. 256-264 and Solon W4.

® See Cordes (1994) for a brief survey of Solon's medical language and imagery.

? In Homer (and the sixth-century lyricists) helkos primarily refers to a wound; for an exception,
see Il. 2.723. By the fifth century, "ulcer, cancerous sore" becomes the standard meaning (LSJ
s.v. EA%0C).

' Raaflaub (2004: 53-57) notes that in Solon's time "freedom" only existed in the form of
personal liberty. The concept of freedom as "preservation of external independence" would not
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forecast, a glimmer of hope is provided with the introduction of Eunomia (Good-Law) at the end
of the poem. Demosthenes-Solon contrasts Eunomia with Dusnomia (Bad-Law). The former is
said to make all things orderly (eukosmos) and sound (artia) (42-43), while the latter brings
about all kinds of evil (kakia), the sort depicted at the beginning of the poem. The contrast,
therefore, seems to be of civic illness and civic health, where the health of the city is intimately
tied to the quality of leadership.

Demosthenes' recitation of this poem is inspired by similar circumstances, for like Solon
he believes that Athens' misfortunes are the result of corrupt leadership. Yet, corruption in his
case applies to politicians who have Philippized. Demosthenes recites Solon's elegy to urge the
Athenians to remove corrupt leaders such as Aeschines from power. After his recitation, he
makes this explicit: he exclaims, "Athenians, you hear what Solon has to say about men like
Aeschines!" (19.256). With these words, Demosthenes revivifies Solon's image of the helkos
aphukton and turns the lawgiver's cautionary example into a present crisis.

Demosthenes goes on to imitate Solon and deliver his own political forecast, but his use
of Hippocratic medical language gives it more of a contemporary flavor. In it he presents
Aeschines as a part of a terrible disease of Philipizing (noséma deinon) that has infected Greece:

voonua ydo, o Gvdoeg AOnvaiol, dewvov éumémtonev gig v EALGSa,
ol OAETOV ®al TOMMS TvOg eltuyiag ®aoi o’ VUOV Empeleiog
Oeduevov. ol yaQ €v Talg TOAEOL YVOQLUDTOTOL ROl TQOEOTAVAL TOV
®rowv@v dElovpevol, Ty avt®v meodddvteg éhevbegiav oi dvotuyels,
avBaipetov avtolg émdyovror dovheiav, Puhimmp Eeviov nal Etawglov
[zol dpLhiav] xai ToladO’ voroQLLopevol ol d¢ Aoutol ral Ta ®VEL” dtTa
mot’ €ot’ év &xndotn TV mOhewv, obg €del tolToug ®OMAlewv nal
QAT ATORTLVVUVOL, TOOOVT’ ATEYXOVOL TOD TOLODTOV TL TTOLELY (DOTE

Bavudlovor xai Tnhodolr zal PolAowvt’ av oUTOg €Xa0TOS TOLODTOG
etvat. (§259)

become an issue until the end of the sixth-century with the Persian invasions. Demosthenes
adapts Solon's poem to fit his concept of freedom, namely, Athens' freedom from Macedonian
hegemony.
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Athenians, Greece has fallen victim to a terrible disease, one that is

relentless and will require considerable good fortune and treatment on your

part. The most prominent citizens and respected leaders in the cities are

haplessly betraying their own freedom and voluntarily enslaving themselves,

all the while talking euphemistically of Philip's friendship and goodwill and so

on. Although the other citizens and whoever else has authority in each of the

cities should be chastising their leaders and putting them to death forthwith,

far from taking any action, they actually admire and emulate those leaders and

to a man seek to be like them.
By describing it as a pan-Hellenic afflication, Demosthenes implies that his noséma deinon is
worse than Solon's helkos aphukton: it is not just an Athenian disease, but a disease that has
devastated all of Greece--from Thessaly in the north to the Peloponnese in the south. He
underscores the aggressive nature of the disease by calling it deinon and chalepon, adjectives
often applied to acute diseases in the Hippocratic Corpus (e.g. Hp. Prorrh.2.30.15,27)." He also
communicates the severity of the disease by personifying it as a soldier. It has invaded Greece
(umémronev eig v EMGda, §259), it has advanced into the Peloponnese (gig
ITehomovvnoov &’ eioehBOv, §260), it has brought about massacre in Elis (tag év "HMOL
odayag memoinxe, §260)," it has marched into Arcadia (gig Aoxodiav eloehOov, §261), and it
is now hemming in Athens (g PadiCov ye nOnko nal deDQ’ €éAMAvOev, §262). Demosthenes'
application of military imagery to his disease narrative echoes the language of the Hippocratic
Corpus." Jouanna (2001) explains that Hippocratic writers often depict disease as an invading
force, against which the physician and patient must unite to form a defensive front. By coupling

martial and disease imagery, Demosthenes may similarly be implying that a successful healing of

Athens depends on the jury's cooperation with him.

" Cf. Thucydides' description of stasis as causing chalepa evils (kaka) to happen (Hist. 3.82.2).
" For similar language, cf. Isocr. 12.99.

" Jouanna (2001: 342-343), Rosen (2003: 95), and Holmes (2013: 50) have remarked on the
heavy saturation of military metaphors in the Hippocratic Corpus.
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Like Solon, Demosthenes depicts slavery as an attendant consequence of the noséma
deinon. He explains how the disease is causing politicians and influential citizens to betray their
freedom (Tv avTOV MEOOLWOOVTES éNevBegiav, §259) and voluntarily enslave themselves
(avBaipeTov avtolg émdryovron dovAetav, §259) to a barbarian tyrant. The fact that they are
voluntarily enslaving themselves highlights the virulence of the disease: it is forcing them to
pervert their autonomia, a quality that was believed to be innately Greek.'* Demosthenes
expresses the contagious nature of this disease by pointing out that other Greeks, instead of
punishing their leaders, admire (BavudCovot) and seek to imitate them (Cnhodol nal foviowvt’
av aTog #r0oTog TolodTog eival, §§259-60). He offers the Peloponnesian city of Elis as an
example of the dangers of this emulation. He explains that the noséma deinon filled the Elians
with delirium (paranoia) and madness (mania) to the point that they willingly shed the blood of
their kin and fellow-citizens, a crime that stained them with blood pollution (§260)."

Demosthenes draws upon the language of tragedy to give tragic dimension to his
description of the Elians, for the association between madness, disease, and blood pollution is a
common trope in tragedy (see Ch. 1.)."® One of the most famous examples is Sophocles' Oedipus
Tyrannus, in which Oedipus' blood pollution (miasma), brought about by the murder of his
biological father and incestuous marriage with his mother, brings disease (nosos) to Thebes (59-
61). As in Solon's Eunomia elegy, the Theban people suffer for the misdeeds of their leader. In
tragedy, the cure for blood pollution is purification (katharmos), which can be accomplished in

three ways: by the gods (Eur. Or.), death (Soph. Aj.; Eur. HF.), or, in the case of Oedipus,

'* See Hp. Aér. 16 for autonomia as innate quality of Europeans, specifically Greeks.

" See Parker (1983: 3) on the use of the prefix mia- as signifier of defilement and pollution.

'® Demosthenes has already shown himself a master of tragedy with his effortless tragic citations
in his invective against Aeschines (Dem. 19.243, 245, 247; cf. 18.267). See Rutherford (2012)
for the characteristic style and themes of tragedy, such as its concern with human suffering and
its use of highly metaphorical language.
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expulsion from the city (Soph. OT). The last method finds historical expression in the ritual of
the scapegoat (pharmakos), where in times of crisis, such as plague or drought, an individual was
selected, often from a lowly origin, to be driven out of the city in the hope that s/he would carry
the impurity (katharmata) with him/her (Bremmer 1983: 299-320). Parker (1983: 225-230) notes
that these rituals were a form of "cathartic medicine," aimed at restoring the wholeness of the
city by removing the disordered part. Demosthenes' is playing with the tragic associations of
disease and blood pollution to underscore the need for the Athenians to restore their city's health
by removing the source of the infection, Aeschines.

After this lengthy and dramatic account, Demosthenes explicitly places the health of the
city into the hands of the jury. At the beginning of his description of the noséma deinon (see
above), he tells the jury that this disease requires their treatment (epimeleia)--a term that can
refer to medical treatment of the sick (cf. P1. Lg. 720d). He repeats a similar request at the end of
his narrative, when describing the disease's approach to Athens:

tadta Vi) T Afuntoa, i el ui Angetv, evhafelag ol wnedg dettar, g
BadiCov ye nhnhe nal dedQ’ EAAubev, ® dvdgeg ABnvaiot, To véonue,
T00T0. €5 OUV €T’ €v aodarel, PurAEaGOe 2ol TOVS TEMOTOUS
gloayayovros atipumoate. (§262)
To speak plainly, by Demeter, the situation requires no small amount of
caution since the disease is moving in from all sides and has now reached us,
Athenians. While you are still safe, be wary and disenfranchise the citizens
who first spread the disease among us.
Demosthenes, like a good physician, calls on the Athenians, the ailing patient, to follow his
expert advice (Eskin 2002: 102). Like the Hippocratic patient, their safety depends on their
cooperation with him. The medical treatment that he prescribes is the disenfranchisement

(atimia) of Aeschines and other corrupt citizens, which would entail the loss of citizen rights: the

ability to speak in public forums, to attend religious festivals, and to receive support from the
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state (Hansen 1976). Disenfranchisement works as a sort of cathartic medicine in that through
this process, the atimos's political presence would be completely erased, and thus the health of
the civic body would be restored, for the danger of the lawbreaker is that others will imitate
his/her behavior, as in the case of the Elians.

In the epilogue of the speech, Demosthenes reintroduces this same problem of imitation
and urges the jury to apply the same therapy.'” He explains that Aeschines' acquittal would lead
to mass corruption, because citizens, seeing his treachery condoned, would imitate him (§343).
Just as he did with his recitation of Solon's Eunomia elegy, Demosthenes equates safety with
punishment.'® He says, "It will not bring you any advantage to acquit this man--not to your
reputation or your piety or your safety or anything else; so punish him and make him an example
(paradeigma) for all men, both in Athens and throughout Greece" (§343). By characterizing their
judicial action as a paradeigma, Demosthenes heightens the stakes of Aeschines' conviction, for
it has the power to serve as exemplary warning not only to Athens but also to all of Greece. In
response to the pan-Hellenic epidemic of Philipizing, Demosthenes offers a pan-Hellenic cure.

Demosthenes makes Aeschines a scapegoat for all of the Greece's misfortunes.

Next, I turn to some less obvious medical resonances in Demosthenes' language and imagery. In
order to cast doubt on Aeschines' political competency, Demosthenes plays with two concepts
that are commonly discussed in Hippocratic medicine: kairos and progndsis. 1 begin with the
first. One of the main accusations that Demosthenes levels at Aeschines is that he wasted the

city's time (chronos) and opportunities (kairoi). The centrality of these terms is highlighted in the

" Wooten (1983) characterizes ring composition as a feature of Demosthenes' style.

"® The comparison of punishment with medicine recalls similar sentiments expressed in Plato's
Gorgias and Republic. For Plato's potential influence on Demosthenes' medical language and
imagery, see Ch. 1.
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proem of Against the False Embassy, in which he enumerates the standards by which the jury
should judge a public speaker: the quality of his report and advice, his obedience to instructions,
his use of time (chronos), and his inability to be corrupted (§4). He goes to elaborate on why he
chose these criteria. For chronos, he explains:

OV 8¢ 8 xoovev dud Ti; St MoMGnIE, ® dvopeg ABnvaiol, ovpfaiver

TOMOV TAYUATOV ROl LEYAA®Y #a@ov v Poayel xoovw yiyveoOat, Ov

av g Exmv ®wabvdf tolg évavtiolg nal mEOdD, ovd’ Av OTIOVV TOoLT)

TIAALY 0LOC T” €0t oo, (§6)

But why his use of time? Because the opportunity for great, far-reaching

action often arises for a brief moment; if he deliberately surrenders or betrays

this opportunity to the enemy, he will not be able to get it back, no matter

what he does.
The gravity of "wasting time" lies in Demosthenes' connection of chronos with kairos. When
Aeschines wasted time (chronos), he lost the city's "right time" (kairos) for action, which, given
the context of the speech, may be interpreted as military action against Philip. Demosthenes'
implication is that Aeschines deliberately sabotaged his own country's success, and thus the
blame for her misfortune should lie at his feet. By introducing this criterion at the beginning of
the speech, he sets up the speech to be a discussion about political excellence, by whose
standards Aeschines will be found wanting.

Although Demosthenes does not explicitly use medical imagery here, kairos is an
important concept in medicine just as it is in politics. In the Hippocratic Corpus kairos denotes
both the right measure and the right time for treatment (cf. Hp. Loc. Hom. 44; Aph. 1.1), but of
the two usages, the second is by far the most common (Eskin 2002: 102)."” As Jouanna (2001:

344) explains, the greatest challenge that faced the doctor was deciding the right time and the

right way to intervene. The quality of the physician; therefore, was determined by his ability to

¥ For a detailed study of kairos from Homer to the end of the fourth century, which includes an
in-depth analysis of Hippocratic usages, see Trédé (2002) and Wilson (1980).
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make use of the kairos. Eskin (2002: 107) explains that like the physician the orator too was
judged by his ability "to recognize the right moment, and, knowing that right moment, to take
decisive action."” When one considers Demosthenes' use of disease imagery throughout this
speech as well as in his others, the likelihood that he might be playing with the medical
resonances of kairos is increased. The fact that there already existed a tradition of uniting politics
and medicine by way of kairos also supports such a reading.”’

Demosthenes' incorporation of kairos into his argument is part of his invective strategy
against Aeschines. He draws attention to Aeschines' failure to properly utilize critical
opportunities (kairoi) in order to expose his opponent's political incompetency (§8, §302), and at
the same time, to highlight his own political excellence. Although the medical sense of kairos
operates on an explicit level in this speech, I believe that such a sense becomes clearer when
viewed alongside its most explicit medical usage, that is, in On the Crown, a speech that shares
the same end goal as Against the False Embassy: to depict Aeschines as a "worthless,
incompetent, and untrustworthy politician" (Pearson 1964: 106). Thus, I briefly turn to this
speech.?

After defending his use of political speech, Demosthenes draws attention to Aeschines'
periodic silence during critical moments of Athenian policy. He compares his opponent to a
physician who waits till his patients' funerals to deliver a progndsis:

Tl YO0 1) o1 dewvotng gig dvnotv Nuet T maTeidL; vov Nuiv Aéyelg el TV
TaeANAVOOTWV; Bhomeg Av el TS laTEog doBevolol pev Toig ®auvovoLy

glowv un Aéyor unde dewxviol 81 v dmopeHEovian TV vOooV, Emeldi)
0¢ TeleuTNOELE TIG AVTOV %Ol TA VOLOUEV’ QTG PpEQOLTO, AnoAoVODV

% See Campbell (1982: 817) for a similar comparison between oratory and medicine.

> In Pythian IV.269-74, Pindar hails King Arkesilaos of Cyrene as an iati)Q émxoigotatos, "a
physician most helpful in a time of need."

*? See Ch. 4 for a full discussion of this speech and passage.
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gm To pvijpo dwetol 'el TO nal 1O émoinoev dvOowmog ovtoot, ovx AV
améBavev.' éuPoovinte, etta viv Aéyelg; (18. 243)

How has your eloquence brought benefit to the city? Will you talk to us now

about the past? You are like a doctor who visits patients when they are ill and

gives no indication as to how they might recover from their illness, but when

one of them dies and the customary rites are being performed, he follows the

procession to the grave, reciting a list: 'If this man had done this or that, he

would not have died.' Idiot! Do you speak now?" (Trans. Usher 1993)
Although Demosthenes does not use the word kairos, the passage is entirely concerned with the
topic of "right timing." Like a bad physician, Aeschines' is incapable of predicting the future, and
therefore cannot give sound political advice. To cover up his incompetency, Aeschines waits till
the kairos has passed to give his political advice, when its effectiveness cannot be proved or
disproved. Demosthenes, therefore, by way of this analogy communicates his belief that it is
crucial for the politician to be able to give advice at the right time (kairos). The consequence of
not doing so is the death of the patient--Demosthenes may be implying that Aeschines killed
Athens with his incompetency, for On the Crown was delivered after Athens' defeat by Philip at
Chaeronea. Returning to On the False Embassy, we can thus see Demosthenes' use of as
complementing the image of Aeschines the disease, for like a disease the inability to seize the
kairos can cause irrevocable damage to the city.

In addition to the expectation that the politician should be able to discern the kairos, he is
also expected to be able to foresee and diagnose disaster. Just as in the case of kairos, there are
medical connotations to the idea of forecasting. In medical literature, forecasting is technically
called prognésis, but the idea is more commonly expressed with the terms pronoia, progignésko,
prolego, and prorrhéma. Although progndsis refers to forecasting, it also includes diagnosis,

which is a distinct skill for the modern physician (Jouanna 2001: 101). As with kairos,

Demosthenes does not use progndsis in an explicit medical context in Against the False
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Embassy. However, the concept is integral to understanding the physician's simile in On the
Crown (quoted above). There Demosthenes compares Aeschines to a physician who refuses to
give medical advice--in other words, to provide a progndsis. By using this simile Demosthenes
implies that the good politician is required to speak up, to deliver a political progndsis, for the
health of the city. I would argue that the idea of political foresight in Against the False Embassy
should be likewise read as having medical resonances for two reasons. First, political prognosis
is one of the central ideas behind the physician simile in On the Crown (Campbell 1982: 819).
Second, Demosthenes' invective strategy in On the Crown expands upon the same accusations
that are made in Against the False Embassy (see ch. 4).

The most complete discussion of progndsis in medicine comes from the "prognostic
texts" of the Hippocratic Corpus--a series of texts, written in the mid- to late- fifth-century,
dedicated solely to the subject of progndsis (Prognosticon; Prorrheticon 1, 2). The proem of
Prognosticon, in particular, provides the most complete definition of prognésis:*

Tov inteov  doxéer pov  douotov  elvar  meovoley  £mndedewy:
TQOYLYVORMV YOQ RAL TIQOAEYWV TTOQA TOIOL VOOEOUOL TA T€ TALQEOVTOL
%ol T4 TEOYeyovoTa nol T pEALovTa €oecBan, Oxdo0 TE ToQaleiovoLy
oi doBevéovteg ExOLYeUIEVOC, TOTEDOLT AV LOALOV YLYVDOXELY TA TRV
VOOEOVTWV TRNYUATA, MOTE TOAUGY EMTEETELY TOVS AVOQWITOUS 0dEag
€0VTOVG TQ iNTE®. (1.1)

I hold that it is an excellent thing for a physician to practice forecasting. For
if he discover and declare unaided by the side of his patient the present, the
past and the future, and fill in the gaps in the account given by the sick, he

will be the most believed to understand the cases, so that men will confidently
entrust themselves to him for treatment. (Trans. Jones 1959)

* The word used here is pronoia, a synonym for progndsis in the Hippocratic Corpus.
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The author posits progndsis as the supreme measure of a physician's competency.** Prognésis,
by his definition, is laying out not just the future course of an illness but the past and present (cf.
Pl. Lach.198d5). In order to do this, a physician is required to read the signs (sémata) of his
patient: changes in countenance, sleep patterns, appetite, bowel movements, etc. (Prog. 2). The
vastness of the variables involved in progndsis implies that only a seasoned physician is capable
of delivering one. The author of Decorum, a text written for the novice on the proper behavior of
a physician, implies this in his recommendation that the young physician deliver a forecast only
when he has acquired the experience (9). Progndsis, therefore, should be viewed as a display not
only of medical skill but also of experience, the purpose of which is to gain the patient's trust
(Eskin 2002: 102).

Moreover, by asserting that the physician should deliver his progndsis by the side of his
patient (ot ToloL voo€ovor), Prognosticon incorporates reputation (doxa) into the act of
prognosis. According to Jouanna (2001: 75), a physician was never alone with his patient. It was
the norm for the entire household (and even curious pedestrians) to crowd around the bedside of
the sick. When a physician delivered a progndsis, he was proving himself not only to his patient,
but also to a potentially hostile (or enthusiastic, and therefore lucrative) crowd. A progndsis
therefore, could make or destroy a physician's reputation. Prorrheticon 2 explains the stakes:

ovpPovietn 8¢ Mg 6mPQOVETTATOUS elvan ol €V Th) GAAY TéxvN ®ai év
TOLOL TOLOUTOLOL TEOPANUACL, YVOVTOS OTL €mTUYMV PEV AV TIS TOD

me00oNuratos Oavuacdein VO Tod Evvidvtog AlyEovTog, AUOQTOV O’
av TG mEOG TQ oetoBon Ty’ v nal pepnvévor 00Eetev. (2.2)

* Medical prognésis has its roots in "traditional forms of prophecy,’ where the prophet's
knowledge of the past, present, and future was considered the result of divine inspiration
(Jouanna 2001: 1001). Aeschines plays upon the interconnections between medicine and
prophecy in his invective against Demosthenes in On the Embassy (2) and Against Ctesiphon (3).
See Ch. 3 for a full treatment of this topic.



Allison Das 45

I advise you to be as cautious as possible not only in other areas of medicine,

but also in making forecasts of this kind, taking into account that when you

are successful in making a forecast you will be admired by the patient you are

attending, but when you go wrong you will not only be subject to hatred, but

perhaps even be thought mad. (Trans. Potter 1995)
The good physician wins renown with a successful progndsis; if he errs, he is hated and thought
to be insane. The inference is that an inaccurate progndsis can destroy a physician's career or
even lead to his ostracization from society. Thus, silence becomes an attractive option for the
young or unskilled physician because it is self-preserving. On the other hand, due to the personal
risk involved in speaking, it becomes a mark of courage for a physician to deliver a progndsis
(Rosen 2005).

Demosthenes exhibits his correct political progndseis in Against the False Embassy in
order to draw attention to Aeschines' inability to do the same. He reminds the jury of his
foresight, when he warned them that the Peace of Philocrates would put their allies, the Phocians,
and their possession of Thermopylae, into jeopardy (§18). This progndsis came true, as he points
out, because shortly after the Peace of Philocrates was ratified, Philip moved his army into
central Greece, occupied Thermopylae, and captured Phocis (§30). To prove his political
foresight, Demosthenes asks the clerk to read the Council's decree preliminary to his embassy
report as well as the testimony of the citizens who passed it. He explains his purpose in doing so
as being:

v eldnNd’ Ot éyd pev ov ToTE OGrynoag VOV ddiotapor TOV
TETQAYUEVOV, GAN €VOVS RATYOQOUV %Ol TQOEMO®WV TO MELAOVTC.
(§31)

In order that you may know that I was not silent then and only now disclaim

responsibility, but rather I made my accusations straightaway and foresaw
what was to come.
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Demosthenes conveys the idea of prognosis through the phrase "foresaw what was to come," and
by emphasizing the fact that he accused right away and did keep silent when he recognized
imminent danger. His claim to have forecasted before the people echoes Prognosticon's
definition of progndsis: "knowing and speaking beforehand the future by the side of the patient"
(1). The similarity between these two expressions of foresight shows that the physician and
politician were held to similar expectations: to predict and to speak that prediction in public. As
the oral nature of this expectation suggests, both the good physician and the good politician were
defined by their proper use of speech (cf. Pl. Grg. 456b-c).

Demosthenes offers up Aeschines as the inverse of the good politician. In contrast to his
own accurate prognosis, he emphasizes Aeschines' unwillingness to speak up, and in doing so
makes speech an important index of political virtue:

g 0VV Yading mGvteg eloeobe Tig moT’ £00° 6 mOVNEOS; dvouvhoOnTe
maQ’ VUV atolg Tig €00’ 0 naTNYoQOV TOV TEMQAYUEVWOV EE AQYTC.
Ofhov yaQ OTL T@ PEV NOUNROTL BLYaY €ENOAUEL HOL OLOXQOVCOUEVD TOV
TaQOVTOL X0OVOoV UNrET’ el AOYov TEQLTAV TEMQAYUEVOV  AVTOV
rnofotdvor, T@ 8¢ undEv €avtd ocuveldott dewvov eioner, &i[dewvdv
zail] Tovnedv €0ymv 00EeL %OWOVEIV TO oclomijoat gl Tolvuv O
RATNYOQMV €E AQyNS €YD TOUTWV, TOUTWVY & 0VOElS EnoD. (§33)
How then can all of you easily figure out who is the wicked one? Recall for
yourselves who denounced the affair from the first. Clearly the wrongdoer
was best served by keeping quiet and, after evading the question for the
present, by never having to answer for what happened. But the one with a
clear conscience considered it terrible if his silence should create the
impression that he had a part in the disastrous deeds. I, indeed, am the one
who accused them from the first, but none of them accused me.
Although this statement is framed as a generalization, Demosthenes is obviously talking about
himself and Aeschines. The wicked individual (ponéros), who keeps silent (sigan) for the

purpose of escaping censure, is Aeschines, while the self-aware (suneidoti) individual, who

shuns silence because it creates the impression of complicity in "disastrous deeds," is
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Demosthenes. The implication is that silence is a negative quality for the politician because it
marks him as cowardly and guilty. Demosthenes contrasts speech with silence in order to express
political excellence in simple but verifiable terms. Aeschines' responsibility for Athens'
misfortunes can be proved by the fact that he kept silent during critical moments, while his
excellence can be demonstrated by his constant protests for the wellbeing of the city.
Demosthenes reintroduces the problem of Aeschines' political silence in a jibe about his

former career as a third-part tragic actor (tritagonistés). Worman (2008: 13) explains that
Demosthenes frequently brings up Aeschines' theatrical career as means of communicating to the
jury his opponent's disingenuous and corrupt character. Actors sell their vocal talents, and when
they perform, they disregard content in favor of delivery. Demosthenes wants his audience to see
that Aeschines the politician is no different from Aeschines the actor. The accusation of content-
less speech lies behind Demosthenes' reference to Aeschines' portrayal of Creon in Sophocles'
Antigone. Demosthenes orders the clerk to read a series of iambs from the play, in which
Aeschines acted, that describe the ruler's duty to his city (§247):

EYD YAQ, (0Tw Zevg 0 mavh’ 0pdV del,

oUT’ OV CLOTGALUL TI)V ATV 00DV

otelyovoav AoTolg AVl THS OWTNLAS

(Soph. Ant. 184-186)

Let all-seeing Zeus take notice---

neither would I be silent if in place of safety,

If I saw ruin advancing on the citizens.
Creon's words express the expectation that the ruler should speak up if he sees disaster (até)
approaching his citizens. Sight, as well as speech, is important in these lines, for Zeus is
described as "he who sees everything always" and Creon uses the same verb (horad) to describe

himself. Zeus, who is the highest and most supreme ruler, serves as a model for the mortal ruler,

whose sight should result in speech: he must see and speak for the safety of his people. These
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expectations recall the process of progndsis. The good physician foresees the course of the
disease and speaks his progndsis for the benefit of his patient. If the disease is curable, then his
prognésis will include treatment and the patient's subsequent recovery (sétéria).”

When Demosthenes recites these lines, it involves several layers of irony. He explicitly
spells out the first: Aeschines delivered these lines many times on stage but never paid them any
heed during the embassy (§248). The second, however, is more implicit. Demosthenes remarks
that tritagonistai "enjoy the particular privilege" of playing tyrants and "those who bear the
scepter" (§247). Such a statement is pregnant with implication because tragic tyrants are often
portrayed as agents of their city's destruction. Thus Sophocles' Creon claims to know what was
best for Thebes, but his lack of foresight leads to the destruction of his house (the death of his
son, niece, and wife). The suggestion is that Aeschines is like Creon because his political
missteps have led to Athens' misfortunes. Yet, he is even worse than the Theban tyrant, since he
harmed his city intentionally. Demosthenes comments:

AM avii mév Tijg moremg TV Puhimmov Eeviav xai Guhiov TOAAD
pelCov’ Nynoad’ avtd ral Avotteheotéav, E0edabol Tohha podoag Td
00D Zopoxhel, TNV &’ ATV 0@V oTEiYOVOAY OLOD, TNV €l Pwréag
OTQOTEIOLY, OV TQOEITEY OVOE  mPOEENYYELAEY, GAAd TOUVAVTiOV
GUVEXQUYE %Ol OUVEMQOEE %ol TOVS Povhouévoug eimelv dlermAvoey.
(§248)

But, bidding a fond farewell to sage Sophocles, he held Philip's hospitality
and friendship far "above his city" and more profitable to himself, and as he
"saw ruin advancing" close by--Philip's expedition against the Phocians--he
uttered no warning and gave no alert, but kept it hidden, colluded, and
obstructed those who wished to speak.

Demosthenes is claiming that Aeschines withheld his political progndsis: he did not speak or

warn his city, as the good leader should. His silence, therefore, is not an issue of incompetency in

% Sotéria as "recovery" from a disease or illness in the Hp. Corpus (e.g. Prog. 5.5, 12; VM. 3;
Acut. 11; Aph.7.37; Prorrh.2.14; Coac. 255,384,389, 571).
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this instance, for he foresaw ruin (até) coming, but of political corruption. Nevertheless, what is
worse than his malicious silence is that he prevented those who wanted to speak for the city's
sétéria from being heard, namely Demosthenes.”®

Thus far I hope to have shown that Demosthenes' good and bad politician are portrayed in
this speech as sharing many similarities with the good and bad physician of the Hippocratic
Corpus. Like the politician's, the physician's role was public: he was expected to perform in front
of an audience. In order to gain their trust, he was expected to display his knowledge and to give
his expert opinion. The best means of doing so was to deliver a progndsis--a forecast of the past,
present, and future. The bad politician and physician both reveal their incompetency by their
silence. Lacking the expertise to deliver a progndsis, they preferred silence to accusations of
madness and public hatred. The ability to deliver a progndsis also depended on the ability to
discern the right time (kairos) for action, the success of which, for both the physician and
politician, was intimately tied to the health of the patient, whether the human or the city. These
similarities between the physician and the politician (directly or indirectly) frame Demosthenes's
use of medical imagery not only elsewhere in this speech but, above all, in On the Crown (see

Ch. 3).

*% Slater (1988) notes Demosthenes' heavy use of the language of salvation in his own defense in
On the Crown.
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CHAPTER THREE
Aeschines Responds:
Medical Invective in Aeschines 2 & 3

Introduction
In the last chapter I examined how Demosthenes plays with medical language and imagery in
Against the False Embassy to highlight Aeschines' political incompetency and treachery. In this
chapter I look at Aeschines' response to these accusations and invective strategies in his defense
speech, On the Embassy (2), and in his decade-later prosecution of his opponent, Against
Ctesiphon (3). In the first part of the chapter, I consider On the Embassy. I argue that Aeschines
confronts Demosthenes' portrayal of him as a bad physician in two ways: he renegotiates
political prognosis in terms of the present not the future, and he uses the language of magic to
depict Demosthenes as the bad physician par excellence, the purifier. Next, I contend that
Aeschines addresses his portrayal as a "fearsome disease" by incorporating the language of
pollution and disease into his own invective. Just as his opponent did, Aeschines uses such
language to communicate the danger and infectiousness of political corruption.

In the second part of this chapter, I examine Aeschines' response to Demosthenes'
medical language in Against Ctesiphon. I argue that, although his response is consistent with that
of On the Embassy, there is a noticeable increase in vitriol, which can be attributed to the
personal nature of this prosecution (Carey 2000: 162). I believe that this may account for
Aeschines' direct confrontation of Demosthenes' medical language. In this section I also look at
how Aeschines creates a portrait of Demosthenes that derives its potency from irony. He derides

Demosthenes for using disease metaphors when he himself is polluted. Moreover, he weaves
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together the image of the civic physician and the magician to emphasize Demosthenes' inability

to measure up to his own ideal.

On the Embassy (Aeschin. 2)

1. Context & Introduction

As we saw in Chapter 2, Demosthenes takes great care in his prosecution speech (Dem. 19) to
present Aeschines' voice as a danger to the city. He creates a portrait of the good politician that
hinges upon the proper use of his voice: his ability and the willingness to forecast political
disasters at the right time. As I have shown, these are the traits that are often ascribed to the good
physician in the Hippocratic medical texts, and Demosthenes makes use of this medical imagery
to highlight his own political excellence and Aeschines' political failings. Here I argue that
Aeschines counters Demosthenes' invective by appropriating it: he makes Demosthenes' voice a
point of anxiety, and in doing so he draws attention to problematic nature of his opponent's self-
representation as a dutiful physician of the state.

In the proem to the speech, Aeschines set up Demosthenes' self-representation as a
primary theme of his defense. He says, "In his speech [i.e. Against the False Embassy (Dem.
19)], it turns out that Demosthenes alone is guardian (xn0eumv) of the city, while all the rest are
traitors" (§8)." With this statement, Aeschines introduces another important theme in his speech:
exaggeration. Throughout the course of the speech, Aeschines will erode Demosthenes' laudatory
self-portrait as guardian and healer of the state, which he will replace with the label that he

himself acquired in Demosthenes' prosecution: charlatan.

" All translations from Aeschines' speeches are freely adapted from Carey (2000).
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He begins the narratio of his speech with a lengthy retelling of the events that led up to
the first embassy and then the events surrounding the embassy itself.”> As Wooten (1988) and
Carey (2000) note, Aeschines purposefully structures his defense chronologically. The advantage
of this structure is that it creates a portrait of Demosthenes that derives its power from
consistency: Demosthenes has been a bombastic charlatan at every stage of his political career.
Aeschines starts off by drawing attention to Demosthenes' vocal failures during the First
Embassy to Philip. He explains that on the way to Macedon, Demosthenes boasted of the
"unlimited founts of argument" that he would unleash upon Philip and how he would "sew up his
[i.e. Philip's] mouth with a dry reed" (§21). But when it came time to perform, his claims were
revealed to be a gross exaggeration (UmeQfoAf), §34). Aeschines dramatically describes
Demosthenes' performance in front of Philip:

Oltw &¢ amdviov Sloxreluévoy mEog TV Aaxrgdaoly, ¢Oéyyeton 1o
Onoiov TodTo TEOOINLOY GXOTEWVOV TL ol TEBVN®OG dethiq, xal uroOv
TQOOYAYMV AV TOV TRAYUATWV, EERipVng €aiynoe »al dumoenon,
TehevTOV 8¢ exmtimrel ToD AOYov. (§34)
With all listening so intently, this creature uttered an obscure prologue in a
voice dead with fright, and after a brief narration of earlier events, suddenly
fell silent and was at a loss for words, and finally abandoned his speech.
With this remark Aeschines humorously deconstructs Demosthenes' grand self-portrait as a
physician of the state.Instead of a physician, who boldly speaks up for the benefit of his patient,

the state, Demosthenes is exposed as a mute beast (thérion).” By embellishing his account with

paratragic language--Demosthenes' prologue is "obscure";* he is "dead" with cowardly fear

* For the structure of On the False Embassy, see Carey (2000: 90-93).

’ For Demosthenes' vocal disability (stuttering) and his eventual cure, see Plut. Dem. 4.3-5, 6.3.

* The adjective oxotewvog, "obscure," recalls Heraclitus, who was called 6 ox0tevOg because of
his fondness for riddles (Arist. Mu. 396b20). Aeschines may be punning on Heraclitus' nickname
to underscore the incomprehensibility of Demosthenes' prologue.
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(teOvnrog dethion)’--Aeschines underscores the absurdity of his opponent's claim to civic
excellence. He then magnifies Demosthenes' shame and further distances his opponent from any
notion of political goodness by explaining that exactly the same reaction occurred, that is, silence
(owwati)), when Philip encouraged him to speak again (§35).

In contrast to Demosthenes' failure, Aeschines presents himself as an exemplar of the
good politician, inserting himself into the narrative. Whereas Demosthenes struggled to speak,
Aeschines '"left out nothing but recalled everything in order" (§26). In opposition to
Demosthenes' silence, he offers the jury a plethora of dense details about the content of his
speech to Philip (26-33), which create the impression that he and his speech are truthful. The
effect of these disparate portraits is that Demosthenes' accusations of incompetency are
undermined, for it is he who cannot be relied on to speak up at the proper time, not Aeschines.

Aeschines' rhetoric of silence, therefore, may be seen as engaging directly with
Demosthenes' claim that the good politician must prognosticate for the benefit of his city. After
recounting the events surrounding the Second Embassy, Aeschines explicitly lays out what he
believes to be the qualities of the good adviser (sumboulos). He includes political prognosis in
his discussion:*

Tov 8¢ dyabov otpfoviov Tl %o moLelv; oV Tf) TOAEL TEOG TO OOV TA
Bértiota ovpPouievely; TOV O TOVNEOV xATNYOQOV Ti; OV TOVG
ROLQOVG AUTOXQUITTOUEVOV THIS TRAEEMS HOTNYOQELY; (§165)

What should a loyal adviser do? Will he not give the city the best advice as

regards to the present? And what should a dishonest adviser do? Will he not
he suppress the circumstances (kairoi) and criticize action?

> This phrase, which brings to mind a frightened animal, reinforces the image of Demosthenes
the wild beast (thérion).

% As Carey (2000) notes, Demosthenes will take up the theme of the good adviser (00pBoviog)
in On the Crown (cf. 18.190, 194, 209, 301). See Ch. 4 for a full treatment of this theme.
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Instead of emphasizing the need for the good politician to speak beforehand (proeipein), as
Demosthenes does (19.131), Aeschines orients political speech in terms of the present: the good
politician deliberates "about the now" (7p0¢ TO 7aRdV).” With his appeal to the present,
Aeschines once again tries to salvage his own reputation--although he uses generalizations, he is
obviously describing himself. Even though he may not have forecasted the future, he expresses
his belief that he always looked after the city's wellbeing by giving advice about present matters.

Demosthenes, on the other hand, is a ponéros adviser, because he suppressed the city's
opportunities (kairoi). Aeschines' introduction of kairoi into the conversation is likely a pointed
response to Demosthenes' heavy-handed use of "opportunity” in his rhetoric of the good
politician in Against the False Embassy and perhaps elsewhere.® In the proem to his prosecution
of Aeschines, he had made quick utilization of the kairos one of the essential virtues of the good
politician (19.6). Aeschines similarly makes suppression of kairoi a mark of the bad politician--
the implication is that the good politician is a bold and quick actor, a definition that accords with
Demosthenes'. Aeschines, therefore, may be appropriating his opponent's rhetoric to undermine
his self-portrait as a physician of the state. As noted in the previous chapter, the ability to discern
the kairos and act in time (chronos) was the mark of the good physician, because a successful
healing was dependent on a union of the two. This sly and subtle manipulation of Demosthenes'

language has the force of transforming Demosthenes the good civic physician into the bad.

II. The Goés

7 Swain (1994: 315) points out that Hippocratic prognésis includes pre-knowledge, "that is,
knowledge of the patient's health up to the present, as well as foreknowledge, knowledge of the
patient's health from now and onwards." Demosthenes emphasizes the latter rather than the
former.

¥ See Ch. 5 for Demosthenes' use of kairos in his sumbouletic speeches, esp. Olynthiacs 1-111.

? See Ch. 1 for a discussion of this passage.
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The type of bad physician to which Aeschines explicitly compares Demosthenes is the goés,
"sorcerer/purifier/charlatan."'” Originally, the goés was an itinerant shaman-type figure that
travelled town-to-town offering healing and religious services in exchange for a fee. He was
regarded with awe and respect. However, with the rise of the polis at the end of the sixth century,
the term goés begins to be used pejoratively, which suggests denigration in reputation.'' Burkert
(1962: 52-53) attributes this change to the creation and growth of state-sanctioned cults as well
as the rise of Hippocratic medicine. In this new order, the goés was considered an outsider,
whose services were antithetical to the state (53).'> Despite their anathema status, however,
goétai were still popular to the extent that a Hippocratic medical writer felt a need to formally
respond to such "charlatans." In the short treatise On the Sacred Disease, the author lambastes
these shaman healers for not only perpetuating erroneous beliefs about disease etiology (in this
case, epilepsy) but also making outrageous claims to extraordinary healing powers:"

Epot 0¢ donEovoL oi TEQ(L)‘ITOL To0TO TO voomta aq)tegu)oowrsg TotovToL

glvau EvOQmIOL 0toL %0l VOV €lot pdyol Te xal xaddoTat nal O(Y'UQ’CO(L nol

dhatoveg, Ondo0L O] mpoomoltovial odpddoa OeooePées eivar nol TAEOV

T €idévar. OvtoL Tolivuv mapaumeyduevol xoi meofaiiopevol o Oglov

TG aunyaving Tod ) (oyewv O TL TQOOEVEYRAVTES MPEAOOVOLY, (MG L)

ratdOnhol €wolv oVdeV €moTAueVoL, igQoV Evopoav Toito 10 dbog

elval, ral Aoyovug emmAéEavtes mtndeiovg TV INOLY RATECTNOAVTO € TO

aodareg odpiowv avtoiot. (2)

My own view is that those who first attributed a sacred character to this
malady were like magoi, kathartai, agurtai, and alazones, men who claim

'9LSJ sv. yofig I.1-2.

" Consistently throughout Plato's dialogues, goétai are characterized as dangerous, but the most
flagrant example is from Leg. 909b: the Athenian Stranger compares goétai to wild beasts
(Bnoudeic) and goes on to explain how they actively seek to destroy households and cities for
love of money (yonudtwv xaowv). See also Pl. Leg. 649b.

"> Sacred Disease may also be viewed as an apology of Hippocratic medicine, for like the goétai,
many Hippocratic practitioners were itinerant healers, who traveled town-to-town, offering their
services for a fee. The author of this treatise seems anxious to disassociate Hippocratic healing
from the kind offered by the goétai. For more, see below.

" Jouanna (2001: 42) dates Sacred Disease to the mid-fifth century B.C.E.
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great piety and superior knowledge. Being at a loss, having no treatment

which would help, they concealed and sheltered themselves behind

superstition, and called this illness sacred, in order that their supreme

ignorance might be not manifest. (Trans. Jones 1923)
The magico-religious healers that he singles out are magoi, kathartai, agurtai, and alazones.
Although the goés is not included in this list, by the time of Sacred Disease's composition, the
terms goés, magos, alazon, and agurtés were interchangeable (Burkert 1962: 38; Graf 1997: 21-
22). The fact that Aeschines also applies some of these other terms to Demosthenes (magos:
3.137; alazon: 3.99, 101, 218, 238, 256), suggests that he too regarded them as synonymous with
goés.

The thing that the author of Sacred Disease finds most distasteful about these healers, is

their pretense. They claim to be pious and to have access to special knowledge (mpoomoléovtat .
.. noi TAEOV TL eldévau, 1.25, 63), such as the ability to bring down the moon and darken the sun
(1.68-71)." In addition to this, he faults them for hiding their ignorance behind superstition, for
by ascribing a divine origin to epilepsy, these magico-religious healers escape censure for a
patient's death: it was not their treatment that was faulty, but it was rather the will of the gods.
Their behavior stands contrary to the good physician who boldly risks his reputation by
proclaiming his progndsis in front of his patient, and in some cases before a potentially hostile
crowd of bystanders." Finally, the third reason the author denounces these healers, although not
expressed in the passage above, is their use of quasi-medical treatments. These healers not only

offer purification and incantations to their patients but they also prescribe specialized diets (1.30-

37). The author dwells on this point in detail, perhaps because their manipulation of diet

' The full list is: to "bring down the moon, darken the sun, induce storms and fine weather, and
rain and droughts, and make the sea and land unproductive. . ."
" For a fuller discussion of the risks and rewards of progndsis, see Ch. 2.
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deceptively mimics the Hippocratic therapy of regimen. He may be implying that the goés could
pass as a Hippocratic physician.

The impression of the goés that one is left with after reading Sacred Disease is that this
magico-religious healer is the ultimate deceiver: he hides his ignorance behind grand boasts,
piety, and semi-medical treatments. When Aeschines uses this label of Demosthenes, he too
associates it with deceit (Hesk 2000: 232):

Tiveg ovv ffoav ai axdrar, Tadta e Tod yontog davlphmov, £E wv
etonue hoyioaoBe. (§124)

See from his own statements the lies he has told, for these are the mark of a
goés.

Svurémieypon & év tf) moltelq o’ VregPoAnv avlgamm yontu %ol
OVIOM, 05 0V’ AV Axwv aA0Eg ovdEV eimor. (§153)

In my political life I have become enmeshed to an extreme degree with a goés

and a criminal (ponéros), a man who could not speak the truth even by

accident.
The unifying feature of these two passages is that Aeschines is calling Demosthenes a goés for
his use of deceptive speech.'”In the first passage, his statements are "deceptions/lies" (ci
amdtal); in the second, his speech is hyperbolically characterized as so false and duplicitous that
he cannot even tell the truth by accident (008’ v dxrwv). The author of Sacred Disease views

the goés as a threat because he can pass himself off as a professional, and Aeschines appears to

be expressing the same anxiety: Demosthenes is dangerous because he can pass himself off as a

'® Aeschines' complements his goés invective with the language of magic. He characterizes
Demosthenes' verbal deceit as tepateio ("marvels") several times throughout the course of his
defense (11,49, 98, 153). This word refers to the bizarre and the unexplainable, as in the case of
portentous speech (LSJ sv. tegateio 1.1-2). The agent noun form, tegatovQyodg ("wonder-
workers"), also directly describes a magician (LSJ sv. tepatovyog I1.1).
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good politician because he can "imitate people telling the truth (upoUpevog Tovg TdAN0M
Aéyovtag)" (§153).

Aeschines' use of the invective term goés can thus be interpreted as a response to
Demosthenes' use of medical language to highlight his civic excellence. In place of the good
politician, who audaciously seizes the kairos and speaks his political progndsis for the well-
being of the city, Aeschines reveals his opponent to be a pompous charlatan, who embarrassed
the city with his poor performance during the Second Embassy. In contrast to his opponent,
Aeschines presents himself as a model of quiet virtue, who promised no more than he could

deliver, that is, advice about the present.

III. Health and Disease

In his prosecution, Demosthenes' vividly portrayed Aeschines as part of a disease of Philipizing
(noséma deinon), threatening to overrun Greece. He drew heavily upon the language of religious
pollution to instill fear of infection in his fellow Athenians.'” In his defense, Aeschines answers
this image with like imagery. He depicts his opponent as polluted beyond remediation, and thus a
threat to his countrymen. One example involves Aeschines' response to Demosthenes' allegation
that he caused the ruin of the Thracian king Cersobleptes, an Athenian ally.'® Aeschines says:
Ao’ obv, @ ABnvaiol, SoMT’ &V HOL CUYYVOUNY, €l Xivaidov avTov
MQOGELTMV %ol ui) ®abagevovia T® couaty, und’ 00ev v ¢owiy

adinowy, £meita TO AOWOV PEQOS TOD XATNYOQNUATOS TOD TEQL
Kepooprémny ¢’ avtodpmom detEaip Peddog dv; (§88)

" See Ch. 2.

18 Cersebleptes was Athens' rival for influence in the Chersonese; however, he eventually turned
to them for help against Philip, who was encroaching into his land (Yunis 2005: 167n.160). In
Against the False Embassy, Demosthenes accused Aeschines of voting to exclude Cersobleptes
from being enrolled as an Athenian ally, which would have allowed him to participate in the

Peace of Philocrates (19.174-175). Here Aeschines accuses Demosthenes of doing the same
(2.81-93).
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Will you then forgive me, men of Athens, if I call him a pervert (kinaidos),

whose body is unclean, even the part his voice comes from, before giving

manifest proof that the rest of the accusation concerning Cersobleptes is a lie?
Aeschines claims that Demosthenes' duplicitous behavior is a signifier of a polluted physis,
which he traces to sexual deviancy. This imputation is clearly seen in the epithet, kinaidos, which
he applies to Demosthenes in both Against Timarchus and On the False Embassy (1.131, 181;
2.99, 151)."” According to Halperin (1998: 100-102), the kinaidos was a "freak of nature,"
because unlike normative men (i.e. socially constructed normative male), he was incapable of
resisting pleasure. His deviance manifested itself in a fondness for what was considered the
basest pleasure to the normative Greek male: sexual (anal) penetration (101). This failure of the
kinaidos to master his passions marked him as effeminate because like a woman he allowed
himself to be penetrated.”® Halperin asserts that the kinaidos's desire to be penetrated was
indicative of a "physiological anomaly" or a "symptom of moral or mental disease," or in other
words, a defective physis (101). Halperin's equation of the kinaidos's sexual predilections with a
disease reflects the danger that the kinaidos posed to the civic order: in a phallocratic society, his
"feminine" constitution represented an inversion of the normative gender hierarchy, an inversion
of the Greek male's social identity (101). This disruptiveness led to the label of "morally

polluted" (Parker 1983: 96). When Aeschines calls Demosthenes ur zaogebovia T ocnpott

("impure in body"), he draws attention to the infectious potential of his pollution.

" Kinaidos is absent in Demosthenes' speeches, but kinados (fox) is present (18.162, 242). See
Ch. 4 for a discussion of these passages from On the Crown.

% According to Gleason (1995: 178) and Williams (1999: 390), in the Roman period at least the
cinaedus's (Latinized form of kinaidos) etffeminacy could be read on his body. To the trained
eye, he could be identified by his "feminine clothing and mannerisms, oversexed-demeanor," and
weak voice. The last might be detected in Demosthenes' legendary stutter (Plut. Dem 6.3) [see
his nickname Batalos, "the stammerer," 1.26, 131, 164; 2.99], his fondness for dirty words (cf.
Maxwell-Stuart 1976), and his "stage fright" (2.34).
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Nonetheless, the greatest risk of pollution comes from Demosthenes's mouth. After
drawing attention to his "unclean body," Aeschines points to the impurity of his mouth: um
rabagevovia T®» ochpott, und’ 00ev TV ¢V v adinow ("his body is unclean, even the
part his voice comes from"). Aeschines is implying that Demosthenes has polluted his mouth
by performing fellatio on other men.”' A man's willingness (and eagerness) to perform fellatio,
an act that no respectable woman would even consider, marks him as a kinaidos (Halperin 1998:
101). According to Parker (1983: 99-100), the gravity of this offense derives from the belief that
the head was the purest part of the body, and of the head, the mouth was the purest because it
was a place of social action: prayers, political advice, and chaste kisses.”> When Demosthenes
speaks in the Assembly or law courts--places whose purity was obligatory-- he not only puts his
audience at risk for pollution, but also degrades the sanctity of the aforementioned places.?
Thus, Aeschines undermines Demosthenes' portrayal of his own political prognostications as
salubrious to the state. He replaces the image of Demosthenes the good politician with a pervert,
whose filthy mouth threatens to infect good citizens.

Aeschines builds upon his portrayal of Demosthenes as polluted during his justification
of his own pro-peace political stance. By putting the Peace of Philocrates and its opponents in its

historical context, he shows that a war with Philip would be a disaster for the Athenian

*!' One such example is Aristion of Platea. In Against Ctesiphon, Aeschines describes Aristion as
a young man of outstanding beauty, who lived a long time in the house of Demosthenes. The
perverse nature of this erastés-eromenos relationship is implied by Aeschines' comment that "as
to what he did and what was done to him (0 Tv whoywv 1| medtTwWV), the allegations vary, and it
would be quite improper for me to discuss the matter" (3.162). The fact that Aristion suffered
(mdoywv) and acted (mpdttwv) indicates that the lines between the erémenos and erastés were
blurred. Aeschines' paralipsis invites the listener to assume that Demosthenes and his lover were
engaging in the basest of sexual practices (i.e. fellatio).

** See Krenkel (1980: 83) for fellatio as a common political accusation.

* Before each meeting of the Assembly, a preliminary purification was always conducted. The
purification of the Assembly, the placement of lustral stoups around the agora, and the
garlanding of public officials show that the community was a sacred entity (Parker 1983: 153).
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democracy (Carey 2000: 93). He describes the "people who have now formed ranks and come
against" him (§178), that is, the generation after the Thirty, as follows:

ravrodBa avodivrog tod dMuov xal v EE doyfs ioyxvoavtog,
avloWTOL TOQEYYOUTTOL YEYEVIUEVOL TOMTOL, %Ol TO VOOOUV Ti|S
TOAEMS GLEL TQOGAYOUEVOL, XUl TOAENOV €% TTOLENOV TOMTEVOUEVOL, £V
nEv eignvn To devd TP AOY® TEOOPMUEVOL, %Al TAS YuYUs TS
drhotipovg xat Moy 0Eciog £pe0iCovieg, £v 0¢ Toic TOAEnOLS OTAWY OVY
ATTTOUEVOL, EEETOOTAL OE XAl ALTOOTOAEISYLYVOUEVOL, TALOOTOLOVUEVOL
0¢ €€ Tou@®@v, dtipol 8’ €x ouroPaAVTIaG, €l TOVS €0y ATOVS HVOVVOUG
™V TOMV %a0L0TAoL, TO pev Tiig dnuoxrgatiag dvouo ov toig Hbeoy,
aArra Ti) ®ohaxeio Ogpanevovies, xatohbovres O¢ Ty eignvny, €€ N 1
duoxgatia s@ietar, cuvaywvilopevol 8¢ toig morépolg, € MV 6 dfjuog
rnotahvetal. (§177)

At this point, when the democracy had sprung up afresh and recovered its
original strength, persons who had had themselves fraudulently enrolled as
citizens constantly attracted to themselves the sick element of the city and
pursued a policy of war and more war. In peace they spoke of the danger
they prognosticated and tried to stir up ambitious and over-hasty minds,
while in war they never lifted a weapon but got themselves made army
auditors and naval inspectors. These are men who father children on their
mistresses, men disfranchised for malicious sycophancy. And they are placing
the city in extreme danger. They tend to the name of democracy not with
their conduct but with flattering words; they are trying to destroy the
peace that keeps the democracy safe, while they champion the wars that
destroy democracy.

Although Aeschines appears to be talking about opponents in the plural, the person whom he has
in mind is Demosthenes. He once again underscores his opponent's dubious ancestry and
therefore disqualification for Athenian citizenship by associating him with those who had
fraudulently enrolled themselves as Athenian citizens during the tyranny of the Thirty (404-403
B.C.E.).” Here Aeschines turns Demosthenes' noséma deinon metaphor against him and portrays
Demosthenes as diseased. He explains that Demosthenes attracts the "diseased element" (TO

voooDV) of the city to himself,” the implication being that "like attracts like." The effect of this

** Aeschines accuses Demosthenes of having Scythian heritage on his mother's side (2.23, 180).
» Cf. Isocrates' description of citizens who try to seize power by force as voofuato TOV
ohewv (10. 34).
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rhetoric is that it casts Demosthenes as an outsider, and bolsters the plausibility of his treachery.
It also invokes the principle of contagion. Since Demosthenes is a part of the Athenian civic
body (albeit fraudulently), he has the potential to infect the whole. Aeschines thus shows that it is
not Philip, who is the disease, but men like Demosthenes.

Aeschines once more brings up the topic of Demosthenes's political progndseis when he
mentions that his opponents voiced terrible predictions (Tt dewva T AOY(® TQOOQMUEVOL)
about the bad things that would befall the state, if peace was pursued. This statement challenges
Demosthenes' claim in his prosecution speech to have foreseen the disaster (;iQoemQwWV TA
péhhovta) that would ensue from the Peace of Philocrates (19.31, 154). By contrasting
Demosthenes' "terrible" progndseis with his lackluster actions in war (e.g. self-appointments to
non-combative positions), he further erodes the sincerity of Demosthenes' self-portrait as
physician of the state.* The good physician was expected to possess andreia (manly courage), to
combat the invasive disease bravely alongside his patient.”” The incongruity of Demosthenes'
actions announces him as a charlatan.

Moreover, Aeschines asserts that Demosthenes' civic offenses are symptomatic of a much
larger crime: destruction of the democracy. The language that he uses to communicate this
accusation can also be interpreted medically. For example, he snidely remarks that Demosthenes
and his political protégés support (Bepametovtec) the democracy with flattery (xohaxeio)
rather than conduct ()0eowv). The word used for support, therapeuontes, literally meaning

"serve" or "tend," very commonly refers to medical treatment of the sick.” The effect of this

*In the Hippocratic prognostic texts only the most severe cases are described as deinos (cf.
Prog.?2).

*7 Military metaphors are pervasive throughout the Hippocratic Corpus (Rosen 2003: 95-97).

* LSJT s.v. Ogpameton 11.7.
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word choice is that it also undermines Demosthenes' self-portrait as physician of the state.
Instead of helping the democracy with useful advice, he damages it with indulgent flattery .*
Aeschines, on the other hand, portrays himself as truly concerned with the well being of
the state by connecting peace with the city's health (xatalbovteg 8¢ v eipfvny, £€E Mg 1)
omuoxrpatio odTetar). The verb o®Cw can be used to describe recovery from a disease (e.g.
Prog.18.29; Epid. 1.2.8.11; CP 135. 2, etc.),” and the presence of other medical language in this
passage encourages such a reading. As one of the most vocal proponents of peace with Macedon,
Aeschines supplants Demosthenes as the true physician of Athens, for his peace acts have been

acts of healing.

IV. Conclusion

As we have seen, Aeschines' challenges Demosthenes' medical invective through appropriation.
He overturns Demosthenes' self-portrait as physician of the state by confronting his opponent's
assertions that he has always spoken up, that is, prognosticated, for the benefit of the state.
Instead of bold forecasts, Aeschines shows that the best that Demosthenes can offer the state, is
silence, or more accurately, inarticulate mutterings more fit for beast than for man. Moreover, the
prognoses that he does manage to deliver are incomplete: they focus on future rather than present

exigencies.

* Aeschines' characterization of the bad politician's therapeia as kolakeia recalls Socrates'
dichotomy of the arts in Plato's Gorgias. Socrates explains that every true art has been infiltrated
by flattery (1] ®olaxevtiry)), including medicine. Cookery imitates Hippocratic regimen, for
instead of providing the body with fortifying foods, it wins adherents by offering tasty delicacies
(464c-e). The danger of Demosthenes's kolakeia is that he deceives the Athenian people by
presenting them with pleasurable rather than politically salubrious advice.

OLST sv ol L1a.
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Aeschines further undermines his rival's grandiose self-portrait as civic healer by labeling
him as a goés. As shown in the Hippocratic treatise Sacred Disease, these magico-religious
healers were considered a threat to legitimate healing systems, that is, to Hippocratic medicine,
on the grounds that they perpetuate erroneous beliefs concerning the origin of disease, and they
take advantage of theirs clients by offering them costly but ineffective treatments. The result is
that they profit while using divinity to mask their incompetence. According to Aeschines,
Demosthenes' political medicine is of this sort: he offers flattery that gratifies the Athenians' egos
but does nothing to remedy the crisis at hand.

Furthermore, Aeschines responds to Demosthenes' characterization of him as diseased by
arguing that it is Demosthenes who is diseased. Aeschines isolates Demosthenes from the civic
body by drawing the jury's attention to his non-normative sexual activities, which make him
polluted (o0 %0000g, §148) and a magnet for social sickness (0 voooDV Tf|g mOAEmg AEL
mpooayouevol, §177). He then communicates the consequences of having a "sick" man in
power. He invokes Hesiod's unjust man not only to respond to Demosthenes' recitation of Solon's
Eunomia elegy (W4), but also to illustrate dramatically his belief that the evil man brings ruin
upon the entire city (§158, cf. Hes. Op. 240-1). The fact that Aeschines won the trial (albeit by a

very narrow margin) attests to the persuasiveness of this defense strategy.

Against Ctesiphon (Aeschin. 3)

1. Context & Introduction

Aeschines delivered Against Ctesiphon little more than a decade after his success with Against
the False Embassy (330 B.C.E.). According to Carey (2000: 159-166), in that short amount of

time, the political climate of Athens had changed in Demosthenes' favor. His political
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prognostications about Philip's expansion into central Greece had been proven correct, despite
the terms of the Peace. The high esteem that Demosthenes acquired was reflected in the offices
and honors that he received. He was chosen to deliver the funeral oration for the fallen at
Chaeronea, he was selected as wall-builder (feichopoios) for his deme, and he was praised for the
liturgies that he willingly provided for the fortification and entertainment of the city (Carey
2000: 159). The highest honor that he received, however, was a golden crown for his services to
the state. In the theater before the Athenian people, Ctesiphon, a political ally, crowned him for
"consistently speaking and acting in the best interest of the people" (3.50, 101, 237; Dem. 18.54,
59, 84). It is on this act that Aeschines built his prosecution case.

Aeschines' formal charge in Against Ctesiphon is that Ctesiphon's crowning of
Demosthenes was illegal on three points. The first two comprise a graphé paranomon, a claim
that there has been a violation of constitutional law: to crown an official before he has submitted
to a final audit is illegal, and so is its public announcement in the theater (Carey 200: 160).
Nevertheless, it is the third point that strongly suggests the personal rather than political nature of
this speech (162). Aeschines contends that the ground for the award, namely that Demosthenes
"consistently spoke and acted in the best interests of the people," is unfounded. Both Gargarin
(2010: 300) and Yunis (2000: 103-4) note that if Aeschines had focused on the first two charges,
he might have won his case. Instead, by devoting most of his allotted time to the third charge
(117 sections: cf. 3.51-167), he pushes aside "simple, undeniable facts" in favor of a trial based
on character (Gargarin 2010: 201).

Perhaps inspired by his success with On the Embassy, Aeschines reuses much of the
same medical language and imagery in Against Ctesiphon, albeit with greater intensity. This

change once more highlights the personal nature of the trial. In addition to its former success,



Allison Das 67

Aeschines' motivation for recycling his invective may have been his opponent's intention to use
medical language in his defense speech (Dem. 18). Even though Aeschines was formally
prosecuting Ctesiphon, his intended target was Demosthenes, who would deliver Ctesiphon's
defense, as if he were the one formally on trial. Despite the fact that Aeschines delivered his
prosecution speech first, there is compelling evidence, according to Carey (2000), that drafts of
Demosthenes' speech were in circulation before the trial.’' Aeschines' awareness that
Demosthenes used, and would continue to use, medical language as rhetorical tool likely enticed
him to incorporate similar language into his own prosecution. By speaking first, Aeschines had

the opportunity to shape how the audience would receive Demosthenes' medical language.

II. Prognosis & the Charlatan Physician

From the very beginning of his prosecution speech, Aeschines anticipates Demosthenes' use of
medical language in his defense arguments. He warns the jury to be on guard against his
opponent's portrayal of his office of teichopoios as a duty (¢émupérera) (§13). Aeschines' word
choice recalls Demosthenes' exhortation to the jury in Against the False Embassy to take care
(¢rupéher) of the epidemic (noséma deinon) of political corruption before it overtakes Athens
(19.259). In the latter passage, taking into account the strong medical context, epimeleia refers to
the careful attention given by a physician to his sick patient. Demosthenes plays here with the
intersection between politics and medicine to give force to his plea. However, when Aeschines
brings up the subject of epimeleia, which he does twice and always sardonically of his

opponent's political service (3.13, 16), he seems to challenge Demosthenes' suggestion that

't is also possible that Aeschines' anticipation of Demosthenes' physician simile may be the
product of revision, which suggests that his opponent's simile was so striking that he felt a need
to respond to it in a later version of the speech. Usher (1993: 253), on the other hand, believes
that Aeschines recycled the physician simile from an unpublished speech of Demosthenes.
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political duty is something akin to medical service. He remarks that the only thing that
Demosthenes did for the city was to heap misfortune (atuchémata) at her door (§57).

Aeschines once again employs the image of the charlatan healer in connection to
Demosthenes' oft-repeated claim to have anticipated future political events. As shown above,
Aeschines made this very same accusation in On the Embassy (2.165, 177); the difference here is
his presentation. He dramatically attacks Demosthenes for lying about how he received news of
Philip's death:*

Ovtog Tolvuy, @ Gvdpeg AOnvaiol, 6 TMAwmodTog TO péyebog ®OMOE,

TODTOG O TAOV RATAOROTWV TOV OO Xaoudfuov mouevog v

dhimmov  tehevTiV, TOV pEv Oedv ouumhdcos E0VTO EVURVIOV

ROTEYPEVOATO (DG OV 70RO XOQLONUOU TO TQOYUO TETVOUEVOS, GAADL

00 Tod AL0g ®ai Thg AONVAg, ovg ned’ Nuégay EmMoPrAV VOXT®E

Onoiv eovtd drahéyeoBon zal Ta pérlovro £oecBar mooréyery. (§77)

Now this man, Athenian men, this consummate flatterer, was the first to learn

of Philip's death through the scouts from Charidemus. And he invented a

dream of his own and told lies against the gods, claiming that he had not

heard of the event from Charidemus but from Zeus and Athena. Though he

perjures himself in their name by day, he claims these gods converse with

him at night and tell him the future.
Aeschines depicts Demosthenes like a charlatan priest, who manipulates religious superstition to
give weight to his political predictions. He pretends that he has received news of Philip's death
from Zeus and Athena, who have appeared to him in a dream. The word that Aeschines uses for
"invent" is cuumhGoag, which can connote physical creation.” It gives the impression that his
opponent's lies are the product of a master-craftsman, a notion reinforced by the epithets,
teyvitng Aoywv, "craftsman of words," (§200; cf. 1.170), and detvog dnuovEYOs AOY™V,

"fearsome maker of words" (§215). The care that Demosthenes puts into the construction of his

lies, that is, his use of precise details, recalls Aeschines' accusation in On the Embassy that his

*? Philip was assassinated by his bodyguard Pausanias in 336 B.C.E. (Arist. Pol. 5.1311b).
P LSJ sv. ovpmhdoom 1.1,
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opponent's danger lies in his ability to mimic the truth (2.153). Hesk (2000) asserts that
Aeschines brings up Demosthenes' unusual expertise in lying because it complements his goés
invective:* that is, Demosthenes' creation of truth-like lies is goéteia. Moreover, Demosthenes'
lies gain credence from their cloak of divinity. Aeschines' characterization of Demosthenes'
dream as a nocturnal vision (¢v0rtviov) evokes the practice of nocturnal incubation, which was a
well-known feature of the cult of Asclepius.” In this instance, Demosthenes' prophecies concern
not his own health but the health of the state.

Aeschines unmasks Demosthenes' artificial piety by contrasting his opponent's nocturnal
and diurnal relationship with the gods. By night he claims to have participated in intimate
conversations with Athena and Zeus, but by day he swears falsely by them (ue®’ nuéoav
¢moexr®v). Aeschines finishes his anecdote with a comment that highlights Demosthenes'
sacrilege. He explains that seven days after the death of his daughter, Demosthenes donned a
fillet and white clothing and made sacrifices to the gods. He pushed aside the ancestral custom of
wearing black clothing for a prescribed thirty-day period (Carey 2000:191n86).

Aeschines' portrayal of Demosthenes as a charlatan priest, with pretense to divine
knowledge, echoes Sacred Disease's tirade against magico-religious healers. As I mentioned in
my discussion of On the Embassy, Aeschines calls Demosthenes a goés for his braggadocio and
verbal dexterity, which echo the complaints made by the author of the Sacred Disease against

these healers. In his prosecution speech, Aeschines uses the same invective label (§137, §207),

** Hesk cites Plato's description of the imaginary craftsman's extraordinary ability to make
perfect replications of objects. This ability is called apaté and goéteia (R.10.598c1-d6) (239n.89)
> Asclepius' temple at Epidaurus, which flourished well into Demosthenes' day, was considered
the most hallowed site of all the god's temples for incubation. The sick would make pilgrimages
there in hopes that the healing god would visit them in a dream and cure them. Testimonies to
successful healings (iamata) were inscribed on stelai that were hung on the walls of the temple.
Divine visitations are called enupnia on these stelai. For detailed discussion of these Epidaurian
iamata, see LiDonnici (1995).
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plus a few additional ones that appear in Sacred Disease. As mentioned above, the author of the
latter singles out magoi, kathartai, agurtai, and alazones as the objects of his hatred because they
profit at the expense of the religiously superstitious (1). He also attacks them for covering up
their medical ignorance with strange dietary regimens, purifications, and claims to supernatural
powers (1-2).

Like the author of Sacred Disease, Aeschines calls Demosthenes a magos (§137) and an
alazon (§99, §101, §218, §237, §238, §256) for his manipulation of the Athenian people for
personal profit. As in On the Embassy, Aeschines integrates the subject of imitation into his
charlatan argument. He asserts once more that Demosthenes transcends the ordinary alazén in
his ability to imitate the truth: his opponent is willing to swear oaths and add precise details to
his lies to make them more believable (§99). Moreover, to augment the impression that his
enemy's voice is dangerous, Aeschines describes it as a powerful charm (¢ (§192), a word
that brings to mind the charlatan healers of Sacred Disease, who use charms (¢ma.oldn) to "heal"
epilepsy (SD 1.8, 30, 93). Like their words, Demosthenes' sound impressive but are utterly
useless.

Throughout his prosecution, Aeschines highlights his opponent's sacrilegious behavior
with the epithets woog (§79, §101, §166, §212), dvooiog (§101, §191), Bdehvodg (§246), and
©00apuo (§211). All of these adjectives to varying degrees convey the idea of pollution;
nevertheless, it is the noun katharma that explicitly refers to infectious pollution: it describes the
offscourings of a purification ceremony and, as such, is pollution in its purest form (Parker 1983:
3-4, 10, 24). By using such language, Aeschines suggests that Demosthenes' actions are not those

of a common charlatan, the sort depicted in Sacred Disease or on the comedic stage, but of
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someone, who poses a real threat to Athens.”® The remedy that Aeschines offers the jury is
expulsion. For example, in discussing the disastrous results of Chaeronea, he calls for
Demosthenes to be "cast beyond the borders" (§130) for belittling the omens of the gods without
any knowledge of the future (ov &’ 0V0gvV mEOeWWS TOV peAAdVTwV €oecBou, §131), for if
they had heeded the omens against engaging Philip, the outcome might have been different. This
statement clearly undermines Demosthenes' self-portrait as prophet and healer by bringing up his
opponent's numerous boasts about his ability to foresee the future.”’ In addition to this example,
in the peroration of his prosecution speech Aeschines makes the same demand:

Ovx dmomépecte TOV AvOQwOV Mg %oy TOV EAMNvev ovupogdy;
(§253)

Won't you send this man away, as he is a common disaster for Greece?

The language and content of this exhortation, as well as in the previous example, evoke the
scapegoat ritual, during which a person of lowly origin/character was sent away in the hope that
that his/her removal would alleviate the sufferings of the afflicted city (Parker 1983: 24). By
playing with the language of religious pollution, Aeschines presents Demosthenes' expulsion as
the only way by which the jury can heal the city.

One of Aeschines' motivations for the using the language of religious pollution and
disease is presumably Demosthenes' peculiar fondness for it. At one point in his prosecution,
Aeschines quotes Demosthenes' speech in order to draw attention to his enemy's penchant for

metaphorical language:

* For the alazon as comedic stock figure, see Rowe (1966).

7 For the intersection of prophecy and medicine, see Plato's Cratylus (405a-b), in which both
arts are described as possessing the same goal of "making man pure in both body and soul"
(Parker 1983: 215).
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AuTEAOVQYODOl TLvEG TNV TOMYV, VTOTETUNTOL TA VEDQX TOU dfuov,

dpoopogoadotueda, ém ta oTeEVA Tiveg MOTEQ TAS PeAdvag dleigovot.

(§166).

There are people who are pruning the city like a vine; people who have cut

back the shoots of democracy. The sinews of the state have been cut, we are

being stitched up like a mat. There are people pressing us into tight places like

needles
Aeschines' quotation contains a mixture of metaphors: the first is agricultural, the second
describes physical suffering, and the third belongs to the domestic realm. The metaphor of the
sinews reads like a progndsis, in that it is a pessimistic pronouncement about the political health
of Athens: the body is the people (démos), and the sinews are democracy, that which enables the
civic body to move and thus function. Aeschines' expresses his incredulity at Demosthenes' use
of such language with the question: "What are these, sly fox, words or wonders (0npata 1)
Oapata)?" (§167). The word for wonders (thaumata) is borrowed from the language of magic.
The concept of "miracle-like words" recalls the magniloquent claims of the magico-religious
healers of Sacred Disease. Considered alongside Aeschines' characterization of Demosthenes
speech as a magic charm (epoidé), the implication is that jury should view Demosthenes' words
as that of a deceptive charlatan not of a politician who cares about the health of his city.

The figure of the prognosticating physician reappears in Aeschines' refutatio, specifically

in his defense of his own periodic silence. He presumes that Demosthenes will argue in his

defense speech that Aeschines' silence is actually political quiescence (§§215-216).° Aeschines

counters by connecting silence with moderation, a quality expected of the good Athenian citizen:

* Carey (2000: 221) points out that the text comprising Demosthenes' quotation is uncertain, and
that later authors provide different variants from what is found in the manuscripts. Nevertheless,
Carey does add that the "broad thrust of Aeschines' criticism is clear," that is, Demosthenes' style
is overly ornate.

* Demosthenes will bring up the topic of Aeschines' silence (18.198, 308), but, as Carey (2000)
remarks, he does so to point out that Aeschines only breaks his silence during catastrophic
events, and then for the purpose of criticizing others (238n245).



Allison Das 73

Tiv & éunv ooy, ® AnuocOeveg, 1} Tod Blov peteLdTng mapeorebaoey- (§218). He then
goes a step further; he makes periodic silence the sign (onuetvov) of a democratic man:

‘Emmtpag 0¢ pou i p ouvvexdg, Allo dadelmmv mog TOv Ofuov

TQOOEQYOUAL. . . TO HEV OLAL KOOVOU AEYELV ONUETOV €0TLY ETUL TV RALQODV

nol TOod OovwpéQoviog AvOQOS moAttevopévou, TO 0¢  undepiov

maQohelmely Nuéoav éoyatouévou ral wobogvoivroc. (§220)

But you criticize me for not coming before the people continually, but at

intervals . . . speaking at intervals is the mark of a man who engages in

politics at the right occasion and when it is beneficial, while missing not a

single day is the mark of a professional and a hireling.
In this passage Aeschines once more addresses Demosthenes' claim to have always spoken for
the well being of the city. He undermines his enemy's grand self-portrait as good politician par
excellence by characterizing his constant speech as antidemocratic. Demosthenes speaks only
because he has been hired by Philip to do so. Aeschines, on the other hand, associates his own
speech with the kairos, which he in turn connects with democracy. In the late fourth-century
Hippocratic ethical treatise, Physician, a similar distinction is made. The author advises the
neophyte physician to exercise prudence with his speech, including speaking only when
necessary (1).*” Taking into account the purpose of this treatise, which is to instruct the
physician-in-training how to act like a physician, his recommendation may come from a fear that
excessive speech may brand the young physician as a charlatan--one need only think of the

outrageous boasts of the magico-religious healers of Sacred Disease to understand this fear. The

fact that this text parallels Aeschines' pronouncement shows that how (and what) one speaks was

“ The author advices the physician-in-training: Ael 8¢ oxoméely TGde mEQL TNV YuyNV TOV
ondova, i poOvov 1o orydv, ahha xol segl Tov PBlov [to]mdvy ebtaxtov, uéylota yoQ
el mpog dOEaV dyadd, To 8¢ NOog eivar xaAOv ol dyadov, Tolodtov 8 dvta oL KAl
oguvov zol pLhdvOommov- ("In matters of the mind, let him be prudent, not only with regards
to silence, but also in having a great regularity of life, since this is very important in respect of
reputation; he must be a gentleman in character, and being this he must be grave and kind to
all.").
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considered critical for the reputation of both the orator and the physician. By bringing up the
issue of speech, Aeschines may be engaging with Demosthenes' self-portrayal as a physician of
the state.

The figure of the charlatan physician explicitly comes to the foreground in Aeschines'
attack on Demosthenes' invective strategy. Aeschines explains that in his defense speech
Demosthenes will use medical imagery to tarnish his [i.e. Aeschines'] political reputation (cf.
18.243):

"Emerto €meQmTay pe, g £yd muvOdvopon, uélher tig Gv €in tolodtog

1atEdg, 80TIS T voooDVTL puetaky pev aoBevodvt undev ovufovietot,

tehevtioavtog O¢ EAOMV eig ta €vata OieElol mEOg Tovg oirelovg, a

gmndevoog vyu|g Ov €yéveto. (§225)

And then he intends, so I am told, to ask what kind of a doctor it would be

who gave no advice to a sick man during the course of his illness, but on his

death went to the funeral and explained to the relatives the treatment that

would have restored him to health.
Aeschines' awareness that Demosthenes' will depict him as an incompetent physician provides a
compelling reason for his incorporation (whether by revision or prior knowledge) of similar
invective throughout his prosecution speech--language that can be interpreted as having medical
resonance is thus reinforced. Aeschines explains that the purpose of Demosthenes' simile will be
to communicate the dangerous consequences of his own alleged political silence. In his
paraphrase, Aeschines tells the jury that he will be compared to a physician who refuses to give
timely medical advice to Athens, his sick patient. By preparing the jurors in advance, Aeschines
takes away some of the force from his opponent's simile.

Aeschines attempts to negate the simile's effect further by offering up Demosthenes as a

concrete example:

Z'outov &’ oUn AvTEQWTAS TG OV €l dNUarywyYOg TOLODTOS HOTLS TOV HEV
dfjwov Bwmedoar dvalto, Tovg 0¢ ®ouEovs, €v oig 1V o@Lecdon v



Allison Das 75

mOMv, Gmodoito, Tovg & €0 Poovodviag xwAhior  Srofdrilwv

ovpPovietery, Amodedag & €x TOVALVOUVOV Rl TV OMV AvNxEGTOLS

ovudogaic megfarav atoin otedpovovbobor €’ Agetf), dyobov uev

TETOMNRAOG UINOEV, TTAVTWMV 08 TOV HORDV OLTLOG YEYOVDG. (§226)

But you do not ask yourself what kind of politician it would be who had the

ability to ingratiate himself with the people but sold off the opportunities by

which the the city could be made safe, used slander to prevent men of sense

from giving advice and after running away from danger and immersing the

city in incurable catastrophe demanded a crown for virtue, when he had

done nothing of benefit and was to blame for every disaster . . .
In this way, Aeschines reveals Demosthenes to be the bad physician of his own simile. Just as his
physician wasted the kairos of his patient, Demosthenes sold off the kairoi (Tovg d¢ nouQovg . .
. Qmodoito) of Athens, a feat that he accomplished through flattery (dfjuov Bwmedoou
dOvauto).*' Aeschines communicates the importance of a city's kairoi with the modifying
phrase, €v oig v o ZeoOou tv wOMV ("on which the city's safety depends"). In this medical
context, the verb o@TeoBau evokes health and physical wellbeing, and thus creates the
impression that Athens is a suffering body. Furthermore, Aeschines implies that the consequence
of wasted kairoi is the same as with the bad physician: the death of the patient. He blames
Demosthenes for killing Athens by bringing upon her a myriad of incurable disasters
(avnréotorg ovudoaic), just as he did to the Thebans (TOV AVIATOV %0l AVNXECTOV
rox®v).” Demosthenes' association with death is strengthened when viewed beside Aeschines'
comparison of him to a disease in his refutatio: "But you inflict wounds (éAxomoleic) and are

more concerned with arguments of the moment than the safety (cwtnoiog) of the city" (§208).

With the verb é\xomoléw, Aeschines equates Demosthenes with an ulcer that threatens the

*! For flattery as the tool of the charlatan healer, see P1. R. 364b5-c5.

> A year after Chaeronea (335 B.C.E.) the Thebans unsuccessfully revolted against Macedonian
rule. During the entire affair, Demosthenes refused to become actively involved, and in the end,
Alexander dealt with the
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health (owtnoia) of the city.* Not only is Demosthenes a bad physician, but he is also the
disease that is destroying Athens.

As is implied in the physician simile, Demosthenes' most flagrant crime is his outrageous
behavior. Just as the physician bragged after his patient's death that he knew exactly how to save
him, Demosthenes demanded a crown for his civic excellence after he single-handedly destroyed
Athens. Aeschines' perversion of Demosthenes' simile brings to mind his recitation of Hesiod's
Works and Days earlier in the speech.* The specific passage that Aeschines recites is Hesiod's
warning to Perses of the consequences of allowing an unjust man to rule (§135):

[ToALGxL 01 EV IO TTOMG RAROD AVOQOS ATV,

Og nev dttoaivn ral dtdoOaia pnyovaator

ToioLy &’ ovavodev ddxev néya mijua Keoviov,

Muov opotv zaoi Aoyov, aropOivifovor 6¢ Aaoi

1] TOV ye 0TEATOV EVQUV ATAEOEV 1) & Ve TEl)Og,

1] véag €v movte amotivutor evglomo Zevg. (Op. 240-245)

Often enough the whole city has paid for an evil man

who does wrong and devises deeds of wickedness.

Upon them from heaven Cronus' son brings great woe,

famine and plague together, and the people perish.

He may destroy their vast army or their walls

or take vengeance on their ships at sea, far-seeing Zeus.
After reciting this passage, Aeschines declares that this poem is an "oracle directed at
Demosthenes' political career," for, just as Hesiod predicted, Demosthenes' policies destroyed

entire navies, armies, and cities (§136). Hesiod's association of the unjust man with plague

(howpov) fits with Aeschines' depiction of Demosthenes as destructive to the political health of

* Aeschines' use of this unusual verb may be his attempt at vengeance. In Against the False
Embassy Demosthenes implicitly compared him to an ulcer (helkos) in his recitation of Solon's
Eunomia elegy (19.255).

* Yunis (2005) notes that the poet Hesiod is a point of contention between the two orators.
Demosthenes criticizes Aeschines for quoting Hesiod (Op. 763-64) in his prosecution of
Timarchus (19.243; cf. 1.129). Aeschines responds in his defense to Demosthenes' attempt to
manipulate his words (2.144-145).
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Athens. It may also be Aeschines' way of responding once more to Demosthenes' metaphor of
the noséma deinon from Against the False Embassy--he counters an epidemic with a plague.
Aeschines' recitation of Hesiod and his appropriation of the bad physician simile complement
each other in that they undermine Demosthenes' self-portrayal as a physician of the state. They

reveal the doctor as the disease.

III. Conclusion

Just as Demosthenes did in his prosecution speech, Aeschines leaves the power of healing in the
jury's hands. One of his final statements in the speech regards the health of the city. He makes a
plea to the jury that Demosthenes be punished because he is a "common disaster for Greece" and
a "pirate who sails though political life on a ship of words" (§253). Aeschines here invokes the
image of the ship of state.* He implies that Demosthenes has failed in his duty as a pilot to steer
the ship to safety; instead, he has used his words to move the ship wherever he wished, that is, to
destruction. In the Hippocratic treatise Ancient Medicine, the author uses a similar analogy to
convey the importance of technical excellence. The author compares bad physicians to bad
pilots, whose incompetency is exposed during times of crisis. He explains that the mistakes of
the bad pilot may escape notice during periods of calm, but when a hurricane strikes, his inability
to save his ship reveals him as a charlatan. Likewise, the bad physician may be able to cover up
his mistakes when his patient's illness is minor, but if confronted with a serious and life-
threatening disease, he is exposed (VM 9).

Aside from personal motives, the overarching purpose of Aeschines' speech is to bring

Demosthenes' alleged charlatanism to the attention of the Athenian citizens, and thus to show
g

* For a detailed discussion of the use of the ship of state metaphor in Greek political writings,
see Brock (2013: 53-62).
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that his civic crown is unmerited. The images of the bad physician and charlatan healer provide
useful ways of expressing the danger of having someone incompetent in charge. As reflected in
Ancient Medicine's pilot simile, an unskilled (or corrupt) technician can cause dire consequences
in times of crises. For Aeschines, this dire consequence was Chaeronea. Aeschines' use of
disease and pollution imagery complements his bad physician imagery by adding the element of
preemptive irony: Demosthenes may present himself as a physician of the state, but his words
and action reveal him to be the charlatan that he accuses others of being.

Aeschines therefore presents Demosthenes with a challenge. By appropriating and
turning Demosthenes' language against him, Demosthenes is put in an awkward position of
having to respond to Aeschines' accusations in a new way, since his opponent has already
informed the jury of his invective strategy. Despite Aeschines' efforts, Demosthenes will

triumphantly meet this challenge.
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CHAPTER FOUR

Medical Language and Imagery in Demosthenes' On the Crown

I. Introduction

Aeschines' strongest claim in Against Ctesiphon is that Ctesiphon's decree that Demosthenes
should be crowned for "speaking and acting in the best interest of the people" was illegal (3.49).
Instead of focusing on this charge, Aeschines devotes most of his energy to persuading the jury
of the former. He argues that Demosthenes does not deserve a civic crown because his political
policies were an utter failure. They led to the tragedy of Chaeronea (Gagarin 2010: 200). In On
the Crown, Demosthenes responds to Aeschines' charges by rejecting what Harvey Yunis calls a
"success-oriented model of public discourse," that is, the idea that a politician's excellence is
measured by the success of his policies (2000: 104). Demosthenes accomplishes this by
redefining the meaning of success. He contends that his career and policies were "flawless," but
that the gods and fortune were against the Athenians (105).

In this chapter I examine how Demosthenes makes use of medical language and imagery
in On the Crown to both defend his political career and blacken Aeschines'. I argue that he uses
two types of medical language and imagery, that of disease and that of contemporary medical
ethics. In the first part, I consider explicit examples. I look at how Demosthenes uses the concept
of progndsis to highlight his own political excellence and to expose his opponent's political
incompetence. I also examine how he uses disease imagery to make insinuations of treachery. In
the second half, I explore how Demosthenes uses language and imagery with medical resonance

to complement and extend the themes of his explicit examples. My overall goal in this chapter is
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to show that Demosthenes' medical language and imagery is intimately connected with his ideas

of political excellence.

II. Explicit Medical Imagery

Demosthenes structures the defense of his career chronologically. He begins his speech with a
defense of his early policies and ends with a discussion of his popularity after Chaeronea in order
to show that he has always spoken and acted in the best interests of the people. Demosthenes
marries both types of medical language, that of disease and of progndsis, in his description of his
early policies, where he portrays himself as actively forewarning the Greeks of the growing
threat of Philip:
EYD UEV YOQ TEOVAEYOV %Ol OLEUOQTUQOUNY %Ol T VULV Gl xal 0oL
neupOemv: ai 8¢ moherg €vooouv, TOV pPEv év Td molteveoHor xol
modittery dwEodoxovvTwy nol dapOelgopévmv €m yonuaot, TV O’
WOLWTOV %ol TOAMVTA HEV 00 TEO0QOUEVMV, TO 08 Tf) ®ab’ fuéoav
00oTOVY %ol o oA} derealopévorv. (§45)
For I was constantly predicting it and protesting it, wherever I was sent. But
the states were diseased: some politicians were conducting their state
business under the influence of bribery and corruption, while the majority of
private citizens were either improvident or ensnared by the ease and
leisure of their day-to-day lives.'
The most salient example of medical language in this passage is Demosthenes' description of the
Greek states as diseased (ai 0¢ mOAelg €vooovv). This statement recalls Demosthenes' recitation
of Solon's Eunomia elegy (W 4) and his prognésis of the noséma deinon (19.255-262) in Against
the False Embassy (see Ch. 2). In each instance, he equates political corruption (i.e. Philipizing)

with disease. As in his prosecution of Aeschines, here too Demosthenes stresses his constant

forewarning of the danger that would ensue from the Peace of Philocrates. The verb mgovAeyov,

" All translations from Dem. 18 are freely adapted from Usher (1993).
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literally, "to tell in advance," suggests progndsis (e.g. Hp. Prog. 1.1, 3, 15, 23, etc.), even more
so when it is combined with Demosthenes' pronouncement of civic illness. Unlike his description
of the noséma deinon, however, there are no optimistic suggestions that the disease of corruption
can be stopped through the disenfranchisement of corrupt leaders (19.262). The disastrous result
of Chaeronea may be responsible for Demosthenes' change in heart--the disease of Philipizing
has now completely overtaken Greece. By contrasting his own foresight with the Athenians'
political blindness (00 poopwuévmV), Demosthenes seems to place the blame for the disease's
advance upon the Athenian people. He suggests that he fulfilled his duty by forewarning the
people, like a good physician, of the consequences of corruption, but they did not listen, for they
were ensnared by the "ease" of daily living. In the Hippocratic writings, a successful healing
depends on the patient's cooperation with the physician (Jouanna 2001: 136-137). Demosthenes
suggests on the same model that the Athenian people are to blame for their loss of political
autonomy because they did not heed his political advice.

Although complicit in their own destruction, Demosthenes largely exonerates the
Athenians by making Aeschines primarily responsible for the misfortunes of Athens. As in
Against the False Embassy, Demosthenes accuses his enemy of using his political speech (or
lack thereof) to advance Philip's interests. Here, he uses the language of disease to express the
deleterious nature of Aeschines' periodic silence:’

medrteTal T TOV DUy donohVIWV oupdEQEy: ddoveg Alsyivig.
AVTERQOVOE TL Ol YEYOV' 0lov oUx €0el mhpeotv Ailoyivng. wonep Td

ONYNOTA %Ol TR GTTAGUATO, OTAV TL XAXOV TO 6ONA AAPn, TOTE ®Lveiton.
(§198)

* Flavius Josephus uses the same simile of the facture and sprain (with almost the same wording)
to describe Jewish quietude during the reign of Nero (BJ. 6.337). This may suggest that Josephus
was inspired by Demosthenes' style, in this case, his medical language.
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Something is being done that is thought beneficial to you: Aeschines is mute.

Something adverse and undesirable has happened: Aeschines steps forth. He

is just like fractures and sprains, which are stirred to life when some

malady seizes the body.
Demosthenes derides Aeschines' unwillingness to speak, unless in adverse situations, by
comparing him to an old injury, whose pain the body re-experiences in times of ill health.’ The
body, although this is not explicitly stated, is the citizen body, while the malady (Tt xoxdv) is
presumably Philip. With this simile, Demosthenes asserts his belief that Aeschines took
advantage of his countrymen's apathy towards the Macedonian question, that is, whether the
Athenians should mount an offensive against Philip or remain neutral. He interprets Aeschines'
silence as his opponent's recognition that his brand of oratory (retrospective and accusatory) is
useless in a prosperous and healthy state. Adversity, on the other hand, provides the most
opportunity for doing harm because, according to Demosthenes, the Athenian people are too
absorbed in their daily routines to care about what is happening in their city. Aeschines speaks
up at such times, perhaps knowing that Athenian apathy will allow him to harm the citizen body
with little consequence.

Arguably the most striking medical simile in On the Crown is Demosthenes' comparison

of his enemy to a charlatan physician--Aeschines had warned the jury about this simile in his

prosecution speech (see Ch. 3). Demosthenes introduces the simile with a string of invectives

that highlight Aeschines' treacherous nature and his political charlatanry. Demosthenes says:

* The Hippocratic Corpus contains the only other classical usages of the phrase T Ofjypota xol
to ondopora (Hp. Aér 4; Morb. i. 20, 22), and these texts antedate Demosthenes' floruit
(Jouanna 2001: 375, 382). This leaves open the possibility that Demosthenes may have read, or
at least was intimately familiar, with Hippocratic medicine to the extent that he appropriated
their terminology. See also Ch. 5 for the appearance of this simile in other Demosthenic
speeches.
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ToUTO O¢ %Ol PUOEL XivodOg TAVORPMITOV £0TLV, OVOEV EE QOYilS VYLES
rEMOM®OS OV’  €heVOggovV, aUTOTQEOYMOS MiONKOS, (AQOVQOLOC
Oivopaog, Taedonuos 0NTme. (§242)

And this little fellow has just such a foxy nature, who from the start has

never done anything healthy or befitting a free man, a born tragic-ape, a

rustic Oenomaus, a counterfeit orator.
One of the most salient features of this list is Demosthenes' comparison of Aeschines to two
different animals, a fox (xivadog) (cf. §162) and an ape (mOn®oc).* This "animal invective"
might be his attempt to counter or outdo Aeschines' portrayal of him as a wild beast (6nptov) in
both On the Embassy and Against Ctesiphon.’ It could also be his response to Aeschines'
aspersions on his masculinity (cf. 2.127, 137, 139; 3.160, 209, 247).° Both the ape and the fox
are often associated with deception, a stereotypically female fault (cf. Arist. HA 608b), which, as
a result, leads to their equation with women.’

The most notable example of the latter comes from Semonides of Amorgos' Catalogue of
Women (7). In this poem, he classifies women according to the animal with which they share the
most traits--all women, in his opinion, conform to a type. The ape woman is lamented as one of
the worst possible characters a man could encounter (71-72). She is physically, and therefore

sexually, disgusting: her face is "hideous," and she has no neck or butt (73-75).* She is "versed in

every kind of trick" (78), she is "shameless" (79), and "she plots the whole day long to see how

* For Demosthenes' comparison of Aeschines' cowardly disposition to that of a trembling hare,
see 18.263.

> In both of these speeches, Aeschines calls Demosthenes a thérion to highlight his dangerous
potential (cf. 2.34, 146; 3.182).

% Kamen (2014: 405-8) interprets Demosthenes' use of kinados as a sexual pun, intended to
respond to Aeschines' sexual taunts (see further below).

" The ape and fox often appear together in folktales as complements: the ape as the dupe, and the
fox as the cheat (McDermott 1935: 169). Despite this characterization, the ape does occasionally
appear as the cheat (Fab. Aesop. 363; ed. Halm).

® For the sruy1 as a mark of female beauty, see Lloyd-Jones 1975: 83; cf. Hes. Op. 373.
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she can do the greatest harm" (82-83). The ape woman surpasses all other women because of her
shameless desire to harm her own friends.’

Aristophanes also exploits the ape's "natural" characteristics in his political comedies,
especially its fondness for mischief (Av. 441; Eccl. 1072; Eq. 416, 887; Pax 1065-6; Ran. 707,
1083-6). ' Demagogues such as Cleon are called OmposmiOnxor, "mob-apes," for their
"burlesque" of true statesmanship, that is, their use of flattery to win over the people (Ran. 1083-
6) (McDermott 1935: 172-3)." Aristophanes' ape is thus a natural sycophant (cf. Archil. Frag.
89.3-6; Luc. Piscator 37, 46, 47); he is the "personification of flattery" (Pind. Pyth. 2. 72-73)
(McDermott 1935: 170). He is also a supreme imitator.'> Therefore, when Demosthenes calls
Aeschines a "tragic-ape," he may be trying to label his opponent as an imposter, who imitates not
only a tragic actor, but also a man and a politician."” The diminutive T&vOodmov, "little fellow,"
especially communicates the former, while the epithet mopdonpog eMtwe, "counterfeit orator,"
a financial metaphor, expresses the latter. "*

The fox, like the ape, is also characterized by deceit in Semonides' poem (7.6-11)."” She

is "pure evil" (7); she "misses nothing" (8)'® and "declares that good is bad and bad is good" (9-

? The ape woman violates the principle of doing harm to your enemies and helping your friends
(Dover 1994: 180-184).

"% For the relationship between iambic poetry and comedy, see Carey (2009: 149-167).

""The ape was an object of laughter and contempt because of its mimicry. In the words of
McDermott (1935: 166): "The animal, exciting laughter, soon aroused contempt; with its
imitations of man's actions, it is a natural burlesque--particularly funny because of the serious
way in which he does his imitations, satiric because he is man's reductio ad bestiam."

"> Artemidorus Daldianus compares the ape to the goés for his masterful skills of imitation:
iOnxog dvoga movoboyov nal yonto onuaiver (Onirocr. 2. 12).

" Demosthenes refers to Aeschines' "failed" acting career numerous times (18.262, 18.337). For
a positive assessment of Aeschines' acting career, see Dorjahn (1929: 223-229).

“LSJ s.v. mapdonpog 1.1.

" Semonides uses ahdTNE for fox, whereas Demosthenes uses ®ivadog. Usher (1993: 229),
citing a scholiast (Etym. Magn., Harp., Phot., Suda s.v. kinados X), notes that kinados is the
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10). Her latter characteristic qualifies her description as "pure evil." By conflating the bad with
the good (v.v.), she justifies her own criminal behavior, which may encourage others to do the
same.'” The fact that she accomplishes this with speech makes her words dangerous.' For
Demosthenes, the fox's deceitful behavior, especially in regard to speech, makes it a fitting
choice for conveying the mendacity of Aeschines' speech.'” Moreover, it serves as a complement
to the other implicit jabs at his sexuality in this passage. Kamen (2014: 406) proposes that
kinados might be a pun for kinaidos, a man with insatiable sexual appetites and a fondness for
anal penetration.”” The crudeness of the pun matches the disgusting sexuality of the ape. It also
harmonizes with tavOowmov: Aeschines' sexual proclivities announce his failure as a "real

n

man," rendering him as something lesser (Halperin 1998: 101).?' Kamen suggests that
Demosthenes may be borrowing the pun from Aeschines 3.167 (407-408).”* This appropriation,

Kamen argues, allows Demosthenes to covertly taunt Aeschines, in the same way that Aeschines

did him, and to imply that Aeschines was "prostituting" himself to Philip (408). Thus,

"Sicilian word for fox, but generally used of anyone possessing animal cunning" (cf. Soph. Aj.
103; Ar. Nub. 448, Av. 429).

'® The adjective moA01dQLg refers to cunning (Lloyd-Jones 1975: 66); cf. Prometheus (Hes. Th.
616) and Sisphyus (Alc. fr. 38a,5).

" The fear that people imitate bad behavior is pervasive throughout fifth- and fourth-century
Greek literature. In Attic oratory, it becomes a trope that is most often used in the peroration of a
speech. For a famous example, see [Dem.] 59.110-114.

'® Semonides predates the Sophists, but it is striking how his description of the fox woman's
fondness for confounding good with evil echoes the sophist's notorious lessons in rhetoric on
"making the weaker argument stronger."

" For Demosthenes' (and Aeschines') use of the sound of their opponent's voice as invective, see
Worman (2004:1-25) and Hesk (2000: 226)

0 Kamen (2014: 406) points out that scholiasts on codices F*, Y gloss kinados (18.242) with
paroarog ("soft"), avdedyuvog ("hermaphrodite"). She explains this gloss as a mistake or an
explanation of a pun.

*!' For the transgressive status of the kinaidos/cinaedus, see Halperin (1990), Winkler (1990),
Gleason (1995), and Williams (1999).

> Kamen (2014: 406) argues that the sexual nature of the pun is reinforced by Aeschines'
frequent use of kinaidos/kinaidia to describe Demosthenes (1.131, 181; 2.88,99, 151).
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Demosthenes' animal invective, like his disease language, highlights the danger of Aeschines'
treachery. It also brings to the forefront the problem of political imitation, which is inherent in
the physician simile (to be discussed below).

Among Demosthenes' list of insults in §242, is the accusation that Aeschines has done
"nothing healthy (Uy1€c) or free (¢éAe0BeoV)". The coupling of these two words suggests that to
Demosthenes "health" and "freedom" are interconnected.” In Against the False Embassy,
Demosthenes expresses a similar connection through his recitation of Solon's Eunomia elegy
(§255) and in his attendant progndsis of the noséma deinon of Philipizing (19.259-262).
Demosthenes likens civic disorder, that is, corruption, to a disease that leads to political servitude
at the hands of tyrant. The message of his recitation and progndsis is that civic health (i.e. order
and democracy) is political autonomy.** In this light, the phrase "nothing healthy nor free" can be
interpreted as expressing Demosthenes' belief that Aeschines has not acted like a democratic
citizen, and therefore, that he has contributed nothing to the preservation of Athenian democracy.
Instead, his political policies have advanced Macedonian tyranny.

Alternatively, hygiés can also more specifically denote sound mental health (Dover 1994:
127).” Demosthenes, therefore, could be insinuating that Aeschines is insane, an interpretation

reinforced by an earlier jab:

 Philoctetes uses the same phrase to describe Odysseus' treacherous mind: & pnd&v vyieg und’
¢heBegov Ppoovav ("Oh man with a mind not at all healthy or free") (Soph. Phil. 1006). For
the the appearance of medical language in fifth-century tragedy, see Ch. 1.

** Raaflaub (2004) argues against the politicization of eleutheros in Solon's poetry. He contends
that Solon recognized freedom only in the form of the citizen's freeman status; freedom as
autonomia ("independence") from foreign rule would not emerge until after the Persian Wars. I
believe that Demosthenes is retrojecting this post-Persian Wars concept of freedom upon Solon's
poem. This reading is bolstered by Demosthenes' frequent and lengthy invocation of Marathon
(e.g. 19311-313). See Yunis (2000: 97-118) for Demosthenes' manipulation of history,
particularly the example of Marathon.

* Demosthenes uses the same phrase "not healthy" to refer to mental illness in 24.58.
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Ti Aoyoug mhattels; Tt oavtov oUn EAhePoilers mi tovToLg; (§121)

Why do you fabricate arguments? Why do you not take a dose of hellebore for
your illness?

Demosthenes suggests that Aeschines take hellebore, a medicinal herb traditionally used to treat
insanity (cf. Aristoph. Vesp. 1489; Pl. Euthy. 299b8).”° Since this follows the proceeding
question, "why do you fabricate arguments?," it may suggest that Aeschines' lies are
symptomatic of insanity. The connection with freedom (eleutheros) may be related to the belief
that freedom is dependent on self-mastery, or in other words, that the free man is one who can
make sound decisions for his own wellbeing (Arist. EN. 1142b29-34). Since the mad individual
has an incapacitated deliberative capacity,” he cannot be free. Demosthenes may be hinting that
Aeschines' political policies, just like his arguments, reflect his madness and inability to act like
an Athenian citizen. His sexual deviancy and treachery, represented by Demosthenes' animal
invective, are also symptoms of his "un-Athenianness."

Demosthenes thus presents the audience with a depraved and insane creature, who has
managed to pass himself off as an orator. The theme of the ensuing physician simile is
charlatanry. It builds upon the image of the wopdonuog ONTwe, underscoring the consequences

of allowing the charlatan to rise to a position of authority:

* Hellebore was one of the most dangerous drugs proscribed by the ancient physician. The
physician-historian Ctesias of Cnidus describes the power of the drug: "In my father's and
grandfather's time, one did not [as a rule] give hellebore, for neither the mixture, nor the
measure, nor the weight according to which it was to be prepared, was known. When one did
prescribe this medicine, the patient was prepared as [one would] before running a great risk.
Among those who took it, many succumbed. Now the use of it seems more sure" (Oribasius,
Collectiones medicae 8.8) (Trans. Jouanna 2001: 49). Bearing in mind the lethal nature of
hellebore, Demosthenes' comment might contain the sinister undertone of "go kill yourself."

*” Under Athenian law, the insane individual was considered unfit to manage his own property
([Arist.] Ath. Pol. 35.2). The implication is that such a person is incapable of making rational
decisions.
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Tl yaQ 1) o1 dewvotng eig dvnowv fixel T mateidy; vov nuiv Aéyels mepl

OV me.geEAAMV00TOYV; Doneg Ov el Tig laTeog  dobevodor  uév  Toig

2auvouoty gictmv ui Aéyor unde dewxvior O wv amopevEovran TV

VOGOV, ENEWON] OF TEAEUTHOEE TIS AVTAOV %Al TA vomiouey’ avtd

hEgotto, axorovOdv &mi T pvijuo dekiol 'el TO %ol TO €moinoev

avlowmog ovtoci, ovx av améBavev. EuPoodvinte, eita VOV AEYELS;

(§243)

How has your eloquence brought benefit to the city? Will you talk to us now

about the past? You are like a doctor who visits patients when they are ill

and gives no indication as to how they might recover from their illness,

but when one of them dies and the customary rites are being performed,

he follows the procession to the grave, reciting a list: 'If this man had

done this or that, he would not have died.' Idiot! Do you speak now?
The force of the simile derives from a comparison between political and medical incompetence.
Demosthenes defines the bad physician as one who waits till his patients' funerals to deliver his
prognosis.”® The implication is that the physician is silent because he is afraid that his
inexperience and ignorance will be exposed if he speaks:* he does not want to be blamed for the
death of his patient, so he withholds his advice (Hp. Prog. 1.1; Prorrh. 2.1). Aeschines is like the
bad physician because he lacks the ability to deliver a political progndsis. He similarly protects
himself from accusations of incompetence by delivering advice only about past events
(mopeAuBOTwV). An example of this delayed response is that Aeschines waited years after
Chaeronea to tender his political advice about Demosthenes' Macedonian policies. He could at
this point speak freely, since there was no longer any fear of exposure. In a way that is similar to
the Hippocratic medical text Prorrheticon, whose author warns that a false progndsis will lead to

accusations of madness (Prorrh. 2), Demosthenes makes the same complaint against Aeschines

for his ex post facto predictions. Prior to this simile, as we saw, Demosthenes hints at insanity

* See Ch. 2 for the significance of this passage for understanding the medical language and
imagery in Against the False Embassy (Dem. 19).
* For the Hippocratic context of this problem, see Ch. 1.



Allison Das 90

with the phrase "nothing healthy." He does the same at the end of the simile by using the word
euPoovnte, a comedic epithet for a 'mad' or 'gaping fool' (cf. Antiph. (Kock) Fr. 233; Oph.
(Kock) Fr. 3; Phil. (Kock) Fr. 44; Men. Dys. 441, Peri. 523).”° Demosthenes' comparison of
Aeschines with a bad (even mad) physician underscores the absurdity of his opponent's charges.
It also raises the question: to what extent has Aeschines damaged the city with his silence? The
consequence of the physician's silence, that is, the death of his patient, is pregnant with
insinuations.

If Aeschines is the bad physician, then Demosthenes is the good physician. Demosthenes
creates this impression when he uses the language of progndsis in his explanation of the orator's
duties:”’

GAAG plyv v Y 8y O oftwe VredBuvog &in, naoav éEEtaoly Aapfdvete:

OV TOLEAULTODUAL. T(V' OV €0TL TADTO; 1OELV TA TEAYHAT® AQYOMeEve ®ol

Tooa0Ea0aL 2ol TOELTELY TOig dALOLS. TaDTA TTETQOXRTAL poL. (§246)

But by all means make a searching examination of those aspects for which the

orator can be deemed responsible: I do not ask to be excused. What are these?

To see things at their beginnings, to foresee them and foretell them to

others. These duties I have performed.
The good orator, like the good physician, is expected to forecast the future--an expectation that
Demosthenes expresses through the participles i0etv ("to see"), mpoowoOéobaur ("to foresee"),
mpoeurtetv ("to foretell'). His emphasis on the need for the orator to speak the future in front of
others (mpoeumelv toig dAloLg) echoes Prognosticon's definition of progndsis, as a "forecast"

(eoAéymwv) that is made "by the side of the sick" (;togd toiol vooéovor) (Hp. Prog. 1.1). By

stressing the public nature of political progndsis, Demosthenes renegotiates what it means to be

*LSJ. sv. éupfodévintog I.1. The author of the late fifth- and early fourth-century Hippocratic
text De Diaeta notes that those who are labeled éufeovintog are often victims of a "slow-
approaching madness (poavin)" (35.58). For dating and authorship, see Jouanna (2001: 408-409).
' This passage is likely a response to Aeschines' definition of the "political man" in his
prosecution speech (3.220).
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accountable (VmeOvvog). This is important because one of the technical grounds for the trial
revolves around the issue of accountability. Aeschines has alleged that Demosthenes' crowning
was illegal because he failed to submit to a final audit (evOUvn) for his term of office as
teichopoios. Demosthenes obviates the need for an official audit by claiming that his political
career has always been performed in front of the people, and thus his actions have always been
available for scrutiny.

With the pithy sentence Ttadto mémpantal por Demosthenes forcefully presents himself
as the model politician. He has met every expectation placed upon the politician. By
appropriating the language of medical progndsis, he extends the physician's simile: unlike
Aeschines, he has publically forecast the future. His crown stands as evidence of his political
excellence, while Aeschines' madness reveals the opposite. This contrast is at the heart of
Prorrheticon II's explanation of the stakes of progndsis: an inaccurate progndsis leads to public
odium and accusations of madness, while an accurate one leads to admiration (Qovpao0ein)
(2).”> Demosthenes, therefore, subtly but deftly likens himself to a good physician.” He avoids
the blame for Chaeronea by broadcasting his perfect execution of his political duties. He did
everything in his powers to heal Athens' internal and external ills, but to no avail. Ultimately, it
was the Athenians' non-compliance and incompetent leadership (i.e. Aeschines') that led to their

own destruction.

*2 The author of Prognosticon also lists admiration as a personal motivation for the physician to
deliver an accurate prognosis (Hp. Prog. 1). However, he omits the consequences of inaccuracy.

* Thucydides includes foresight as an attribute of "good" Athenian politicians, in particular
Themistocles: ®QATLOTOG YVOU®Y %ol TOV HEANOVTWV €m TAEIOTOV TOD YEVNOOUEVOU
dQLOTOG €MaoTHC. . . TO Te Auewvov 1) xelpov év T adavel €1l mpoemoa pditoto (Thuc.
1.138.3). "He was the best at conjucturing the future, more acturate than any in his forecast of
events as they would actually happen. . . he foresaw better than any the possible advantage or
disadvantage in a yet uncertain future" (Trans Hammond and Rhodes 2009). See Ch. 1 for
Thucydides' influence on Demosthenes.
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Demosthenes furthers the image of Aeschines the charlatan physician by bringing up
Aeschines' former "career" as a purifier in his mother Glaucothea's Eastern cult. This focus on
Aeschines' past might be his attempt to outdo Aeschines' goés invective.’ The most damaging
(and colorful) example of the latter is Aeschines' depiction of him in Against Ctesiphon as a false
prophet who is gifted with divine dreams about the future (3.77). Perhaps in response,
Demosthenes depicts Aeschines the purifier as follows:

avio 0¢ yevopevog T untol tehovon tag BiProvg dveylyvwoneg nol
TAMOL CUVEOREVMEOD, TNV HeV vixto vefoilmv xol noatneifwv ral
2afaigov ToUg TEAOUVMEVOUS %Ol ATOMATTOV TG TNAD ol TOolg
mTOEOLS, KOl GVIGTOS G0 TOD %aBaguod xelelmv Aéyewv 'Eduyov
®onOV, €0QOV duewvov, ¢m T pndévo mhmote TAmodT OAOADEM
OEUVUVOUEVOGS (Ol Eywye VOWTm: W) yaQ oiecd’ alvtov ¢pOéyyeobou
pev oltm péya, OAOAVCEY O’ oUy VTEQAAWTQOV) €V O¢ Talg MUEQLS
TOUG ®OAOVG OLdooug dywv OLd TOV 00DV, TOVG E0TEGUVOUEVOUS TO
naedBw rat tf) Aebun, tovg ddelg Tovg mageiag OMPwv nal Ve ThS
rEPAATIC MV, ®ail fodV 'evol oafol, xai €moQyoVuevos '"UTig AT
dttng Mg, EEaQY0g %Al TRONYEUMV ROl HITTOGOQOS KOl MHVOPOQOC
nal Tolad0’ VIO TOV YRAOIWV TYOoAY0EEVOUEVOCS, OO0V AapPdvav
TOUTWV EVOQUITTA KAl OTEETTOVG %ol veNhata (§§259-60)

On reaching manhood, you attended your mother's initiation sessions and
read the texts for her, and helped conduct the rest of the ceremony:
wrapping the initiates in fawn-skins and mixing the wine, purifying the
initiates during the night, plastering them with clay and bran and scraping
it off, raising them up from their pollution and bidding them say "I have
escaped the evil, I have found better." You boasted that no one ever howled
as loudly as you (and I believe him-- for do not suppose that he who speaks
so loud is not a brilliant howler). In the daytime you led your noble bands
through the streets, garlanded with fennel and poplar, squeezing the large-
cheeked snakes and waving them above your head, and shouting "Euoi
Saboi" and dancing to the words "Hyes Attes Attes Hyes," saluted as
chorus-master, leader, ivy-bearer and fan-bearer by old hags, and getting as
your reward for this tarts, biscuits, and rolls.

**In 18.276, Demosthenes implies that his description of Aeschines the goés was a response to
Aeschines' goés invective. Aeschines may have made these accusations first, but he did so not
because they were true but in order to anticipate the same charge being made against himself.
Aeschines knew that Demosthenes' accusation would seem banal if said second, while his would
be seen as credible because of its primacy.

See Ch. 2 for a discussion of Aeschines' goés invective.
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What is striking about this passage is its length and plethora of detail. Based on that fact alone, it
surpasses Aeschines' depiction of Demosthenes as a false prophet, or any other of his goés
invective. Demosthenes makes little mention of Aeschines' career as a magico-religious healer in
his earlier speech, Against the False Embassy: aside from some barbs against his mother for her
illicit cultic activities (19.249, 281), the only direct attack against Aeschines is for reading books
in his mother's initiation rites and fraternizing with her drunken revelers (19.199). This
difference is probably a product of time, for more than a decade had passed since Demosthenes'
delivery of Against the False Embassy. In the interim, Aeschines' parents had likely died, along
with those who had known them well.”” The passage of time made Demosthenes' exaggerations
more believable and safer because there were fewer people alive that might take umbrage at such
invective.

Demosthenes' portrayal of Aeschines' cultic activities brings to mind the magico-religious

healers of Sacred Disease,* for, like them, his healing activities occurred in the context of an

*In On the False Embassy Aeschines uses his father Atrometus as a character witness. He gives
his age as 94 (2.147). Based on his language (e.g. the use of deictic demonstrative pronoun), it
appears that Atrometus is alive and present at court: QUToGt uév £6ti pot o ATeOUNTOG,
oyedov mpeofitatog TV molt@v- ("This is my father Atrometus, almost the oldest of the
citizens") (Trans. Carey 2000). It is less clear whether his mother is dead or alive, for he says:
"ELev0époug 8¢ pol ovpBéPnuev eivan %ol Tovg mOg unteog dmavtag, i) vov énol meod Tdv
0000AndV Tpodaivetar pofovuévn mepl Ti)g EufgomTnoiog xal dinmoonuévn (§148) ("On
my mother's side, too, all my relatives are in fact of free citizen birth. And I see her before me
now, fearful for my safety and distraught") (§148). Carey explains that the phrase (lit.) "she
appears before my eyes" could mean "she is alive and in court or present only in Aeschines'
imagination and infirm or possibly dead." As to the issue whether his father was alive during the
delivery of On the Crown, it is unlikely because Atrometus would have been 107.

**The same root tel- is used in both Morb. Sacr. and in the above passage. Aeschines aids his
mother who performs the initiation (tf) untol Tehoven). The author of Sacred Disease calls the
purifiers impious for boasting that they can perform miraculous deeds through their rites (€%
tedeTEMV) (1.72).
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initiation rite (teleté) that was not state-sanctioned.’’ Furthermore, his rite culminated in a
purification ceremony. After clothing his initiates in fawn skins, Aeschines purified (xaBaigwv)
them and instructed them to utter the following incantation:* "I have escaped evil, I have found
better (¥puyov xaxdv, gvov duewvov)." The reason that author of Sacred Disease attacks
magico-religious healers for incorporating purifications (katharmoi) and incantations (epaoidai)
into their healing rituals is that they use them to mask their incompetence and ignorance (Hp.
Morb. Sacr. 1.8, 30, 93). Demosthenes presumably brings up Aeschines' cultic activities for the
very same reason, that is, to underscore his opponent's deceptive behavior. He may also be
motivated by the fact that a non state-sanctioned cult was considered a threat to the city, whose
safety "depended upon the correct worship and relationships with the gods" (Bowie 1993: 114).
Demosthenes therefore may be drawing an analogy between religion and politics: since his
opponent's religious activities are dangerous, his political policies should be viewed in the same
negative light.

In addition to calling to mind the Hippocratic text Sacred Disease, Demosthenes'
portrayal of Aeschines evokes comedic characterizations of charlatan oracle-priests, notably

those of Aristophanes.” Aristophanes portrays his priests as self-serving quacks like the magico-

*7 Scholars have proposed Dionysus or the Phrygian god Sabazius for the identity of the recipient
of Glaucothea's cult (Usher 1993: 259n259). In Morb. Sacr. the purifiers' opposition to state
religion derives not from the gods that they worship but their claim to be able to control the gods
(2).

¥ Usher (1993: 259n259) describes £puyov nandv, e0gov duewvov as incantation. He points
out its similarity with incantations said during marriage ceremonies and Dionysiac rites.

* See Smith (1989) for a political interpretation of Aristophanes' negative portrayal of oracle
mongers and diviners. Aristophanes' portrayal of physicians is not any better: in Wealth, for
example, the physicians at the temple of Asclepius steal sacrificial offerings. Aristophanes' harsh
depiction may stem from the proliferation of charlatans in the medical art. Since there were no
requirements for practicing medicine, nor any formal punishment for medical incompetence,
anyone could practice medicine without legal repercussions.
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religious healers of Sacred Disease.* However, in his comedies they are also marked by an
obsession with food.* In Peace, for example, the seer Hierocles is more concerned about filling
his stomach than delivering true prophecies. He is called a gourmand (fenthés) and a charlatan
(alazén) (Pax 1105-1126).* In the Birds too, an unnamed oracle-monger demands a portion of a
sacrifice in exchange for his false prophecies (Av. 960-990). Aeschines shares this preoccupation
with food. Demosthenes explains that Aeschines took "tarts, biscuits, and rolls" as payment for
his services.” This willingness to work for food marks Aeschines (and Aristophanes' priests) as a
comedic gastér:** a slave or a lowly character who is always searching for food (Usher 1993:
262).* This characterization gains credence from the other comedic elements in the scene.
Demosthenes invites the audience's laughter with bathos, comically interrupting the solemnity of

the initiation rite with an aside about his enemy's narcissism. Demosthenes explains that

“Sacred Disease explains that the purifiers choose their profession not because they are gifted
with extraordinary powers but because they are ordinary men in need of a living wage: "Towg 6¢
oy, oUTwg €xeL TadTa, AAL’ dvBowmol Biov deduevol TOALG %ol TAVTOLO TEYVEOVTOL KOl
mowihhovoty €g te TdAla mhvta xal &g TV vovoov taitnv ("But perhaps what they profess
is not true, the fact being that men, in need of a livelihood, contrive and devise many fictions of
all sorts, about this disease among other things") (Hp. Morb. Sacr. 1) (Trans. Jones 1923).

*! For discussion of attitudes towards gluttony in ancient Greece, as exemplified by the figure of
the opsophagos, see Davidson (1998: 3-35).

*> Alazon is one of the terms used to describe the purifiers in Sacred Disease (1.24).

* Demosthenes extends this image in his description of Aeschines' acting career. He sardonically
remarks that Aeschines was pelted with so much fruit for his bad acting that he was like a
fruiterer who collects fruit in the countryside (18.262). Demosthenes' implication is that
Aeschines may have collected it to eat or to sell later (Usher 1993: 261n262).

* Dover (1994: 114-5) notes, "In comedy, the crude sentiment that food and drink are the best
that life can offer is apt to be uttered by slaves." This statement suggests that the comedic stock-
figure of the gastér arose from the harsh reality of a slave's life.

* Harding (1994) argues that unfounded accusations of servility were imported into the Athenian
courtroom from the comic stage. He contends that the orators such as Demosthenes could make
such allegations (as quoted above) with impunity "in the name of humour." Kamen (2009) agrees
with Harding but also argues that this "servile invective" might have been inspired "by
courtroom attacks against freedman as slaves." She believes that servile invective was meant to
be humorous, but also was supposed to play upon the juror's "fear of status-boundary
transgression" (i.e. a slave rising above his/her station). Kamen discusses servile invective in
detail in Against Ctesiphon (Aeschin. 3) and On the Crown (Dem. 18).
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Aeschines was more preoccupied with the sound of his voice than the rite itself: "You boasted no
one ever howled as loudly as you (and I believe him--for do not suppose that he who speaks so
loud is not a brilliant howler)." Additional humor can be found in that his "noble band" was
constituted of hags. A comic reading of this passage invites the listener to laugh at Aeschines,
but it also fills the listener with anxiety, for it raises the question: what happens when a slave
becomes politician?*® Unlike in the theater there is no "Dionysiac liberation," from these
anxieties, for the stage is that of life."
Demosthenes next communicates the consequences of letting someone who is driven by

appetite (i.e. the comedic gastér) obtain a position of authority:

avOQ®TOL PLaEOL KOl ROMOKES KAl AAAOTOQES, XOMTIOLAGUEVOL TOS

AVTAOV EXOOTOL TOTEIdOGS, TNV €AeVOeQiaV TQOMETWNOTES TQOTEQOV

uev Phimmw, vov 8’ AleEGvOow, Th YOoTEl ueTQOULVTES %0l TOig

aioyioTols TV vdoupoviav, Ty 8’ éhevbegiav xai 1O UNdEV’ Exewv

deomOTNV aUTAV, G Tolg mEoTtégols "EAMowy dool tv ayabdv noov

1OL HOVOVES, AVOTETQOPOTES. (§296)

Defiled, fawning, accursed creatures, who have each mutilated their

own countries and toasted away their liberty, formerly to Philip and now to

Alexander, measuring happiness by their own stomachs and the most

shameless standards, and causing the overthrow of freedom and

independence, which Greeks of former times held to be the standard and

criterion of wellbeing.
Demosthenes groups Aeschines with those who measure "happiness by their own stomachs
(gastri)." By using the word gastri, Demosthenes may be encouraging his audience to recall
Aeschines, the comedic gastér. Yet there is no humor in this statement. In place of pastries,

Aeschines has consumed his city's freedom (eleutheria). Demosthenes underscores the danger of

Aeschines' stomach by drawing upon the language of religious pollution. Aeschines is miaros,

% Kamen (2009: 56).

" Aristophanes played out the anxiety of a slave rising to the status of politician in the Knights,
the slave Cleon being an overt stand-in for the politician Cleon. For the mechanisms of
Aristophanic Comedy, particularly "Dionysiac liberation," see Bowie (1993: 68).
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"defiled."* He is an alastér,* one who has brought divine vengeance upon himself for his
wicked deeds.”® With the participle Mxowtnoloopévor ("having mutilated"), Demosthenes
creates the impression that Aeschines has committed sacrilege against Athens, just as someone
might do to a corpse by cutting off its extremities (ta dxpa) (Usher 1993: 269n296). This
language of pollution and sacrilege undercuts the image of Aeschines as a purifier by presenting
him as the pollution.”' Furthermore, it once more brings to the foreground the problem of

imitation: by imitating a politician, Aeschines has destroyed his own city.

II1. Implicit Medical Language

I hope to have shown that Demosthenes uses medical language and imagery, that of disease and
the charlatan physician, to illustrate vividly the dangers of Aeschines' political imposture and to
highlight his own political excellence. I now turn to implicit examples of medical language and
imagery in this speech. Throughout the review of his political career, Demosthenes emphasizes
his constant and accurate foresight. For instance, he claims that he foresaw (;1po00QM®ueVOG) that
Philip would try to violate the Peace of Philocrates (§27). This prediction came true, because

within weeks of its ratification, Philip moved an army into central Greece and occupied the pass

* Parker (1983: 3) notes that mia- words indicate "defilement, the impairment of a thing's form
or integrity." Demosthenes uses miaros of Aeschines multiple times (18. 94, 134, 141, 153, 289,
296; 19. 113).

*LSJ s.v. dhGotwo II.

% For the alastér in tragedy, cf. Aesch. Eu. 236; Soph. Aj. 374.

>! Demosthenes at various points in On the Crown associates Aeschines with religious pollution.
He calls him katharma, the ritual offscourings of a purification: ol 8’ GeTiic, ® #d0agua, i
toig oolg tig perovotia; ("What share have you and yours in virtue, you polluted heap of
trash?") (§128). He tells Aeschines that he will never be able to clean the pollution of his hands
for the destruction of the Amphisseans: 0VdEmOT £xviyer oV Taxel TETQOYUEVO CAVTD: OV,
oVtw MOM.” €0¢ic. ("You will never cleanse yourself of what you did there, however much you

say.") (§140)
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at Thermopylae.”> Demosthenes also boasts that he foresaw the consequences of a war with the
Amphisseans. He reminds the Athenians of his forecast: "I protested straight away and cried out
in the assembly (tOT’ €00vC €uod drapapTugouévou %ol fodVvTog), 'you are bringing a war
upon Attica, Aeschines, an Amphictyonic War'" (§143).” Demosthenes magnifies his foresight
about this issue by pointing to his countrymen's lack of foresight about the consequences of an
Amphissean war: "no one foresaw (000evOg 0¢ mEOoeLdOTOG) the situation or guarded against it"
(§149). His prediction once again came true because Philip used the war as a pretext to capture
the Phocian city of Elateia, a three-day march from Athens.

Demosthenes plays with the language of progndsis to describe his response to the crisis
on the eve of Philip's capture of Elateia:

0 ufovg 'tig dyopebewv Polhetar; mapfer 8 ovdels. . . nahovong
O¢ [th)g »owvig] Thg matEidog [pwviig] TOV €0ove’ vmEp cwTnias:
AL, G EOLnEV, EXETVOGS O ®OLQOGS %OL 1] UEQA ®EIVN OV HOVOV EVVOVV
®nal AOUOoLOV  AvOQ® €xdlel, Ghhd %ol ToENxolovOnxzoTa TOig
noGynaowy €€ aoyis, »ol suilehoyiouévov 000Gs Tivog eivexa TovT’
{mpartey 6 ®ilmmog xal Ti fovhouevog:. . . Epdvnv Tolvuv olTog &V
gxelvy) T Npéoa €yd nol moehdmv gimov eig Vudg. . . HOVog TV
AEYOVTOV %Ol TOMTEVOUEVOV €YM TNV THGS €Vvolog TAEW €V Tolg
dewvoilg oUx E€Mmov, Al %ol Aéyov xol yoddwv éEntaiounv ta
0£0v0’ VEQ VUAV €V aUTOlS ToiS Ppofegois (§172).

The herald asked: "Who wishes to speak?" And no one came forward. .
J[the] country was crying out in her collective voice for a man who would
speak to save her. . .that day and crisis called not only for the patriot and
the rich man, but for the man who had followed the course of events

2 On the terms and aftermath of the treaty, see Yunis (2005: 114-115).

> The Amphisseans had begun to cultivate land that was sacred to Apollo, to the south of Delphi.
In 339 B.C.E. the Athenians offered golden shields at Delphi inscribed with insults against the
Amphisseans for what they had done. When the latter rejected this offering, Aeschines brought
up their illegal cultivation of sacred land before the Amphictyonic council--a religious
association that was created in the seventh century B.C.E. to support and defend the major
temples of Apollo and Demeter. As a result, the Amphictyonic council declared war on the
Amphisseans, which was known as the Fourth Sacred War. Philip intervened at the behest of
Thessalians. He destroyed Amphissa and gave the land back to Delphi.
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from the beginning, and had calculated correctly the reason and

purpose of Philip's actions . . .Well, I was the man who came forth on that

day and addressed you. . . I, alone of the speakers and statesmen, did not

desert my patriot's post in the hour of peril, but I was to be found there

advocating and proposing the measures that your predicament

required.
Demosthenes equates speech here with the salvation of the city: the city cries "for a man who
would speak to save her." Slater (1988: 126) interprets this language of "salvation" as
Demosthenes' attempt to depict himself as an "epiphanic saviour hero." He points out that
phainesthai and its congeners (e.g. EpAavnv) are "termini technici for the appearance of the gods
from Homer onwards" (126). He adds that when deictic oUtog and mapehOdv are added to
€pavnv, they indicate cultic epiphany (128). Slater's reading is plausible, for Demosthenes could
be borrowing the language of soteriology in order to imbue his political actions with gravity, but
this does not exclude the presence of medical resonances as well.

First of all, sotéria can refer to a healing act. In the Hippocratic Corpus, a successful
healing or recovery is often termed sétéria.”* Second, Demosthenes stresses his willingness to
speak at a critical time, the kairos. As I have argued above, this term can be interpreted
medically. Third, Demosthenes just like a good physician shows off his expertise by drawing
attention to his correct progndsis, that is, his use of past events to correctly determine Philip's
future plans: "that day and kairos called for. . .the man who had followed the course of events
from the beginning (ma@nrolovOnuoOTA TOlg MEdyHoow €€ doyfc), and had calculated
correctly the reason and purpose of Philip's actions." Thus, Demosthenes' ability to prognosticate

correctly put him in a position where he could save the city, or more precisely, to provide,

literally, "the things needed on [their] behalf in those fearful situations." By stressing that he

>* For sotéria as recovery, cf. Hp. Prog. 5, 12; Morb. Acut. 11; Epid. 1.3.12; Fract. 31, 36, etc.
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"alone of speakers and politicians" was able to do this, he once again highlights his unique
political excellence.
Prompted by Aeschines' criticism of his proposal of a Theban alliance, Demosthenes

once more draws upon the concept of progndsis to defend it:”

0 Y0 oUuPouvAog nal 6 oVROPAVTNG, 0VOE TOV AAMWV OVOLV E0LrATES,

é&v toltw mAelotov GAMNA®V dladEQOouoLly: 0 név YE TEO TAOV

MOUYUATOV YVOUNY ATOPAIVETOL, %ol didmoLy £qvTov VIELOUVVOY

T0ig e Oeion, Ti) TUYN, TO 2D, T fovionive- 6 8¢ crynoog Nvix’

£de1L Aéyery, dv TL dvoxorov cupfil, ovto faoxaiver. (§§189-90)

The counselor and the sycophant unlike as they are in all other respects,

differ most of all in this: the former reveals his opinion before events, and

subjects himself to the scrutiny of those he has persuaded, to fortune, to

the crisis, to all and sundry; whereas the latter remains silent when he
ought to speak, and when anything disagreeable happens he deplores it.

Demosthenes lays out the expectations of counselor (sumboulos), whom he contrasts with the
sycophant (sukophantés), in order to show that he fulfilled his duty as Athens' adviser, while
Aeschines did not. This approach also may be a direct response to Aeschines' juxtaposition of the
"political man" (politeuomenos) with the hireling (mistharnon) in his prosecution speech (3.165,
220).° Demosthenes counters Aeschines' political man, who speaks at intervals, with his
sumboulos, who demonstrates his excellence by revealing "his opinion before the events."
Moreover, he fashions his sycophant to parallel Aeschines' description of the political man. The
sycophant likewise speaks at intervals: he is silent when there is a need for speech and speaks
only when something bad has occurred. Demosthenes' contrast anticipates the physician simile,
and in doing so highlights the fact that the politician, like the physician, is expected to prove his

competence by forecasting the future of his patient, the city.

> On the eve of Elateia's capture, Demosthenes successfully proposed that the Athenians forgive
their inveterate enemies, the Thebans, and unite with them to stop Philip's advancement into
Boeotia. Demosthenes' proposal led to the Battle of Chaeronea.

*® See Ch. 3.
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After implicitly contrasting himself with Aeschines, Demosthenes provides a concrete
example of why Aeschines is a sycophant, and he a sumboulos. He brings the jury back to the
night of Philip's capture of Elaeteia to illustrate his point:

o0To TOlVVV £€moinoa, TODL ANEUKOS €owTVvTog, Aloyivn,' Tig

ayopelewy fovAetal, ov Tig aittacdon megl TOV TaeeAnMBoTOV, 0VOE

'tig €yyvaoOar Ta néddovt’ £€oeaban’; o 8’ adpmvou xat’ Exelvoug

TOVUG YQOVOUG €V Taig €xxAnoloug zabnuévou, £ym magumv heyov.

(§191)

Well, this is what I did, Aeschines, when the herald asked "Who wishes to

speak?" he did not ask "Who wishes to complain about the past?" or

"Who wishes to make pledges about the future?" But you sat silent in the

assembly-meetings during those times, while I came forward and spoke.
Demosthenes begins by putting two fictitious questions into the mouth of the herald. The first
one, "who wishes to complain about the past?", describes the sycophant. The second question,
"who wishes to make pledges about the future?", describes the flatterer, the politician who
speaks to please rather than to give sound advice (Usher 1993: 236n191). The phrases megl TV
maQeANAVBOTWV and Ta péAAovt’ €oecBou once more evoke progndseis. Demosthenes
suggests that sycophant and the flatterer are deviant sumbouloi because they speak improperly,
that is, they deliver incomplete/improper prognoses: the sycophant speaks about the past, while
the flatterer focuses on the future. Demosthenes firmly attaches the label of sycophant to
Aeschines by pointing out that his opponent sat silent (aphdnos) during that critical time.”” On
the other hand, he presents himself as a sumboulos by emphasizing his own active role on that
day. In contrast to Aeschines' silence, he came forward and spoke.

Demosthenes reinforces these characterizations by elaborating upon his definition of the

sumboulos. He explains:

>’ Demosthenes accuses Aeschines of being a sukophantés in 18.113, 121, 138,242, 266, 289.
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AMG unv 10 v moeedniv0og del maed Taowy apeitor, xol ovdelg

meQl ToUTOV TMEOTIONOWY 0VdaUOD PovAnv: To 0¢ uéllov 1) T0 TOEOV

™V ToU ovufoirov TdEwv amontei. (§192)

But, of course, the past is discarded by everyone, and nobody in the world

makes plans about that: it is the future and the present that call for the

counselor's attention.
The sumboulos concerns himself with the present and the future. He uses the past to inform his
forecasts, but he does not "make plans" about it like the sycophant does. This characterization
once again recalls the definition of medical progndsis. By repeatedly aligning himself with
speech that considers the past but is aimed at resolving present and future conflict, Demosthenes
show himself to be a true sumboulos. Furthermore, by repeatedly drawing attention to Aeschines'
failure to speak during these times, he diverts, or at least softens, the blame for what his
opponents would term "political missteps." Demosthenes reveals this to be his strategy when he
directly questions Aeschines about the merits of his criticism: "If the future was clear (TQ0OMA
0 péAAOVT’), Aeschines, to you alone, when the city was deliberating on these matters, you
ought to have forewarned us (TOT’ £€deL mooAléyewv)" (§196). Demosthenes suggests that
Aeschines' criticism could only have merit if he had delivered an accurate progndsis, implied by
ta mellont' and prolegein, about the future. Demosthenes forcefully presents the reality of
Aeschines' actions with the simple phrase: 000’ €¢p0¢yEw ("you did not even utter a sound")
(§199).

After delivering the physician simile, Demosthenes devotes the rest of the speech to
reinforcing its message. However, there is a marked difference from this point on: Aeschines'
silence becomes a sign of not only political incompetence but also treachery. Demosthenes says:

oV ua A’ 0% AooTdvTa TOV CVIPEQOVTWY Tf) TWOAEL, odmoavta 0’
aUTOV TOIG €VOVvTiols, TOVS VLY TOV EXBEMV %aLEoVS AVIL TOV Ti|S

noTeid0g Bepamtevery. . .000¢ v’ Novyiav dyewv adixov xal vVroviov, O
oV ToLelg moAldxic. (§307)
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But never, by heaven, should such a man abandon his city's interests, hire

himself out to her adversaries and tend to opportunities favorable to her

enemies rather than his own country . . . nor should he maintain a malicious

and festering silence, as you often do.
Demosthenes calls Aeschines' silence "unjust" and "festering" (UmovAov), the latter being an
adjective used often in medical contexts to describe malignant sores or an accumulation of pus
within the body (Hp. Medic. 11; Arist. Pr. 863al12). These definitions suggest that hupoulon is an
internal condition that can easily become incurable, for the sufferer may not even know that s/he
is afflicted.” By using this adjective, Demosthenes encourages the listener to compare
Aeschines' silence with a festering ulcer: it appears innocuous on the surface, but underneath it
lie destructive intentions. Demosthenes' confirms the destructiveness of these intentions by
implying that Aeschines silence has been at the behest of Philip--the words therapeuein and
kairos have medical resonance, even more so when read with hupoulon.

Demosthenes underscores the unhealthy nature of his opponent's silence by situating it in

relation to the rest of the citizen body:

£0TL YAQ, E0TLV Novyia duaia xal cvpdégovoa Ti) oML, 1jv ol Tollol

TOV TOMTOV Vel amhdcdyete. AM’ o0 TOoOTNV OouUTog GyeL TNV

novylov, mohhod ye nol Oel, AAN’ dmootag Otav ovT® OOEN ThC

moMtelog (oAGng 08 doxel) GuAdrrer. . TOQA TS TUYNS TL

ovuPéfnrev. v’ &ml TOUTO TO xouED ONTOE EEniPVNG €% TH|S

Novyiog MomeQ Tvedw’ Epavn. . . (§§308-9)

For there is, there is a kind of silence, which is just and beneficial to the

city, the simple life which most of you citizens lead. But this is not the kind

of silent life that this man leads, far from it. No, he withdraws from politics

when it suits him (and that is often), and waits until. . . fortune has

delivered some setback. . .This is the opportunity for our orator
suddenly to emerge from his silence, like a wind.

% See Ch. 1 for Plato's use of this adjective to express his belief that corporal punishment is like
medicine (Pl. Gorg. 480a6-b5).
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Demosthenes defines two types of silences. The first one describes the majority of the citizen
body. It is "just" and "beneficial." The second describes Aeschines: he speaks only in times of
misfortune and keeps quiet for the majority of the time. Demosthenes hints that his opponent's
silence is unjust and detrimental--a description that builds upon his previous characterization of
it as "festering." When Aeschines' silence is compared with that of the citizen body, a dichotomy
between health and disease arises: "beneficial" versus "festering" silence. It also brings to mind
the physician simile, in which the bad physician waits till "fortune has delivered some setback,"
that is, his patient's death, to deliver his progndsis.
In the peroration of On the Crown, Demosthenes calls for the eradication of traitorous

men like Aeschines, which he frames as a curse (Usher 1993: 277n324):

AMO pdhota pev xol TovTolg Peltion Tiva voiv xal ¢peévag évieinte,

el O’ 4Q’ &YooV avidTmg, TOUTOVS PEV AUTOVS %00’ EavTtovg EEMAELS

nal meowlelg €v yi| »al Baldttn motoate, Nuiv d¢ tolg Aourolg TV

ToyloTNV Amolhaynyv TOV Emotnuévav ¢poPwv 00Te kol ocmTnEiav

aodori). (§324)

If possible inspire their minds and hearts with better sentiments, but if, after

all, they prove incurable, cause them to be destroyed, desolate and alone,

utterly and before their time, on land and sea, and grant us a swift

deliverance, safe and secure, from our impending fears.
Demosthenes asks that Aeschines be wiped from the earth, on the basis that he is "incurable"
(dvidtmg)--a medical adjective that describes illnesses that cannot be cured by drugs, surgery, or
cautery (Hp. Aph. 7.87). By using this adjective, Demosthenes suggests that Aeschines is an
incurable disease, a characterization that is bolstered by the simile of the fracture and sprain
(§189) and the description of him as "having done nothing healthy (Uyiég)" from the very

beginning of his political career. Demosthenes complements this disease imagery with the

language of religious pollution: the call for his complete removal from both land and sea recalls
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the scapegoat ritual.” Demosthenes thus might be implying that Aeschines should be driven out
of the city like a scapegoat, and that his removal might restore Athens' health (sétéria).”’ The
verdict of the trial fulfilled Demosthenes' wish, for Aeschines failed to obtain a fifth of the vote.
In consequence, his enemy was fined one thousand drachmae and prohibited from bringing
similar litigations to trial (Plut. Dem. 24.2). The shame of his defeat drove Aeschines out of

Athens and into exile.

* See Ch. 3 for a discussion of the scapegoat ritual.
% For Demosthenes' use of religious imagery, see Martin (2009).
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CHAPTER FIVE

Medical Language in Demosthenes' Other Speeches

I. Introduction
In order to fully understand the significance of Demosthenes' use of medical language in his
speeches against Aeschines, it is necessary to look at his use of similar language in other
orations. This is not a daunting task because there are only six other speeches in the Demosthenic
Corpus that contain examples of explicit medical language and imagery: Second Olynthiac (2),
Third Olynthiac (3), Third Philippic (9), Fourth Philippic [10], Reply to Phillip's Letter [11], and
Against Aristogeiton 1 [25].' It is striking that all but one of these (Against Aristogeiton 1) are
demegoric speeches, that is, political speeches. Furthermore, most predate Against the False
Embassy; all predate On the Crown?

In this chapter I shall argue that the medical language of Against the False Embassy and
On the Crown is deeply influenced by and thematically connected with that of Demosthenes'
demegoric speeches, particularly the depiction of political corruption as a disease and the use of
prognosis and kairos as motifs to explicate his beliefs about political excellence. I then compare
the medical language of these speeches with his Aeschines speeches. My intent is to show that
Demosthenes' medical language is restricted to political contexts. Lastly, in the appendix to this
chapter, I consider the Demosthenic speeches, whose authenticity is disputed. I argue that even if
Demosthenes did not compose them, these speeches elucidate his style. They show that

Hellenistic imitators considered medical language and imagery a Demosthenic idiosyncrasy.

' The speeches whose authenticity is disputed are noted in brackets.

*The Third Philippic (341) predates Against the False Embassy (343) by two years. Vince
(1935: 515) puts the date of Against Aristogeiton 1 during 338-324, which lays open the
possibility that it may have been delivered before On the Crown (330).
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II. Demegoric Speeches

Demosthenes' demegoric speeches provide ample evidence that his use of medical language and
imagery in the speeches discussed thus far was not a late development. These speeches,
Olynthiac 1I-1II and Philippic 1lI, which were delivered at the beginning and middle of his
political career (354-341), contain numerous examples of such language.’ 1 believe that the
answer to why medical language appears only in these speeches and the Aeschines speeches may
lie in their delivery dates.

Cecil Wooten (2010: 2) gives the following dates for each of Demosthenes' political
speeches: On the Symmories (354), For the Megalopolitans (353/52), Philippic 1 (351), For the
Liberty of the Rhodians (351/50), Olynthiacs 1-111 (349), Philippic 11 (344), On the Chersonese
(341), Philippic 111 (341). He hypothesizes that Demosthenes was unsuccessful at the beginning
of his political career because his speeches were dense, unorganized, and emotionless (5-7). He
points to On the Symmories and For the Megalopolitans as examples of this dry and lackluster
style (7). He then notes that beginning with Philippic 1, Demosthenes starts to shift his style. His
speeches contain more structure and ornamentation: he plays with ring composition to give
"emphasis and weight" to his speech and employs metaphors and similes more frequently. He
also adds more emotion to his speech, sometimes aggressively so (6). The Olynthiacs reflect this
new experimental style, but it is the Third Philippic of his demegoric speeches that represents its
culmination (10-13). I do not think it is a coincidence that the Third Philippic has the most

examples of explicit medical imagery and language.

A. Olynthiacs

? See below for a discussion of medical language in Demosthenes' disputed demegoric speeches,
Reply to Philip's Letter and the Fourth Philippic.
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In the three speeches that comprise the Olynthiacs, all delivered in 349 BCE, Demosthenes urges
the Athenians to give military aid to the city of Olynthus in Northern Greece. At the time of their
delivery, Philip was besieging the city.* In the First Olynthiac, Demosthenes makes a utilitarian
argument for aiding the Olynthians. He warns the Athenians that if they do not fight Philip now,
they will have to contend with him later in their own territory. He demands that the Theoric Fund
(a dole given to the Athenian poor so that they could watch dramatic performances) be reformed,
and that the money be used to fund a war campaign against Philip. In the Second Olynthiac, he
makes more of an emotional appeal. He lays out the reasons why Philip cannot be trusted and
chastises his countrymen for their procrastination. Demosthenes also accuses them of hampering
military action with political factionalism. In the Third Olynthiac, he reiterates the utilitarian
argument of the First Olynthiac. He bids the Athenians to act now, unless they want to fight a
war in Attica. He once again asks that they reform the Theoric Fund.

One of the continuous motifs throughout the Olynthiacs is kairos (Tuplin 1998: 279). In
all three speeches, Demosthenes urges his fellow Athenians to act now, and warns them that their
political indolence (0qOuuia) will have disastrous consequences, namely, a war on Athenian
soil, if they do not engage Philip at Olynthus. This motif of "critical timing" or "crisis point" may
have medical resonance. Kairos, as 1 have argued above, can refer to the point at which a disease
becomes fatal if medical treatment is not sought. Tuplin (1998: 282) notes that of all speeches in
the demegoric corpus, the Olynthiacs collectively have the most metaphors and similes. This is
certainly true of medical metaphors and similes, as I will show below. The presence of this

medical language thus supports the medical overtones of kairos, for when both are read together,

* The exact order of the Olynthiacs is debated: the Third Olynthiac is generally agreed to be
third, but the order of I and II is contested (Ellis 1967: 108-111; Tuplin 1998: 276). This question
does not affect my analysis, as all three speeches were delivered in the same year.
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the impression that emerges is of a city that is neglecting its political health like an uncooperative
patient.

In the First Olynthiac, there are no explicit examples of medical language, but kairos
appears as a key theme: it is used over ten times in the speech, more than in either of the other
Olynthiacs. Demosthenes begins the speech with a striking personification of kairos, who calls
on the Athenians to take control of their interests in the North (§2). He then proceeds to blame
his countrymen for Philip's rise to power on the basis that they have wasted past kairoi, clinging
to the false belief that the "future will right itself" (§9). He ends the speech by exposing Philip's
disadvantages (akairia), and bids them to make these their own kairos.

In the Second Olynthiac, there are two explicit examples of medical imagery and one
implicit. The latter comes at the beginning of the speech. Demosthenes, building upon the
themes of the First Olynthiac, discusses the disadvantages (akairia) of Philip:

dtav & éx mheovekiag xol movneiag tig Homeg ovtog toybon, 1 medT
TEOPAOLS Ral LUKQOV TTTatopa dmavt’ aveyaitioe nal diElvoev. (§9)

But whenever someone like Philip grows strong as a result of greed and
villany, the first external exciting cause and a small stumble overturns and
destroys everything. (Trans. Trevett 2011)°
Wooten (1979: 157) and Tuplin (1998: 285n11) have both asserted that prophasis has medical
resonance in this passage: in the Hippocratic corpus, prophasis often refers to an external or

contributing cause of a disease (Deichgriiber 1933: 1).° This term is also very common in

Thucydides, whose style and political principles are thought to have exerted a strong influence

> All translations from the Olynthiacs and Philippics are adapted from Trevett (2011).
% For prophasis as "exciting cause," cf. Hp. Aph. 3.12; Epid. 3.3, 3.17, etc.).
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on Demosthenes (Wooten 1983:19-20).” Thucydides, whom many scholars have argued was in
turn inspired by Hippocratic medicine, uses prophasis as "exciting cause."®

Demosthenes' use of prophasis in the Second Olynthiac may therefore have medical
resonance, because he may be imitating the lexicon of his literary idol, Thucydides. This
probability increases when one considers the presence of explicit medical language later in the
speech that touches upon the same theme (to be discussed below). With this added layer of
meaning, Demosthenes may be suggesting that Philip's rule, that is, tyranny, is like a sick body.
Unlike Athenian power, which is based on alliances created from good will (eunoia) and
common interests (§12), Philip has built his upon greed (pleonexia) and crime (ponéria). The
implication is that when some external force hits, such as an Athenian military expedition, his
kingdom will be completely destroyed because it is already sick.

Demosthenes underscores this point with a medical simile, which follows a discussion of
the weaknesses of Philip's government. As to the latter, he argues that Philip's power is unstable
because of his wicked character: he is jealous, licentious, and a drunk (§§18-19). His people are
discontented with him for selfishly stealing all the glory of a war, which they have to fight. What
is more, this war has closed all the markets in Macedonia, preventing them even from making a
living. Philip's jealousy, thus, denies them any form of success (§16). Demosthenes urges the
Athenians to take advantage of these internal weaknesses by bringing war into Macedonian

territory:

7 See Ch. 1 for a discussion of Thucydides' influence on Demosthenes.

® For the meaning of prophasis in Thucydides, see Kirkwood (1952: 37-61), Lohmann (1952: 5-
49), and Pearson (1952: 205-223). Although Pearson does not consider any Hippocratic
examples, he rejects the notion that prophasis has medical resonance (210-11). This conclusion
clashes with the numerous studies that have persuasively demonstrated the influence of
contemporary medicine on the Histories. Nonetheless, 1 believe that Pearson is correct in his
observation that prophasis has several shades of meaning in Thucydides (as well as in
Demosthenes) (213).
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HomeQ i £V Tolg ohUAoY, Témg UEv Gv £0QOUEVOS 1) TS, 0VdEY

¢moncOaveron, éxav & doomomud T ovufi), mavra xiveitow, xav

OfYNO %AV 6TQEMNA ®AV AL TL TAV VAAEYOVIMV 60800V 1), OVT® %Ol

TOV TOAEWV 1Al TOV TVEAVVOV, €W MeV AV EEw TTOAEUDOLY, Adavi) TA

1nara TOlg TOAAOIG €0TLV, €medav 0’ OHOQOS TOAEUOS CUMITAOXT, TTOVT’

¢moinoev €xdnia. (§21)

For just as in our bodies, so long as a person is strong things go

unnoticed, but when some weakness befalls him, be it a fracture or a

sprain or some other underlying problem, everything is disturbed; so in

the case of cities and tyrants: as long as they wage war abroad their troubles

are invisible to most people, but when they are entangled in war on their own

borders, everything is exposed.
Demosthenes compares Philip's government to a body, and its internal weaknesses to a
preexisting medical condition such as a fracture (0f)yuo) or sprain (oTQ€ppa), which escapes the
notice of the afflicted in good health (¢ppwuévoc), that is, when war is abroad. He then
compares a war fought on native soil to a disease (QoWoTNU) that exposes these internal
weaknesses. This simile is clearly a vivid restatement of Demosthenes' comment that a prophasis
will lead to Philip's downfall on the grounds that his power base has been built on weak
foundations, pleonexia and ponéria (§§9-10). This simile reinforces the medical resonance of
prophasis, for, as Wooten (1983: 180n9) observes, it is characteristic of Demosthenes to repeat
certain motifs--here, the diseased nature of tyranny--to implant certain concepts into the minds of
his listeners.

As in the case of prophasis, Demosthenes colors this simile with technical medical

language. He labels the disease that causes the body to feel its preexisting (whether previously

unnoticed or incompletely healed) injuries an dpowotnuo. The word first appears, with

frequency, in the Hippocratic Corpus (Diaet. Acut. 22; Epid. 6.8.31; Epid. 7.1.93, Flat. 9, 15;
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Epist. 24), and may even be Hippocratic in origin.” Demosthenes (2.21) and Hyperides (col. 7)
are the next to use the word."” Pfjyua (lesion/rupture of tissue) and otQéppc (sprain) are also
most likely Hippocratic technical terms. The first extant appearance of otQéppa is in the
Hippocratic Corpus (Hp. Epid. 5.1.75, De. Off. 23), and, although there are few antecedents for
of Yo, it is used for the first time in the Hippocratic medical writings to describe body parts
(Hp. Aér 4, Epid. 7.1.2,7.1.81, Aph. 6.22, Flat. 11, Morb. 1.20). The next non-medical usage of
both terms, as with dgomotnua, is the Second Olynthiac. These technical terms suggest that
Demosthenes himself is a medical expert and as such is a sort of physician of the state, who is
both prognosticating and diagnosing Athens' political problems (Wooten 1983: 180n9).
Demosthenes' fondness for the imagery of fracture and sprain is attested by the fact that

he recycles this simile in On the Crown:"'

dholg 8¢ nal ¢E @v Lfjg i moielg ol mohtever ol v ol

moltevel. mpdtteTal T TOV VUV doroUvVTmV oupdégely: APwvog

Aioylvng. Aavtéxgovoé T xol Yéyov' olov oux €0el TAQEOTLY

Aioyivng. MoTEQ TA ONYNATA %Ol TO GTOCUATR, OTAV TL XOXOV TO

oOuo Aafpn, tote xuveitou. (§198)

Something is being done that is thought beneficial to you: Aeschines is

mute. Something adverse and undesirable has happened: Aeschines steps

forth. He is just like fractures and sprains, which are stirred to life
when some malady seizes the body. (Trans. Usher 1993)

? There are only two usages of QQ®MoTNue that may predate the Hippocratic examples listed
above: Eupolis frag. 63 and Apoth. 7. 4. The date and authenticity of the latter, a collection of
sayings from the seven sages, is dubious. As to the former, Eupolis' floruit (mid to early fifth
century BCE) corresponds with the composition of the early Hippocratic treatises, including
Breaths, in which arréstéma appears three times. Eupolis thus may have been consciously
imitating Hippocratic terminology.

' The only other instance of arrdstéma in the Demosthenic Corpus comes from Against
Aristogeiton 11 (26). 26. The present scholarly consensus is that this speech is spurious, the
product of a fourth-century orator or a Hellenistic imitator. See below for a fuller discussion of
the authenticity of Demosthenes 25 and 26. See Ch. 1 for medical language in fourth-century
oratory.

"' See Ch. 3 for a detailed analysis of this simile.
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The only significant difference between these similes is that the On the Crown version is shorter
and simpler. As for word choice, the only distinctive change that Demosthenes makes is that he
substitutes the phrase Qfjypa »al oteéupo for ONyHoTo ®ol oaopaTo-- but QN ypota is just
the plural form of Ofyua and omdopato is a synonym for otoéppa.'” Although the similes look
the same, however, their points of comparison are completely different. In the Second Olynthiac,
Demosthenes is illustrating the effect of a domestic war on Philip's power, while in On the
Crown, he is describing Aeschines' tendency to voice his opinion only in times of political
turmoil. This suggests that Demosthenes did not select the fracture simile because of its thematic
unity with the Second Olynthiac. He may, however, have chosen to reuse it because the audience
had responded well to it."

There is one more explicit example of disease imagery in the Second Olynthiac, which
Demosthenes uses, like the first two, to bolster his argument for sending aid to the Olynthians.
He claims that the Athenians should help the people of Olynthus on the grounds that the
Olynthians themselves have helped other Greek cities during times of political unrest:

mov at wog Iotetdaroy Ohvvliolg Epdvn tL TodTO CUVaUPOTEQOV:
vuvi 8¢ OeTTtoholg VOOOUoL %Ol TETOQAYUEVOLS €T TNV TUQOVVIXTV
oixtav ¢fononoev- (§14)

And again it proved to be of some use in combination with the Olynthians

against Potidea; and just recently it helped the Thessalians sick and
disordered, against the family of tyrants.

2 Zmdopa cf. Epid. 7.1.73; De Off. 23; Aph. 5.25, etc. For dfyypo and omdopata, cf. Hp. De
Aér4,De Morb. 1.20,22.

" See Appendix II for the use of this simile in the Pseudo-Demosthenic speech, Reply to Philip
(11.13-14).
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Demosthenes thus uses a metaphor of sickness to communicate the effect of tyranny on the
Thessalians (Tuplin 1998: 283n8)."* By describing them as "sick and agitated" (voco®oL xol
TETOQOYUEVOLS), he creates the impression that the Olynthians acted like physicians. ' Just as a
physician comes to the aid of his patient in his hour of need, they supported the Thessalians in
their rebellion against the tyrants of Pherae. Demosthenes thus presents the Olynthians as an
exemplar. His suggestion seems to be that it is time for the Athenians to take on the role of
physicians, for it is the Olynthians who are now sick with tyranny.'®

Demosthenes' First and Second Olynthiac were successful, but only to a limited extent.
After their delivery the Athenians sent aid to the Olynthians in the form of "small and
ineffectual" contingents (Wooten 1983: 6). Demosthenes delivered the Third Olynthiac soon
after this aid was sent. In it Demosthenes pushes for the reformation of the Theoric Fund. As in
the First Olynthiac, he asks that the dole be used for a more aggressive military campaign
against Philip. Likewise, he reuses many of the same arguments but with a markedly harsher
tone (Tuplin 1998: 290)--perhaps a reflection of his disappointment in his countrymen's anemic
response. As in the First and Second Olynthiac, Demosthenes demands that the Athenians take
advantage of the opportunity (kairos) that Philip's siege of Olynthus represents, namely to defeat
Philip once and for all (§3). He warns the Athenians once more that Philip will not be satiated

with Olynthus, but will soon turn his attention towards Attica (§9). Moreover, he accuses them

" For the association of tyranny with disease, cf. A. PV 224; cf. Hp. Aér 16, Pl. Alc. 135al, R.
544¢6-7, Isocr. 10.34.

" The verbs noseé and tarassé, although used throughout the Hippocratic Corpus, cannot be
labeled as technical medical terms because of their generic nature.

' Wooten (1983: 180n9) notes that the similes in Demosthenes' speeches delivered before
Chaeronea are on the whole optimistic: "the Athenians are generally depicted as a force that had
control over its destiny, that could ward off destruction if only it would take action." However, in
On the Crown, this optimism is replaced by pessimism: the Athenians are depicted as a "passive
force, which had no real control over its destiny."
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again of political indolence (QaBuuic) and blames them for wasting critical opportunities in
petty squabbling. He urges them to take the advice of the best politician, that is, himself, rather
than engage in political factionalism (§§§18-20).

As in the Second Olynthiac, Demosthenes employs medical language and imagery to add
force to his argument. However, instead of Philip being the focus of his disease imagery, the
Athenian people are. This shift in imagery, just like the tone, may be due to his fellow citizens'
lackluster response to his previous pleas for military action. Demosthenes criticizes them for
allowing themselves to be "robbed of nerve and sinew":

viv ¢ ToUvVavTiov ®DQLOL eV Ol TTOMTEVOUEVOL TOV AyaBdV, ®al OLdt

TOUTOV ATAVTO. TTQATTIETAL, VUElG & O OfUOS, EXVEVEVQLOUEVOL %Ol
TEQUNONMUEVOL YOTUATA, CUUUAYOVS, £V VITNEETOV KAl TEOOOT|®NG HEQEL
veyévnobe, ayomdvieg €av petadddol Bewourdv vuiv i) Bondooua
TEUPOOLY 0VTOL, %Ol TO TAVIOV GvOQELOTATOV, TOV VUETEQOV AUTAV
yx0ow moocodeirete. ol O €v aUTh T mOAeL nabelpEavreg Vudg
Emayovo’ €m tadto kol Tilacevover yELRo1)0es avToiS TOLOUVTES

(8§31-32)

Now the opposite is the case: the politicians control all the good things, and
everything is done through them, and you the people are robbed of nerve and
sinew. Deprived of money and allies, you now play the part of a servant and
an extra, content if these men give you a share of the Theoric Fund, or
dispatch the procession at the Boédromia, your manliness reaches it climax
when you thank them for your own possessions! They have confined you to
the city, and entice you with these baits and tame you, turning you into
docile pets.

The verb, éxvevpiCw, "to rob of nerve and sinew" is a neologism.'"” Demosthenes uses the
participial form (éxvevevolopévor) as a metaphor for what the Athenians have allowed their
leaders to do them, that is, to emasculate them. This implication is strengthened by the fact that
the noun vebpov is sometimes used of the penis (Pl. Com. 173. 19; Gal. 8.442), and as such, the

verb énvevpiCw would literally mean "to remove the testicles" or "to castrate." Demosthenes
0 y

" Aeschines mocks this neologism in Against Ctesiphon (3.166). See Ch. 2 for a discussion of
this passage.
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builds upon this suggestion with a series of snide remarks. First, he says that that the manliest
thing (10 AvdgeldTaTOV) that the Athenians have done is to thank their leaders for what is
rightfully theirs as citizens. Second, he notes that their leaders have "caged" (raBeipEavrtec) and
"domesticated" (ttBa.ogvovot) them. The former insinuates that they have become tame animals,
whose agency has been completely removed by a cage of political complacency. The latter not
only reinforces the image of the Athenians as caged animals (Pl. Plt. 264a), but it also suggests
emasculation, for TlOacetm is also used of the subservient/docile wife (Xen. Oik. 7.10)."®

The metaphor of the sinews suggests that his fellow citizens' (willing) loss of political
agency is a kind of sickness.'” When Athenian men prefer to act like women, it is sick.
Demosthenes expands upon this connection in a medical simile that appears at the end of the
speech. He compares the effect of the Theoric Dole on the Athenians to a medical diet:

‘Eav obv dAAd vV v &t amodhayévieg Tobtmv thv 00V £0ehfonte
otoateveohal te nol medttely AEimg VPOV AUTOV, ROl TOLS TEQLOVOLALS
Talg oixol TavTag ddoouals ém Ta EEm TV Ayabdv xefjobal, iowg v,
{owg, @ Gvdpeg AOnvaiot, TéAeWOV TL xal péyo xthHoaod’ ayadov xol
TOV TOLUTOV ANppdtowy amohlayeinte, o Toig [aodevovor] maga TV
LoTEMV orTiols [Otdouévors] €otxe. xal Yoo €xElV’ oUT’ oLV EvIiOnowy
ovT’ amol@vijoxewy €@ xal tovO’ & véueobe viv vpelg, olte TooaDT
gotlv MOoT’ mdélelav Exewv Tiva O], oVT’ Amoyvovtog dAAO Tu
modrtewy €0, GAN  EoTiTadTto TV éxdotou  Qobuplav  Vpdv
gmovEavovta. (§§33-34)

If then, even now, you abandon these habits and are willing to go on campaign
and to act in a way that is worthy of yourselves, and to use domestic surpluses
as a starting point for external success, perhaps, men of Athens, perhaps you
may acquire some great and lasting benefit and rid yourself of such payments,
which are like the foods that doctors prescribe: they neither build

" If such a meaning is at play, then Demosthenes may be suggesting with xa0gipEavteg that the
Athenians are like women who have been shut in their house, and thus barred from participating
in the political life of the city.

" The verb T10a.0e0w also shows up in medical contexts: it describes a disease that has become
milder, or in other words, has passed its crisis point (Gal. 19.211; Ruf. ap. Aéz. 11.29). I do not
believe that this meaning is in operation in the passage quoted above, as it vitiates against
Demosthenes' purpose, which is to depict the Athenians as sick.
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strength nor allow the patient to die. In the same way, these sums that you

distribute among yourselves are not large enough to have any lasting benefit,

nor would renouncing them allow you to do anything else, but they serve to

make each of you more idle.
As with the sinews metaphor, Demosthenes uses this simile to express his opinion that the
Theoric dole is unhealthy. It distracts the Athenian people from acting like citizens, that is, from
taking an active role in the political and financial decisions of their city. The comparison of the
dole's effect to a diet is interesting, for diet (i.e. regimen) was the cornerstone of Hippocratic
therapeutics because it was considered safe and less painful than surgery or cauterization.”” The
specific reason that Demosthenes criticizes Hippocratic dietetics is that it keeps the patient in a
sort of limbo, for it neither kills nor restores his health.! Demosthenes' implication seems to be
that a more radical therapy is required. The only way the Athenians can make themselves
healthy, and in the process reclaim their manhood, is to take action against Philip. Unfortunately,

his warnings went unheeded, for Philip successfully seized Olynthus and all the surrounding

allied towns.

B. Philipics

There are four Philippics that are preserved in the Demosthenic Corpus, of which only I-III are
believed to be authentic.”* Similar to the Olynthiacs, the purpose of these speeches is to convince
the Athenians of the necessity of taking military action against Philip. However, they were

delivered over the span of a decade, not a year as the Olynthiacs were--Philippic 1 in 351,

* On Regimen in Acute Diseases, Regimen in Health, On Regimen, On Nutriment. For more on
this topic, see Ch. 1.

*! For Plato's critique of Hippocratic regimen, which may have influenced Demosthenes, see Ch.
1.

> But see Worthington (1991: 425-428) for an argument supporting the authenticity of the
Fourth Philippic.
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Philippic 11 in 344, and Philippic Il in 341--and thus show a remarkable evolution of style.
Demosthenes delivered the First Philippic after the failure of his first political speeches, On the
Symmories and For the Megalopolitans. In this speech, he begins to realize the enormity of
Philip's threat to Athenian foreign policy. He expresses his fear that Greek cities will start asking
for Macedonian aid against hostile neighbors because of Athens' unwillingness to help, and that
this will give Philip further opportunities to advance into Greece (Wooten 1983: 5). Stylistically,
Demosthenes begins to experiment with devices that would become characteristic of his mature
speeches, such as metaphor and simile (Wooten 2010: 7). However, the First Philippic does not
contain any explicit examples of medical language and imagery, a fact that may be related to its
early delivery date.

In the Second Philippic, delivered seven years after the first, Demosthenes responds to
Philip's protests against his embassies in the Peloponnesus. At this time Sparta was threatening
its neighbors, and these cities, just as Demosthenes feared, turned to Philip for help. In response,
Demosthenes sent embassies to persuade these cities to turn to Athens for help against Sparta.
Philip, however, saw Demosthenes' actions as a violation of the peace between Macedon and
Athens (§7). This speech, like the previous one, does not contain any explicit examples of
medical language. Nonetheless, foresight plays a prominent role for the first time, which will be
important, as we have seen in On the False Embassy and On the Crown.

Demosthenes, frustrated by the factionalism in Athenian politics, advises the Athenians
to adopt either his advice or that of his opponents, that is, those who support peace with Philip:

EQV LEV EYM d0x® PEATIOV TROOQEGY, EL0L TTEL0OT)TE, AV & ol BapEoDVTES
%O TETUOTEVROTES AVTM, TOVTOLS TRO0OT00E. (§§6-7)

If you think that I show better foresight, adopt my advice; but if you think
that those who have confidently put their trust in him show more foresight,
side with them.
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Demosthenes offers foresight as the best criterion for their choice. His implication is that the
good politician is defined by his ability to foresee the future. Later in the speech, he aligns
himself with this position by displaying his ability to deliver a political progndsis. He predicts
that a catastrophe, a war on Attic soil, is coming:

T0 Y00 QALY 000 meofaivov, xai oyl fovioiuny av eixdlewy 0QOds,
doPodpon ¢ ) Mo £yyvg 1) todt’ )10m. (§33)

For I see trouble coming, I hope that I may prove to have inferred
incorrectly, but I fear that it is already all too close at hand.

In his grand defense of his civic crown, Demosthenes will use these speeches as proof of his
political excellence.” Facing accusations of political misconduct and treachery, Demosthenes
will show his fellow citizens that from the very beginning he alone, like a good physician,
foresaw the solution to Athens' health but was ignored.

In the Third Philippic, which Wooten (2010: 22) lauds as the "finest deliberation speech
from the ancient world," Demosthenes once again urged the Athenians onto the warpath, but this
time they listened because circumstances had changed. Athens had sent the general Diopeithes to
the Thracian Chersonesus to support Athenian colonists, who had settled there in order to
establish control of critical grain routes. These colonists had come into conflict with the city of
Cardia, which was part of Philip's kingdom, and thus asked Athens for military aid. Upon his
arrival Diopeithes raided the parts of Thrace that were under Macedonian control, which
prompted Philip to send a letter of protest to the Athenians. Demosthenes answered with the

Third Philippic.

» Wooten (1983: 11) remarks that the battle of Chaeronea would probably not have occurred, if
not for Demosthenes' "hysterical" and "obsessive" anti-Macedonian policy. It was Demosthenes
who pushed for conflict, not Philip, for the latter was only interested in Athens as far as its navy
was concerned, which he wanted to use in an expedition against Persia.
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This speech is representative of Demosthenes' mature style: it shows a keen mastery of
structure and emotion (Wooten 1983: 21), to which its medical metaphors, three explicit
examples in total, attest. Unlike previous usages (e.g. in the Olynthiacs), these are seamlessly
incorporated into the text and used to create an air of solemnity rather than reproach (Wooten
1983: 27). The first one appears towards the beginning of the speech and is embedded in a
warning. Demosthenes advises the Athenian people not to trust Philip on the grounds that that he
abuses his own friends:

7ol TO TEAevTAla TOlG TAAAUTDQOLS QEETALS TOVTOLOL ETMOAEYOUEVOVG

€PN Tovg otpoTIMTAC MEmOUdEVAL xot elvolav: muvOdvecBor Yo

aUTOVG MOG VOGOUaL ®al otactdiovaty, cuuudymv O’ elvor xol Gthwv

AMNOLVAOV v Tolg ToloUToLg ®ouoig moeivar. (§§12-13)

And last, he offered these wretched men of Oreus the pretext that the troops

had been sent as friendly observers. For, he said, that they were sick from

factionalism, and it was the duty of true friends and allies to assist in such

situations.
Philip knowingly violated the sacred trust between friends, "to help one's friends and harm one's
enemies."** What is more egregious is that he committed this impious act in a time of crisis. His
allies, the people of Oreus, asked for his help during a period of political unrest (stasis), which
Demosthenes equates with a sickness, but instead of helping, Philip used their weakened state
against them. He seized Oreus in 342 B.C.E. Demosthenes sardonically describes this destruction
as Philip's goodwill (ebvoia).

By Demosthenes' day, the comparison of stasis to a disease had become a

commonplace.” Like his literary predecessors, he too draws upon the connection of stasis with

tyranny: the Oreitians were sick from their internal struggle (stasis) with the tyrants of Pherae,

** For the Greek principle of conduct that one should help one's friends and harm one's enemies,
see Dover (1974: 180-184) and Blundell (1989).
% See Ch. 1 for a discussion of this topic.
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and as a consequence Philip was able to take advantage of their weakened state and to substitute
one tyranny for another. Demosthenes uses the Oreitians as a caveat about Philip's friendship, for
if his countrymen do not heal their internal discord and shake off the disease of political apathy
(see above), they too will become victims of tyranny.

In the case of the Oreitians, Philip is not the disease but the "exciting cause" (prophasis)
that leads to their downfall (cf. Olyn. 2.11). Later in the speech, however, Demosthenes
(literally) makes him the disease. After implicitly warning the Athenians of Philip's imperialistic
designs, Demosthenes tells them outright that they are not safe from Philip even in peace. To
underscore his point, he compares Philip to a fever:

OTL Y’ MomEQ MERiI0D0G 1] ®aTAfOAN) TVEETOD 1] AALOV TLVOS XA%OV K

TQ TAvY TOEEW donoDVTL VIV AdeoTdval TEOoEQYETOL, OVOELS AryVOEL.

(§§29-30)

Yet we all know that, like the periodic return or the sudden onset of a

fever or some other evil, he [i.e. Philip] visits even those who have kept far

away from him.
Demosthenes colors his simile with technical medical language: he equates Philip with a
meiodog or natafoAn meetod, both synonyms for a periodic attack of a fever.”® The concept
of periodicity is Hippocratic, for the Hippocratic medical writers classified fevers according to
the "rhythm of their fluctuations" (Jouanna 2001: 150): continuous, quotidian, tertian, and
quartan.”’ The basis of this organization was the expected recurrence of the fever; for instance, a
quartan fever reoccurred every four days. With this simile, Demosthenes expresses his concern

that the Athenians are not taking the threat of Philip seriously. He is worried that his countrymen

are interpreting the current peace with Macedon as safety, whereas they should expect another

* For periodos, cf. Hp. Prog. 19; Epid. 1.1.3,6.3.18, 6.4.1; Humor. 20; de Diaet. 66; Affect. 47,
Judic. For katabolé: Hp. De Offic.9; Pl. Gorg. 519a.

*” For a different classification system, see Timaeus (86a), where fevers are classified according
to their origin, as in the excess of a certain humor.
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attack from Philip--just like a periodic fever. But, instead of fortifying the citizen body, they are
letting Philip take advantage of their political indifference and negligence (§5).

As in the Olynthiacs, Demosthenes lays the blame for the current crisis on the Greeks
themselves. He hints that Philip would never have attained such levels of success, if not for the
"disease" of corruption:

viv &’ dmavd’ domeg €€ AyoQag éxmémpatol TadTa, AVTELOTHTAL O’ AVl
00TV VP’ OV Adhwhe xol vevoonxev 1) EAhag. todta & foti i
Chhog, e mg etndpé T yéhwg, Qv Opoloyh: [ovyyvoun Toig
gheyyopévols] ptoog, av tovTolg TG EmTpds TtdAlo hvl’ 60’ éx Tod
dweodoxelv Notnrat. (§§39-40)
But now all these things are exported as if from the marketplace, and in
exchange we import things that cause Greece to be sick with a mortal
illness. And what are these things? Envy of anyone who has taken a bribe,
laughter, if he admits it; [pity, for those who are convicted], hatred of anyone
who rebukes this conduct; and everything else relating to the taking of bribes.
Here Demosthenes mixes his disease metaphor with the language of commerce, in particular,
that of import and export, and in doing so, underscores the complicity of the Greeks in their own
destruction. Philip is not entirely to blame, for the Greeks have willingly traded their virtue for
Macedonian vices: envy (CfjAog), contempt (YéAwg), and hatred (utoog). They actively brought
the disease of corruption into Greece; Philip is only the exciting cause. Moreover, since the
disease is pan-Hellenic, it will be even harder to cure. As Rennet (1951: 164) suggests,
Demosthenes emphasizes this fact in order to inspire the Athenians to take up arms against

Philip, for not only will they be able to cut off the source of infection, but they can also regain

some of their ancestral honor. By engaging Philip, they will become healers of Greece.
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The description of Greece in the Third Philippic as diseased with corruption is similar to
Demosthenes' prognosis of the noséma deinon in Against the False Embassy (19.259-262).%* In
his prosecution of Aeschines, which was delivered two years before the Third Philippic in 343
B.C.E, Demosthenes explained that a fearsome disease had overtaken Greece (see Ch. 2). He
identified it as rivalry for Philip's favor (CnAdpota)-- one of the imported vices listed above. He
then described the disease's spread throughout Greece and warned the Athenians of its approach
towards Athens. It seems likely that the image of the noséma deinon was recycled from the Third

Philippic, given the similar theme of corruption as a disease.

Appendix I: The Spurious Political Speeches

A. Fourth Philippic (10)

The authenticity of the Fourth Philippic has become the subject of heated debate, despite the fact
that it was accepted as genuine in antiquity. The primary grounds for its rejection are that it
shares two long and almost verbatim passages (10.11-27, 55-70) with On the Chersonese (8.38-
67), and it contains a defense of the Theoric Fund, which contradicts Demosthenes vehement and
consistent opposition to it in the Olynthiacs.”® To add to this list, at the end of the speech there is
a bitter personal attack on a certain Aristomedes, whose identity was completely unknown and
believed to be a fabrication before the discovery of the Didymus papyrus in the eighteenth

century (Korte 1905: 398).° The strangeness of this attack, however, has nothing to do with the

* Rennet (1951: 164) notes Demosthenes' self-representation as a "un patriote clairvoyant" in
9.39-40. See Ch. 1 for a full discussion of 19.259-262.

* For arguments against its authenticity, see Blass (1893), Vince (1930), Pearson (1976), and
Trevett (1996).

** The Didymus papryus identifies Aristomedes as a contemporary politician who was accused of
theft and political treachery by both Demosthenes and Dinarchus. The former bestowed on him
the epithets 0 XaAxotg and ®Aémng (col. 8, 5) (Korte 1905: 398-401).
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identity of the attacked, but rather that it violates Demosthenes' normal practice: Demosthenes,
as Plutarch notes (Praecepta er. reip. 14D), did not engage in personal attacks against his
opponents in his demegoric speeches (Daitz 1957: 145).

Some scholars, however, have argued for its authenticity, namely Adams (1938), Daitz
(1957), and Worthington (1991). They all assert more or less that the duplicated passages are the
result of later editing: Demosthenes delivered On the Chersonese in winter of 341 and "hastily
composed" the Fourth Philippic in the summer of that same year (Adams 1938: 133). Neither
speech was published, but some time right before or after Chaeronea Demosthenes revised On
the Chersonese for publication. He took the most compelling parts from the Fourth Philippic and
added them to On the Chersonese, in order to boost popularity for his policies. By changing the
focus of the speech from a question of sending reinforcements to Diopeithes to the question of
what was the best for the city, Demosthenes put himself in a position to counter his opponents'
criticism (Adams 1938: 134; Daitz 1957: 148). He could present this revised speech as evidence
of his ardent patriotism and good will towards the city. As for Aristomedes and the Theoric
Fund, the Didymus papryus as well as a fragment from both Philochoros and Androtion
(Harpocration s.v. diapndig) about a revision of the citizen lists in 346/5 may support the
authenticity of the speech despite these features (Daitiz 1957: 146).”'

In the Fourth Philippic there is one passage with explicit medical language, which has

been used to support the view that this speech is inauthentic. This passage is unique to the Fourth

*! Nonetheless, the papyrus does not explain why the Fourth Philippic is the only demegoric
speech of Demosthenes to contain such a personal attack. Korte suggests that the Fourth
Philippic was published as pamphlet in speech form, thus freeing it from the conventions of a
demegoric speech (410).

The fragments from Philochoros and Androtion about the revision of the citizen lists in 346/5
may explain Demosthenes' contrary attitude towards the Theoric Fund in the Fourth Philippic.
With the revision of the lists, there were fewer citizens to take advantage of the dole, which may
have freed up more money for military expenditure (Daitz 1957: 146).
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Philippic; it does not appear in On the Chersonese. Here Demosthenes compares Athenian
political apathy to a sedative:

Nuelc 8 o udvov TohTolg Vohewtdoued’, & &vdpeg Adnvaiot, AL 00’

aveyeeOfivar duvapeda, Al navdQaydoay TETWXOGLY 1] TL GAouaxoV

aAho ToLovTOV £0inauev avOomToLs: (§6)

Nor is it only in these ways that we are left behind, men of Athens: we cannot

even wake ourselves up but are like people who have drunk mandrake

juice or some other such drug.
Apart from his insult towards Aeschines in On the Crown, when he tells him that he should go
"take a dose of hellebore" (¢AAefoQ(Celc) (§121), this passage contains the only other reference
to a specific drug (¢pdopoarov) in the Demosthenic Corpus. It was on this basis that Anastosios
of Ephesus rejected the Fourth Philippic, for he believed that mandrake (uovdQaydoa) was too
unusual a word for Demosthenes (Korte 1905: 389). However, there are several occurrences of
mandrake that exist in other fifth- and fourth-century literature, suggesting that the word is not as
unusual as Anastasios supposed. In Xenophon's Symposium, mandrake is also singled out for its
somniferous properties (2.24).** Similarly, in Plato's Republic mandrake is described as a
sedative for mad individuals (R. 6.488c). Moreover, mandrake appears throughout fourth-century
medical texts as a treatment for various afflictions; to name a few, it is a sedative (Arist. Somn.
456b), fever-reducer (Hp. De Morbis i-iii 2.43), antidepressant (Hp. Nat. Loc. 39), and

antispasmodic (Hp. Nat. Loc. 39). From these examples, it is clear that mandrake was known in

Demosthenes' day as a powerful medicinal drug. When considered alongside his awareness of

208 av ZSonedrng elmev. AMO mivevpév, @ Evoeg, #ol £pol vy doxel: TQ i dvt 6

olvog dodwV TAC Yuxdc TaS mEv AMmag, Momep 6 navdpayodpag Tovg avlghmovg,
xnouiCet, Tag 0¢ Pprhopooolivag, dhomeg Ehaov AOYa, éyetgel (Xen. Sym. 2.24-25). ("But
Socrates again interposed. 'Well, gentleman, so far as drinking is concerned you have my hearty
approval; for wine does of a truth 'moisten the soul' and lull our griefs to sleep just as the
mandragora does with men, at the same time awakening kindly feelings as oil quickens a
flame'") (Trans. Heinemann 1979).
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hellebore' antipsychotic properties, it does not seem improbable that Demosthenes would use
mandrake in a simile, especially since the theme here (political apathy as physical
disability/disease) accords with his other medical metaphors and similes.

I conclude that this simile should not be used as an evidence to support the inauthenticity
of the Fourth Philippic. The use of medical language is a Demosthenic idiosyncrasy--none of
fourth-century orators (except maybe Demades) uses it to the extent that he does (see Ch. 1).
Nevertheless, it does not support the speech's authenticity either, for it still could be the product
of a Demosthenic imitator, who used medical language to make his speech seem more
Demosthenic, and as such would reveal that medical language was considered a feature of his

style. If this is the case, it obviates the question of authenticity, at least in regards to this project.

B. Reply to Philip's Letter (11)

In the summer of 340 B.C.E., right before his siege of the Thracian town of Perinthus on the
Propontis, Philip sent a letter to the Athenians complaining of their numerous violations of the
Peace of Philocrates. A version of this letter is preserved in On the Crown (18.77-78) and as
Demosthenes 12. Vince (1930: 316-317) deems the former a "feeble forgery" and the latter
spurious, but nonetheless a more faithful representation of Philip's original complaints.™
Demosthenes delivered his response (Dem. 11) sometime during the siege of Perinthus and
n3s

Byzantium.* Vince (1930: 317) asserts that the authenticity of this speech "will fool no one.

He explains that there is no attempt to answer Philip's allegations, and it contains "a hash of
p p p g

* Vince (1930: 317) points to the fact that Dem. 12 is not preserved in the best Demosthenes
manuscripts (S, L, A) to argue that the speech is inauthentic.

**The Byzantines sent aid to Perinthus, which prompted Philip to send part of his forces to
destroy the Byzantines in revenge.

* Dionysius of Halicarnassus, however, accepted this speech as authentic and considered it the
last of the Philippics (Vince 1926: 317).
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phrases borrowed or imitated from earlier speeches" (317). Some scholars have attributed Reply
to a contemporary of Demosthenes, Anaximenes of Lampaskos, based on a note in the Didymus
papyrus, which claims that Anaximenes' Philippica contains an identical version of this speech
(Sealey 1993: 239f) *

One of the borrowed passages is the fracture and sprain simile from the Second Olynthiac
(2.21):

ovufaivel Y4, GOMEQ £V TOlg COUAOLY NUOV BTV NEV EQQOUEVOS 1)
TG, 0VOLY Emacfdvetan TV %00’ Exaota cadedv, Exav 8’ agomoertion,
TOVTO, XIVETTOL, OV OF| YO XAV OTQEMUE %AV GALO TL TOV VTOQYOVIMY
N W) teréwg VYLEWoV: olTtw %ol TOV Pacthel®dv nol ATaodV TOV
OuvaoTeELDV, Emg PEV AV €V Tolg TOAEUOLS OTOEOMOLY, Apavi) T rOxd
€0TL TOlg TOMAOIC, €mav O€ TL mratowolv, O VOV mabelv €inog éxetvov
Lellov poeTiov 1) ®ab’ alTOV aiQoOUEvoV, YiyveTal Gpaved Ta dVoyeEQT
avTa Tolg dmaouy. (§§13-14)

It is the same with our bodies: whenever a man is strong, he notices no
individual weakness, but when he is unwell, everything comes out,
whether it be a break or a sprain or some other pre-existing condition
that is not completely healthy. So in the case of kingdoms and tyrannies, for
as long as they are successful in war, their weaknesses are invisible to most
people, but when they suffer some reverse, such as that man is now likely to
suffer, by taking too heavy a burden upon himself, all his difficulties become
evident to everyone.
As is apparent, the wording of this simile is almost completely verbatim with the Second
Olynthiac (cf. 2.21). The only phrase that appears to be slightly changed is the third item: ®av
MO TL TOV DIOQYOVIOV ) W) TeEéws Vyewéy is used here instead of xdv Ao TL TOV
Vo OVTwv 6adeov 1. Nevertheless, the phrases are still synonymous. The purpose of the
simile, as in the Second Olynthiac, is to highlight the instability of Philip's reign. Like a body

with an old but unhealed injury, Philip will fall when some illness exposes the weakness of his

power base. In the Second Olynthiac, Demosthenes is explicit about the "illness"; he equates it

?% On this subject, see also Wendland (1904) and Korte (1906).
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with a war fought on Macedonian territory. In the Response to Philip's letter, the speaker implies
that Philip's personal failings (jealousy, treachery, and violence; 11.7-13) will lead to his
downfall,”” but no exciting cause is mentioned. As a result, the simile seems forced and
disconnected from the alleged purpose of the speech: to incite the Athenians to send
reinforcements to the people of Perinthus and Byzantium.* It is not difficult to believe that this

speech is spurious, the product of a writer familiar with Demosthenes but not as skilled.

Appendix II. The Spurious Forensic Speeches

A. Against Aristogeiton 1 (25)

Not much is known about the orator-politician Aristogeiton except the following: his father,
Cydimachus was condemned to death and exiled to Eretria; he was appointed to the office of
Market Clerk (¢pmogiov émueintig) but was disqualified at his dokimasia; he incurred two
public debts for unsuccessful litigations; and Demosthenes and Lycurgus brought an endeixis
against him for speaking in the assembly as a state debtor, a charge from which he was
exonerated.” The last piece of information that survives about him is that he was prosecuted for
accepting bribes during the Harpalus affair, as was Demosthenes (Sealey 1960: 33-34). This
biographical information about Aristogeiton is gathered from three speeches: Dinarchus' Against
Demosthenes (2), and Demosthenes' Against Aristogeiton 1 (25) and Against Aristogeiton 11 (26).
These speeches are the only contemporary sources for information about his life. Demosthenes'

speeches, however, pose a problem. Even though it is known that he prosecuted Aristogeiton, it

*7 Demosthenes attributes these same failings to Philip in the Second Olynthiac, which he uses as
evidence for the instability of his reign.

* See Wooten (1983: 22) for the functionality of Demosthenes' style.

** See Hansen (1976) for the legal procedure of endeixis.
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is uncertain whether Dem. 25 and 26 represent Demosthenes' endeixis.* The authenticity of both
speeches was and is still a subject of controversy. In antiquity, opinion was split. Longinus
viewed Dem. 25 as authentic but regarded Dem. 26 as spurious (De Sublimitate 27). Dionysius
of Halicarnassus, on the other hand, rejected both, calling them dndeic »ai ¢ooTxol,
"unpleasant and vulgar" (de Demosthenis dictionis 57).

Since I am concerned with situating Demosthenes' medical language and imagery vis-a-
vis his other speeches, I will address the authenticity only of Against Aristogeiton 1, because it
contains medical imagery, while Against Aristogeiton 11 does not. A survey of Demosthenes'
medical language and imagery would be incomplete without an examination of this speech, for it
is the only other forensic speech in the entire Demosthenic Corpus to use explicit medical
language. I believe that the authenticity (or otherwise) of the speech does not drastically change
its importance to a study of Demosthenes' medical language. If authentic, as Kennedy (1963:
207-8), Hansen (1976), and Ober (1989: 358) claim, this speech can provide further insight into
Demosthenes' use of medical invective against his political opponents.*' If written by a
rhetorician from the Hellenistic period in the style of Demosthenes, as Vince (1935: 515) and
Sealey (1960: 33; 1993) assert, it will provide insight into the Nachleben of Demosthenes,
demonstrating that medical language was considered a peculiarity of his style. I, however, favor
the latter interpretation because the speech reads like a "rhetorical exercise." Vince (1935: 515)

explains, "in some places the rhetoric is good of its kind [i.e. Demosthenic]," and in others it is

“ Demosthenes allegedly delivered orations 25 and 26 at Aristogeiton's endeixis (Sealey 1960:
33).

*! Hansen (1976: 150) points out that scholars tend to reject the speech as spurious primarily
based on the arguments of Lipsius (1883: 319-31), who argues that the speech has to be
inauthentic because it contains glaring inaccuracies about Athenian political and juridicial
technicalities. Hansen responds to Lipsius's arguments in 146-150. See also Blass (1893: 408-17)
and Jackson and Rowe (1969) for further arguments for the authenticity of Against Aristogeiton
L.
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"obscure and tedious . . . and contain[s] expressions not found in Demosthenes' admitted
speeches." Thus, in what follows I consider the speech a product of a Demosthenic imitator.

Against Aristogeiton 1 (25) shares many similarities with Demosthenes's speeches against
Aeschines. This may be due to the fact that like Against the False Embassy and On the Crown, it
was delivered against another one of Demosthenes' political rivals.*” The premise of the trial
(endeixis) is that Aristogeiton spoke in the Assembly illegally: as a state debtor, he was
disenfrachised (atimos) and thus prohibited from participating in the Assembly, Council, or
courts until his debts were resolved (Kamen 2014: 71).** In this speech, [Demosthenes] seeks the
penalty for those who violate the conditions of their atimia: death. Similarly, in his speeches
against Aeschines, Demosthenes pushes for the atimia of Aeschines. In Against the False
Embassy, he demands that Aeschines be disenfranchised for accepting bribes from Philip, as well
as for conspiring to destroy the democracy. He makes the same allegations in On the Crown.**
The fact that these trials promote atimia (or its attendant consequences) may explain the
appearance of similar invective in all three speeches, such as medical language and disease
imagery.

The most explicit example of medical language in Against Aristogeiton 1 appears in the
peroratio of the speech. [Demosthenes] implores the jury to take on the role of physicians:

aviarov, aviatov, dvopes AOnvaiol, 10 mEAYW £0TLTO TOUTOU. Ol O

ThvTag, MOTEQ Ol LATEOI, OTAV XAQXIVOV 1] PayEdouvay 1] TOV avidTmv
TL XOXOV (DMLY, ATERAVOAY 1] OADS ATEXOYP AV, OVTM TOVTO TO Oniov

** Aristogeiton allegedly brought Demosthenes to trial nine times for accepting bribes from
Philip (25.37).

* Aristogeiton handed over his farm to his brother Eunomos under the agreement that the latter
would pay off his debts in ten annual installments. Eunomos stopped paying after two
installments, but Aristogeiton had already begun speaking again in the Assembly (Sealey 1960:
34).

* For crimes that merit atimia, see Hansen (1976) and Kamen (2014: 71-78).
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vpag £Eogiocon, OIYor £ TijS TOAE®MS, GVELELV, W] TEQLUEIVAVIAS TL
nmaBelv, O pht’ Wia pite dnpooia yévorto, Lo mooevhafnOévros. (§95)

His case is incurable, men of Athens, quite incurable. Just as physicians,

when they detect a cancer or an ulcer or some other incurable growth,

cauterize it or cut it away, so you ought all to unite in exterminating this

beast. Cast him out of your city; destroy him. Take your precautions in

time and do not wait for the evil consequences, which I pray may never fall

either on individuals or on the community. (Trans. Vince 1935)
[Demosthenes] asks the jury to perform surgery and cauterization for the benefit of the city, the
most extreme and painful medical procedures known at the time.” [Demosthenes] portrays
Aristogeiton's punishment as a form of medicine for the city, which may be a concept inherited
from or inspired by Plato (see Ch. 1). When he labels Aristogeiton's case as aniaton, he
expresses his belief that punishment cannot make Aristogeiton "healthy," for his soul has
festered beyond all hope of remediation. He is incurable because his crimes derive from a
defective nature (phusis).

In fact, [Demosthenes] devotes the entire speech to explaining the ways in which

Aristogeiton's phusis is deviant. For instance, he explains how Aristogeiton sold his mother (§65)

and sister (§55) into slavery and refused to pay for a funeral for his father, Cydimachus, who had

died in prison as a state debtor.” Instead, he prosecuted the man who paid for Cydimachus'

* On the Surgery's recommendation that physician perform his art "quickly" (tayéwg) and
"resourcefully”" (g0mOQwg) hints at the enormous amount of pain to which the patient was
subjected; so does the mention of assistants, whom were likely used to restrain the patient (Hp.
Off. 1,4).

“ [Demosthenes] explains that since the state imprisoned his father, it is natural that Aristogeiton
inherited his hatred for the state: "For what fatal or dangerous act will he shrink from, men of
Athens, this polluted wretch, infected with hereditary hatred of democracy (morturflc €x0oag
OGS TOV dfjuov dvaueotog)?" (§32). See Lape (2010) for Aristogeiton's antidemocratic and
antisocial behavior as inherited.
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funeral (§55)." [Demosthenes] explains that this familial abuse is evidence of a defective phusis
because the "law of nature, laid down alike for man and beast, is that all should love their
parents" (§§65-66). Aristogeiton is lower than a beast (¢hérion) because he willingly violated the
natural bonds of family, and, as result, has become "hateful to gods and men alike" (§67).*® The
implicit question behind this line of invective is, what would the man who so severely mistreated
his friends and family hesitate to do to his city (Lape 2010: 74)?

[Demosthenes] also points to Aristogeiton's personality as proof of his defective phusis.
He explains that his opponent "is implacable, restless, unsociable" and "has no charity, no
friendliness, none of the feelings of a decent human being (008&v MV dvOowmog pétoLog)."*
With the last comment, [Demosthenes] once again draws attention to Aristogeiton's lack of
humanity: he does not feel or act like a citizen should. Still, the most egregious example of his
defective phusis involves the treatment of one of his fellow prisoners. While incarcerated for
failure to pay his debts, Aristogeiton stole a book from one of his fellow prisoners. When the
man confronted him, Aristogeiton allegedly bit off and swallowed his nose (§§60-61).” This act

of cannibalism is evidence of his bestiality, a fact that did not go unnoticed by his fellow

*” Another violation is Aristogeiton's abuse of his benefactor, the metic woman Zobia. While he
was in prison for debt, she paid for him to be released, and then he tried to sell her into slavery
when she complained of his ingratitude (§§56-57).

* Aristogeiton's mistreatment of his family would result in permanent atimia (Hansen 1976).

* [Demosthenes] makes a similar statement when he explains that Athenians worship the
qualities of the good statesman but not those Aristogeiton possesses: recklessness (anaischuntia),
sycophancy (sukophantia), perjury (epiorkia), and ingratitude (acharistia) (§35). For metriotés
as a characteristic of the democratic man, see Dover (1974: 56n18).

** [Demosthenes] indirectly compares the prisoner's nose to a fresh fish: "But the Tanagran, a
fresh-caught fish (veaAng), was getting the better of the defendant, who was thoroughly pickled
(tetoQuyevpévov), having been long in jail. So when it came to this, he swallows the other
man's nose" (§61). [Demosthenes] is suggesting that Aristogeiton is an opsophagos, a glutton of
the most extreme type. This figure was lambasted, especially in comedy, for not being able to
restrain his appetite. For example, he would pull fish straight off the grill, and in the process burn
his hands because of his impatience (Davidson 1998: 144-147).
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prisoners because: after the incident, the prisoners banded together and refused to share fire,
light, food, or drink with him (§62). His level of criminality disgusted even criminals of the
worst sort.

[Demosthenes] uses these incidents (and underscores these character flaws) to show that
Aristogeiton's phusis is beyond remediation, a fact that he emphasizes with the language of
pollution. He calls his opponent "polluted" (uaoc) (8§28, §32, §41, §54, §58, §62, §81),
"profane" (doefNg) (§54, §63), "unholy" (ote dowov) (§81), "blood-thirsty" (wuog) (§63), and
a "wild beast" (Onoiov) (§31, §58, §65, §95)." It is this representation of Aristogeiton that sets
the stage for the jury-physician simile. Cancers (karkina) and eating ulcers (phagedaina), the
conditions to which he compares him in that simile, were viewed as difficult to cure or outright
incurable, and thus serve as fitting comparanda for Aristogeiton.”

Although [Demosthenes] deems Aristogeiton's case incurable (aniation), he implies that
the citizen body, diseased by Aristogeiton's presence within it, can be cured, but only through his
complete removal. They must vote against him and exact the most extreme penalty for those who

violate the conditions of their atimia: death (Hansen 1976: 60). [Demosthenes] compares this

> Throughout the speech [Demosthenes] uses animal imagery to highlight Aristogeiton's savage
and inhuman nature. He makes a pun on his opponent's proudly earned title, "watchdog of the
democracy," comparing Aristogeiton to a watchdog that has eaten its flock, and therefore must
be euthanized because it has acquired a taste for mutton (§§40-41). He also compares him to a
scorpion three times (§52, §84, §96), a snake twice (§52, §96), and a spider once (§96).

> The deadliest type of cancer (karkina) is "hidden" (kruptos) cancer, that is, cancer within the
cavity of the body. The author of Prognosticon qualifies these cancers as "deadly" (dewvd) and
"especially difficult to get rid of" (dvoamdhioxtor. . . pdhota) (2.11, 2.13). Similarly,
Aphorisms advises against the treatment of "hidden cancers," explaining that it often hastens
death, while inaction can at least prolong life (6.38). As to phagedainai, Aeschylus and Euripides
memorialize the excruciating pain of this specific affliction in their versions of the Philoctetes
myth (Aesch. Fr. 253; Eur. Fr. 792; cf. Soph. Ph. 313). The Hippocratic writer of Ulcers no less
dramatically depicts this type of ulcer. He uses verbs that more appropriately describe animals
than a medical condition: the phagedaina "grazes" (véuntou) and "feeds" (€00in) on the skin
(10).
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verdict to surgery and cauterization because these therapeutic procedures are drastic. They
demand bravery on both the patient's and the physician's part.” The patient must be willing to
endure extreme pain, while the other must be willing to jeopardize his career. One mistake could
ruin a physician's reputation (Hp. Prorrh. 2.1). [Demosthenes] compels the jury to take this risk
by framing Aristogeiton's punishment as an obligation. He uses 9¢l, a verb of necessity, followed
by a string of complementary infinitives to convey that it is their duty to "exterminate"
(¢Eopioar), "to cast out" (Olpaw),”* "to destroy" (Gvehelv) Aristogeiton. He adds force to this
exhortation by warning them of the time-sensitive nature of their verdict: "take your precautions
in time and do not wait for the evil consequences, which I pray may never fall either on
individuals or on the community" (§95). This statement reaffirms the message of the simile,
namely that the safety of the community is dependent on their bold and quick action.

The primary threat that Aristogeiton poses to the city is that others will imitate his bad
behavior. In the proem of the speech, [Demosthenes] lays out the consequences of his acquittal,
explaining that if "every man were given license to do as he liked . . . the constitution (politeia)
would vanish [and] life would not differ from the beasts of the fields (théria)" (§20).° Here
[Demosthenes] expresses his belief that an acquittal will serve as a public affirmation of

Aristogeiton's transgressions, and that the Athenians, inspired by his example, would imitate his

> Drugs (pharmaka) were more commonly perscribed than surgery or cautery because they were
considered, for the most part, less risky and more accessible; next in rank, the cautery (Jouanna
2001: 159-162). Of all invasive procedures, cauterization provided the least risk because the heat
acted as a natural sterilization agent, inhibiting bacterial growth, or to the Greeks, who were
unaware of bacteria, gangrene or suppuration. Last was surgery. This therapeutic measure was
considered so risky that the Hippocratic author of Oath prohibits the swearer from using the
"knife" (1). There is, however, a debate over what this exactly means. Edelstein (1943) has
suggested that the author is advising the physician to leave surgery to a specialist.

>*The phrase "to cast out from the city" (Olpouw €% ThHg TOAewS) evokes the scapegoat ritual
(Rosenbloom 2003). See Ch. 2 for a discussion of the scapegoat ritual.

> Aristotle singles out gods and beasts as the only entities capable of existing without a political
community (roATirt xowvwvia) (Pol. 1253a)



Allison Das 136

crimes. In the epilogue, he circles back to this fear. He warns the jury that they will be watched
when they leave the courthouse, and that everyone, citizen and foreigner alike, will be able to
discern an acquittal from the looks on their faces (§98). [Demosthenes] adds gravity to their vote
by explaining that Aristogeiton's "evil influence" (raxompoyuoovvn) has already spread to
every class (citizens, foreigners, children, and women) and that all are anxious to see whether or
not his wickedness (ponéria) is punished (§101). Demosthenes' closing statement reinforces the
message of the jury-physician simile. By declaring the civic body morally polluted by
Aristogeiton, he brings back the image of the suffering body, teetering on the edge of
incurability.

As in Demosthenes' speeches against Aeschines, the figure of the charlatan healer makes
an appearance in Against Aristogeiton 1, specifically in the Demosthenic speaker's discussion of
Aristogeiton's family. He uses their immorality as proof that his opponent's defective nature is
inherited (Lape 2010: 73). He portrays each one of them as criminals: he reminds the jury that
the city condemned Aristogeiton's father, Cydimachus, to death (§65), and draws their attention
to his mother, who was sold into slavery for defrauding her prostatés (§65). It is, however,
Aristogeiton's twin brother whose criminal activities receive special attention. [Demosthenes]
uses his twin as mirror for Aristogeiton's character flaws. He explains how his twin seduced the
servant of the notorious sorceress (pharmakis), Theoris of Lemnos, for financial reasons: he
wanted to steal Theoris' drugs (pharmaka) and charms (epdidai) so that he could market himself

as a magician with the power to heal epilepsy.’® [Demosthenes] snidely remarks that

% According to [Demosthenes], Theoris was executed for witchcraft (25.79-80), but Collins
(2001: 477), citing the fourth-century orators' unreliability in recalling historical details
accurately, argues that she instead lost her life for poisoning her customers.
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Aristogeiton's twin presented himself as a healer, although he himself was subject to epileptic fits
of wickedness (§80).”

This description of Aristogeiton's brother once more evokes the magico-religious healers
of Sacred Disease, who profess to be able to cure the sacred disease (i.e. epilepsy) with charms
(epdidai) and purifications (katharmoi) (Hp. Morb. Sacr. 1). The author of this treatise
vehemently condemns them on the grounds that they are charlatans, and as such give the
impression that true (Hippocratic) medicine condones their quackery. In On the Crown, as
argued previously, Demosthenes uses Aeschines' former profession as a purifier, similar to those
in Sacred Disease, to argue that his opponent is a charlatan and thus not to be trusted (18.259-
60).* By focusing on Aristogeiton's twin's purification activities, the Demosthenic speaker
achieves the same end as Demosthenes and Sacred Disease. Not only does he discredits the twin,
who intends to plead for his brother's innocence (§80), but he also blackens Aristogeiton's
character. Since his twin is a charlatan, Aristogeiton must be too, but of the political variety.

The parallels between the medical imagery and language of Against Aristogeiton and
Demosthenes' speeches against Aeschines are striking. [Demosthenes'] cancer simile is
reminiscent of Demosthenes' prognosis of the noséma deinon in Against the False Embassy: both
speakers characterize their opponent's disease as infectious and warn that they only way that the
disease (i.e. imitation of bad behavior) can be stopped is if the jury punishes the defendant.
Moreover, like Demosthenes, the speaker of Against Aristogeiton 1 draws upon his opponent's

association with magic (by way of his twin brother) to underscore his charlatanism. Based on the

7 ¢E Nomep O Phonoavog oUTOC MEMALOOTOMTOL, Moyyevever xal Qevoxiter xai Tovg
gmANTTOVS ONoiv oo, avtog OV Emimnmrog maon movneiq. ("This rascal has had
children by her, and with her help he plays juggling tricks and professes to cure fits (epiléptoi),
being himself subject to fits (epiléptos) of wickedness of every kind.")

** See Ch. 4.
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thematic similarities between this speech's medical language and Demosthenes', it is
understandable that Against Aristogeiton 1 was (and is still, by some) attributed to Demosthenes.
This false ascription shows that medical language was most likely considered a Demosthenic

feature in antiquity.
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Conclusion

In this project, I hope to have shown that Demosthenes was deeply influenced by contemporary
medical culture. In Chapter 1, I argued that Demosthenes' use of medical language and imagery
should be seen as a part of a tradition of analogizing medicine and politics that began with the
circulation of the first Hippocratic treatises in the mid- fifth-century and flourished well into his
own day. In Chapter 2, I examined how Demosthenes appropriates the language of disease and
religious pollution in Against the False Embassy (Dem. 19) to both communicate the dangers of
political corruption and to express the need for the jury to take on the role of physicians and rid
Athens of Philipizers such as Aeschines. I also looked at how Demsothenes incorporates the
Hippocratic medical ethics of progndsis ("medical forecast") and kairos ("right timing") into his
dialogue on political excellence to show that he has always tended to the interests of the city like
a good physician, while his opponent has done everything in his power to harm them.

In Chapter 3, I considered Aeschines' reponse to Demosthenes' medical language in his
defense speech, On the Embassy (2), and in his decade-later prosecution of Demosthenes'
political ally, Ctesiphon (Against Ctesiphon (3)). My aim was to show that Demosthenes medical
language was considered such a distinctive (and persuasive) feature of his style that Aeschines
felt a need to respond to it. In the first half of the chapter, I examined how Aeschines attacks
Demosthenes' self-representation as physician of the state by depicting his opponent as a
charlatan healer, whose words never align with his actions. I also looked how he redefines
progndésis in terms of the present in order to show himself to be more worthy of the title civic
healer. In the second half, I argued that Aeschines incorporates medical invective--much of it in
the same tenor as On the Embassy--into his prosecution of Ctesiphon because he knows that

Demosthenes will use medical language against him in his defense. By anticipating
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Demosthenes' use of such language, I believe that Aeschines attempts to remove the "bite" from
his opponent's invective.

In Chapter 4, I turned to Demosthenes' grand defense of his political career, On the
Crown (Dem. 18). In this chapter, I argued that Demosthenes answers Aeschines' allegations of
political failure by using the contemporary medical ethics of progndsis and kairos to show that
he always spoke and acted on behalf of the city like a good physician, and thus deserves his civic
crown. I also argued that he transfers the blame for Chaeronea onto politicians such as Aeschines
for not speaking up when necessary and for wasting critical opportunities with empty (and
purchased) speech. Moreover, 1 looked at how Demosthenes uses the figure of the charlatan
physician and the image of the sick body to highlight the consequences of political quiescence,
that is, the death of the free city.

In Chapter 5, I explored Demosthenes' use of medical language and imagery in his other
speeches, focusing on the Olynthiacs (1-3) and Philippics (4, 6, 9). First, I began by looking at
medical language in the Olynthiacs, some of Demosthenes' earliest political speeches. I argued
that the medical language in these speeches is intimately tied to Demosthenes' belief that his
fellow citizens are alarmingly apathetic towards the growing threat of Macedon. By depicting
them as diseased, Demosthenes attempts to shames his countrymen into action, that is, into
helping the Olynthians. Next, I looked at the Philippics. 1 argued that the medical language of
these speeches differs from the Olynthiacs in that it centers on Philip. Demosthenes depicts the
Macedonian as a disease that must be eradicated through quick and decisive military action in
order that Greece may be safeguarded from his infectious influence. By surverying the medical
language in Demosthenes' other speeches, my hope was to draw attention to the diversity of his

imagery. Demosthenes shapes his medical language to fit the intent of each speech.
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In the appendix to this chapter, I looked at instances of medical language in the spurious
Demosthenic speeches: Fourth Philippic (10), Reply to Philip (11), and Against Aristogeiton
(25). By closely examining how medical language is used in these speeches, my intent, as in
Chapter 3, was to show that medical language was considered such a distinctive feature of his
style that Demosthenic imitatiors did not consider their speech "Demosthenic" without the
inclusion of medical language.

One aspect of Demosthenes' language that I have yet to directly address and would like to
conclude with is audience response. How did his audience react to his vivid medical metaphors
and similes? Demosthenes' frequent use of medical language strongly suggests that such
language was received well. I believe that he would not have continued to use this type of
language if it elicted a lackluster or poor response. I think that this language stirred up both fear
and hope in the listener, for it reminded them of their lived experiences. Life in fourth-century
Athens was difficult and short. Disease was a reality of life. Without knowledge of modern
hygiene, a simple cut could fester and claim the life of the afflicted; without knowledge of
germs, a disease could rapidly spread and kill hundreds, and in some cases, thousands, as was the
case with the infamous Great Plague. With the emergence of Hippocratic medicine in the fifth
century, a new type of healer was introduced into the medical marketplace of ancient Greece,
and his brand of medicine was optimistic. He believed that almost all diseases could be cured if
caught in time (kairos) and treated in the right way. His fabulous progndseis, when proven
correct, added confidence and faith in his bold claims. The Hippocratic physician was likely
viewed with great admiration for his ability to cure painful afflictions. He thus may have been

seen as symbol of hope.
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By using the language of the Hippocratics, Demosthenes coaxes the audience's trust. He
puts Athens' political crises into terms that they can understand, since everyone has experience of
health and disease. Moreover, by likening himself to a Hippocratic physician, he inspires
confidence in his brand of politics and its power to heal. In contrast, by depicting his opponent
Aeschines as a charlatan physician, he evokes fear and anger, for his fellow Athenians were
likely very well acquainted with charlatan healers. The Hippocratic treatise Sacred Disease
attests to the proliferation of quack physicians throughout Greece in the fifth century. The
composition of treatises on medical ethics in the late fourth-century shows that this continued to
be the case (or was even more so the case) in Demosthenes' day. His audience may have suffered
or known people that had suffered at the hands of these healers. Therefore, when a political
leader was compared to a quack healer, feelings of anger and/or fear for the city were
presumably stirred up.

Much of this is speculative, for it is impossible to reconstruct what does not survive: that
is, eyewitness accounts to Demosthenes' speeches. However, the fact that politicians still use
medical metaphors and similes in their speeches today attests to the enduring power of this type
of language. In future projects, I would like to implement a more comparative approach. By
looking at the use of medical language in Roman oratory, I hope to gain a clearer understanding
of the function of medical language in classical antiquity. Perhaps this may help to shed some
light on how the Greeks and Romans understood their physicial and socio-political bodies, as

well as the relationship between the two.
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